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MASCIJOTH HAMMEDABBEROTI.

It has long been my opinion that considerable light
might be thrown upon the early history of mankind, as
contained in the eleven first chapters of (ienesis, by the
study of hieroglyphic or picture-writing®. In all proba-
bability this was the only mode of recording events
and communicating ideas until after the separation of
the descendants of Noah, and the consequent foundation
of many distinct nations. KEach family or tribe would
carry with them the picture history of mankind from the
creation until the dispersion; and these records would be
carefully preserved by them as sacred writings, and were
probably the origin of all their mythological systems.
And if this were the case, there must have been a period
when the seripture history as preserved by the descend-
ants of Seth, and through Noah transmitted to Abraham
and his posterity became Phonetic; and could we pos-
sibly obtain a copy of this ancient record it would un-
doubtedly throw much light upon many obscure parts
of the early history of mankind.

Of these nations, some under favourable ecireum-
stances of climate and situation would make much
greater progress in literature, arts, and sciences than
others. Some would probably remain for a long period
with little more knowledge than they derived from their
original founders. Some might even retrograde and not

* Throughout this work the word ““ hieroglyphic” is used in this
sense, and not in its more correct meaning of “*sacred writing.”
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retain that small stock with which they commenced.
After a few centuries the literature of cach nation (if
so it may be called) would be more or less advanced;
that is, the system of picture-writing would be rendered
more simple by a gradual transition from the real image
to some emblematical mark of the original. Now among
these early mations we have reason to believe that one
did advance far before the rest in arts, sciences, and
literature. Egypt at a period beyond the reach of any
~ authentic historic records was a most populous and
powerful nation, with knowledge to contrive, and skill
to execute various works, which still remain monuments
of their former grandeur, and excite the admiration
and astonishment of the traveller®.

This people having carried the picture-writing to a
very high state of perfection made the important dis-
covery of Phonetic characters. This event is now as-
certained to have taken place at a very early period.
“Jai dit conclure,” (says M. Champollion) “et j'ai con-
clu avee toute raison de ces faits si nombreux et si
evidens d’abord que I'usage de 'ecriture PHONETIQUE
EGcypriENNE, dont jai publi¢ le premier I'alphabet
dans ma lettre & M. Dacier, remontait & Pantiquite la
plus reculée.”

When once this important discovery was made, these
characters would shortly be reduced to the same, or
nearly the same as we now find them. 7The number
of consonants does not depend upon the genius of each
particular language”, but upon certain organs of the
animal man; and, as these are uniform throughout

* See Lectures on Hieroglyphics, by the Marquis Spinetto,
pp- 20—26.
" This is generally true, for although the number may be in-

creased to a certain extent by the nasal and guttural organs, they
can be reduced to about twenty-two distinet sounds.
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the whole race, the same alphabet would be appli-
cable to every language. This discovery would soon
be known by the neighbouring nations, and in no very
long time it would be generally adopted. Kach separate
people would not repeat the process by which the first
inventor had arrived at so happy a result, but each
would (if I may be allowed the expression) translate
their own pictures into the two-and-twenty sounds
already provided for them. And hence it is that we
find almost every nation claiming to itself the discovery
of letters. Kach one no doubt may put in a claim for
this honour, as far as it comsists in having reduced
pictures to a Phonetic language, after that the first
discoverers had given them the key. And this process
would take place in the following manner.

They would select from among their hieroglyphics
twenty-two, each one being the representative of a letter,
and containing that simple sound. For example, sup-
pose they had among their characters the picture of a
Lion, and in their language this beast was called L,
they would take this figure to represent L, and where-
ever it appeared it would become the letter L. Again,
suppose that they had the picture of a face, and in
their language it was called PEn, then in the same
manner they would obtain the character of the letter P.
And if they had the hieroglyphic of a Cup, and it was
called Na, they would from it obtain the figure of the
letter N. And proceeding thus they would obtain two-
and-twenty letters, representing all the sounds of the
alphabet. Now after they had selected these, there
would probably remain many other pictures; but with
these the process would be very simple. Xach figure
would be changed into that letter, which contained it’s
sound. For example, suppose they had among their
characters the picture of a Foot, and it was called AL ;

I‘.'“'
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they would, wherever they met with it, render it by
the letter L, which contains the sound of that word.
If they had the picture of a Bird, and ecalled it
Op, they would in the same manmer render it by P.
And proceeding thus with very little difficulty, they
would reduce the whole of their pictures, were they
many or few, to the letters of the alphabet; and
every word would contain as many distinct consonants,
as the corresponding Hieroglyphie Cartouche did pic-
tures.

Such being the case, this question arises, is there
any language which remains so little altered since the
time of this translation, as to afford us the means of
retranslating a part of it into its former picture cha-
racters. With respect to spoken languages, this must
be a hopeless case, so great is the change which in
the lapse of ages must have taken place in them. But
there is the Hebrew in the same state, in which it was
at least in the days of Moses, i. e. about 1500 years
before the birth of Christ, and not more than 700 or
800 years after the building of the tower of Babel.
The sacred books of the Jews having been written in
this dialect, and the nation in process of time adopting
another vernacular tongue, it has not undergone those
changes which are inevitable to any spoken language.
If we could now succeed in obtaining the exact picture,
which each of the Hebrew characters represented, there
would undoubtedly be much light thrown upon the
manner in which the language was constructed; and
if it should be the case that they had not a great
number of pictures, but frequently repeated those, which
they have adopted for letters, we should probably be
able to obtain the correct meaning of many ancient
words. But more than this: after once the language

became written, every new word would be formed by
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these letters, each retaining its ideal sense: there would
be now as it were but one picture for each letter, and
all words afterwards formed would undoubtedly belong
to this class.

In the early period of the world, and especially
without any written characters, language would be very
concise, and no more words would be used than were
absolutely necessary for the simple concerns of mankind.
But after their characters became Phonetic, and their
commerce greatly increased, their language would be
equally extended: and probably the majority of words
now found in Hebrew, are of a date posterior to its
transition from hieroglyphic to written characters. It
is clear that this mode of forming words from the
ideal meaning of the letters continued down to a very
late period, as I shall have occasion to shew. Hence,
in a philological point of view, it is of considerable
importance to establish the true meaning of the letters,
as by so doing we may obtain the correct meaning of
many words, concerning which we are now perfectly
ignorant. And the exhibition of their original pietures
may lead to the explanation of some difficult passages
in the Bible, and to the confirmation, or illustration of
those important truths in which mankind are so deeply
interested.

In this undertaking there are three distinet things
to be accomplished.

I. To OBTAIN THE IDEAL MEANING OF EACH
LETTER.

I[I. To piscovik THAT HIEROGLYPHIC, WHICH
CONTAINS THIS IDEA, AND AT THE SAME
TIME MAY EASILY HAVE PASSED INTO THE
FORM OF THE LETTER AS NOW WRITTEN,
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III. To riIND THE HEBREW WORD OF ONE
SYLLABLE, BEGINNING WITH THIS LETTER,
WHICH WAS THE ANCIENT NAME OF THE
HIiEROGLYPHIC.

With respect to the first part, To oBTAIN THE
IDEAL MEANING OF EACH LETTER, I will give one
example to shew the manner in which this may be

accomplished.

Every reader of the Hebrew Bible must have re-
marked the frequent occurrence of > with the pro-
nominal affixes or prefixes, signifying the action of
“smiting.” For example:

DRI DN T

“ And he smote the Egyptian.” Exod. ii. 12.

M7 Mom oya M

“ And Jehovah smote the people with a great smiting.”

Numb. xi1. 83.
b (O R

“ And he smote her with the edge of the sword.”
Josh, x. 28.

In these examples the letter > contains the whole
idea of “smiting.” Again we find when this 5 has no
pronominal prefix, the place is supplied by 3 or i1, as,

DD DR NOM
“And T will smite Egypt.” Exod. iii. 20.
And also 7 is frequently affixed to it, as

=22 5 o mm
“ And Jehovah smote all the first-born.” Exod. xii. 29.

This word occurs about five hundred times in the
Bible in exactly this sense. Grammarians give us 7123,



T

a triliteral, as the root of this word; but it is quite
evident, that however necessary these two formative
letters may be for euphony, or for compliance with
some canon of the language, they have no effect upon
the ideal power of 2, which contains within itself the
action of smiting.

We find then in a Hebrew word commonly called
a root, that the whole sense may rest in one letter,
and the two others be merely formatives, and in this
case ) and N serve this purpose. Again, we have a
word T2 containing 3, and another letter in com-
bination with >, and signifying “to bite,” 1. e. * to
smite with the teeth:;” and in a metaphorical sense
“to lend on usury.” We have also mm3, where w 1s
in combination with 7 and 3, signifying also “to lend
on usury.” Now whether in the former word > lends
its ideal sense, or is merely formative, this latter word
obtains its whole meaning from the letter @, signifying
“a tooth.” But although this may be the case, it does
not follow that the letter is the representative of the
teeth. This may be a derived or second meaning, as
in truth it is, or it may have nothing to do with the
form of the letter, being borrowed from some other
picture. But I give this example to shew how the
ideal meaning of the letters may be traced out; and
how I obtained the following results. I took each letter
separately, and examined well every root, that is, every
word of two or three letters, in which it was found,
especially those in which it was conmnected with 1 or 2.
Having collected the various meanings, and reduced
them by rejecting those of doubtful authority, or of
rare occurrence, I succeeded in bringing each to one
primary idea derived from a noun substantive.

With respect to the second object, viz., THE Dis-
COVERING THAT HIEROGLYPHIC WHICH CONTAINS
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THE IDEA OF THE LETTER, AND AT THE SAME
TIME EASILY PASSES INTO THE CHARACTER AS
Now WRITTEN, I must leave it to the reader's eye
to determine whether I have been successful in my
selection. The figures are all borrowed from the Egyp-
tian monuments, and are those of the most common
occurrence. As Coptic differs materially from Hebrew,
one figure does not in many cases represent the same
letter in both languages. This is however the case
respecting three of them, 5 D and 3, and is easily ac-
counted for. In Coptic Aa8o1 (Laboi) is *a Lion,” in
Hebrew '35 (Labi), the same word in both languages,
originally La or Li. In Coptic 2ewo% (Mo-ou) is
“water,” and in Hebrew o2 (Maim). In Coptic neg,
(Neh) is “a Cup,” and in Hebrew x3 (Na).

The third object, viz., FINDING A HEBREW wORD
OF ONE SYLLABLE, BEGINNING WITH THE LETTER,
AND BEING THE ORIGINAL NAME OF THE HIERoO-
GLYPHIC, may at first sight appear a hopeless pursuit,
but it is absolutely necessary to do this, to shew that
the hieroglyphic form of the letter is not a mere fanci-
ful conjecture. '

In explaining the manner in which words were
formed from hieroglyphics, several writers have thought
it sufficient to trace the letters to a word beginning
with that character. For instance, they say * Laboi”
was a “ Lion,” and the first letter was taken for L.
Now the word *“Laboi” contains the sound of B as
well as of L, and might as well have been taken
for one as for the other; which letter stands first can
be of little moment, the sound of the second would
often be more distinct than that of the first. Had I
allowed myself this latitude, I should have had mno
difficulty in finding a word for each hieroglyphic. But
I consider it absolutely necessary, that the word taken
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for the letter should be a monosyllable containing only
that sound, and T am convinced, that at the period
when the transition took place, languages (probably
all) were monosyllabic, as the Chinese remains to this
day. It cannot be expected that all these words which
formed part of the primitive language, should now be
found in their original state. Many of course are ob-
solete, being superseded by dissyllabic forms, or by
verbal and heemantive nouns.

Moreover we have only one volume written in the
language, and of course many words that belonged to
it, do not once occur. In the twenty-first chapter of
Numbers, a quotation is made from a book, whose
title was, * The wars of Jehovah®:” and in that short
passage we find a verb 2m (Vahab), which oceurs no
where else in the Bible; had we then only that work

* The writer of the Book of Numbers, states (Chap. xxi. 13.)
“ Arnon is the border of Moab, between Moab and the Amorites:"”
and quotes a passage from a book, whose title was MMRereD,
(Milchamoth-Jehovah), in proot of it. The passage is evidently
from a book of poetry: it is as follows:

NN DO AR CEDa amnR
DO TN

) A o s p M 0% B 2

an b pem

“ I will hover on Suphah and to the valleys of Arnon:
I will spoil the valleys,
Which spread to the dwellings of Ar,
And rest on the borders of Moab.”

Suphah was the mountainous country of the Amorites : and thus
the passage shews that Arnon bordered both on the country of the
Amorites, and also on Moab. The passage is confessedly a difficult
one. (See Dindorf’s Lexicon, under the word 277, p. 500.) I con-
sider both the verbs JMNR and W as borrowing their force
from the metaphor of a bird of prey. The verb 2M derives its
meaning from y “a bird:” and is here in the Hithpahel form.
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complete, how many words might we find that are now
obsolete, and only to be traced out in their derivatives.

Some of these monosyllabic forms I have found ready
to my hand. Others I have discovered in derived nouns
or verbs.

I now proceed to give each letter with its ideal
character, and hieroglyphic form; and also the original
name of that hieroglyphie, at the period when the lan-
guage became Phonetic,

. e S

This was probably the first articulate sound utter-
ed by man. It signified “earth,” i e. “mould.” It
was soon superseded by the word I8 (Ad), signifying
“red earth,” and *“man,” which afterwards formed o
(Adam), and " (Adamah). We do not know the
exact sound of this letter. It was certainly a consonant,
and probably guttural. The hieroglyphic from which

it was formed, was the picture of a man.
7 Ap, A MaN. Hence its ideal meanings,

MAN. Priority. Superiority.

R O

There can be no doubt respecting this letter, either
as to its ideal meaning or original figure.
m1 BETH®, A HOUSE. )1 BEN, A son.
Hence its ideal meanings.
House. Any building. | W’lthm In SoN. Davch-

TER. P
* The original word was pmhalﬂy 32 (Ban).
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ey o o mgyon )

This letter is found in its original sense in Exodus
xv. 1, and 21.
N OTINITO D TN

“1 will sing unto Jehovah for he hath mightily lifted
up his arm.” See also Job xxii. 29.

The hieroglyphic, from which the letter was taken,
is that of an extended arm.

) Gan, AN arM. Hence its ideal meanings.

Arm and Hanp. Carrying. Lifting up. HE1GHT.
Power. Pride.

This letter is found in its original sense several times
in the book of Job, with the verb imn (Chavah).

ST IR
I will open my lips.” (Chap. xxxii. 10. See Ps. xix. 3.)

The hieroglyphic from which this letter was taken,
was that of the lips.

y1 Davu, Lips, i. e. the two lips.

Hence its ideal meanings.
Lips. Speaking. Opening. Shutting. REeb.

Bl N

This letter which signifies the breath, was expressed
by the act of breathing. Tt is found in its first sense
Job xxxvii. 2, in the word, m (Hegeh).
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NEY YRR MM VP N2 e wow

“ Hear attentively the noise of his voice, and the sound
that goeth out of his mouth.” a7 (Hegeh) being ex-
plained as, “that which goeth out of his mouth.”

It is likewise found in the verb 1 (Hajah), * to be,”
“to exist.” It was represented in hieroglyphics by a
picture of the nostrils.

1 HEH, THE BREATH. Hence its ideal meanings.

NosTrILS. Breath. Life. LIVING CREATURE.

|

11 Vav was the “ hook,” or literally “ wing or feather,”
on which the curtains’ of the tabernaclé were hung. It
was so called from being in shape like a feather, the
hieroglyphic of this letter. We find it in its primitive
sense in the verb ®71 (Hav.) in Job xxxvii. 6.

IR ORI MR ed o

“For He says to the snow, feather (be as feathers over)
the earth.”

In two places where the verb mn (Havah) occurs,
it borrows its meaning from the metaphor of a bird.
(Gen. xxvii. 29, and in Isai. xvi. 4.)

19 Vav, A FEATHER or WING.
Hence its ideal meanings.

FeaTHER. Lightness. Motion in air. Birbp.

This letter contains the idea of pouring out, pri-
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marily of blood. Its hieroglyphic was that of a knife.
It forms the particles i (Zeh), and nzt (Z6th), signi-
fying “the part cut off,” i.e. “this.” I suspect the
true meaning of the letter is to be found in Gen. ii. 23.

NOD TWDID WD) ERPR DR DYDT NN DTN 0N
alimnin op B AN s o
“ And Adam said, this” (the part cut off) “is a repe-
~ tition,” (a fac simile) “bone of my bone, and flesh of
my flesh, this” (the part cut off) *shall be called Isha,
for from Ish was this” (the part cut off) ““taken.,” Our
translators have rendered the word oysm (Hap-paam)
“mnow,” following the Septuagint, which is the same
as omitting the word altogether.

Nt Za, KNive. Hence its ideal meanings.

K~ire. Broop. Sprinkling. Drops (of any kind).
Reb.

0§ By

This letter represents the breast or bosom; it was
figured by two arms bending towards each other. The
word is found in Exod. xxxv. 23.

rm CHacH, a female ornament, a girdle embracing
the body, and in shape like the letter, the two hands
meeting.

It is also found in *m (Chi), life (literally “eye of
bosom,”) and in 1 (Chav-vah), the first woman.

And hence its ideal meanings.

Bosom. Love. Concealment® Darkness. BLACK.

* As 7 “the lip,” represented * opening” or * shutting,” so T1
had the idea of ‘concealing,” or “exposing,” of “opening,” or
“ shutting,” probably according to the manner in which the original
pictures were drawn.
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This letter is the representative of a spade, or more
properly of a breast plough. The Prophet Isaiah has
preserved to us the word in its original meaning,
(Chap. xiv. 23.)

IO RONRDDI TTANDRE DTN IR wMad mhnen

NI M DN
“ I will make her (Babylon) a possession for the Bittern
and pools of water; I will plough her with the plough
of extirpation, declareth Jehovah the Lord of Hosts.”

8o Ta, A Seape. Hence its ideal meanings.

SpaDE. Plough. Expansion. TooL or INSTRU-
MENT (of any kind).

O “® 3

This letter is the representative of the eye. The
word that originally signified the eye, is W (Ai);
which in its plural, or more properly dual form, was
M (Ain), (v signifying two). N (Ai), also signified an
island, i. e. “an eye of the sea;” in process of time
it was confined to this latter meaning, and Py (Ain)
supplied its place in the first sense of the eye. But
we have one passage in the Bible where it is used as
the eye, and translators unaware of this have not been
able to make sense of the passage, (Job xxii. 29, 30.)

DI DY MY M N Yeem 2
TED M21 whon pmn by
It should be rendered thus:
“ When men are brought low, thou shalt say, < A lifting
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up, and when there is a darkening of eyes, thou shalt
say, A deliverance.””

“ He will deliver the eye of the innocent, there is
deliverance to thee through the purity of thine hands.”

T (Yod), * the hand,” the name of this letter derives
its meaning from 7 “folding.”

" Al Tuae eve. Hence its ideal meanings.

Eve. Brightness. LicnT. Sparkling. DisTINC-
TION. MAaN.

This last is a common use of the letter in forming

Proper names.

This letter is the representative of a sling, the
string of which was applied to various purposes. In
some old alphabets we have the sling depicted with
the stone®. The word is found in 28> (Cab), “ a stone,”
and in 72 (Nacah), “to smite.”

ND Ca, A sLiNG. Hence its ideal meanings.

SLING. Smiting. CurRvVATURE. Circular. SimiI-
LARITY.

» = 5

This letter is the representative of a Lion in the
Egyptian hieroglyphics, and so it is in the Hebrew.
The word A&8os (Laboi) being Coptic for a Lion, the
same word as 829, or *25 (Labi) originally, % (Li).

* See, Essai sur 'origine unique et hieroglyphique des Chiffres

et des lettres de tous les peuples. Par M. De Paravey. Pl 1.
Paris 1828.
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s L1, A LioN. Hence its ideal meanings.

LioN. QUADRUPED (any). Four. Motion. (walking).
To or For, (sign of Dative). Strength.

IT T (O

This letter is clear in its ideal meaning of water,
a substance not easily represented in a picture. Its
hieroglyphic was the square cistern in which water was
kept, or perhaps the upper part of a well. In Coptic
22.00% is “water,” and 2awo¥ 228efy “cisterns.”

o Mim, Warer. Hence its ideal meanings.

Warer. Mouvrritupe. Number. (Distributively),
Part, Of, From.

| SR e

The ideal meaning of this letter is that of pouring
out. It is the representative of a cup. The word is
found nearly in its primitive sense, Exod. xii. 9.

23 Na, A Cur. Hence its ideal meanings.

Cup. Pouring. Motion, (as of liquid). REPETITION.

Giving.

This letter occasionally imparts a diminutive meaning.

P PR ) by

The primitive idea of this letter is that of the
Moon. The word is found in Psalm nLxxxi 4. 1022
(Bac-ce-seh), “at the full moon:” the word is spelt with
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n instead of 77 in Proverbs vii. 20. xp3n (Hac-ce-sea)
the full moon, viz. “the moon circular.”

XD Sa, Tue Moox. Hence its ideal meanings.

Moox. Brightness. Whiteness. MoON-SHAPED.
Motion, (revolving).

;g SO

This character represents the legs and feet of a man ;
and all its meanings relate to this image. We do not
know the original sound of the letter. It was probably
not very unlike that of ®; and as ¥ in its primitive
sense was soon only found in union with 7, so y in its
primitive sense was soon only found in union withb,
as we now have it in the verb /5y (A-lah), “ to go up;”
and in the preposition 5 (Al), “ upon,” “over.” It occurs
in its original meaning in o8 (Paam), signifying * semel
et iterum,” “ step upon step.”

4w AL. Lees aANp FEET.
Hence its ideal meanings.
L.egs AND FEET. MorioN. Biped. Two.

1 >

This letter derives its ideal character chiefly from
the mouth, but was probably represented by the whole
face as its present form seems to indicate.

N2 or @ PaaA or PHEH, Face or MouTH.
Hence its ideal meanings.

Face. MoutH. Breath. Aperture. HoLE.
B
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-t & 3

This letter is the representative of some horned
animal lying down. We have the letter with its origi-
nal meaning. (Isai. xiii. 21. and Jer. 1. 39.)

o™ DwmRa
“ And the horned bheasts shall couch there.”
It is found also in |83 (T'son), * small horned cattle.”
w Tsi, A HORNED BEAST.
Hence its ideal meanings.

HorNED ANimaL. Horxns. Horx (the sub-
stance) Moon. Branches.

s xJ J

This letter represents a boat and its oar. As boats
in early times were trees hollowed out, any hollow
wooden vessels seems to have borne this name. © The
Coptic for a boat is o1, the same as the old Hebrew
word Np (Kha), which is obsolete, but still found in
the verb mp (Kavah), literally “to float.”

TR DPD O DWDUTT MR DB NP DVPR N

“ And Elohim said, Let the waters under the heavens
float to one place.” Gen. 1. 9.
This word is used in the same primitive sense in
Isal. Lx. 9.
PITIE T2 N MRWRDA RN MM N OYR Y 9
AN DM D202

“For to me the islands shall float, yea the ships of
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Tarshish among the first to bring thy sons from afar,
their silver and their gold with them.”

The Prophet uses a bold and appropriate metaphor
comparing the ships of Tarshish to islands.

ND Kna, A Boat. Hence its ideal meanings.

Boar. Hornrowness. Lightness. EMPTINESS,
(in good or bad sense) Purity or Desolation.

B

This character derives its form from a bird, which
gives its primary and most common ideal meaning.
Various noises of joy or of mourning were represented
by this letter: probably some mark distinguished a
particular bird in each case, according to the character
of its notes. This letter is found in its original sense
in the word 87 (Rah), a Hawk, Deut. xiv. 13. The
parallel passage in Leviticus, (11. 14.) is a false reading,
RT for v (Dah for Rah).

Y Ran, A Hawk. Hence its ideal meanings.

Hawxk. Birp. Flying. Swiftness. Noise (of Joy
or Sorrow.) Sight.

W W U

This letter® was the representative of the rising sun.
That luminary was drawn with six rays like a double

* I cannot trace out any decided difference between the meanings
n[’ 2 and ©: the latter seems to borrow its sense sometimes from
¥, and at other times from D.

11 -2
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w (%), and three appearing form this letter. It is found
in the word wiw (Shemesh)®.

ww SHIsSH, The Sun. Hence its ideal meanings.
Sux. Rising Sux. Rising. Fire. Light. White.
TEETH.

The last meaning which I have given of this letter
is a very common one. It might be derived from the
colour of the teeth, or from the form of the letter,
or from both. Or it may have been taken from some
other picture.

Tl P o

This letter is the representative of a tent. The
original 8N exists in a borrowed sense. It is also found
_in the verb f=n (Tah), Numb. xxxiv. 7, 8., signifying
“to stake out.”

NN THa, A Tent. Hence its ideal meanings,

TexT. Poire. TREE.

[ shall now proceed to shew by examples, how the
Phonetic language was formed from the hieroglyphic
pictures. But first I must repeat, that I conceive the
language at the time when this transition took place
to have been purely monosyllabic, and consequently no
cartouche or word contained more than three distinct
ideas or sounds, as we know that more letters cannot

* The original hieroglyphie from which the word WD, * the

w
Sun,” is obtained may have been %, “ half the Sun above the water,
i

and half below the water:” or D may nnl}r be formative.
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be pronounced with one vowel. For example, such a
word as 92D was not sounded, as it now is 98D (Sépher),
but as if it were pointed thus =80 (Sephr), ¥ was
not sounded 38 (Eretz), but (Artz); and in this
respect the Ianguagc corresponded exactly with the
Chinese. The present form of these nouns has been
substituted for the original, in order to prevent a dis-
agreeable occurrence of sounds: but when the word is
increased at the end, this reason no longer exists, and
then the original form is generally restored as mgN
(Artzah), from 3% (E-retz), and 270 (Malei), from 'II?D
(Melec). Hence E‘ﬂ{ﬂi cartouche would contain one, two,
or three pictures. When the constructors of the lan-
guage found only one, they added, to form the Phonetic
word, two formative letters; when they found two, they
added one formative letter; and when they found three,
they retained them unaltered; and thus they reduced
the entire language to triliteral words.

I am aware that there are many nouns which now
consist of only two letters, but all such words originally
doubled one of their letters, or have dropped 3, 71, Y or
. Such a word as a8 (ADb), “a Father,” was originally
AN, or *an (Abah or Abi), as we find by its taking * in
construction, which is the representative of final /7: N2
(Bath), “ a daughter,” was n3a (Benath): 1 (Yod), a Hand
was ™ (Yod): wr (Esh), “Fire,” was 2N (Esh): ox (Em),
“a Mother,” was D28 (Emm), as we find by its taking
dagesh with a vowel affix.

Hence every word in the Phonetic language con-
sisted either of one radical letter and two formatives:
of two radical letters and one formative, or of three
radical letters. The formatives most commonly used
were 8, i1, 1, %, 3, 9, B, 3 and 9; they might per-
haps use all the letters as such occasionally. It will
be seen, that the following examples are entirely con-
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fined to nouns. The reason of this is, that the noun
is the word from which the verb is formed. And I
believe every verb in the language owes its origin to
some noun, although many of these are now obsolete.
and of course the derivation of the verb eannot be clearly
traced. |

There is also an usage of the letter 8, which it is
important to observe, and which I did not discover until
I had fixed the meanings of nearly all the letters, or
I should have been saved much trouble. This cha-
racter is used with any other letter, implying that such
letter is to be taken in its primitive sense. It seems
that after a picture came to bear several derived mean-
ings, it was necessary to have some mark to shew that
it was intended to convey to the mind the original
idea. For instance, when 5 the picture of a Lion had
come to signify “any quadruped,” strength,” or for-
titude,” if they wished to define “a Lion” it was
necessary to make some distinetion, and this was done
by an N, signifying “first,” i. e. *“the first meaning.”
And this ® in forming the Phonetic word frequently
became 7.

[ must also call the reader’s attention to one peculiar
idiom of the Hebrew language, the frequent use of the
words 12 (Ben), and na (Bath). Whenever the age of
any individual is mentioned, 1t is always by the para-
phrase of “The son™ or * daughter of so many years.”
For example :

M NN 12 Abraham was the son of an hundred
years.”

e oywn N2 Sarah was the daughter of ninety years.”

We have likewise the following and many like
phrases.
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5

“A son of death.” i. e. A man deserving
death.

“ A son of a quiver or bow,” i. e. An arrow.
“ A son of valour,” 1. e. A brave man.

“The daughters of the song.” i.e. Singing
women.
“Son of my threshing floor,” i. e. Corn or

chaff.

* Daughter of a year.” i. e. An ewe lamb or
goat of a year old.

This being so common an idiom in the language,
we must not be surprized at finding it equally common
in the formation of words. 2 signifying a son or daugh-
ter is used precisely in the same manner, and with the
same latitude, as 12 and M2 (Ben and Bath), generally

implying * within,’

¥ 13

ofF "1n.
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I will now recapitulate the meanings of the letters,
and proceed to select some examples of each.

N.
A

44

L R

i
"

Ve LT

3

Maxs. Priority. Superiority. -

House.  Any buildillg. Within, In. Sox. DAUGHTER.

Arm and Hanp. Carrying. Lifting up. Height. Power.
Pride.

Lips. Speaking. Opening. Shutting. Rep.

Nostrirs. Breath. Life. Living CREATURE.

Fearner. Lightness. Motion in air. Bigp.

Knire. Broop. Sprinkling. Drops. Rep.

Bosom. Love. Concealment. Darkness. Brack.

Spape. Plough. Expansion. TooL or INsTRUMENT (of
any kind).

Eve. Brightness. Licut. Sparkling. Distincrion. Man.
Used in the last sense in forming proper names.

SLING. Smiting, CurvATUrg. Circular. SIMILITUDE.

Lioy. Quaprupep (any). Four. Motion, (walking).
To or For. (sign of Dative) Strength.

Warer. Muovritupe. Number. (Distributively) Part.
Of. From.

Cur. Pouring. Motion (as of liquid). Giving. REere-
TITION. This letter occasionally gives a diminutive
meaﬂ]ﬂg;

Moon. Brightness. Whiteness. Moox-suarep. Motion
(revolving).

Lrcs and Feer. Mortion. Biped. Two.

Face. Mourn. Breath. Aperture. Hore (any).

Hornep Animar. Hornxs. Horn (the substance).
Moon. Branches.

Boar. Hovrowness. Lightness. Empringss (in a good
or bad sense). Purity or Desolation.

Hawk. Bigp. Flying. Swiftness. Noise (of joy or
sorrow). Sight.

Sux, Risine Suv. Rising. Fire. Light. Wmite. TEETH.

Text. PorLe. TrEE.
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In the following examples, I shall exhibit each word
as it would appear in its Hieroglyphic Cartouche, sup-
posing ecach letter to represent its respective picture;
and to this I shall subjoin the word as it was rendered
Phonetic. Some of these words probably were never
written in the original character, being of later forma-
tion ; but still they were formed from the ideal meaning
of their letters, and may be properly exhibited as they
would have been depicted.

TR
o (Adam), “ Man red,” i. e. Adam, D formative.

2N
rmax (Abah), “ Chief of House,” i. e. A Father.

DR
ook (Emm), “ First of many.” i. e. A Mother.

MR
‘i (Achi), “Man of breast,” (i. e. same breast),
A _Brﬂ_trh:zr.
PR
2

mn (Aleph), “The chief beast of mouth,” (i. e. of
bellowing), A Bull.

-
plys

Sma (Gamal), *° Beast of much burden,” i. e. A Camel.
Hence the verb "2 (Gamal), “ to load” (either
with favours or injuries), “ to requite good or evil.”
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-
no
n>1 (Daleth), “ Lips to tent,” i. e. A folding door.

b |
n
w1 (Chai), * The eye of the bosom,” i. e. Life. Hence
verb i1 “ to live.”

al
n

2 (Chab), * House of Bosom,” i. e. The Lap. Hence
2ar1, (Chabab), “to love.” And wxar (Chaba).
“to hide one’s self.”

-
"3l

527 (Dabar), “ Bird son of Lips,” i.e. A word. Hence
11 {%‘rrcek we ]IH‘FE eTen -rrn'p:;w'ra, o Wil‘lgﬁd WDTdE.“

sl
mn
2511 (Chaleb), “ Child (or produce) of the breast of the
animal,” 1. e. Milk. We have also rsorn (Che-
mah), another name for milk: literally * the
water or liquid of the breast.”

R

M (Ga-ga), © Height, Height,” (very high), i. e. the
roof of the house.

N
p

M2 or N2) (Geba), * House of Hill,” i. e. A den or a
eistern.
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pjps
2

122 (Giben), *Son of Hillock,” 1. e. Hunchbacked.

(=l
o1 (Dam), * Red water,” i. e. Blood.

D9
b

y1 (Dama), * Blood of treading,” i. e. juice of pressed
grapes or olives, wine or oil. Hence o7,
(Dim-ah), “a tear,” and y27 (Damai), “to weep.”

|

Qo
or (Yom), “ Light much,” 1. e. Day.

5
7%
5 (Lyl), “ Light for beasts.” i. e. Night.

The Psalmist seems to have had in his mind the
ideal meaning of these words, when he penned the 104th
Psalm :

WAMMNTOD wRAATa A M Tern nen

“ Thou makest darkness, and it is night : wherein all the
beasts of the forest do creep forth.” (Ver. 20.)

Pyab oI R DEIY DPOWRTONY PRDNY wIRTT NN
it vk 1o o o o

“The Sun ariseth, they gather themselves together.
and lay them down in their dens. Man goeth forth
unto his work and to his labour until the evening.”
(Verses 22, 28.)
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v |
1 (Dath),  Knowledge,” Produce of lips. Or 7
(Yedih), * The light of the lips,” not found as
a noun, but as a verb ym (Yadi), *to know.”

-
Pa
"pa (Boker), “ Bird’s house empty.” Bird’s time of
leaving nest, i.e. the morning. ppa (Bakak),
“to empty, to make desolate.”

ﬂ
A¥
27y (Areb), “Bird up to its house.” Time of bird
going to mest, i. e. the evening.

=]
N2
and (Caab), “Son of a sling,” i. e¢. A stone. This word
is the root of the verb a8 (Caab), and explains
its different significations, Gen. xxxiv. 25. Job
v. 18. 2 Kings iil. 19. Isai. xvii. 11, From 23
(Cab), signifying a stone, is derived 722 (Cebad),
“ weight,” “heaviness,” metaphorically “glory,”
“ honour,” (Prov. xxvii. 3.) In Isaiah xxi. 15. 722
(Co-bed), seems to be used in its original sense.
monone=122 (Co-bed-Milchamah), “ the stone of war,”
i. e. the sling-stone. And the verse may be ren-
dered thus, *“ For they fled from the swords,
from the drawn sword, from the bent bow,
from the stone of the sling.” 837 (Dacd), *to
bruise,” *“ to break in pieces,” from 7 *lips,” 83
“of sling:” sling doubled, used for various pur-
poses, of threshing, &e.
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pu)
n

Twn (Chosee), “ As Sun concealed,” (as when Sun is
concealed) 1. e. darkness.

et (Shachah) and nmw (Shachach), are of the same
derivation, “ to hide the face.,” hence *to bow
down,” (see Job xxii. 29, 30.). (Page 14.)

=)
22
ow) (Geshem), * Water lifted up,” i.e. rain, heavy
shower.
29
D

~2n (Mathar), “ Flying instrument of water,” i. e. cloud
or rain, light shower.

i
2

Mt (Hegeh), “ Breath, breath, going up,” i.e. Repe-
tition of breathings. (See Job xxxvii. 2.)

RY' Pah N
“ The sound that goeth out of his mouth.”

In this passage we have 1 in its first sense; and
its meaning explained by the writer.

-
ol
5ar1 (Habel), “Son of living animal,” i e. breath.

Hence 5ar1 (Habel), “ vanity,” i. e. mere breath,
and the verb Sam (Habal), < to be vain.”
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&N

e or oR (Kish), © Produce of the sun.” Iire. Hence
probably is derived the word oramwsa, Isai. Lix.
10. “We stumble at mid-day, as if it were
dark, and in the MERIDIAN LicHT as if dead
blind.”

d
R
Mt (Shénah), © Returning of Sun,” i. e. A year. From

same root comes the verh =@ (Nasah), “to lift
up.” This is probably one of the oldest verbs
in the language: hence its various meanings, all
originally borrowed from the idea of the rising
Sun.

2
o
aw) (Nesheph), “ Returning of face of Sun,” i. e. morn-
ing twilight.

i
B
mw (Shuph), “ Flying of the face of the Sun,” i. e.
evening twilight. This word is obsolete, but
that such a word existed appears from a passage
in Ps. exxxix. 11,

NERS TETITTIN DR
“If 1 say verily the darkness, it shall cover me,” (come
over me as twilight.) See also Job ix. 17.

This word became obsolete, and s (Nesheph), was
used indifferently for morning or evening twilight. The
verh & (Shuph). Gen. iii. 15. which signifies “to bite,”
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although consisting of the same letters, is very different
in its meaning, borrowing it from ® the mouth, and
2 a tooth.

ih

5 (Naal), “Giving strength to feet,” i. e. sandals.

J
VA
932 (Naar), “ Giving swiftness to feet,” i. e. youth. The
verb =1 (Naar), is used in the sense of * shaking

off fetters,” *setting free the feet.” (Judges
xvi. 20.)

J & 2
i1 na V8]

m9) (Naphah), m23 (Naphach), ws) (Naphash), or zun
(Nashaph), *“Giving breath from nose, breast,
or teeth,” all signifying, “blowing.” Also fa
(Anaph), of same derivation and meaning.

J3a

ay (Ab), “Son of the feet,” i. e. cloud of dust; hence
a cloud. Hence verb T2y (A-bad), *to labour,”
originally “to dig.” =2y (A-bar), “to go over.”

1
2 N
=28 (E-pher), “Bird of breath or wind,” i.e. Dust.

-
Ja

78y (A-pher), “Bird of wind of feet,” i. e. Dust.
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=
XA

[a8 or AR (Eber or Eb-rah), “Son of the bird,”
1. e. the wing.

Hence came the verb =2y (A-bar), “to fly,” “to
fly over.” Whence is derived the name 0728 (ABRAM),
literally *one, who (flies or) passes over the water.”
The name was probably given the Patriarch upon his
call. (See Josh. xxiv. 3.) God afterwards changed B,
signifying, “water,” into O, signifyving, ° multitude,”
“ many.” (Gen. xvii. 5.)

oy
ooy (Amm), “Legs or feet many,” i.e. A people or
nation.
1
ml

Ty (A-mad), or T3 (Am-mod), « The lips of the peo-
ple, or the words of the people,” i. e. A pillar.

In early ages pillars were set up to commemorate
public events: upon them were probably engraven the
first hieroglyphics. And the meaning of the word
explains to us the reason of our finding accounts of
“ speaking stones,” among so many ancient nations.
A pillar was called "y (A-mad), or by some word of
the same signification, according to the language of the
people. In process of time, as the name remained
after the meaning of it was lost, fables were invented
to account for the title, and traditions were handed
down to posterity of the stone having spoken upon
some ocgasion; and an artful priesthood might take
advantage of the credulity of the people, and by pious
frauds keep up the delusion. Such I helieve is the



33

true account of the famous statue of Memnon®. Giral-
dus in his “ Itinerarium Cambria®,” mentions a large
flat stone about ten feet long, six wide, and one foot
thick, which in his time served as a bridge over the
river Alun, at St David's, Pembrokeshire, and was
worn smooth by the feet of passengers, called * LEcH-
Lavar,” i. e. “ Lapis Loquax,” * the speaking stone;”
and he relates the tradition of the people, respecting
the origin of the name, that it called out upon a
dead body being placed on it.

In the history of Waterford® there is an account of
a rock to the west of Bally-caroge, which the inhabit-
ants call “CroucH-LOoWRIsH,” that is, *the speaking
stone,” so called from having contradicted a person who -
swore falsely by it. Now there can be no doubt these
stones were originally pillars, set up by the ancient
inhabitants of the country, recording some national
event, and that, long after the characters engraven upon
them were worn out, they were preserved as sacred relies.

In Cornwall there is a “KARN-IDZHEK,” i.e.
“ The sounding or speaking Karn.” There was also
in the ancient language of that county the word
* ToLrL-KarN,” explained as “a Karn with holes in
it.” I believe that “ Toll” is the old form of * tell,”
whence our participle “ tolled,” “ told,” and that © Toll-
Karn” was the “ TALE-KARN,” the same as the Poet’s
“ storied urn.” Toll-Korn was “ a trumpet,” i. e. * speak-
ing horn.” Kar~N is the Hebrew word 7p KERrN, or
KEREN, “a horn,” or “ pillar, like a horn.”

Josephus states that the descendants of Seth, having
made discoveries respecting the heavenly bodies, upon
Adam’s prediction, that the world was to be destroyed

* Vid. Kircher. (Edip. Egypt. Class. viur. Chap. 3.
v Lib. 11. Cap. 1.
© 1 quote this from Borlase's History of Cornwall.

G
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at one time by the force of fire, and at another time
by the violence and quantity of water, orihas dio worsy-
n:r&r,!.lﬂrm, 'rr;;u ;.:éV €ic TI'?\E!-‘HEU, Ti;;:- Y I;Tépﬂlf ex Aelwr, t:;‘.;aq’)a-
Tépms‘ évé“;pmﬁmv Ta ﬂ;pw.:ém, muking two ‘pillﬂl".‘i, the
one of brick, the other of stone, inseribed their dis-
coveries on them both, that in ease the pillar of brick
should be destroyed by the flood, the pillar of stone
might remain and exhibit those discoveries to mankind,
and also inform them that there was another pillar of
brick erected by them. Josephus adds; *“Now this
remains in the land of Siriad to this day.” Although
we may not be inclined with the Jewish historian to
believe that this pillar was antediluvian, yet it must
have been of very high antiquity to give rise to such
a tradition concerning it. It was probably erected by
some branch of the Cuthites: and it is a very curious
fact, that we should find in Cornwall, Wales and Ire-
land, traces of the same memorial, MowH 128 “ ABEN
Mascitn,” “ the hieroglyphic stone.” (Levit. xxvi. 1.)
This confirms the general opinion, that these places
were colonized at a very early period, probably during
the ninth century after the deluge, by a tribe of Cuthic
shepherds, who pushed westward from the borders of
the Euxine sea.

From this word is derived the verb Tp (A-mad),
“to stand firm,” i. e. *to be as a pillar.”

s o
4

¥y (Na-zab), or 2w (Nezib), “House of a horn, or
building like a horn.” A pillar, pyramid. This
word is generally found in its Heemantive form,
1230 (Mazzebah), or naxn (Mazzebeth); from
it is derived the verb 2% (Nazab), to stand,”
“to be like a pillar.”



;y (Oph), “ Flying, two legged, beaked,” i. e. A Fowl.

.
g

"9x (Zip-par), “ Bird with horny beak,” i.e. Bird.
This word may originally have been especially
applied to birds of prey, and the preceding to
the graniverous kinds, but in process of time
they each came generally to signify “a bird.”
Hence 3@ (Zipporen), nails or fingers, 1. e.
“ little birds.”

%
3

v (Bitz), *“The horny house of an eye’.” An egg.
The shell being something of the substance of
horn, and the contents not unlike an eye. From
this word is derived the verb %27 (Rabatz), “to
couch,” * to sit close to the ground.” as (3) a bird
(v2) on its eggs. It was afterwards applied gene-
rally to animals. We have the word in its
original sense in one passage:

DTN PRSP N 2553 712 b et N 2
men 8D DRIy W DTMENT Sy PRl DNm DRl W
DUIThy oNn

“If a bird’s nest chance to be before thee in the way
in any tree, or on the ground, whether there be young
ones or eggs, and the dam sITTING UPON the young
or upon the eggs, thou shalt not take the dam with
the young.” (Deut. xxii. 6.)

* In Anglo-Saxon, eag is an eye and an egg.

o
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In Genesis xLix. 25. and Deuteronomy xxxiii. 13.
the word should be construed with reference to its
original meaning; viz., that of sitting on eggs, hatch-
ing; as in cach case the produce of the deep is the
subject alluded to. (See the passages.)

Hence also 332 (Ba-zi), implying “ crushing,” * vio-
lence:” (Exod. xviii. 21.), and also “ profit,” (Gen. xxxvii.
26.) And the verb yxa (Ba-zi), “to crush,” or “de-
stroy,” (Job vi. 9.), and “to finish,” or * complete,”
(Isai. x. 12. and Zech. iv. 9.), both metaphors from
breaking of an egg; in the first case by violence, in
the second by hatching. Also yap (Ka-baz), “a collect-
ing together,” literally “a nest of eggs.” And verb yap
(Ka-baz), “to gather together.”

a
1Y
™ (Yin), “Liquid full of eyes;” “very sparkling,” i. e.
Wine.

ap

H

ap* (Yekeb), “ Hollow house for wine,” i. e. A wine-vat.

R
ul
m3p (Kebah), “A hollow house,” i. e. The stomach or
belly, and m2p (Kub-bah), “a recess.” See Numb.
xxv. 8. In which verse both words occur. Of
the same derivation is 2p) (Na-kab), “to hollow
out;” and 2p (Nekeb), “the womb” (obsolete),
whenee M23p) (Nékéebah), “a female.”
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2P
-
73p (Keber), “The hollow house of mourning,” 1. e.
The tomb. Probably = has this meaning. It
would be distinguished in the picture writing
by some bird of a dolorous note. Hence the
verb 73p (Kabar), *“to bury,” and our word

“ cover.”
RO
man (Mat-teh), “A staff.” “A walking stick,” vide
Exod. iv. 2.
)
22

L (She-bet), “ A staff, son of ivory.” i.e. A sceptre.
(zen. xLix. 10.

w0 (Tang), would be “an instrument with two prongs,”
i. e. “a fork;” and hence oyv (Tam), * to taste.”
o (Tan), © To load,”  to pack upon,” (Gen. xLv.
17.), also “to pierce,” (Isai. xiv. 9.), and ¥
(Natang), “to plant,” “to pitch a tent.”

e
= 8 |

T (Shadd), *“ Teeth red, red.” i e. “very red.” Vio-
lence, destruction. The metaphor is borrowed
from a beast of prey. Hence the verb T (Sha-
dad); “to spoil,” and " (Shad-dai), the title of
(od as *““the avenger.” ;

E-::

225 (L&hab), ** Son of house of animal.” 1. e. The heart.
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85

'35 (Lebi), or 825 (Lebia), “ Son of a Lion,” i. e. A Lion.
The final Aleph in this word has been variously
accounted for by commentators. Some consider
N5 (Lebia), the female of 25 (Lebi); but &
is only a mark of 5 being used in its primitive
sense; *H, "5, and N25 are words of precisely the
same signification.

5
T (Melec), *Like a Lion,” i.e. A king, (2 being
formative).

Here we might expect to find & with b, as this letter
is certainly used in its primitive sense. And so it was
originally written; we have once DYNSB (Ham-melacim),
“The Kings,” (2 Sam. xi. 1.), where some ancient com-
mentator has added the Keri, 8 997 and thus the letter
may have been omitted in other passages, as superfluous.
It is still preserved in x5 (Malac), “a messenger,”
which is the same word.

2
i
25 (Celeb), “Like the Lion of house,” i.e. A dog.
A wild animal domesticated.

N
¢ (Rah), “ A Hawk, and 8 (Ari), or mn (Ar-jeh),
An Eagle.
This word signified a beast as well as a bird of prey,
and latterly was confined to the second meaning: =wn
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{Nesher), being used for an Eagle. In Genesis xLix. 9.
the word should be construed an eagle; rmw (Ar-jeh),
and 825 (Lebia), in the same verse cannot both signify
a Lion; and the introduction in our tramslation of the
epithet * old,” weakens the sense. It should be rendered
thus: “Judah is a young Eagle; from the prey, my
son, thou art gone up: he stooped down, he couched
as an Eagle; and as a Lion, who shall rouse him up?”
The verb yan (Rabatz), rendered * couched,” in its
primitive sense belongs to a bird, as I have before
shewn; and it is in these poetical passages that we
most frequently find words thus used.

It should also be rendered the same, Numb. xxiii. 24.
REDM IR DR X050 oytn

“ Behold this people shall rise up as a I.ion, as an
Eagle shall he soar.”

From this word is derived the verbs m¥n (Raah),
“to see:” and N (Yarea), *to fear.”

The word ©y (Ait), (i. e. (B) *“weapon or talons,”
(¥), *on feet”), was also used to signify ecither a bird
or beast of prey.

:
XD
80D (Cesea), *“The Moon ecircular,” i.e. 'The time of
full Moon.

The words 03 (Nés), b3 (Cés), and o0 (Samee), all
signify a signal or banner from 0, *The Moon.” The
letter Samec in some ancient alphabets is represented
by a pole with a half Moon at the top. We have
two of these words in Exodus xvii. 15, 16.

I I WY RPY AL D |an
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“ And Moses built an altar and called the name of it
JEHOVAH, MY BANNER.”

“For he said, As his hand was on the BANNER OF
Jan; There is war between Jehovah and Amalek for
ever and ever.”

Hence also comes T2 (Sec), and mow (Secah), “a
sharp tool, moonshaped.” Here D is changed for @,
probably to distinguish this word from o (Sec), and
M0 (Secah), “a tent,” words of same derivation. @
(Sec), or Mow (Secah), was the instrument with which
the ancients engraved. Hence mow (Seciah), or mown
(Masciah), “ the engraving,” or * picture.”

The tools, which were employed, and with which
the Egyptian Hieroglyphics were cut, as we may judge
from those now in use among the Hindoos, were a short
steel chisel, about twice the breadth of the hand, and
a mallet of iron a little longer than the chisel, but
not weighing more than a few pounds. “The Hindoos,”
says Dr Kennedy, “ with such simple instruments form-
ed, fashioned and scarped the granite rock, which
forms the tremendous fortress of Dowlutabad, and ex-
cavated the wonderful caverns of Ellora: for it scems
by no means probable that the Hindoo stone cutters
ever worked with any other tools.”

[See Library of Entertaining Knowledge, Egyptian Antiquities.

A small volume -.':mltaining much valuable information respect-

ing ancient Egypt.]

Hence also comes the word Mosaic (pwn). In all
probability the deep cut hieroglyphies upon ancient pillars
were filled with a cement of different colour from the
stone itself. The characters would thus become per-
fectly visible, and the surface be rendered even and
uniform. This sort of pictures they called 2 (Mosaic),
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and the word is still retained in its original meaning,
being applied to inlaid work of stome.

We have also D12 (Cus), “a Cup,” i. e. ** shaped like
moon.” And hence the verb o> (Casah), * to cover,”
(Gen. xxxviii. 14.), and “ to forgive.”

Also npy (Cis-see), “a circular seat in shape of
moon,” “a throne,” and also 20n (Me-sab), *The
Divan,” * Cireular seat.” Hence also bn (Mas), * tri-
bute,” at first monthly payment. 30 (Succah), “A
tent, in shape of moon.” And o> (Casas), © to count.”

o2
p2 (Pas), “ The face of the Moon.”

In Genesis xxxvil.,, and 2 Sam. xii. 18., we have
po2-nn> (Céthoneth Pas-sim), rendered in our trans-
lation “a garment of divers colours.”

09 (Pas), or 002 (Pas-sim), signifies in colour *like
face of moon;” it was probably “fine white linen.”
ones (Pish-tim), which is nearly the same word, (D
being changed for ), signifies flax, and spm=nws (Pishti-
Hagétz), * The flax of the tree,” 1. &, “cotton,” (Josh. ii. 6.)
The old word for cotton was man> (Cothnoth), literally
(3), as or “like” (), * the little tree,” (n), “ of the tree.”
Hence nina (Cethoneth), “a garment,” i. e. *“one of
cotton.”

In Daniel v. 5. we have the same word joined with
21 (Yedd), “a hand.” 'The part which Belshazzar saw
of the hand, writing upon the wall, was 81pd (Pas-
Yeda), i. e. “the back of the hand,” in shape as face
of Moon. As p2 (Pas), signified the back of the hand,
so it did the upper or convex part of the foot, and
hence the verb o2 (Pa-sach), “to pass over,” literally
“upper part of foot concealed,” as is the case when
the foot passes over any one. Hence also the verh
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Hence we have p2 (Con), “ to stand up.” J713 (Cohen),
“ A priest,” and T2 (Barac), “to bless,” from the atti-
tude of kneeling. Also 720 (Cic-car), “a circle,” (7 for-
mative). Hence also 52 (Col), “all,” and "2 (Céli),
“ cireular vessels,” afterward any vessels or instruments.

e
2
M3 (Canaph), *“ The knee of face,” * upper knee,” 1. e.
A wing.
&)
I

e (Satan), “An instrument with teeth.” Hence an
adversary. Satan.

a
ow
owa (Basam), * Child of much Sun,” i. e. Spice, Aro-
matics.
wrw

ww (Shish), *“ White, white,” i. e. very white.” Name
of a marble, and of a fine linen.

b
25
oW (A-lam), “ Two, four, many,” i.e. A long unlimited
time, frequently rendered, * for ever.”

Uy

ey or ¥ (KEtz), “Root and branch,” i.e. A tree or
wood. And 23y (Atzab), “a wooden idol,” lite-
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rally “son of a block.” And hence the verb
23y (Atzab), “to form or make;” and also “to
grieve, or provoke.” The verb is used by Jere-
miah xriv. 19. in the sense of setting up an idol.

msynd oo nb ey

“We formed for her supports to make her image
stand up.”

The word o33 (Conim), in our translation is rendered
“cakes;” “ We did make cakes to worship her.” May
it not mean the same as 19 (Con), used in Exod. xxx. 18.
as the supporter of the Brasen Laver?

oxy (Etzem), from the same metaphor of * roots and
branches,” signified the skeleton, and bones, or
bone. Hence the verb ouy (Atzam), ““to grow
or become powerful.” See Exod. i. 7. and 20.
where the verb is evidently used in its primitive
sense, borrowed from a tree.

2
wn

@ (Nachash), The 3 signifies “motion” like that of water
poured out, ¥ “a tooth,” and n “the breast or
concealment.” Hence “a serpent with concealed
sting.”

J
no

in2 (Pethen), “Serpent of the hole,” i.e. An Asp.
Hence Python.

J
Uy
:_‘\

o (Ziph-an), *“Serpent with two (horns) stings in
mouth.” Translated Cockatrice.
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-
D

A (Saraph), ¢ A bird, i. e. flying with sting in mouth.”
“A flying serpent.” =@ (Reseph), which is
precisely the same word, having its pictures
in a different order, has occasioned the com-
mentators much trouble. Gesenius calls it a
difficult word, concerning the signification of
which various opinions and views are enter-
tained, and he merely gives the significations of
1t; “flame, glowing fire;” “lightning;” * veno-
mous disease;” “bird of prey,” * arrow.” Every
one of which meanings are borrowed from the
metaphor of a flying serpent.

N
mow

naow  (Shal-hebeth), * Daughter of strong teeth, or
bars of furnace.” A flame. This word rendered
according to analogy would be 15¢ (Shalab);
but it is left us in its original form. Sz (Shdol),
“hell” may be of same derivation, viz., * bars
of a prison;” and also 22w (Shabib), a flame,
literally, “ bright daughter of house of bars.”

3P
xyp (Khazaz), “ Hollow horn,” i.e. A handle, or haft
of a knife. The word is found in this sense in
Psalm xnvi. 10.
P SR 3R nep
“ He breaketh the bow and the handle of the spear.”

The word 33p (Khazaz), is generally rendered as a
verb: “he cutteth the spear.”
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The word signifies also “a knife.” xp (Khéz), or
mep (Khézah), “that cut off,” “ the end,” * extremity.”
msp (Khazah), “to chop down,” “to exterminate.” 2up
(Khazab),  to cut off;” *“ to shear sheep.” -p (IChazar),
“ to reap,” “ to mow.”

P
ny
nep  (Khesheth), “ Hollow for (poles with teeth, or),
arrows,” “quiver.” This was probably the first
meaning of the word; it was afterwards used for
the bow. It signifies an archer, i. e. a bearer
of arrows. Gen. xxi. 20.

pat
e

wat (Débash), “(Son), Produce of the lips, white,” i. e.
honey. White is an epithet constantly applied
to honey by ancient writers.

—— Tibetor Te knpia Aevea. (Hes. 596.)

J
na
nzy (Napheth), © Flowing from mouth.” Honeycomb,
or honey. Hence the verb 2m (Noph), in its
first sense, signifying “to pour out,” or *“to
sprinkle.” Ps. Lxviii. 10.

1
ol

Do (Sus), “Swift and moonshaped,” 1. e. Hoof, used
for horse.
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w
E
mon2 (Parsah), “ Hoof with (a mouth) opening,” i. e.
A cloven foot. This was its first meaning; but
afterwards it was used generally as a hoof. Hence
vm9 (Parash), “a horseman,” or “ riding horse.”
o2 (Paras), “to divide.” Isai. Lviii. 7. And wo®
(Paras), “to divide or separate.” 'This word is
used in Prov. xxxi. 20. with a reference to its
original derivation.

Wwh ene ed
“ She openeth her hand to the poor.”

Compare this passage with Isai. Lviii. 7.

P
3
apy (A-khéb), * Hollow son of the feet,” i. e. the heel.

=
9
2w (Ardb), “ Son of swift feet,” An Arab. Also fourth
plague of Egypt.

RN

2N (Ta), This word is now only found in the sense
of an upper chamber, but its original meaning
is that of a tent. The Orientals built their houses
with flat roofs, upon which they erected tents,
and henee it came to signify the uppermost room.
We have this letter in its primitive form in the
word ©n (Tam), signifying “a domestic man,”
i. e. “one who staid much within the tent,” for
so it is explained to us in Genesis xxv. 27.
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“ And the youths grew: and Esau was a man knowing
in hunting, a man of the field; but Jacob was on (Tam),
(a man of the tent) staying within the tent.”

The word on (Tam), from © much, and N a tent,
is explained by ooy aw» (Yoshéb Ohialim). Hence
the word came to signify, “security,” * peace,” * inno-
cence,” “integrity,” “simplicity,” * truth.”

It gives us a pleasing idea of the manner of this
early people, to find that among them on (Tam), the
domestic man, was the model of every thing good and
perfect. They seem to have entertained a very con-
trary opinion of the man of the field; =2=22) (Gib-hor-
Zaid), *“ the mighty hunter,” was synonymous with them,
for “ the son of violence.”

£ -
L

82 (Nabi), “ The distinguished son of the eup.” A
Prophet.

This is a word of very curious derivation, and could
not be understood but from the Egyptian hieroglyphies.
The word is first used (Gen. xx. 7.), as applied to Abra-
ham. God said unto Abimelech the king of Gerar in
a dream, “ Restore the man his wife,” ™ 823 2 “ for
he is NaB1.” It is next met with (Exod. vii. 1.), when
Moses and Aaron are going into the presence of Pharaoh.
“ And the Lord said unto Moses, See I have made thee
a God to Pharaoh, and Aaron thy brother shall be”
T2 “rHy Napr.” In the Egyptian hieroglyphics, a
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priest or prophet is invariably represented by a man
sitting down, and a cup pouring out its contents over
him, as represented above, implying probably * the
anointed.” In the Coptic neg, (Neh), is “a cup;” and
iwHb (Néb), “a lord or master.” And we have the same
words in the Hebrew, 83 (Na), * a cup,” and 82 (Nabi),
“a noble man or prophet.”

23 (Na), signifies “a cup,” whence came the inter-
jection N3, ““obsecro,” first used in asking for a cup of
water. We find the word in Exodus xii. 9., where ac-
cording to the received translation the Israelites are
commanded not to eat the passover RAW?, a most un-
necessary injunction. The force of the passage is, that
it shall be *roasted by fire,” and not *“ boiled with
water,”

wNShEeON 0 DR Swan Swa 2 unb YoRnD Sk

“Ye shall not eat of it SODDEN IN WATER, nor in
any manner boiled in water, but roasted at the fire.”

®) (Na) is an adjective, from 8 (Na), “a cup,”
signifying “ watered,” or *“immersed in water.”

We have 3 (Nod), “a leathern bottle,” literally
“cup for lips.” Also sw1-mn) (Neoth-desheh), «well

* I am aware that Dr Spencer in his work, ““De legibus He-
breeorum, ritualibus, et earum rationibus,” appropriates a whole
section to prove that N3 (Na) in this passage signifies Raw MEAT,
and that the injunction was given to the Israelites to guard them against
the wpodayw practised by the votaries of Bacchus in the celebration
of their mysteries; and to the same cause he assigns the injunction,
that not a bone of the paschal lamb should be broken. Even if
the word R (Na) would bear this interpretation, I should not be
convinced by the arguments of that learned writer, that the various
commandments respecting the passover had not an immediate refer-
ence to the sacrifice, of which I conceive it to have been typical.
(Spencer. De Leg. Heb. Lib. 5. Cap. iv. Sect. 2.)

D
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watered pastures,” Ps. xxiii. 2. Is not the word used
in the same sense in Ps. exvi. 14. 18.? Compare ver. 13.
In that beautiful passage in Isaiah vii. 7., the metaphor
is borrowed from this word :

W WAL DOW IDED WA VI DWHT Y IRID
M 3D

“ How REFRESHING on the mountains are the feet
of him that bringeth tidings, preaching peace; of him
that bringeth good tidings, preaching salvation.”

There is another passage in which the word 83 (Na)
may be used in its original sense, Judges xiii. 4.

oRN PN DN XY MR TN

“ Now therefore beware, I pray thee, and drink not
wine, nor strong drink.”

If we refer to the thirteenth and fourteenth verses,
we find the same repeated, in the form of a command.
The verse above may be thus rendered:

“ Now therefore take heed to your cup, (i. e. as to what
you drink), and drink not wine, nor strong drink.”

The word may also be in its first sense in Genesis
xxiv. 45. In each case N3 is not joined with the pre-
ceding verb by Mappik, as is usually the case.

502 (Yam-suph), and nyri2 (Pi-Hachiroth).

In the Exodus of the Israelites, we are told that
they encamped by the sea, beside Pihachiroth. The
word T8 (Pi-hachiroth), is evidently put for nrm=s
(Pi-Hirachoth), or (Pi-Haj-jarechoth). The present ar-
rangement of the letters may have been adopted for
the sake of euphony. The word signifies * the mouth of
the Moons,” i. e. the entrance or defile of the mountains
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so called. The word m0 (Suph) is (2), ““the mouth,”
and (D), “the Moon,” and mo-® (Yam-Suph), is  the
sea of the mouth of the Moons.” Hence it appears
that nvn=2 (Pi-hachiroth), and =0 (Suph), although
so different in their characters, are in meaning the same
words, and that both were derived from the mountains
in that district called *“The Mountains of the Moon,”
or “The Moons.” 0 (Sinai), is of the same signi-
fication, “A Moon (a mountain) with two peaks.”
Ezekiel mentions a place in Egypt, called npa—s (Pi-
beseth), a word of the same derivation, the modern
Tel-Basta, situate to the north of the gulf of Suez.

myssm owensT Haz-zezaim Vehaz-zephioth.

In Isaiah (xxii. 23, 24.) we have the following
passage :
AN M5 IO NDIY MM BRI DPPA T WD
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“I will fasten him as a nail in a sure place; and he
shall be for a glorious throne to his Father's house.”
“ And they shall hang upon him all the glory of his
Father's house, THE OFFSPRING AND THE IssUE, all
vessels of small quantity, from the vessels of cups even
to all the vessels of flagons.”

I may first remark that 7 (Jathed), rendered “a nail”
should be “a poles” it was the centre pole of a circular
tent, which supported the whole, and was supplied with
pegs for the purpose of hanging thereon various vessels.
NDD> (Cis-see), rendered * throne,” is the circular seat
round the tent on which the Orientals reclined, as their
descendants do to this day. Thus the metaphor is quite
clear. The individunal alluded to is deseribed as a tent

D
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firmly fixed, and well supplied with all necessary furni-
ture. Now what can be the meaning of hanging up
on the pole of the tent, THE OFFSPRING AND THE
1ssUE? The word DwWsN2 (Zazaim), is the letter (%)
used twice in its primitive sense of “a horn;” and
signifies * drinking horns.” nwax (Zephioth), which
Gesenius terms “a very difficult word,” is literally
“horns for the mouth with two feet®” And thus the
passage becomes perfectly clear by taking these words
in their true meaning of drinking vessels.

From 83 (Za), *a horn,” was derived the verb N
(Yaza), to “sprout up as a horn,” ““ to grow;” and hence
oWy (Zazaim), does signify “offspring:” and nypsw
(Zephioth), being found joined with it was made to
signify “issue.” This is not a solitary instance of one
word being misinterpreted, and of another being forced
to comply with its meaning.

8 (Zar) and yn (Aretz).

a8 (Zar)®, is literally “horns flying,” a metaphor
for the Moon, a planet. This meaning of the word
explains a difficult passage in Isaiah. In Chapter v.
we have in the 28th verse,

AWM E2 PO MDRB

translated thus: “ Their horses’ hoofs shall be counted
like FLINT.”

And immediately following in the 30th verse we
have,

2 Tn this college we preserve as a valuable memorial of our founder
a drinking vessel of this kind: it may properly be called iT}"2%
(Zephiah), being a large horn mounted on two feet.

b ¢« a stone, i. q- 9%, M8, Isat v. 28. In Isai. v. 30. Saa-

dias and some Hebrew interpreters (cited by Rashi), explain it by
Moon, which is applicable, but the ground of the interpretation is
not sufficiently demonstrated.” (Gesenius.) ‘-
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translated thus: “If one look unto the land, behold
darkness and sorrow, and the light is darkened in
the heavens thereof.”

In these passages we have the word =% (Zar) ren-
dered in one rrLINT, and in the other sorrow. In
the first it should be, *“their horses’ hoofs shall be as
the Moon,” (i. e. as flying horns). There is a pecu-
liar force in the word as used in this passage. The
word D0 (Sus), “ the hoof,” is literally as I have before
shewn “a flying moon,” i. e. swift and moonshaped ;
and the prophet keeps the same metaphor, but borrowed
from two other letters; and it is the same as saying;
“ their horses’ hoofs shall indeed be according to their
meaning, not only in shape as a moon, but hard as
horn.”

The second passage should be thus rendered :

“ One looketh to the earth, and behold darkness: and
to the Moon, and her light is darkness, as when she
veileth her face.”

movwa  (Ba-ariphejah), probably means a total
eclipse, from Ty or 7y “ to blind,” literally *to put
a skin over the eyes,” (Exod. xxiii. 8. Deut. xvi. 19.),
and ™2 “her face.”

xR (Aretz), “the Earth,” is “the chief or primary
planet,” probably with reference to % (Zar), the Moon,
a secondary planet. And the beauty of the passage
consists in understanding the words according to their
correet signification: ““ One looketh to the planet Earth,
all is darkness: one looketh to the Moon, and her light
is the darkness of a total eclipse.” It may be objected
that this is presuming upon a knowledge of Astronomy
far beyond that which existed at the early period when
these words were formed. I have no doubt, before lan-
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guages became Phonetic, the system of Astronomy, now
universally adopted was to a great degree understood.
From that curious fragment of Pheenician cosmogony,
to which I shall soon have occasion more fully to refer,
it is evident that Sanchoniatho understood 278 (A-retz),
“the Earth,” to be a planet: “«ai éféAaufe MwT fitos
Te, Kl mz}l.,ij;w;a Eiﬂ'TéPES‘ TE Kai {'t'tm'pa; ue*y&}m." “ And
(Mwr), the Earth, and the Sun, and the Moon, and
the stars, and the greater stars shone forth.”

Another and more common name of the Moon was
m», literally » and m, “light and darkness,” and 9
“flying,” expressive of the motion of that planet and
its changes.

oo (Taciim or Tue-ciim), and 9p (Khophim).

In the tenth chapter of the first Book of Kings,
it 1s stated that *“ Solomon had at sea a navy of Thar-
shish, with the navy of Hiram: once in three years came
the navy of Tharshish, bringing gold, and silver, ivory,
and Khophim, and Tucciim (or Tuciim).” By the
length of the voyage, and the articles which the navy
brought, there can be no doubt respecting the countries
with which this commerce was carried on. There are
two ways by which names are given to articles brought
from foreign climates, before unknown. They are
either called from the name they bear in the country
which produces them; or a name is given them expres-
sive of some property belonging to them. For example,
soon after the discovery of America, a vegetable was
brought to the old world, which has been generally
cultivated. The English called it a “ Potatoe,” adopting
its foreign name; but the French considering it not
altogether unlike an apple, but growing under ground,
called it * Pomme-de-terre,” i. e. a ground-apple. And
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such was the origin of the above two words. 2 (Khop)
is (1), “a bird,” with (9p), “a boat-shaped beak,” 1. e.
“a parrot.” 20 (Tuei) is (1), “a bird,” (2), “as of
eyes,” i. e. “full of spots like eyes,” i. e. *“a peacock,”
N being formative. I give these words with their mean-
ings to shew that in the days of Solomon the ideal
signification of the letters was understood, and new
words were formed accordingly. (See p. 5.)

Note omitted at Page 41, line 2.

The Barturia, of which Sanchoniatho speaks, were, 1 conceive,
rocks cut into the figure of some animal or sphinx. Of these there
are many remains in Egypt, especially at Ipsambul in Lower Nubia.
The passage translated into Greek by Philo-Byblius, and preserved
in the first book of Eusebius ‘“De Praeparatione Evangelil” is
as follows :

WEre 8¢ pymr, émevonoe Besr Dupavie Barridhea, Miflore eufriyore #nxuunmilufﬂwh"

“ He says moreover, the god Ouranos invented Barrvria, skilfully
working on living stones.” Baitulia in the Phenician or Hebrew,
from which Philo-Bybliug translated the word, was probably D02
(Batolim), signifying 5 < the animal,” 3 “the son,” © “of the tool
or chisel.”




PROPER NAMES.

WE have only thirty-one names of men and women
mentioned before the flood, and of these five appear
twice with little or no alteration, so that in truth we
have only twenty-six distinct names. These names as
will appear from their etymology, and as we must
naturally expect, were given by the parents at the
birth of the child.

A trifling error, I suspect, has taken place respect-
ing some of them, probably through the ignorance of
an early transeriber; the two names of twin children
have been united together, as the name of one child:

Savr ¢ MECHUJAEL,” should be 58w mn “ MEcCH
and JAEL.”

Spennn ¢ METHUSHAEL,” should be Ssen pn “ METH
and SHAEL.”
*onon “ MAHALULAEL,” should be 589 51  Ma-
HAL and LAEL.”

"N®AP “ METHUSHALA,” should be 850 np “ METH
and SHALA.”

In each of these passages we have the birth of twins
recorded, and both names are given. As in ancient
writing there was no separation made between words,
some transcriber mistook the two names for one; and
afterwards, where he only met with the first syllable,
considered it an abbreviation, and carefully supplied

* In this word I have restored the 1.

® The last name in the Hebrew copies is TP@. The Septuagint
seems to have read NS, which probably is correct; if we take
the former reading it signifies ““the sent,” «the given.”
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the part he thought wanting®. There is something
particularly curious respecting these names. In each
case one, probably the elder, is named from the letter
D: N (Meth), occurs twice, M1 (Mech), and 5 (Mahal),
once each. Now D implying “number,” “ many,” is the
root of the word oxn (Tom), “a twin,” o8N (Tomim),
“twins.” Again in each case the second child is in an
especial manner dedicated to God: we have 5% (Jael),
“ the man of God ;” 5xw (Shael), *lifted up or dedicated
to God;” 585 (Lael), “the creature of God:” and NS
(Shala), “the same as,” Ssw (Shael). *dedicated to
God:” in each case 5% (El), being an abbreviation of
ovx (Elohim).

The following are the names which oceur before the
flood with their derivations and significations :

oM ApaMm. From & “earth,” and 7 “red,” D being
formative.

mn CHav-van (Eve). From m ¢ the breast,” supply-
ing food and life to the infant.

pp Kuix (Cain). From * “A man,” and jp * the

womb.” “Man of my womb.”

5an Haser (Abel). From 21 “son,” 57 “of living
creature.”

71 Cuaxoc (Enoch). From 2 *“like,” 1 “the little
bird,” 17 *“ of my bosom.”

™ IrRap. From»®“ A man,” 37 “ of lips,” 0 “ of bird.”

% and ™ MzcH and Jagn, “Twin, of bosom ;" and
“man of God.”
bew and o METH and SHAkL.  “ Twin:” and “ dedi-
cated to GGod.”
¢ If the reader is not satisfied with this explanation, he may

consider each of the four compound words as the name of an indi-
vidual : their derivations and significations remain the same.
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T85> Lamec. 'This was the name of some animal, pro-
bably one of the stag kind. “ Animal of much
curving or bounding.”

m ApaH. “ Woman of lips,” i. e. * of beautiful lips.”

e ZiLLag., “ A female kid, or doe.”

520 JABAL. * “A man,” 2 “son,” b “of animal.” So
called from his father Lamec.

bay JuBaL. Same derivation as former, sounded dif-
ferently.

S>an TusaL. Same derivation, with * “ changed into”
n “a twin.”

oy Naaman. Sister to Tubal. Why is this sister
mentioned, and the only one in the whole list?
Because she was his twin sister, which is shewn
by n prefixed to his name, and m (Mah), “a
female twin,” affixed to her’s. The derivation of
the name is 3, giving a diminutive sense, and ¥
“feet.” * Little feet.”

After the name of * Tubal,” is added, * Cain.” The
meaning of this is, that Tubal was a “ Cain,” i. e.
“a fratricide.” How the deed took place we are not
informed, whether he committed it deliberately, in the
heat of passion, or accidentally. This interpretation
of the word explains the meaning of Lamec’s speech
to his wives in the fourth chapter of Genesis. Adah
and Zillah come to their husband: the former calling
upon him to avenge the blood, which Tubal had shed;
and the latter pleading for merey towards her son
Tubal ; and he thus answers them :

e O Ty
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“ Adah and Zillah hear my voice,
Hearken unto my words ye wives of Lamec;
If I slay an honourable man to my own wounding,
And a young man to my own injury,

Though seven-fold vengeance shall be taken on Cain,
(Tubal, the Fratricide),
Yet upon Lamec seventy-and-seven fold.”

That is, “if having lost one son, I now slay another,
so noble a youth ; though indeed Tubal will be severely
punished, yet I myself must be by far the greater

sufferer.”
In our version the same word op*, the future Hophal

of the verb op, is rendered in verse 15th, « vengeance
shall be taken on him,” i. e. “he shall be punished;”
and in the 24th, « he shall be avenged,” quite a different
meaning. I render the word with the same sense in
both passages.

ne SETH. See Gen. iv. 25. Compare Isai. xxii. 23,
24. N “set up,” from pole of tent, and w * of
fair complexion.”

vk ExosH (Enos), 8 “a man,” 1 “little bird,” @
“fair.” Or 8§ may imply “ first,” viz. * first child.”

pp KHINaAN (Cainan). Same derivation as pp Cain
with 3, giving a diminutive sense.

585 and 5 Mamar and LAEL. MaHAL is of the
same derivation as ABEL, with » in the place
of 2. “The twin of the living creature.” LAEL
“ to God.”

T JARED. Same derivation as IrRAD.

T Cuavoc (Enoch). Before.

N and nn METH and SHALA. METH, *twin.”
SHALA, “ dedicated to God.”

15 LamEec (Lamech). Before.
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m3 Nocu (Noah). * The little bird of my bosom ;”
implying rest and security. Hence the verb ™
“to rest:” and oM “ to comfort,” * to console.”

NEM DM D MaANTTIR DWEYT ™3 M

“ And the sons of Noah that went forth of the ark,
were SHEM, and Ham, and JarHET.”. . . “and of them
was the whole earth overspread.” (Chap. ix. 18, 19.)

I will take the mnames of these individuals, not
in the order in which they are found, but according
to the order of their birth, Japhet being the eldest,
(Chap. x. 21.), and Ham the youngest. (Chap. ix. 24.)

n2 Japuer. * “the man,” & “of the opening,” N
“of the tent.” That this is the correct meaning of
the name there can be no doubt from the prophecy
of Noah; the whole sense of which depends upon a
right interpretation of this word. In the 27th verse,
the Patriarch says respecting his eldest son:

DeehmNa e neY orhN h

The verb, which is here used, is the same as the
proper name®, and it is, as if we said in English, * God
will Japhet to JaruET,” 1. e. “ God will open wide the
tent door to JarHET, and he shall dwell in the tents
of SHEM.” The wverb which is rendered “to dwell,”
is 1w (Shacan), constantly applied to the residence of
God, and the root of Shechinah. We have here then
a remarkable prophecy of the call of the Gentiles to
the rights and privileges of the Jewish Church, many
years before the birth of Abraham; for the passage
literally implies this:

* The verb is 7TN2 ““to open wide ;" according to the Masoretic
punctuation used here in the future Hiphil apocopated form, .I"IB"‘

for TN,
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“God shall open wide the door of the tabernacle to
the descendants of JapHET, and they shall possess the
tabernacle of the children of SHEM.”

Japhet was worshipped by the ancient inhabitants
of Italy under the title of Janus. He was considered
the presiding God over all openings and doors: from
his name was derived the Latin word “ Janua,” * a gate,”
or “door.” (Cicero, Lib. 11. de nat. Deor.) We are
also told that the ceremonies in his temple consisted
in a great measure in the opening and shutting of doors:
these no doubt were emblematical of his name, and
of the promise given to his descendants; “God will
open wide the door of the tabernacle to Japhet.” To
the same origin may be traced the custom of setting
open the doors of the temple of Janus upon the com-
mencement of any war. It was for an omen of good.
The month January, which opens the year, has the same
derivation. Ancient Italian coins represent Janus with
a double face, as looking into two worlds, the old and
the new, implying that he was one of those who sur-
vived the deluge: on the obverse is the hull of a ship
with an oar, not unlike the hieroglyphic of p. Ovid
says this implies that Janus came to Italy by ship.
I believe it is an emblem of Japhet, as lord of the
sea and isles, (Gen. x. 5.) He was in other places
worshipped under the title of Neptune. As to the
derivation of the name Janus, it may come from
(Jain), “wine,” a title given Japhet from the circum-
stances recorded in the ninth chapter of Genesis.

ow SHEM, signifies ““the white, or fair twin.”
orn CHaM, signifies “ the dark or black twin.”

In the first place, the fact of these brothers being
twins explains the reason, why we find them always
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placed in this order, SHEM, HaM, and JAPHET. SHEM
being the ancestor of the Jews themselves, and also of
the promised seed, we can understand why this pre-
eminence is given to him: and then would follow Ja-
PHET ; but, as the brothers SuEM and Ham were the
produce of one birth, they are not separated; Ham
therefore, the youngest, is placed also before the eldest
brother.

Of Shem, Noah prophesied :

wh TV WD Y™ DY YHR T T

“ Blessed is Jehovah the God of Shem. Canaan shall
be a servant to them.”

Hereby implying that the worship of JEHOVAH,
the true God, would be preserved to mankind through
the descendants of Shem.

But the etymology of the name of Ham is most
curious, as connected with his descendants. There can
be mno doubt of the African race being immediately
derived from him.

When men had greatly increased on the face of
the earth, God allotted to each of the three families of
the sons of Noah a fixed portion of the earth. And
this was done, as we have reasons for concluding, with
a promise, that, if they went according to his appoint-
ment to their respective habitations, he would bless
and multiply them, and at the same time, if they
neglected to do this, or invaded the inheritance of each
other, he would visit them with national judgements.

To the descendants of SHEM was given Armenia
with the regions thereabout, and they were commanded
to extend themselves to the East, and to the South,
(Gen. x. 22—30.) To the families of Japhet were as-
signed the regions lying to the North and West, termed
the Isles of the Gentiles: and to Ham and his pos-



63

terity were given the tropical regions, or the regions
of the Sun; and hence it is, that wherever they went,
they carried with them the adoration of their great
ancestor Ham, representing him as the lord of the Sun,
which circumstance in process of time gave rise to the
idolatrous worship of that luminary. Upon -ecasting
our eye upon the globe, it is evident, that under this
arrangement the portion allotted to Ham would lie
in the continent of Africa. '

In this division of the earth, God preserved to him-
self one spot, more especially as his own inheritance;
all the tribes were forbidden to enter upon that portion
of the land, which was afterwards called Canaan. This
spot was to be the birth place of the promised seed,
and God kept it, as his own, to give to that family
whom he should choose. In process of time Misraim?,
one of the sons of Ham, in obedience to God’s com-
mandment, and probably accompanied by his brother
Phut and his children, set forth to take possession of
his allotted inheritance. This colony must have passed
many beautiful situations, as yet unoccupied by inhabit-
ants; they probably skirted the fruitful valley of the
Jordan, or passed through it; but in obedience to God,
and it may have been under his immediate direction,
they went forward, and took possession of their assigned
territory beyond the red sea, in the valley of the Nile.

* The name of this son of Ham was T80 (Mitzar). Throughout
the tenth chapter of Genesis the names of the nations are given
for the individuals who founded them. DY Mitz-rim, or Mitz-
raim is the name, by which the country lying along the Nile is known
in sacred writ. The name Egypt was given it at a late period by
the Greeks. The inhabitants themselves called their land JCH221
Cremi, deriving it from DM Cuam; but what is most curious, and
confirms my derivation of the name is this, that in their language
A 22E Cuame, signifies “Brack.” In Hebrew we have (1N
(Chamah), *the Sun,” and DEM (Chamam), “to be hot.”
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Here they increased and multiplied, and at a very
early period became the greatest nation on the face of
the earth; and pushing out their colonies spread popu-
lation throughout the vast plains of Africa. To them
and to their descendants the tropical regions are given;
and it is certainly wonderful to observe how God over-
rules the worst actions and passions of man to accomplish
his own purposes. The primitive grant seems to have
extended to the mew, as well as to the old world ; for
they have already obtained possession of one of the chief
islands, which lie to the West within the bounds of
their original grant; and it is a thing very far from
improbable, that with constitutions suited to the climate,
enjoying the blessings of liberty, and the greater bless-
ings of Christianity, they will increase and multiply,
and advance in civilization and power, until they sup-
plant the descendants of Japhet, who are physically un-
fitted for the tropical regions.

But let us return to observe the conduct of another
branch of the family of Ham.

Canaan and his children in defiance of God’s com-
mand, and probably in opposition to the warning of
the elder brother Misraim, determined upon taking
possession of the sacred land, God's own especial m-
heritance. He and his eleven sons with their wives
and families established themselves in Canaan, founded
the various nations of which we read in the wars of
Joshua, and called them after their own names®, (Gen. x.
15—19.). Now they did it with the curse of God
before their eyes, with a solemn warning, that, although
they might for a time possess it, their descendants
should be destroyed from the face of the earth, and

* This accounts for Noah's predicted curse upon Canaan (Gen.
ix. 25.). It is not upon Ham, or upon Cush, Misraim, and Phut,
but it is restricted to his youngest child Canaan.
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the very period might be assigned for this judgement.
It is quite clear that as the time approached the -
habitants of these lands knew that they were living
under this curse,

When Rahab entertained the spies sent by Joshua,
although as yet the armies of Israel had not passed
the Jordan, she says: I know that the Lorp hath
given you the land, and that your terror is fallen
upon us. and that all the inhabitants of the land
faint because of you. For we have heard how the
Lorp dried up the water of the Red sea for you,
when ye came out of Egypt; and what ye did unto
the two kings of the Amonites, that were on the
other side Jordan, Sihon and Og, whom ye utterly de-
stroyed. And as soon as we had heard these things,
our hearts did melt, neither did there remain any more
courage in any man because of you, for the LorD your
God, he is God in heaven above and in earth beneath.
Now therefore, I pray you, swear unto me by the Lorb,
since I have shewed you kindness, that ye will also
shew kindness unto my father’s house, and give me a
true token: And that ye will save alive my father,
and my mother, and my brethren, and my sisters, and
all that they have, and deliver our lives from death.”
She was convineed that utter destruetion awaited man,
woman and child. St Paul in his Epistle to the Hebrews
states: “ By faith the harlot Rahab perished not with
them that believed not, when she had received the spies
with peace.” Her faith, by which she was saved, was
a firm belief in the declaration of God, which had been
given to her ancestor Canaan. The wrath of God had
been suspended over these nations for more than twelve
generations, yet she fully believed that God would
accomplish that which he had said.

We must also observe in the conduct of the
E
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Gibeonites, a proof that they were aware of the situa-
tion in which they were placed. They knew that if
found within the precincts of the Holy Land they could
not be spared, wherefore “ they went to Joshua unto
the camp at Gilgal, and said unto him, and to the men
of Israel, We be come from a far country: now there-
fore make ye a league with us. And the men of Israel
said unto the Hivites, Peradventure ye dwell among
us; and how shall we make a league with you? And
they said unto Joshua, We are thy servants. And Joshua
said unto them, Who are ye? and from whence come
ye? And they said unto him, From a very far country
thy servants are come, because of the name of the LorD
thy God....” We have also several allusions to the im-
portant fact, that the Holy Land was in an especial man-
ner an allotted portion for God. In the twenty-fifth of
Leviticus, when God is giving his commandment re-
specting the year of Jubilee, he says: *“The land shall
not be sold for ever (i. e. in perpetuity): for the land
is mine; for ye are strangers and sojourners with me.”

The object for which the children of Abraham were
established in this land has been fully accomplished.
The promised seed has been given, the door of the
tabernacle has been opened wide to the descendants of
Japhet, who now spiritually dwell in the tabernacle
of Shem. And with respect to the Holy Land itself,
the Jews, as a nation have forfeited all right to the
possession of it, and God has totally, perhaps finally,
deprived them of it®. Tt has for centuries been trodden
down of the Gentiles; no people have been able to esta-
blish themselves securely for any length of time within

* Many pious men, Christians as well as Jews, find in the Pro-
phetic writings promises of the femporal restoration of the Jews to
the Holy Land: others, equally pious, consider the promises of a
spiritual nature, and made to the spiritual church of Christ.
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its precinets, nor will any, until it may please God to
grant it to that nation, or to that family, whom he
may choose.

The other son of Ham, CusH, or his descendants
seem to have neglected the command of God. His
son Nimrop instead of going to his appointed place,
became an invader of the possessions of Shem, and was
in the language of seripture Y782 923 (Gib-bor Ba-aretz),
“a mighty one in the earth,” the first conqueror and
curse of the earth. His family were the builders of
the tower of Babel. Under the name of Cuthites,
HFithiopians, Shepherd-Kings, &c., we trace these marau-
ders in every part of the earth. They were skilled in
astronomy and various useful arts and sciences, but
wherever they went they were the promoters of idolatry,
establishing the worship of their ancestor Ham, as lord
of the Sun. Ammox, the Jupiter of the Greeks and
Romans, is a name of this deity, and so I believe is
MEMNON. KEven in this country we have probably
a memorial left us of the idolatry of our forefathers in
the word Ham, now so common in its derivative hamlet,
frequently marking the site of an ancient temple of
these Cuthite kings”".

" See Bryant and Faber. See also Bowwres, “On the Celtic
Deity Trurares.” SroNegHeENGE was probably erected by these
men. SALISBURY, or SoLIs-BURY, was a site of a temple of Ham.
That Meu~ox is a title of Haa, there can be, I think, little doubt.
The following extract from the Life of Apollonius, by Philostratus,
confirms this opinion: “ About Memnon, Damis (the companion
of Apollonius) writes as follows: He was the son of the murning,
and did not die in Troy, for he never went there, but he ended
his days in Ethiopia, having been king of the Ethiopians for five
generations. And the people of this country, who are very long-
lived, lament the death of Memnon, considering him to have died
very young, and to have been taken off by an untimely fate.”
There can be no doubt of ITam being here spoken of as the son
of the morning; and as king of the Ethiopians five generations,
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THE GENEALOGY OF ABRAHAM.

Dy SHEM.

T2 298 ARrErPH and CHESED®. AREPH, signifies the

“man of a bird’s mouth ;" it is of similar mean-
g to two antediluvian names, IraD, and
JARED. CHESED is 7 “lips,” 2 “ like,” @ (D)
“the Moon.” So each was named from some
peculiarity in the shape of the mouth.

mw SaracH. “ The sent or given:” or “the fair
creature of my bosom.”

73y, EBER. 0 “a bird,” 1 “the child,” ¥ “of my
(legs) lap.”

10 PavLec. This was the name of some animal.
5 “the animal,” 2@ “of a lifted up (or wide)
mouth :” and hence came the verb 2% (Palag),
“to divide.” What animal it was, is difficult
to say.

w1y ReEu. “The bird of my (legs or) lap.”

M SERUG. 2 was probably the name of some
bird®. “ High soaring bird.” w * fair.”

* I have given this word as I imagine it should be written.
The twin sons of Shem were Arern and Cnrsep. Chesed is
repeated as the name of one of his descendants, a son of Nachor,
Abraham’s brother, (Gen. xxii. 22.) Probably y is dropped, and
it should be written, T2 98, Areprn and Cuesep. From this
latter name was derived D" (Chasdim), “ The Chaldeans.” It
also signified  astrologers,” viz. “those who study the (lips or)
face of the Moon.”

* M may be the same as M), “a whelp,” the characters re-
versed. (See Gen. xnix. 9.)
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M Nacuor. *The little bird of my bosom.”
min TaracH, “The dove of my bosom.” =N or
"N “a dove,” literally “the bird of the tent.”

228 ABER. “ The son of the bird.”
7 Nacuaor. “The little bird of my bosom.”
%1 Ha-ran. < The little bird.”

I have here written the name of the father of the
Jews, as I conceive it to have been originally given
to him by his mother. Her husband’s name signitying
“ the dove of my bosom,” she named her three children
after him. The first, * the son of the bird:” the second,
““the little bird of my bosom:” and the third, * the
little bird.” In the same manner as Lamecs three
children were called after him. (See page 58.) I ima-
gine that when God first called Abram to pass over
the waters on his way to the land of promise, He added
to his name D, * waters,” which afterwards He changed
into o7, “multitudes.” In the preceding names I
have rendered T “my bosom;” it may signify *dark
of complexion;” as it did in some names, in opposition
to @ “of fair complexion™.”

® It may be objected to the above mode of forming proper
names, that by an arbitrary change in the order of the characters
the original sound of the root is totally altered. But we have
an example, where the derivation of the mame is given, which
shews that the ideal meaning of the word and not its sound was
attended to. Rebecca called her infant WY (Esav), because he was
W (Sear), “hairy.” Let us now consider the manner in which this
name was formed. By changing the order of the letters W (Sear)
became WY (Esar), a word already in use signifying “ten.” She
therefore changed ™ “a bird,” into 1 “a bird,” letters of the same
ideal meaning, but of totally different sounds.
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REMARKS RESPECTING THE PERIOD WHEN HIERO-
GLYFPHICS WERE SUPERSEDED BY LETTERS.

Every attentive reader of the Bible must have
observed that the Book of Genesis is divided into two
perfectly separate and distinct histories. The first part
is an account of the creation and the general history
of mankind up to the building of the tower of Babel.
The second part is the history of Abraham and his
descendants, from the call of the Patriarch in the land
of Ur of the Chaldees, to the death of Joseph after
the settlement of the children of Israel in Goshen in
the land of Bgypt. The first part comprises the history
of above two thousand years, and is contained in the
ten first chapters of Genesis, and nine verses of the
eleventh. The sccond part comprises a period of about
two hundred and fifty years, and occupies the remaining
thirty-nine chapters. This history, which commences
at the beginning of the twelfth chapter, is preceded
by a genealogical table tracing Abraham’s pedigree up
to the patriarch Shem. Between the event recorded
in the ninth verse of the eleventh chapter and the next,
viz. the call of Abraham, there intervenes a period
of mnearly four hundred years, during which time we
know nothing of the history of the human race from
sacred seripture.

Thus the Israelites before the Kxodus would possess
at least two sacred books; one, “ GENEsIs,” properly so
called, and the other, * THE HISTORY OF ABRAHAM "

* We know that in addition to these they had another book
entitled TR, “Mivcnamora-J Enoval,” “the wars of
Jehovah ;" from which a quotation is given, (Numb, xxi. 23.) They

had
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The former of these, I imagine, was a collection of
hieroglyphic pictures handed down to them from Adam
and Noah; the latter was written by the successive
patriarchs, and completed after the death of Joseph.
There is ground, I think, to believe that the dis-
covery of letters took place about the age of Abraham.
Sanchoniatho professes to have obtained his knowledge
from Tautus, (the same person as the Egyptian Thoth,
and the Grecian Mercury,) whom he states to have
been the inventor of letters. Now it is impossible to
read the account he gives of this king and of Cronus,
without being convinced that the history of the latter
is confounded with that of Abraham. He states that
the Phenicians called him Israel, and the following
facts are recorded of him: *““rev eavrov wmovoyevy viow
l{pﬂu&&: 'Uupm-{; waT_pi {;;\.ﬂﬂﬂp‘lrﬂ:, xal aidoia *rreprréuuﬁTm,
'TIIET{] Wﬂlﬁ{r{ll .‘L‘ﬂ-; Tﬂ:ﬂ“ l'.:lr}..l.P at;'rr; G'Uﬂﬂ{;xtﬂﬂ KﬂTﬂ!fﬂ?ﬁfiﬂ'uH.“
There can be no doubt of this passage alluding to the
intended sacrifice of Isaac, and to the ordinance of
circumeision,  Cronus is then deseribed journeying to
the West, coming to Egypt, and making Tautus king
over all the land.

The Egyptian king would communicate his import-
ant discovery to Abraham, who probably carried it into
the land of Canaan®. Although this might be the

had also, I am inclined to think (Josh.x. 13.), a collection of national
ballads, in a book entitled SUMT=92D, “ SErHER-Hasasuar.” The
word, M, “and he sang,” might be the first word of some ancient
song, whence the title of the book was derived. Deborah’s song
begins WM, ““and she sang.” (Judg. v. 1.)

* I have adopted the generally received opinion that the Egypt-
ians were the inventors of Phonetic characters, and that Abraham
derived his knowledge from them: it is not impossible that Abraham
himself was the first who used them, and that the Egyptians ap-
propriated to themselves the credit of his discovery.

The period of Abraham's sojourning in Egyvpt was that of the

reign
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case, it does not follow that the sacred pictures were
immediately translated, and even if they were, the origi-
nal would still be sacredly preserved ; as we know that
the Egyptians long after they possessed an alphabet
continued to use their hieroglyphics as a sacred lan-
guage. It is probable that the Israelites at the Exodus
were familiar with the pieture history of the Creation.
In the twenty-fifth chapter of Exodus, Cherubims are
mentioned without giving any description of them, the
figures being perfectly well known to the people. In
the thirty-second chapter we find, that upon Moses
delaying to come down from the mount so soon as the
people expected him, they call upon Aaron to make
them Eroniy; and Aaron perfectly understands what
they mean: he makes them an image and says to them,
“This is your Eromim, Oh Israel who brought you

reign of the Shepherd-Kings, a branch of the Cuthites. Their
first invasion of Egypt took place a few years before the birth of
Abraham. They are the individuals to whom the discovery of
letters most probably belongs; they were evidently the inventors
of numerous arts, and the general promoters of science. The fol-
lowing are the dates of the several epochs as connected with this
account, according to a chronological table given by Faber in the
Appendix to The Origin of Pagan Idolatry.

After the Deluge.
General emigration of mankind, (Misraim went to

P R R L e LA S 560
Building of tower of Babel ...............c.c.. ... 630
Egypt invaded by Shepherd-Kings.................. 436
Abhratumnts cpdl oo ool e i S L e 1003
Expulsion of Shepher:l-lim;_}:, from ]:;;,Hlt h}r the

ancient Misraim. . L wmamn 1O
Israelites with Ja{*ul;l g0 {lU‘\i"rl'l to [‘;gmpt ............. 1232
Shepherd-Kings return (* who knew not Joseph™)... 1341
i BT o h 4 e L 1447
The final L\:pulsmn of {Drl,n'u} "‘:-hr. pherd-Kings by the

INHIGEHRIIY « 5/ & miars o s e e o st 0 e .3 e 8 e e R o)

According to this calculation, the period from the Deluge to
the birth of Christ is 2938 years.
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out of the land of Egypt.” Nothing can be more
improbable than the notion entertained by some com-
mentators, that this had any connection with the idola-
trous worship of the Egyptians, whose gods the Israel-
ites considered their EvroniM had overcome. And
moreover it is expressly stated in the fifth verse,

T TS an
“ To-morrow is a feast to JEHOVAH.”

The sacred historian would not deign to honour it
by the title of EronIM, and in contempt calls it 5
(E-gel), “a calf.” And Aaron himself, who when he
first made it called it ErLonim (verse 4.), when con-
vinced by Moses of the sin which he had committed
in making a likeness of the Deity, terms it, M Sy,
(Ha-egel Hazzeh), * this calf.” (verse 24.)

I am inclined to think that Moses, when under
the inspiration of God he indited the books of the
law, prefixed to them the history of Abraham and his
posterity as preserved by the children of Israel, and
at the same time rendered their sacred records of the
Creation and history of man up to the dispersion at
Babel into the Hebrew language as we now have them®.

“ I beg to call the reader’s attention to the following sensible
remarks in Faber's Origin of Pagan Idolatry, (pp. 202, 203.)

““ These observations necessarily lead us to adopt the opinion,
which Dr Allix, though from a different train of reasoning, was
induced with so much sound judgement to advance: namely, that
in writing the Book of Genesis, Moses declared nothing but what
was generally known. Inspiration is of a two-fold nature, agree-
ably to the circumstances of those matters respecting which it
may be concerned. Sometimes it enables a prophet to reveal things,
with which neither he nor any other human being was previously
acquainted : at other times, it only directs him to give a perfectly
accurate statement of points, which in the main were already
known, The first kind of inspiration comprehends the whole of

prophetical
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And as the Israelites no doubt, like all other nations,
held their ancient records in the highest veneration,
their lawgiver would preserve as much of the original as
he consistently could: and hence it is that we have the
carly part of the book of Genesis so concise, and evi-
dently partaking of the nature of an hieroglyphie nar-
rative. And it may here be remarked, that passages,
which now appear obscure to us, were probably perfectly
intelligible to those, who with the Hebrew text had
before them the ancient pictures, from which it was
derived. Upon the books of Moses becoming the sacred
writings of the nation, the ancient hieroglyphics would
be discarded, and in the course of a few generations
be totally forgotten.

prophetical and doctrinal theology : the second kind comprises every
thing of an historical nature. To this latter sort I refer the greatest
part of the book of Genesis. It is impossible that mankind should
have known nothing of the Deluge, till Moses gave an account
of it: and it is utterly incredible, that all the early Patriarchs
from Adam to the Hebrew legislator, should have been profoundly
ignorant of the history of the Creation. Moses therefore did not
now for the first time reveal the origination of the world and
its inhabitants, neither did he now for the first time declare that
the whole race of mankind except a single family had been swept
away by the waters of a flood: he simply rectified the mytho-
logical errors, which had been superinduced over the primitive
account of those great events, as possessed by Adam and Noah;
and while others had disfigured the truth by the wildness of
philosophical and idolatrous fiction, He was taught by the holy
Spirit of God to give a clear and perfectly unerring recital of
early history. In fact, had Moses been the first who asserted a
cosmogony and a deluge, and had such events never been heard
of, until he in the full sense of the word revealed them, it is
easy to perceive that he must have been immediately rejected
as an impostor even by the Israelites themselves.”
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THE HISTORY OF THE CREATION AND FALL OF MAN,
AS RECORDED IN THE HEBREW SCRIPTURES.

THE narrative which is given us in the three first
chapters of Genesis is evidently not a connected con-
secutive history, The first verse of the first chapter
is an account of the universal Creator. At the second
verse commences an account of this earth: how it was
" reduced from a chaotic state to perfect order, and how
every vegetable and animal being was formed; and
this reaches to the end of the third verse of the second
chapter, and is in itself, as far as it goes, a complete
history. At the third verse of the second chapter the
narrative returns to the creation of animals and man,
not really differing from the former, but omitting some
things therein recorded, and giving others which had
been passed over. Here we have an account of Para-
dise and of man during his state of innocence. The
third chapter commences with the history of the fall
of man, which is completed at the end of the nine-
teenth verse. In the twentieth verse a separate event
is recorded, unconnected with either the preceding or
that which immediately follows in the narrative. The
twenty-first verse explains how man was originally
clothed. And the three remaining verses are an ac-
count of his being driven from Paradise and placed
in a new condition and under a new covenant. Whe-
ther the circumstances recorded in the five last verses
took place in the order of the narrative is doubtful.
It is probable that the events introduced in the twen-
tieth and twenty-first verses of the third chapter were
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prior to the fall or posterior to man’s expulsion from
Paradise, the latter of which we must imagine was im-
mediately consecutive to the former. Having premised
so much, I shall proceed to consider each part separately.

|

I1.

[11.

PV,

VI.

VIIL.

The statement respecting the universal Crea-
tor contained in the first verse of the first
chapter.

The account given of this earth and of the
forming of all that therein is, beginning
at the second verse of the first chapter,
and ending with the third verse of the
second chapter.

The history of man in his Paradisiacal state,
beginning at the eighth verse, and reaching
to the end of the second chapter.

The history of man’s fall recorded in the
nineteen first verses of the third chapter.

An account of Adam’s giving a new name
to his wife. Verse twentieth.

A statement of the manner in which man
was first clothed. Verse twenty-first.

An account of his expulsion from Paradise,
and the new condition in which he was
placed, contained in the twenty-second and
two following verses.
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I. THE STATEMENT RESPECTING THE UNIVERSAL
CREATOR CONTAINED IN THE FIRST VERSE
OF THE FIRST CHAPTER OF GENESIS.

TINT DN DT DN DYTHN N1 Nt

“In the beginning Eronim created* the Heavens and
the Earth.”

The three words in this sentence which I shall
endeavour to explain are y8 (A-retz), oow (Sha-maim),
and omos (ELomnim.)

The word a8 (A-retz), signifies the PLANET Earth.
¥7 (Ratz), as I have before shewn, literally signifying
“a flying horn,” (implying flying, and gibbous or con-
cave) is used for the Moon, a planet, and 8 prefixed to
this word implies the chief or head planet, this may
be as respects the Moon, or as the earth is the habi-
tation of man. This word is totally different in signi-
fication from rmIR (A-damah), *earth,” i. e. “ mould.”

oww (Sha-maim), is a compound word formed of
@ “the Sun,” and O “ many lights,” i. e. * many stars;”
and thus signifies the heavenly bodies. The authors
of the Masoretic punctuation® have endeavoured to pre-

* N2 (Bera) is literally “the house of the bird,” i. e. a bird's
nest: hence the verb 872 (Bara) “to build,” “to make,” ** to create.”

" As this investigation has been totally connected with the power
and form of the consonants, I have omitted the vowel points. But
I consider them of high authority in all matters of doubtful in-
terpretation. I am inclined to think that this punctuation, nearly
the same as it mow exists, is cotemporaneous with the Phonetic
language. 1 believe that the authors of those points were con-
versant with the pictures from which the language was derived.
In endeavouring to obtain the correct meaning of any passage,
we can have no surer guide, as far as they go. And a more
eareful attention to the nicety of them would have prevented
several misinterpretations of scripture.
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serve the meaning of this word by making it of the
dual number owr (Hash-shamaim), in which form it
is invariably found. Grammarians consider it a plural
noun, as it may be considered from signifying many,
but it is properly a dual noun, namely the Sun and
stars,

I now come to a word, which I consider of the
greatest importance, OMO% Eronim. I write the word
at full with the ) as it ought to be written. In this
word we have nothing less than a translation into
Phonetic characters of the image by which our first
parent communicated his knowledge of the Creator to
his descendants; and this was the only name by which
He was known until the days of Seth after the birth
of Enos, for such I conceive to be the meaning of the
twenty-sixth verse of the fourth chapter of Genesis;

M oopa 8D SN

“ Then men began to call upon (or to irgvu](e by) the
name of Jemovan.”

Let me then endeavour to ascertain the true idea
which was thus transmitted to posterity. The word
has been considered by commentators as a plural noun
although connected with a verb 72 (Bira), in the
singular. Now it is no such thing; it ends indeed
with © (im), which is the common ending of plural
masculine nouns in the Hebrew language, but every
letter in this word is radical and expressive of some
meaning, as we may expeet in so important a word.
I might now simply render D (Evromiy) into its
corresponding pictures, and thus obtain the meaning
of it, but I will pursue a different mode, more satis-
factory to the reader and to myself.

The Almighty Creator, as we find from the serip-
ture, manifested himself to individuals of the human
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race under the Patriarchal, the Mosaie, and the Christ-
ian dispensations. He appeared to Abraham, to Isaae,
and to Jacob: to Moses and to several of the prophets;
to St Paul and St John. Upon two of these occasions
we have a deseription given us of the visible object
which was seen. Kzekiel twice deseribes the vision
which he saw: In the first chapter we have the follow-
ing account :

“ I looked, and, behold, a whirlwind came out of the
north, a great cloud, and a fire infolding itself, and
a brightness was about it, and out of the midst thereof
as the colour of amber, out of the midst of the fire.

*“ Also out of the midst thereof came the likeness
of four living creatures. And this was their appearance;
they had the likeness of a man.

“ And every one had four faces, and every one had
four wings.

“ And their feet were straight feet; the sole of
their feet was like the sole of a calf’s foot: and they
SPARKLED LIKE THE COLOUR OF BURNISHED BRASS.

“ And they had the hands of 2 man under their
wings on their four sides: and they four had their
faces and their wings.

“ Their wings were joined one to another; they
turned not when they went; they went every one
straight forward.

“ As for the likeness of their faces, they four had
the racE orFr a ManN, and the FaAcE orF A Lion,
on the right side: and they four had the race or
AN Ox on the left side; they four also had THE FacE
oF AN EAGLE. |

The second description given us by the Prophet is
in the tenth chapter:

“ And there appeared in the cherubims the form
of a man’s hand under their wings.
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“ And when I looked, behold the four wheels by
the Cherubims, one wheel by one Cherub, and another
wheel by another Cherub: and the appearance of the
wheels was as the colour of a beryl stone.

“ And as for their appearances, they four had one
likeness, as if a wheel had been in the midst of a
wheel.

“ When they went, they went upon their four sides;
they turned not as they went, but to the place whither
the head looked they followed it; they turned not as
they went.

“ And their whole body and their backs, and their
hands, and their wings and the wheels, were FULL oF
EYES round about, even the wheels that they four had.

“ As for the wheels, it was cried to them in my
hearing, O wheel.

“ And every one had four faces: the first face was
THE FACE OF A CHERuB, and the second face was
THE FACE OF A MaN, and the third THE FACE oF
A LioN, and the fourth THE FACE or AN EAGLE.

“ And the Cherubims were lifted up. This is the
LIVING CREATURE that I saw by the river of Chebar.”

These two were undoubtedly a vision of the same
LIVING CREATURE. In one case the second face is
called that of an Ox, and in the other of a Cherub:
it is unnecessary to remark that the Prophet means
exactly the same thing, the cherubs in the temple
having the face of an Ox. In the former case it is
said “ they sparkled like the colour of burnished brass,”
and in the latter *“ they were full of eyes.,” The word
which is rendered “like the colour,” is w2 (Ché-eyn),
literally * as eyes.” So that there is no difference in

the two visions.
l‘\
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I will now turn to a similar manifestation recorded
by St John in the fourth chapter of the Apoca-
lypse.

6. “ Before the throne there was a sea of glass
like unto erystal: and in the midst of the throme, and
round about the throne, were four beasts FULL OF EYES
before and behind.

7. “ And the first beast was LIKE A LioN, and
the second beast LIKE A CALF, and the third beast
had a face As A MaN, and the fourth beast was LIKE
A FLYING EAGLE.

8. *“ And the four beasts had each of them six
wings about him; they were full of eyes within: and
they rest not day and night, saying, Holy, Holy,
Holy, Lord God Almighty, which was, and is, and is
to come.”

The visions of Ezekiel and St John are evidently
the same. I will now shew how this vision would be
represented in hieroglyphic characters; & “a Man;”
5¢“a Lion;” Y “a Bird;” 1 “a living creature;” o
“eyes many.” And these hieroglyphics give us the
Phonetic word ombs (Evromim). Hence it appears
that i (Ha-chaj-jah), “+o {@ov,” * The living crea-
ture,” which appeared to Ezekiel and to St John is
precisely the same as that which appeared to Adam
during his Paradisiacal state. And the image by which
our first parent communicated his knowledge of the
Creator to his descendants, was a picture of that vision,
which appeared to Ezekiel and to St John, to one under
the Jewish, and to the other under the Christian dis-
pensation,

To the abuse of this glorious manifestation of the
Creator to Adam, we can trace all that animal worship
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which prevailed at so early a period of man’s history.
As In process of time the descendants of Adam in-
creased and multiplied, they necessarily separated from
the visible image of the Deity, which was preserved
to them after the fall by the Cherubim on the mount
of Eden. They idolatrously made for themselves repre-
sentations from the picture of ovmx (Eronim), which
they carried with them; and hence the Liow, the
Burr, and the EAGLE became the especial objects
of their adoration®. T.et me now refer the reader to
a passage in the first chapter of St Paul's Epistle to
the Romans; where the Apostle in deseribing the origin
and progress of idolatry had undoubtedly before him
this very image of oo (EvnoH1M):

19. “ AwTi 70 yvworor Tov Oeov, avepov éoTw €v
avtois o yap Oeos avrois édavépwoe.

20. “ Ta ~ap acpara avTob amo KTicews KoTmoU; Tois
woujuact vooupeva kalopaTai, fTe aidos avrol Juvaps Kai
BeioTys’ eis To elvar avTovs avamolotyyTovs.

21. ** AwTi *yuﬁvTﬁs Tov Ocov m;}: ws Oeov Eﬁﬁfﬂﬁuu,
i evyaploTnoar aA\' éuaTawwbyoav ev Tois draloryiopois
avTwy, kal eckoTicln 15 aovveTos avTwy Hﬂp&iﬂ«

22.  ** dagrovres eivar gooi, euwpdvBysay

28.  * Kai 7A\\afav 7nv dofav Tov apbdprov Ocoi év
opoLuaTL Elcovos pOapTov arbpwmov, Kkai weTewwy Kai Te-
rpmrrﬁgmv Kal epmeTwy.

24, “ Aw kal wuperamxﬂr avTovs o Oeos € Tars €mre-
Quuiare Ty mp&:ﬁu avTer eis {imﬂapsiap, Tou dﬂﬂﬂ'{ﬁ'ﬂ'ﬂm
Td CWHATE QUTWY €V EQUTOLS.

25.  * Oirwes periM\afav iy aiifeav Tov Oeov éw

* See Faber's Origin of Pagan Idolatry, Chap. vi. “On origin
and import of the veneration paid to the Buiy, the Lion, and
EaGLe.”

F 2
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Bl (L] Li & L L o ¥
T \evoel, Kai ésefBactnoar kal éarpevoay TH KTiCEL TApa

i i o L3 " L} (] A o ¥ F : 1]
TOV KTIOAQUTA, 0§ ETTV EVAOYNTOS €IS TOUS auwyas. Apny.

19. * Because that which may be known of God
is manifest in them; for God hath shewed it unto
them.

20. “ For the invisible things of him from the
creation of the world are clearly seen, being understood
by the things that are made, even his eternal power
and Godhead; so that they are without excuse:

21. * Because that, when they knew God, they
glorified him not as God, neither were thankful; but
became vain in their imaginations, and their foolish
heart was darkened.

22. “ Professing themselves to be wise, they be-
came fools,

23. “ And changed the glory of the uncorruptible
God into an image made like to corruptible man, and
to birds, and to four-footed beasts, and creeping things.

24, * Wherefore God also gave them up to un-
cleanness through the lusts of their own hearts, to dis-
honour their own bodies between themselves:

25. “ Who changed the truth of God into a lie,
and worshipped and served the creature more than the
Creator, who is blessed for ever. Amen.”

Having thus ascertained the correct idea of the word
ovmox (Eromim), there can be no difficulty in obtaining
the meaning of another name of the Creator, mm
(JeHOVAH.) Sometime after the fall, during the life
of Seth, (Gen.iv. 26.) this title of the Deity was
introduced®, not to the exclusion of the former, but

* I am aware that the word MM (Jehovah), occurs in the
second chapter of Genesis, but it does not hence follow that the
word
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synonymous with it, as appears from the passages n
which they occur. It might be the case that when
men had so grossly abused the first emblem as to learn
idolatry from it, the pious Seth employed another con-
taining the same ideas, but less liable to abuse. If
for 8 “a Man,” we substitute *, which is constantly
used to signify “a man,” i. e. *a distinguished man,”
especially in forming proper names ; and for b “a Lion,”
1 signifying 711 (Chaj-jah), < {@ov,” “a living creature,”
we have mm (Jehovah), for the name of the Creator,
omitting 0 (im) expressive of his attributes”.

Although it is rather a deviation from my im-
mediate subjeet I will here call the reader’s attention
to another word of the same signification, which has
been most erroneously interpreted. In the forty-ninth
chapter of Genesis Jacob upon his death bed with
the spirit of God upon him utters a remarkable pro-
phecy respecting the promised Messiah: “The sceptre
shall not depart from Judah, nor a lawgiver from be-
tween his feet, until *m> (SHiLoH) come; and unto
him the gathering of the people.”

Various have been the interpretations given of this
word, as the reader may see by consulting Pole’s Synopsis.
There is one way of explaining it, to which I strongly
object, which has been adopted by Munster, Oleaster,
Grotius, and many modern Divines. The reading is
altered by changing 11 into 1, and the word is explained
by “ THE sENT.” In the first place the alteration is un-
supported by the authority of any manuseript, and the

word existed, when the events there recorded took place, although
it did when the history of them was written.

b St John in his vision describes each of the three animals as
“{wov,” “A LIVING CREATURE,” like lo a Calf, a Lion, or an Eagle.

< I insert the y according to the Masoretic punctuation, it is
found in several MSS. in the place of 7.
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sense thus obtained is most unsatisfactory. Can any
thing be more improbable, than that Jacob with the
spirit of prophesy upon him should give the promised
Messiah a mysterious title, which would equally apply
to every prophet or even priest, who may each be called
“The sent,” *“The messenger of God?”

The word is literally &, “ who,” or *“who 1is,” mh
(Jelovah), the very same word as imm “Jehovah,” with
the original 5 restored. Thus Jacob points out the
Messiah by a title which could be applied to no other
individual, and declared the Divinity of our Saviour
about seventeen hundred years before his birth. The
three words, (omitting © which implies an attribute,
that of omniscience)

e Avovad, The Creator,
i JenovaH, The God of Israel,
m» Jerovan, The promised Messiah,

are one and the same. We need no farther comment
upon the fifty-eichth verse of the eighth chapter of
St John,

“Aunv, Aungr, Aévyw vpir, wpiv APBpadu ~yevesOa, ey w
eipe.”

“ Verily, Verily, I say unto you, Before Abraham
was I AM.”

To preserve the similitude of the words I have
adopted for all the common pronunciation of mm (Je-
hovah). I am aware that this is not correct in either
case. It is well known that the Jews, when they met
with the sacred tetragrammaton mm, read for it 27N
(Adonai); and as a direction placed the points of this
latter word to the former, and hence our pronunciation
M (Jehovah). From the word 7w (Shiloh) we may
perhaps obtain the original punctuation of the corres-
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ponding word mm. > (Shiloh) is an abbreviated
form of rf@ (She-Yeloh), for m>=wix (Asher-Yeloh).
And according to their proper pronunciation we shall
have b AvoH; mim Jenon; and M JELOH.

—
XS lnD
E'l |

0 TYON

In the earliest hieroglyphics ) the feather, was a bird, an
Eagle: and i the nostrils, an animal, a Bull. The above is the
state they had arrived at before their transition into letters.
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II. THE ACCOUNT GIVEN OF THIS EARTH AND OF
THE FORMING OF ALL THAT THEREIN IS,
BEGINNING AT THE SECOND VERSE OF THE
FIRST CHAPTER, AND ENDING WITH THE
THIRD VERSE OF THE SECOND CHAPTER.

WEe now proceed to the second part of the Mosaic
history, namely, an account of the Elohim rendering
the earth habitable, and supplying it with different
orders of creatures. And first we have presented to
us the condition in which the Almighty Operator found
this terrestrial orb.

DN NRTHY ™ NI WINPT PN

“ The earth was without form and void; and darkness
was upon the face of the deep.”

The words w0 and w2 Tonu and Bonu are of
the same, or nearly the same signification. 1 * the
feather,” and 1 “breath,” expressive of “inanity and
vacuity.” 1 “a house;” and n “a tent.” * The earth
was as a Chaotic tent, as a Chaotic house.” The Pro-
phet Isaiah once uses these words together, and in a
remarkable manner confirms the above interpretation
of them. Describing the utter destruction which God
was about to bring upon a city, he says: (xxxiv. 11.)

W2 OMAM VIR W Yy ey

“He will stretch upon it the line win (Tohu) of con-
fusion and emptiness, and the stones 12 (Bohu) of con-
fusion and emptiness.” Joining w0 (Tonv) with P
(Kuav,) the line of a tent, and y1a (Borv) with 2z
(AvNEY), the stones of a house.
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The word Twr CHosHEK, darkness, is literally >
“as” © “the Sun,” 1 “hidden,” implying that the
rays of the Sun could not penetrate the chaotic mass,
so as to reach the face of the deep.

ymn
b =

orn Tenom, “The deep,” i. e. “The Tonu of
WATERS,” or the great abyss.

The description that now follows is clear and in-
telligible. Upon this Chaotic mass the Spirit* of ELo-
HiM is represented as moving, reducing all to order
and harmony; establishing the present order of day
and night, winter and summer; and in the course of
six days creating every vegetable, fruit, animal, and
lastly man, a being far superior to the rest of creation ;
by the possession of intellect and reason like unto the
Creator himself. And to man is given dominion over
the fish of the sea, and over the fowl of the air, and
over the cattle, and over all the earth, and over every
creeping thing that creepeth upon the earth. They
were created male and female, and KromiMm blessed
them, saying; Be fruitful, and multiply and replenish
the earth. And Evromnm is represented as beholding
every thing that he had made, and behold it was very
good. And the evening and the morning was the sixth
day.

The next event recorded in connection with the
work of the six days, is one of great importance:

* ™M (Ruach), is “the bird of the bosom,” i. e. Spiritus, Spirit,
or Breath ; and corresponds with the word MM (Merachepheth)
of similar derivation, signifying literally, ©to pant,”  to flutter.”
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wean Dra omhR Son pNagthy:y yawmm oow Hom
e nonboehan  Whawn D2 Mawn Moy ws noNSD
LTy

ham Paw 1 %D MR WTIPN WD OPTAN OYTHR Than
meyb ovThR 803 wR Inshn

“ And on the seventh day Eronim ended his work,
which he had made; and he rested on the seventh day
from all his work which he had made.”

“ And Evronim blessed the seventh day, and sanctified
it: because that in it he had rested from all his work
which EvoniMm created and made.”

We have here an account of the origin and sanc-
tification of the seventh day. And through the verb,
which is used, and which in process of time came
to signify “to rest,” we obtain the hieroglyphic and
title by which our first parents designated this day:

na
v

mw (Shab-bath)* or w1 (Bash-shish), THE DAUGH-
TER OF THE SuUN.

It appears then that our first parents to honour
and distinguish the seventh day gave it the title of
BaTa-SHisH ; and this fact is not merely recorded by
Moses, but established from the picture language, which
was drawn no doubt by Adam himself, and handed

" The authors of the punctyation preserve the original form
of this word by inserting a double dagesh in 1, thus compensating
for the second .
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to his posterity”. We have here a complete answer
to the arguments of those who have endeavoured to
prove that the Sabbath was first instituted at the Exo-
dus, and that Moses to give a higher sanction to it
introduced an account of its origin, as having taken
place in Paradise. I am not surprized at such an
opinion having been entertained, for certainly the fre-
quent repetition of the commandment, and the minute-
ness with which all the details concerning it are laid
down in the Levitical code, seem to imply that it was
a new ordinance, with which the people were unae-
quainted; and this opinion is supported by a total
silence in the sacred records respecting the Sabbath
from its first institution till the Exodus. The truth
of the matter, I believe, is this. God instituted the
Sabbath for man in his state of innocence, as a great
blessing to himself and his posterity; but, when Eve
by a perversion of God’s intention (as I am about to

* The following may be the signs by which the days of the
week were known, and from which the numerals up to seven were
formed :

e ¢ The first Sun,” from which was formed

thia BOREFAL -.. ..o ccone v bn s wrns aswn sae,  BTRR v aies]
& < Sun, repetition of, or return.”............. e ....2
¥ ¢ Sun, the third,” from the three rays or

points of the character € .............. e ... 3

V & 7 < Fourth,” two feet of bird and two of man? Y2 WN .... 4

W <« Fifth Sun,” from five fingers in charac-
Lo R R e Bl S e T ... 5

e ¢ Sixth Sun,” from six points of the two @' UMW ....6

The word 'R which I give for number one soon came to
signify a man, oNE, as we now use the word; and as the French
use o~; and the word TR supplied its place as a numeral. But
it is frequently found in its original sense of “individuality,”
(Gen. x. 15, xv. 10. xxvi. 31, &) In Numbers (i. 4.) we have
Tonb e e WY There shall be one man for a tribe.”
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shew) made it a cause of her idolatry, God Ileft
men to their own inventions, and judicially permitted
them to neglect this ordinance, which he mercifully
restored to his people Israel, and thus through them
preserved to be a blessing to the Christian Church®.

" The most eminent of the Jewish Rabbies considered the Sab-
bath a peculiar boon bestowed upon the Israelites; that, as they
are distinguished amidst the nations of the earth by their unfortu-
nate exile and sufferings, they have received, in the observance
of the sabbath, and in the feelings of beatitude that accompany it,
a compensation for all these sufferings. In this sense the Talmud
says (Exod. xxxi. 18.) “The Holy one (blessed be HE) said to
Moses, “I have a precious gift in my treasury, its name is SABBATH ;
I intend to bestow it on the Israelites: Go and acquaint them
with my intention.”

[ See account of Spirit of Jewish Religion in the Hebrew Review and Magazine

of Rabbinical Literature, now in the course of publication. ]
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III. THE HISTORY OF MAN IN HIS PARADISIACAL
STATE, BEGINNING AT THE EIGHTH VERSE,
AND REACHING TO THE END OF THE SECOND
CHAPTER.

Tuis is the GoLDEN AGE of the poets; and the
few events here recorded have afforded the materials
of all those beautiful descriptions, which they have
given us of man in the first period of his existence.
We are informed that God prepared a garden on the
mount Eden, that he made every tree pleasant to the
sight, and good for food to grow and flourish there,
and gave man possession of it to cultivate it and to
keep it. But we are next informed that man being
a rational responsible creature God gave unto him two
commandments, upon the observance of which his happi-
ness depended. These two commandments were repre-
sented in the original picture language by two trees,
of which the man and the woman were forbidden to
taste the fruit; this was a very plain and natural way
of symbolizing this fact, the commandments themselves
must have been orally communicated to Adam, and in
the same manner transmitted by him to his posterity”.

° I may here remark, that in every part of this ancient history,
wherever a speech is introduced it must be of later origin than
the picture narrative itself. The pictures might represent a man
in the act of speaking, but it was at a very advanced state of
this mode of writing, or perhaps not before it became Phonetic,
that the speeches were introduced, they were orally transmitted
from one to another along with the pictures, and hence it is that
they are the most difficult parts to understand, and the least to
be relied upon as expressing the sense of the original narrative.



94

But there is sufficient light afforded us to ascertain
what these two commandments were. One tree was
called,

ym awm Tt vy
“ The tree of the KNOWLEDGE of coop and EvIiL,”

or literally
“ The tree of the TasTE of Goop and EvIL.”

The second tree was called 0w vy (Etz Hachajim),
“The tree of LIVES.”

There can be little difficulty in discovering under
these two symbolical trees the two commandments given
by the Almighty Creator to our first parents.

The first was that which at a later period, when
men could read, God inscribed upon a table of stone.
Let us peruse it and see whether it would not pro-
perly be described by a tree of the TasTE of Goop
and EVIL:

W Sypn opwa s nn 5 Soe hmeyn NS
PIND PNND DB WNY DIND PINd

NI O PION M DR D oTAYN 8 o minen 8O
wavb oYaTsn owberby ohathy mar py e

VIRE MBS 2TRY DEHNS Ton oy

“ Thou shalt not make unto thee any graven image,
or any likeness of any thing that is in heaven above,
or that is in the earth beneath, or that is in the water
under the earth:

“ Thou shalt not bow down thyself to them, nor serve
them; for I the Lord thy God am a jealous God,
VISITING THE 1INIQUITY of the fathers upon the
children unto the third and fourth generation of them
that hate me;

“ And SHEWING MERCY unto thousands of them that
love me, and keep my commandments.” (Exod. xx. 4—6.)
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This is the first commandment represented by the
tree of the KNOWLEDGE of coop and Evir. It held
out to Adam an alternative of coopn and EviL. It
shewed him how to secure blessings to his latest pos-
terity ; and likewise pointed out that evil, which would
bring a curse not merely upon himself, but upon his
children for many generations.

The second commandment represented by “ the tree
of L1vEs,” is that which God repeated to Noah, (Gen.
ix. 6.) and which he also wrote as he did the former for
his people Israel:

nYy Mmoo ny wRomao

“ He that smiteth a man, so that ue pig, shall be
surely PUT TOo DEATH.” (Exod. xxi. 12.)

To the transgression of the first of these command-
ments was annexed a particular curse:

RN M oo ora o nnk Sann 85 M A T v

“ Of the tree of the KNOWLEDGE of Goop and EvVIL,

thou shalt not eat of it: for in the day that thou eatest
thereof THOU SHALT SURELY DIE.”

DraTH is now so familiar to the children of Adam,
that we all know the meaning of this expression; but
how could the idea be conveyed to our first parents,
when as yet they had never witnessed the dissolution
of any creature? We must go to the literal meaning
of the word to ascertain this. The hieroglyphic picture

the same as 1;”

abyss, omitting 1, written m» (Moth), and mpn Mo
is literally “IN THE CHAOTIC GULF THOU SHALT
BE ENGULFED.” The i1 signifying breath,” may be
omitted to express more correctly the state of death.

of death was

; the great
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And hence it is that in all ancient mythology, as
well as in the sacred writings, death is connected with
a gulf or deep abyss. Hesiod in describing the destruc-
tion of the Titans, (a fable borrowed from the judge-
ment of God upon the Cuthites at the Tower of
Babel, and mixed up with the fall of man) says:

L] § L i L]
“ rovs mév vwo yBovos evpvodeins
i - ¥ b ? W
Heurav, kai dequotaty, €v aprya\éowgy ecnaav,
F L F L
Nucjocavres yepoiv, vrepBuuovs mep eovras,

s [ W L # L] - o [ L1 W L] L3 i! P
lNoooov Euspﬂ Vo tyijs, OO0V oupaves €GT amo yaus,
F £ # i -~ * # ¥ r b3}

lﬂ'ﬂlﬂ' TI'.IP T oo Tﬂs‘ [N TﬂPTﬂPGU ??EPﬂE'Hfﬂ-
(Deor. Gen. 716.)

“ them they drove
Vain glorious as they were, with hands of strength
O’ercoming them, beneath the expanse of earth,
And bound with galling chains; so far beneath
This earth, as earth is distant from the sky:
So deep the space to darksome Tartarus.”

And again,

« EvBade y1s E'mqmlﬂa}g, Kol Tap*mfpou ﬁepciewm?,
Hovrov T aTpuyeTolo, kai ovpavoy ATTEPOEVTOS,
Efeins wavrov myyal, kal weipat eacw,

Apyaké, evpoerrta, Td Te oTvyéovar Beoi mep'
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Ovdas kot , € TpwTa TUAEwY évroabe yEvoiTo.
AM\a kev évBa kal évba ('f,)épm 1:'10:; BueAha Hﬁellﬂ
Aﬂﬂ?\,éu' dewor Te kal abBavdTows: Oeotor

Tovro Tépag‘ K@i VUKTOS Ellﬂiﬁlr';}'} olkia Oewd

# o
Eornrev, uﬂ;f.)éhpi‘ K EKANULLILE Vex xuureycn."
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“ suceessive there
The dusky earth, and darksome Tartarus,
The sterile ocean and the starry heaven,
Arise and end, their source and boundary,
A drear and ghastly wilderness, abhorr’d
E’en by the gods—a vast vacuiTy;
Might none the space of one slow circling year,
Touch the firm soil, that portal entered once,
But him the whirls of vexing hurricanes
Toss to and fro. FE’en by immeortals loathed
This prodigy of horror. There too stand
The mansions drear of gloomy night, o'erspread

With blackening vapours.”

In these passages there is evidently a poetical de-
seription of pEATH, by the metaphor of being plunged
into an abyss.

We have also in the sacred writings ma=mye (Sharey-
Maveth), the * gates of death;” and mn=m1 (Chadrey-
Maveth), * the chambers of death:” and in the Reve-
lations ““w\eis Tov adov kai Toi Bavdrov,” (i. 8.) “ The
keys of hell and death.” These figures of speech are
all borrowed from the original idea of death being a
place, i. e. the deep abyss.

In the last verse of this chapter we have the fol-
lowing words:

WA N YR DINT DO oI ™

Thus translated in our version; “And they were
both naked, the man and his wife, and were not ashamed ;”
copied from the Septuagint®: “Kai noar oi &bo ~vuvol

* The incorrectness of the Septuagint translation led to mis-
interpretations of the sacred writings at an early period. Philo-
Judeus, a philosopher of the Platonic school, who flourished at
Alexandria about the time of our Saviour, in commenting upon
the second chapter of Genesis has the following passage: “'Efns

] L]
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oTE ’ﬂﬁ.-,i,u K r,: ’yuur} m'r'roﬁ, Kat ovK r}a‘xt;rﬂv‘rﬂ," From
this translation which has been universally followed
arises an error, which pervades the received history of
the fall of man. There is not one word in the whole
account respecting man’s nakedness and shame; which
I shall now endeavour to shew.

The word ooy (Ahriim-mim), which is rendered
in this passage naked, occurs again in the very next

yverse
Ten i Son ooy e

rendered, “ And the Nachash was more subtil than
any beast of the field ;” again borrowed from the Septua-
gint (¢povuwraros); so that the same word in one line
means NAKED, and in the next sumTin. Such never
could have been the intention of the writer. The word
I am convinced, whatever its signification may be, is
the same in both passages.

It is perfectly true that the word o7 (Ah-rom) in
the Hebrew language signifies *“ naked,” and also * crafty;”

KaKEWwo GiamopyTéor OTE pév wapowel amo wavros Felow év Tw wapas
ceicw eollicu, Eva fpﬂ'rpr:-rirﬂ' OTE €€ a'w'a';rﬂlpt‘l.:ﬂ ypnelar o wompov
k@t Kalou aiTiw, wc wAeiooiw GiadeyeTar. EKED UEw r;.rc;lp} grow, Awo
wavros Quayn’ évravla &€ ‘ov Payecfe’ ‘kal 4 8 dv fuepa PayyTe,’
nﬁx'a ‘qra-irrr';,’ kat ‘dwofaveiole,” ovyi ‘awobavy’” (Lib., 1. Legis
Allegoriarum.) “ Moreover this point must be inquired into: when
he authorises the eating of every tree in paradise he addresses one
person: but when he interdicts the use of that tree which was
the cause of good and evil, he addresses more than one. For in
the former case he says, “ Of all Tnov shall eat ;" in the latter,
“ Y shall not eat: and in the day that YE shall eat,” not “ Tuov
shalt eat :* and, “ Y& shall die,” not *“ Trov shalt die.” Philo then
proceeds to explain by an allegory the reason of this change of
number. Now there is no change of number in the original, but
it is introduced by the Septuagint translation. In the Hebrew
we have DINP «Tuou skall eat,” and MM, «Tuou shalt die.”
This is not the only Examimf this kind of error in the writings
of Philo.
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it is used in these senses in the Book of Job. And
belonging to the same root are the words vy (Ah-rah),
“to make naked, to uncover;” mw or my (Er-vah or
Er-jah), © nakedness.” But there was also another word
of the same characters 07 (Ah-rum), of quite a different
signification, namely, “ upright.” And from this word
there are several derivatives. We have the verb DWW
(Ah-ram), “to stand upright.”

DTN TER D
b TmD 1R

“ At the blast of thy nostrils the waters sTooD UPRIGHT,
“ They stood as a heap of waves.”” (Exod. xv. 8.)

We have also 27y (Arémah), “ an heap,” (Ruth iii. 7),
and W (Ahr-mén), “a poplar tree.” (Gen. xxx. 37.)
And to this latter form of the word belong Dy
(Ahrtim-mim), and 2% (Ah-rum), in the passage now
before us®. It is ecurious again to observe the pains

* The roots of these two classes of words were probably MY
(Our), “the forehead;” and MY (Oor), “the skin.”

From the latter is derived D7) (Ahrom), “naked;” and from
the former D7) (Ahrum), “ upright.”

In Exodus xxxiv. we have an account of Moses, that when he
came down from the mount W2 MY 7P translated thus: * The
skin of his face shone.” The word T (Our) in this passage should
be rendered ¢ the forehead.” ¢ The forehead of his face was
horned:” i.e. was like to the Moon. “The skin of his face
was horned” is unintelligible, and we have no authority for ren-
dering the verb |9 (Karan) in any other sense, (see Ps. Lxix. 32).
The Vulgate translation is * cornuta facies sua.”

2 Y (Our Shinni), Job xix. 20, translated * the skin of my
teeth,” is probably, * the front or edge of my teeth.”

The verb Ny (Aur), “to arise,” viz., *“ to lift up the forehead,”
is of same derivation, (see Ps. vii. 7.)

The verb ™M (Avar), “to blind,” “to put a film over the
eyes,” is derived from MY (Our), “the skin.” (See Exod. xxiii. 8.
Deut. xvi, 19.) Hence MY (Iv-vér), “blind.”

G2 )
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taken by the authors of the Masoretic punctuation to
guard us against confounding these words with oW
(Ah-rom), signifying “naked.” There is a remarkable
punctuation contrary to the general analogy of syllabi-
cation: we have o2 (Ahrim-mim), » with double
dagesh after the long vowel 3, to distinguish it from
oy (Ahrii-mim), the former signifying * upright,”
the latter “naked.” And the meaning of the passage
is this: the man and the woman were distinguished
from the rest of created beings by their upright figure.
To this Ovid has an allusion in his history of man’s
creation, borrowed no doubt from the passage now be-
fore us:

“ Pronaque cum spectent animalia cstera terram
Os homini sublime dedit: celumque tueri
Jussit et erectos ad sidera tollere wvultus.”

¢ Thus while the MUTE CREATION DOWNWARD BEND
Their sight, and to their earthly mother tend;
Max rooks aLorT, and with erected eyes
Beholds his own hereditary skies.”

And our own poet Milton has considered this dis-
tinction of sufficient importance to introduce it in his
account of man’s creation:

¢ There wanted yet the master work, the end
Of all yet done; a creature who ¥or rRONE
And brute As oTHER CREATURES, but indued
With sanctity of reason, might erect
His stature, and upright with front serene
Govern the rest.” Book vir. 505—510.

M (Air), the young of an animal from its nakedness, is derived
from MY Oor «the skin.” (See Job i. 21.)
M (Ir), a city from being situated on a hill, from M} (Our)
““the forehead.”
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And now we can use the word in cach passage in
the same sense.

TS Y Son oy M e

“ And the Nachash was more upright than any beast
of the field.”

This fact is properly recorded to explain the meaning
and extent of that curse, which was afterwards pro-
nounced upon him : .

TN Tm Y
“ Upon thy belly shalt thou go.”

Having thus arrived at the true meaning of the
word DWW (Ah-rum), we come to the word of the greatest
importance in the whole history : wwan (Ith-boshishu.)

The Septuagint translators considered this the Hith-
pahel of the verb ena (Bash), which signifies ** to blush”
or “be ashamed®” And with them the word has no
more force than if written in the Kal. whn~x (Velo
Boshu) equally signifies, “ And they were not ashamed.”
(Ps. xxii. 6.) But the verb is of a totally different

* The verb N2 signifies “to be ashamed,” *“to be confounded,”
literally “ to hide the face.”

In three passages of the Bible we have the phrase €Nl T3
Y2 W ™ < And they tarried 6ill blushing.” Judg. iii. 2.

ha T 12 BN “And when they urged him &Il blushing.”
2 Kings ii. 17.

2N Ty DUM NID DR MPN « And he settled his countenance and

set it #ill blushing.” 2 Kings viii. 11.

In these passages the phrase should be rendered, “till sun-
set.” N2 is a compound word of W and N, “Going down
of Sun,” dropping the 8. And hence the verb thl “to be con-
founded,” literally “to hide the face as setting Sun.” In one pas-
sage (Isai. xxx. 5.) the original ¥ of the verb seems to be retained.
In several places it derives its sense from the original idea ““ of going
down.”
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derivation; it is the Hithpahel of the verb wwa (Ba-
shash), a word of the same derivation as naw (Sha-bath);
and signifying exactly the same, both derived from

E% : one written with the two Shins, and the other

with only one. T will now first shew that this is the
case; and then consider the force of the verb in its
Hithpahel form.

We find the verb wwa (Ba-shash) used twice in the
sacred writings in the form Kal, and in each case it has
precisely the same meaning as Nw (Sha-bath).

DT D I D O NTM

translated thus in the Septuagint *«ai idwv o Aaos o7
xsxp&vmﬁ Mawvans xareBgra.” *“ And when the FEOFIE
saw that Moses DELAYED to come down.” That is;
“ceased,” “failed” to come down. Exod. xxxii. 1.
Again, Judges v. 28.
N5\ wwa o
translated in the Septuagint, * dwr joyivdy dopa avrov,”
“Why is his chariot ashamed ?” which is scarcely sense ;
and altogether omits the word 825 (La-bo). The passage
is correctly rendered in our version; “Why is his
chariot so long in coming ?” i. e. “ Why does his chariot
delay or fail to come?” In each passage the verb is
used in the same sense as we find naw (Sha-bath).

nagr 8 T oM

“ And day and night shall not cease or fail.” (Gen.
viil. 22.) (See also Job xxxii. 1.)

The words 23 (Ba-shash), and naw (Sha-bath), are
of the same meaning, and ecach borrows its sense of
“ resting,” or “ceasing,” from the noun ww-na (Bath-
shish), which was the name given by our first parents
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to the seventh day, and signifies ** the Daughter of the
Sun.”

I now proceed to consider the Hithpahel form of
the verb wwi (Ba-shash), as used in this passage.
Professor Lee in his Hebrew Grammar gives the pro-
perties of conjugations grounded on this form, “ First,
To be, or become that, which the primitive word
signifies. Secondly, to feign, pretend, exhibit, &ec.
that, which the primitive word signifies.”  The last
sense here given is the primitive meaning of this
form of the verb; it may have a passive, reflective,
or active signification, and either is given to it as
the sense of the context may require. I would
render then the verb wwary (Ith-boshiashu) in the
active sense of exhibiting or setting wp, that which
the primitive word signifies, and wwam 8, (Velo Ith-
boshiashu) will be, “ And they had not set up Bath-
shish®” That is, they had not yet committed idolatry

* Vid. Professor Lee’s Gram. 2d Edit. p. 118.

" There is an exactly similar usage of ¥} (Ah-zab), * an image,”
in the Hithpahel form of the verb in the sixth chapter of Genesis:

PIRI DINTT NP 30 D MmN
DWTbD 31 po 135 mawmm v

FIND DIRT DR OTROY D T oM
12b-bx agprm

“ And God saw that the wickedness of man was great in the earth.
For every imagination of the thoughts of his (i. e. man's)
heart was only evil continually.

And it repented the Lord that he had made man on the earth.
For he (i. e. man) set up idols in his heart.”

The last clause ought I conceive to be thus rendered. The
reader will remark the parallelism of the passage.

A3y (Ith-ahz-zéb) is a word of precisely the same form as
w2 (Ith-bo-shésh) ; one signitying generally to set up an idol,
the other to set up the particular idol Bathshish.

We
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by setting up an image of the Daughter of the Sun.
But this statement at the same time implies that they
did this afterwards. Here then concludes the history
of man during his innocency with an awful presage
of that transgression, of which the sacred historian now
proceeds to give an account.

We have also (Gen. iii. 8) DR NI (Vayithchab-bea
Haadam), where 8277 is literally «“a secret house,” and the passage
implies “the man made for himself, or set up a secret house,” i. e.
 hid himself.” I have no doubt that in the earliest state of the lan-
guage the Hithpahel form of the verb always signified © the setting
up” the noun from which the verb was derived; and we should
see this in every case, if we could now obtain the noun from which
each verb is derived. N7 (Hith) signifies * the setting up,” from
N “the pole of the tent.” N3 (Nathan), which is merely N rendered
into a triliteral word by two formative nuns, signifies in its first
sense ““to set up,” and is so used (Gen. ix. 13):

1BYa hM ShepthN
“I do set up my bow in the cloud.”

In the seventeenth verse of the fifty-first of Isaiah we have
DN WP YMPAT YW « (Set up or) Lift up thy counte-
nance, lift up thy countenance, arise, O Jerusalem.”—The root of
MW (see note p. 99.) is MY (Our), “the forehead.”



IV. THE HISTORY OF MAN'S FALL RECORDED IN
THE NINETEEN FIRST VERSES OF THE THIRD
CHAPTER.

WEe are first informed that of all the beasts of the
field which the Lord God had made the Nacnasn
was the most upright ; this, as I have already observed,
is recorded to shew the propriety of the curse after-
wards inflicted upon him. By some means this creature,
a species of serpent, was an instrument in promoting
the sin of the woman. It is not impossible that he
being the most upright and beautiful of God’s ereatures
was the model from which she made her idol; and
the Almighty, more fully to express his abhorrence of
her conduct, inflicted a curse upon the animal that even
partook in so small a degree of her guilt. However
this may be, the woman symbolically ate of the tree
of the KkNOWILEDGE of coop and EVIL; that is, trans-
gressed the first commandment of God. She set up
the worship of BarusnisH, and induced her husband
to partake with her in her idolatrous rites. This is
contained in the six first verses of this chapter under
a picture of the Nachash giving an apple of the tree
to Eve, her eating thereof, and presenting one to her
husband, who also partakes with her of the forbidden
fruit.

The whole of the conversation between Eve and
the Nachash may be allegorical of the thoughts of the
heart of the woman": an hieroglyphical description of

* There 1s nothing new in this mode of interpretation: it has
been adopted by several learned commentators.

“ Acutissim¢ omnium sensisse mihi videtur Abarbanel, qui negat
Serpentem allocutum esse mulierem (neque enim dicitur, ut de Balaami

asina.
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that which took place “in the chambers of her imagery.”
Such an interpretation of the passage is in unison with
the Apostle’s allusion to Eve’s transgression: “I fear
lest by any means as the serpent” (is represented to
have) “beguiled Eve through his subtilty, so your
MINDS should be corrupted from the simplicity that
is in Christ.” (2 Cor. xi. 3.)

The seventh verse is as follows:

MIND Y DM DT DO D W™ DY W manpem
man o wsm

In our translation, which is again a literal copy from
the Septuagint, we have: “And the eyes of them both
were opened, and they knew that they were naked;
and they sewed fig-leaves together, and made them-
selves aprons.” In this passage we have the word Do
(Ey-rum-mim), rendered “naked.” I shewed before
that there were two classes of words derived from two
roots of the same characters, but of different meaning,
D (Ah-rom), implying “ nakedness,” and o7y (Ah-rum),
“uprightness.” From each of these words is formed
o7 (Ey-rum), differing in meaning according to the
root to which it belongs: we have 0y (Ey-rom), signify-
ing “ nakedness,” in three passages (Deut. xxviii. 48;
Ezek. xvi. 22. 39.) Butin the three passages in which it

asina, aperuit Deus os serpentis); sed prosopopeeia est, qualia multa
sunt: et Ps. exuviil. 7, Laudate Dominum, dracones, &c. Job xxviii. 14,
Abyssus dicit, Non est in me; et Gen.iii. 14, Deus dicitur allocutus
Serpentem: quasi verd mutum et brutum animal allocutus esset.
Quod dicatur, v. 6, Fidit mulier quod bona esset ad vescendum, &ec.
non autem, Audivit vocem Serpentis, indé probari evidenter ait
Abarbanel eum non allocutum esse mulierem, sed hoe dici, quod
cum Serpens in illam arborem smpius ascendisset, et inspectante
Evi comedisset, nec tamen mortuus esset ceepit ea cogitare illos
fructus non esse lethales, idque perinde fuisse ac si Serpens dixisset,
Non moriemint.”  (Pol. Synop. Critic.)
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occurs in this chapter of Genesis it is derived from
the other root 3 (Ah-rum), signifying * uprightness*.”
This word is 0 (Ah-rum), “upright,” with a (%), im-
plying “sight,” inserted, and its meaning is “upright
and seeing,” i.e. “secing a God,” *“having made the
visible image of a God.” The word is not found exactly
in its perfect form in any other part of the Bible,
and therefore I cannot support this interpretation by
any similar usage of the word. But there is a passage
in Daniel where the word =y (Eyr), which is the same
word without the formative D, is used in a very similar
if not the same sense. The prophet tells us that ““he
saw a WATCHER and a Holy One come down from
Heaven, (chap. iv. ver. 10, Heb. 13 Eng.) The word
T (KEyr) translated “watcher,” being one of that
order of angelic beings which are represented as
standing before the throne of God and beholding
his face. And such I believe to be the force of the
word "W (Ey-rum), in Genesis applied figuratively
to the worshippers of an idol. And the verse should
be rendered thus: *“The eyes of both of them were
opened” (that is, they looked upon their image), and
they knew that they were seers (seeing), that is,
(worshippers of a visible object); and they platted a
branch of the fig-tree and made for themselves wreaths
or garlands;” for the purpose of their idolatrous worship®.
Now follows the sentence of (God upon all the parties

* The word only occurs in these six passages.

" The word is the same as that used in the Zendavesta to repre-
sent the evil spirit, Arramax. Of this I shall have occasion to speak
more fully when I consider the Persian Cosmogony.

¢ Ezekiel, in deseribing the idolatries of the mystical Aholibah
in the twenty-third chapter, uses the word YN (Chagdri), as part
of the dress of those with whom she commits adultery ; the verb
MN8N (Ta-pher) is also used by the same prophet in connexion
with idolatry, (chap. xiii. 18.)
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concerned in this first transgression. The voice of
Elohim is represented as being heard in the garden,
Adam as endeavouring to hide himself from his pre-
sence, and afraid because he was oW (Ey-rum). In
answer to the question, “Hast thou eaten of the tree
which I commanded thee that thou shouldest not eat
thereof ?” the man endeavours to throw the blame on
the woman, the woman  on the serpent®.

The sentence is now passed upon all the perpetrators
of this sin. First, the Nachash is sentenced to go upon
his belly all the days of his life. The sentence upon
Eve is, that, as she had set up an image of a female
for an idol, she and her whole sex should be punished
by the sorrows of childbirth, and by being in subjection
to man. Adam is condemned to toil and labour, and
the ground cursed on account of him. But at the same
time a promise is given that in process of time the seed
of the woman shall put an end to all the evils ocea-

* The following is given by Professor Dathe in the notes upon
his translation of the Pentateuch as the ingenious hypothesis of
an anonymous author:

« Pox Dei per hortum ambulantis est tonitru, quod constat s@epe
hoc nomine venire. Sub vesperam nempe oritur tempestas, prima
fortasse in orbe recens creato. Cujus tonitru et fulgure homines
peceati sibi conseil terrentur, mortem timentes, quam Deus eis
minatus fuerat, si de fructu arboris vetite ederent. Colloguium Dei
cum Adamo et Eva (v. 9—13), morsus conscienlie sunt cum ex-
cusationibus, quibus culpam alter in alterum devolvit. Sed tem-
pestate ingravescente, tonitru continuo resonante, ita ut nullibi se
tutos existimarent, fugiunt ¢ paradiso, hine (v. 23) Jova dicitur
eos ex horto expulisse.—At enim vero, dicis, hujus expulsionis in
fine capitis demum mentio fit, et multa narrantur quse eam pre-
cesserint: sententia dicta in Adamum, Evam, et serpentem, nomen
Evee ab Adamo mutatum, vestium usus monstratus. Recte quidem.
At quis ab auctore, tantm imprimis antiquitatis, requirat, ut quo
ordine singula se exceperint, narret? Fuisse vero hominum fugam
a Paradiso, sive expulsionem eorum, conjunctam cum illa tempestate,
sive terrore propter vocem Dei concepto, apparet ex eis, que v, 20
et 21, narrantur, qua nemo dixerit in paradiso esse facta.”
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sioned by this first tramnsgression, although in accom-
plishing this work the seed of the woman himself should
in some degree partake of the curse now introduced.
And this promise would be depicted by a more power-
ful Nachash, as the promised seed biting the head of
the first Nachash, while this latter could only bite
the tail of the former. And hence no doubt originated
that worship of the serpent which so universally prevailed
among mankind. It had not respect to the serpent
that tempted Eve®; but to the promised seed of the
woman, that powerful Nachash, which should in due
time come into the world and restore all things, termed
by the Jews xam (Hab-ba), and rendered in Greek
o epyomevos, “ HE THAT CcOMETH.” And this was
strikingly represented in Phenician mythology by a
beautiful serpent entwined around an egg, implying
that the seed was mot yet come—was as yet in the
womb of time,

WAIT FOR HIM, FOR HE WILL SURELY COME.

b ¢ It may seem extraordinary that the worship of the serpent
should have been ever introduced into the world: and it must
appear still more remarkable that it should almost universally have
prevailed. As mankind are said to have been ruined through the

influence
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I am convineed, from various passages in the sacred
writings, that an emblem of the Nacuasu as the pro-
mised seed was familiar to the prophets and pious men
of old; and moreover that it was accompanied by some
words the same or similar to those which I have annexed
to the hieroglyphic figure.

In the forty-ninth chapter of Genesis we have an
account of Jacob’s prophetical declaration respecting
each of his children. In the midst of these sentences
he suddenly exclaims:

T D ey

“ FOr THY SALVATION I HAVE WAITED, JEHOVAW.”
(ver. 18.)

There appears no connexion between this sentence
and the foregoing or following verse. Why then did
the Patriarch exactly at this period of his prophetical
declarations introduce these words? The preceding verse
fully explains it :

TV B o
TIN=OY e
DO™IRY TN
MR 123 SIM

“ Dan shall be a Nacuasua by the way,
A sErRPENT by the path
That BITETH the horse’s HEELS,
And his rider falls backward.”

influence of this being, we could little expect that it would, of
all other objects, have been adopted as the most sacred and salutary
symbol, and rendered the chief object of adoration. Yet so we
find it to have been.” (Bryant, Vol. 1. p. 473.) See also Stilling-
fleet’s * Origines Sacre,” Book 111. Chap. iii. Sect. 18.
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The deseription here given of Dan immediately
recalled to the dying Patriarch’s mind the emblem
of the promised seed, and he makes a declaration of
his faith, of that faith which distinguished the real
believer, the true servant of God, and he probably
adopted the words of a motto attached to it. With
this declaration of Jacob, and with the meaning which
I have before given of the word SuiLon, let the reader
compare a passage in Isaiah, where the prophet is evi-
dently foretelling the advent of the Messiah :
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“ And it shall be said in that day,

Lo this is our Evronim, we have waAIlTED for him,
and he will save us:

This is JEHOVAH, we have warTED for him, we will
exult and we will rejoice in HIS SALVATION.” (xxv. 9.)

In this passage SHirLou the promised seed is evi-
dently alluded to, and is termed both Evromim and
JEHOVAH. (See page 86.)

In the twenty-first chapter of Numbers it is recorded
that upon the Israelites murmuring against God, “ The
Lord sent THE Nacuasugs flying serpents among
the people, and they bit the people; and much people
of Israel died.” By the command of God, *Moses
made a NacHasH of brass and put it upon a pole,
and it came to pass that if THE Nacuasa had bitten
any man, when he beheld the Nacuasu of brass he
lived.” Here was kept up the idea, with which the
people were quite familiar from their picture history
of man’s fall and of the promised seed. One Nacuasnu
bites the people, and to another Nacuasu they look
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for deliverance. Our Lord connected himself with the
Nacuasu lifted up by Moses in the wilderness, and
consequently with the original Nacnasm, of which this
latter was an emblem, in his discourse with Nicodemus :
“As Moses lifted up the serpent in the wilderness,
even so must the Son of Man (the promised sced) be
lifted up.” The learned ruler of the Jews no doubt
fully saw the force of our Saviour’s allusion®.

In the above account of man’s fall it will be observed
that there is no mention made of the interference of
any evil spirit. And in the whole course of the sacred
history there is not one text from which we ean rightly
infer that there is an order of beings, such as are gene-
rally represented by the fallen angels, or that sin existed
before Eve's transgression. Divines find a difficulty
in reconciling the sin and rebellion of man with that
state of innecence in which he was created. It is in-
deed hardly credible that any creature endowed with
reason should transgress the commandment of his Crea-
tor, especially with so heavy a curse annexed to the
transgression thereof; and they seem to think that this
can be got over by transferring the original guilt to
another class of beings. Now surely this is explaining
one moral phenomenon by the arbitrary assumption of
another far more difficult to explain than the former
one. If it be a thing incredible, that man left to

* It will be observed that on the cap of the figure in page 68
there are the remains of an ornament. This, as we know from
similar figures, was a coiled serpent, an emblem no doubt of the
promised seed. It is not impossible that there was a tradition
derived from some prophecy, that the promised seed should de-
scend from Ham; which appears to have been the case through
Rahab of Jericho, a Canaanitish woman, who married Salmon and
became the mother of Boaz the grandfather of Jesse the father
of' David.
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his own powers should sin, how much more incredible
is it, that an order of angels, who enjoyed much nearer
communion with God, and far excelled man in every
intellectnal faculty, should be the authors of sin? But
I will proceed to examine the evidence which the word
of God affords us upon this subject.

I will consider those texts which may have conduced
to the generally received opinions: the total silence of
seripture respecting such beings, and the positive state-
ments of our Lord and his inspired apostles respecting
the devil and his angels. I may here be allowed to
guard the reader against any mistake respecting the
object I am pursuing: I am not attempting to prove
that Satanic influence has not existed, or does not exist,
but that the authors of it are not fallen angels, and
had no existence before Kve's transgression.

There are two passages which may be thought by
some to establish the received opinions:

“ For if God spared not the angels that sinned,
but ecast them down to hell, and delivered them into
chains of darkness, to be reserved unto judgement ;

“ And spared not the old world, but saved Noah
the eighth person, a preacher of righteousness, bringing
in the flood upon the world of the ungodly ;

“ And turning the cities of Sodom and Gomorrah
into ashes condemned them with an overthrow, making
them an ensample unto those that after should live
ungodly :” (2 Pet. ii. 4—6.)

And again,

“I will therefore put you in remembrance, though
ye once knew this, how that the Lord, having saved
the people out of the land of Egypt, afterward destroyed
them that believed not.

H
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“ And the angels which kept not their first estate,
but left their own habitation, he hath reserved in ever-
lasting chains under darkness unto the judgement of
the great day.

“ Kven as Sodom and Gomorrha, and the cities
about them in like manner, giving themselves over
to fornication, and going after strange flesh, are set
forth for an example, suffering the vengeance of eternal
fire.” (Jude 5—7.)

The two passages evidently allude to the same event,
and the explanation of one will serve for both®.

The word dyyehos is constantly used with no refer-
ence to spiritual beings by the later Jewish and early
Christian writers. We need no other proof of the
meaning it obtained than the use made of it by St John
in the Apocalypse. The head or chief of each church
is called the Angel (&yyehos) of that church. These
writers adopted this meaning from the word 855 (Miilac),
in Hebrew signifying * a king,” and likewise ““ an angel,”
or “a messenger.” When they wished to express the
word 850 (Miilac) in Greek they made use of the word
aryryeos.

St Peter is warning the Christians to whom his
epistle is addressed against the false teachers who were
introducing damnable heresies, and would thus bring
upon their hearers the judgements of God, (ver. 1)
and he calls their attention to three examples of God’s
judgement upon apostate sinners. The first is that of
the vengeance of God upon the angels (d~yyeho, DIND),
“ who sinned ;” in the corresponding passage in St Jude,
“who kept not their first estate, but left their own
habitation.” Some commentators consider the apostles
in these passages as alluding to the judgements of God

* St Jude in place of the deluge cites the judgement of God
upon the TIsraelites in the wilderness.
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brought upon the Cuthites at the building of the tower
of Babel. The account given of that event is so concise
in the Bible, that very little can thence be known of
the circumstances attending it: but we have the most
undoubted evidence in the traditions of every nation,
that some powerful leaders, 228 (Mela-cim), were at
that period dispersed by a manifestation of God’s power,
and they are universally represented as being driven
into Tartarus or Hell®. I am inclined however to think
that the apostles allude to the great antediluvian apo-
stasy of the family of Cain, briefly recorded in the fourth
chapter of Genesis: “And Cain went out from the
presence of the Lord, and dwelt in the land of Nod,
on the cast of Eden....and he builded a city and
called it after the name of his son Enoch.” There
is reason for concluding, from the third verse of the
sixth chapter of Genesis, that “God had striven” with
the human race by some awful judgements before he
brought a deluge upon the earth to “destroy man from
the face thereof.” St Peter in his first epistle speaks
of *spirits in prison,” (iii. 19), the same as those he
alludes to in this epistle as “delivered into chains of
darkness,” and * reserved unto judgement:” and in that
passage he leaves no doubt as to whom he refers by
adding : “ which sometime were disobedient, when once
the long-suffering of God waited in the days of Noah,
while the ark was a preparing.”

The apostles call the attention of Christians to these
examples recorded in the Bible, of God openly punish-
ing' mankind by judgements from heaven, as warnings
against the influence of false teachers. And no argu-
ment can be drawn from these passages unsupported
by collateral evidence in favour of the generally received
opinions.

" See Bryant's Mythology, Vol. 1.

£
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There is a perfect silence in seripture respecting
any fallen angels, or the existence of sin prior to Adam’s
transgression. Our Lord in his discourses never uses
an expression which implies such a notion. We might
have expected, especially 'in those which attended his
ejection of evil spirits, to have found some expression
which might lead us to know that they had been angels
of light. The devils when allowed to speak themselves
never insinuate such a thing. When our Lord cast
out that evil spirit, which was called Legion, he said;
“ Art thou come hither to torment us before the time?”
(Matt. viii. 29); and in the parallel passage (Luke
vili. 28) he says; “ What have T to do with thee,
Jesus, thon Son of God Most High? I beseech thee
torment me mnot.” From this we learn that these
demons knew Jesus and acknowledged him as the
Messiah, and that they were looking forward to a day
when He would be their judge:; i.e. their state was
that of guilty individuals, awaiting the day of judge-
ment. Our Lord gives frequent descriptions of the
day of judgement, the angels of God are constantly
introduced in that scene, and all mankind are repre-
sented as standing before the judgement-seat of Christ,
but no mention is made of any separate class of beings
like to fallen angels:

“When the Son of man shall come in his glory,
and all the holy angels with him, then shall he sit
upon the throne of his glory:

“ And before him shall be gathered all nations:
and he shall separate them one from another, as a
shepherd divideth his sheep from the goats:

“ And he shall set the sheep on his right hand,
but the goats on the left.

“ Then shall the king say unto them on his right
hand, Come, ye blessed of my Father, inherit the king-
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dom prepared for you from the foundation of the
world...ooii.

“Then shall he say also unto them on his left
hand, Depart from me, ye cursed, into everlasting fire,
prepared for the devil and his angels.”

Can any thing be clearer than that in this passage
by “the devil and his angels” is meant the whole
body of wicked souls from the ereation to the day of
judgement: this place is prepared for them, as the
kingdom of heaven for the saints. It is the same as
if our Saviour said, * prepared for yowu, the devil and
- his angels.” Our Lord also in another most remark-
able passage points out Satan or Beelzebub, constantly
spoken of as the head, chief, or first of the evil spirits.
The Jews were boasting that they were the children
of Abraham. Jesus said unto them, “If ye were Abra-
ham’s children, ye would do the works of Abraham.
But now ye seek to kill me, a man that hath told you
the truth, which I have heard of God: this did not
Abraham.” *Ye are of your father the devil, and the
lusts of your father ye will do. He was a murderer
from the beginning, and abode not in the truth, because
there is no truth in him,” (John viii. 44). The passage
in the original is: “’Exewvos avBpwwoxToves v ar
apxss.” “He was a MANSLAYER (from or) at THE
BEGINNING ;" clearly pointing out and defining Cain.
St Paul in his first Epistle to the Corinthians says, ** The
things which the Gentiles sacrifice, they sacrifice to
devils and not to God.” Now St Paul was well aware
that the heathen offered no sacrifice to any fallen angels,
but to the manes of departed heroes; and the apostle
very properly terms their spirits, devils; as we know
they were most of them mighty conquerors, and during
their lives prodigies of cruelty and debauchery.



1158

And it is surely probable that the Satanic influence,
which has been exercised over the human race, should be
the consequence rather than the cause of sinj part of
that punishment which was brought upon mankind by the
fall. And is it not improbable that man should when
first created be exposed to the very greatest of all curses,
the influence of a powerful evil spirit? The very
notion interrupts the whole plan of redemption. Our
Lord frequently states that the main object of his
coming was to destroy the power of Satan. Now if
Satan’s power over man existed before the fall, our
Lord came to redeem us from a certain evil that existed
independent of man’s sin, and had Adam never trans-
gressed we should have stood in need of a Saviour.
God might in righteous judgement upon our race
leave us to the influence of those wicked departed
spirits, whose condition was the result of man’s rebel-
lion. And it is not at all difficult to imagine that
wicked souls in a state of hopeless misery, if permitted
by God, would endeavour to seduce others into the
same state. This view of the subjeet, while it brings
upon man the whole guilt of sin and rebellion against
(God, magnifies His mercy and enhances the worth of
the Saviour.

This question may be asked: If such be the case,
how came the opinion so general respecting fallen
angels, and whence was it derived? There can be no
doubt respecting the source whence it was obtained.
The first notion of the existence of a fallen angel is
found in the Zendavesta. The AriHMAN of Zoroaster
is the original model of Satan. The later Jews became
conversant with the Persian mythology, and introduced
this with various other notions into their writings;
and it secems to have been adopted by the early Christ-
1ms without any enquiry into the seriptural authority
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upon which it rested. Our immortal countryman Milton,
by clothing this fiction of the Persian mythology in
all the beauty and attraction of poetry, has so recom-
mended it to our imagination, that we almost receive
it as of divine authority; and we feel a reluctance to
be convinced that all his splendid fabrie is based on

falsehood.

V. AN ACCOUNT OF ADAM’S GIVING A NEW NAME
TO HIS WIFE.

IN the twentieth verse of the third chapter we
have a new name given to the woman.

“ And the man called the name of his wife mn
(Chav-vah), because she was the mother of all living.”

We are not informed upon what occasion this took
place, but from the name and its derivation® we are
led to suppose it was upon the birth of their first child,
a daughter. Cain and Abel must both have married
their sisters, and these were probably born before their
brothers. This supposition explains the meaning of
Eve’s exclamation on the birth of Cain; “I have
gotten A MAN from the Lord.” She rejoiced that at
last the Lord had given her a male child, a son.

* See page 57.
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VI. A STATEMENT OF THE MANNER IN WHICH
MAN WAS FIRST CLOTHED.

THE next event recorded is in the twenty-first verse
of this chapter: “ Unto Adam also and unto his wife
did the Lord God make coats of skins, and clothed
them.”

Here again we have a false translation borrowed
from the Septuagint, and universally adopted, * xir@vas
depuaTivovs,” “coats of skins.” Is it not very impro-
bable that men in a climate such as we have reason
to believe that of Eden to have been, should use for
clothing the skins of beasts? In some northern climates
they are worn, but not without linen or flannel under
them. We have reason to believe that animal food
was not eaten until after the deluge, when God gave
the permission to Noah. And that all mankind should
be clothed in skins of animals offered in sacrifice is
quite incredible, and has only been maintained by those
who have been endeavouring to build up a theory re-
specting primitive sacrifice”. But if is needless dwelling
upon the improbability of the statement, for the sacred
writings tell us no such thing:

owam My MnD eRD oTad orhN M M

“ And the Lonrp Gop made for the man and for his
wife cotton-cloth, and clothed them.”

That is, God taught man the use of the cotton-tree,
and to make cloth of that substance.

The word which is here used is MmN (Cotnot);

* See Davison’s < Inquiry into the Origin and Intent of Primitive
Sacrifice.”
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very mearly the same as our word Cotton, which is
derived from it. The word came in process of time to
be used for clothes made of cotton, as well as for the
article itself. The word oceurs eighteen times in the
books of Moses, and in every case, when used as a
garment, signifies one of eloth. The word which would
have been employed, had the writer intended to convey
us the notion of a garment made of skin, is 12 (Beged).
We have (Numb. xxxi. 20);
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“ And every garment and every utensil of skin.”

But the most remarkable thing is that the mistake
should have occurred, as the authors of the Masoretic
punctuation, with their usual precision, have carefully
distinguished the word, when used simply as cotton,
and when applied to a garment.

When the word signifies cotton, its punctuation is
man2 Cothnoth”.

When the word signifies a garment, sing. mnl or
mn2 Cut-to-neth, or Cethd-neth®.

~ When the word signifies garments, plur. nny Cut-
tonoth . :

If we reject the points mnd (Cot-not) is “ cotton,”
and P32 (Cotnet) “a garment,” or “ garments.”

But what is the meaning of the word =p (Our),
which certainly signifies skin? The phrase is this;
GGod made them cotton-skin, i. e. cotton-cloth. The
nearest substance to which our first parents could
liken it was skin, and hence they called it from its

b Gen. iii. 21. Exod. xxxix. 27. “ And they made the cotton
fine cloth, the work of the weaver.”

¢ Gen. xxxvil. 3, 28, 23, 31, 32, 83. Exod. xxviii. 4, 30. xxix. &,
Lev. viii. 7. xvi. 4.

4 Exod. xxviii, 40. xxix. 8. x1. 14. Lev. viii. 13. x. 5.
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material “ cotton-skin.” Of this mode of giving names,
many examples could be cited even in our own language,
but one shall suffice. We now, after the cotton has
been separated from the pods in which it grows, call
it “cotton-wool;” mnot that it is properly speaking
“ wool,” but being more like that substance than any
other familiar to us, we define it by that name. The
version of this passage in the Targum of Onkelos is:
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“ And the Lord God made for Adam and his wife
garments of splendour (white garments) for the skin of
their flesh, and clothed them.”

It would seem that the author of this paraphrase
read in the original =y=5y: if so our translation should
be: “ And the Lord God made for Adam and his wife
cotton for the skin, and clothed them.”

That God taught men to make cotton-cloth, is an
observation which the historian would make, and it was
important to transmit the knowledge of it to posterity.
When mankind dispersed after the Deluge, they all
carried with them this art, and we find cotton to have
been the clothing of oriental nations from the earliest

periods *.

* From an article upon “ Corron,” in a number of the Saturday
Magazine now before me, 1 extract the following passage, not only
shewing the antiquity of this art, but also that it was derived to
all nations from one source. * Spinning or converting cotton-wool
into thread, is the next process in the manufacture of this useful
material. The rudest, and at the same time the most ancient im-
plements employed for this purpose, were the distaff and spindle.
It is worthy of notice, that the same plan has been resorted to
by the early inhabitants of every country yet discovered, and that
the natives of India, and of some other parts of the world, still
employ this simple invention.”



VII. THE ACCOUNT OF MAN'S EXPULSION FROM
PARADISE, AND THE NEW CONDITION IN
WHICH HE WAS PLACED, CONTAINED IN
THE TWENTY-SECOND AND TWO FOLLOW-
ING VERSES OF THE THIRD CHAPTER.

I DD VHD MR PN DINT 7 OVOR T Ry
goph m Somy ovmT yeb B DY T e vy

“ And the Lord God said, Behold the man is as one
of us to know (or in the knowledge of) good and evil:”
i. e. “the man is created in our likeness, and is a
rational responsible being:” * Let him not put forth
his hand and gather also of the tree of lives, and he
shall live for many ages.” Let him not now transgress
the second commandment, i.e. shed man’s blood, and
his life shall be prolonged to many days".

There are many examples of the article |2 being
used in the sense of a simple negative®.
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“ Swear unto me that ye will not fall upon me your-
selves.” (Judg. xv. 12.)

b « It must be plain from scripture that O} (Olam) is so far
from implying a necessary perpetuity, that it is applied to such
things as can have no long duration, as Exod. xxi. 6, and he shall
serve him D‘?‘W’J (Lélam), that is, as the Jews themselves expound
it, to the next jubilee, though it were near or far off. So 1 Sam.i. 22,
where Samuel is said to abide before the Lord for ever DMY™TY
(Ad-6lam).” Stillingfleet, Orig. Sacree, Book 1. Chap. 7.

© See Noldius. “J2 Ng. Prohibitivum.” The particle |2 is
merely the imperative of 7B “turn;” i. e. turn away from doing
that which the following verb implies.
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“ Thou shalt not make a covenant with the inhabitant
of the land.” (Exod. xxxiv. 15.)

“ And the Lord God sent him (vm15em) from the garden
of Eden, to till the ground from whenece he was taken.”
“ And he drove out the man; and he placed at the
east of the garden of Eden the cherubim, and a flaming
sword turning every way to keep the way of the tree
of lives.”

We may here observe that the word 12um (Vay-yash-
cén), which is translated *“he placed,” is a word used
constantly respecting the Deity: it is the root of my»ow
“ SHEKINAH,” “the presence of God.” nIpALT 2900
(Ha-chereb Hamsmith-hap-pe-ceth), * the flaming sword
turning every way,” is analogous to “ the wheels” de-
seribed in Ezekiel (i. and x). This emblem of the
Creator was placed here to keep men in awe, and to
guard them against transgressing the commandment
of God; for such is implied by “keeping the way of
the tree of lives.”

I have, according to the order in which we find them,
connected the twenty-third and following verse with
the preceding one; but I believe this is not the order
in which they should stand. The twenty-third and
twenty-fourth verses should immediately follow the nine-
teenth. (See note, p. 108.)



HEATHEN COSMOGONIES.

I BEG now to call the reader’s attention to three
ancient cosmogonies, which have been preserved to us
by heathen writers. When we consider the source
whence these were derived, we shall be convinced that
they are of considerable value, as conmected with the
Mosaic account of the Creation and Fall of man. These
cosmogonies were not the inventions of their reputed
authors, although they may have mixed with them
various apocryphal notions of their own; nor are they,
as many have imagined, borrowed from the records of
the Jewish legislator. When mankind were dispersed
some centuries after the deluge, each tribe would take
with them the same hieroglyphie pictures of the history
of the creation, fall, and deluge, and from these they
derived their respective histories of these events. These
narratives are as similar to each other as we could
expect to find them under these circumstances. They
all exhibit the same grand features, but differ in their
minor points. The outline is the same, but the details
vary both in their proportions and colouring ; and such
must necessarily be the case, as these hieroglyphics
were transferred to phonetic characters by nations more
or less advanced in literature and science; and probably
long before this event took place, many idolatrous rites
had been established, the knowledge of the true God
was in a great degree lost, and “men had become vain
in their imaginations, and their foolish hearts were
darkened.” The above considerations render the fol-
lowing cosmogonies highly important, as connected with
the Mosaic history of the Creation and Fall.



THE COSMOGONY OF THE PH@ENICIANS.

Eusepius has preserved to us an account of the
Theogony of the Pheenicians written by Sanchoniatho,
and translated from the original into Greek by Philo-
Byblius. As far as it goes respecting the Creation,
it is very curious. I will give the whole passage as
we now have it:

“Tiv Tor olwy dpx:r}u vroTifeTat c;épa (atpdaq Kol
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“ He supposeth that the principle of the universe
was a dark and windy air, or a wind of dark air and
chaos, turbid darkness; and that these things were
infinite, and having no finite bound. And when, he
says, the spirit fell in love with his own principles,
and a mixture was made, this union was called IoBos.
This was the beginning of the ereation of all things.
But it did not know its own creation. And of this
union of the spirit was produced Mo6t, which some ecall
mudl, others the putrefaction of a watery mixture. And
from this came all the seed of production, and the
generation of the universe. But there were certain
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animals not having sense, of whom were begotten ani-
mals having sense, and they were called Zophasemin,
that is, lookers at the heavens, and they were made
in the shape of an egg. And Mot, and the Sun, and
the Moon, and the stars, and the greater stars, shone
forth. Such is the Pheenician Cosmogony.”

In the beginning of this passage we see the descrip-
tion of the Spirit of God moving upon the face of
the waters. The word Mo6t, which has afforded room
for so many conjectures respecting its derivation, is
the same as the word o0 (T&hom) written backwards®;
rendered into Greek characters it would be reu, and
reversed pe7, rightly explained in the text. Mot is
afterwards used to signify the earth, as appears from
the concluding sentence, where the author shews his
knowledge of astronomy, viz., that the earth was a
planet. But the passage to which I particularly wish to
call the reader’s attention is “’Hv d¢ rwa {@a ovx &yorra
aigtnoey, éE v E"yéuﬂ'n 7\:{3& mep&, ke exhyOn Zw(pciw;pw,
TobT EGTLV ovpavot karorTar” “ But there were certain
animals not having knowledge, of whom were begotten
animals having knowledge, and they were called Zoph-
asémin, that is, LOOKERS AT THE HEAVENS.” Here
we evidently have the word on™y (Ey-rum-mim), trans-

2 «The Grecians wrote from left to right, but the more Eastern
nations from right to left. This was a circumstance which they
either did not know, or to which they did not always attend ;
and were therefore guilty of great mistakes; and these consisted
not only in a faulty arrangement of the elements of which the
names are composed, but also in a wrong distribution of events.”
(Bryant, Vol. 11w 31{5.)

The word Bacenus is 323 (BCC) (Cocab), “a star,” written
from left to right with a Greek termination. Ovid seems to have been
aware of this meaning of the word, when he thus addresses Bacchus:

“ Tu formosissimus alto
i'—:llmpiceri.ﬁ celo”
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lated exactly according to the meaning which I have
given it. (See page 106.)

Philo-Byblius goes on to give us Sanchoniatho’s
account of the first inhabitants of this earth as follows:

“ Elra ot fyffysuﬁa'ﬁm éx Tov Kolwia avépov wai
UK OS avtov DBdav, Tovto 06 wkTa épnnrxﬁﬁw Almwre kai
l-[pmr-:i'}rm-av Buiyrovs EIFI-*SIIF:E‘, 0UTW KANOUMEVOUS. Et;pﬁi'ﬂ d¢
Tov Awova Ty amo Ty Oévipwy Tpodir, €K TOUTwy TOUS
~revouervovs cAnBivar Uévov kai Tevedr, xat oiknoar Tav poviyy.
atyudv O¢ ~yevouévwy, Tds Yeipas opéryew eis oupavols Tpos
Tor ij\tov, TouTov <yap, (o, Beor E:[-"d',u.lgﬂl-' movou m.:pam;
xijpmv, Beehgaunry salovvres, 6 €oTt ‘?TRPEE d}ufwfr. .ii't:lﬂlﬂi‘
m:palmﬁ, Zevs oé 'rmpd "ExAnat.”

“ He then proceeds to say, that from the wind
Colpias and his wife Baau (which means night), Aion
and Protogonus, mortals so called, were produced ; that
Aion first found food from the trees; from these were
born children, who were called Genos and Genea, and
that they dwelt in Phenicia; these in a season of
great drought began to worship the Sun, for they con-
sidered him, he says, the only lord of heaven, calling
him BreLsamiN, which in the Pheenician tongue is
Lord of Heaven, but in the Greek Zrus.”

We have here in Genos and Genea the names of
Cain and his wife. The Coptic % (Genga) corresponds
with the Greek T, and with the Hebrew p; hence the
Hebrew p in Coptic would become 2%, which in Greek
would be rendered T. Tevos is 1 (Khin), with a Greek
termination. As Eve was called mmoN (Isshah), from
her husband w*n (Ish), so Cain’s wife was called rmp
(Khinnah), from 1p (Khin) her husband.

Sanchoniatho in the above passage alludes to the
first sin of idolatry, nmamely, the paying adoration to
the Sun; and accounts for it by stating that it com-
menced in a season of great drought.
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THE COSMOGONY OF HESIOD.

Hgesion, who lived between the eighth and tenth
century before the Christian @ra, and is supposed to
have been a priest of the temple of the Muses®, derived
from the sacred records to which he would have access,
his notions of a cosmogony which we find interspersed
throughout his works. We have few details respecting
the creation, but in both his gpoems “The Theogony,”
and “ The Works and Days,” he introduces the history
of Eve's transgression and fall with so little fabulous
disguise or addition, that no one can doubt that the
poet, or those from whom he obtained his knowledge,
were conversant with the original hieroglyphic pictures
from which the Mosaic account was derived. The
following is his account of the creation:

““H ror pév mpwriaTa Xdos yéver avtdp émerra
l- =% LI # ;13 L4 A |
ai  €UPUOTEPVOS, TAVTwWY €dos ac(hales aie
ABavaTwy, o Exaum xtiprg u:gbt;wrng Ohvprov,
TJ ¥ LI | # - 9 \ .'JI'OE e
apTapa T nepocvra puyw YBoves evpvodeing
¥ Ei ] ] -
H é Epos, 03 xaX\ioTos ev abavdtowt Oeota,
Aveiuelys, ravter Te Oewv, wavrwv T c{yﬂ_pu:wwu
Aduvarar év atibesoe voov, kai ewihpora BovAi.
Ex Xaeos & EpefBos Te, pehawa Te¢ NoE éyévorro.
Nukros & avr Aifnp 7e xai Huépn eferyévovro,
Ll ’ ¥ -
Ouvs 7éxe xvaoauévn, EpéBe pudornre meyeioa.
Taia & Tou mpaoror pév éyelvaro ioov éavrs
Ovpavor agrepoevd, va mv TEPL TAVTA KAAVTTOL,
¥ # - wF » » i
O¢p €l pacapecor Beors €00g aoakes aiel.
* There is much doubt respecting the occupation of Hesiod, and
also the exact period in which he lived. (See “ Elton’s Hesiod,
with a Dissertation on the Life and AEra, the Poems and My-

thology of Hesiod.”)
1



130

leivato & olpea paxpd, Bewv yapicvras évavhovs
Nuvugpéwry, ai vaiovow av uﬂpsu Bnoanevra.
H dé xai arpvyerov Iléhavyos wéker olduare Bvov,
Hovrov, aTep udoTyTos éhucpor’ avrap emerra
Ovpavp evvnbeiaa, Téx Qxeavor Pabudivny.
Kotovre, Kpeiovd Ymepwovar, lawerovre,
Oetavre, Peiarre, Oémwrre, Muyuoovenrre.”

(Deor. Gen. 116—135.)

¢ First Chaos was; next ample-bosom’d Earth,
The seat immoveable for evermore
Of those immortals, who the snow-topt heights
Inhabit of Olympus, or the glooms
Tartarean, in the broad-track’d ground’s abyss.
Love, then, arose most beautiful amongst
The deathless deities: resistless he
Of every god and every mortal man
Unnerves the limbs; dissolves the wiser breast
By reason steel’d, and quells the very soul.
From Chaos, Ercbus and ebon Night:
From Night the Day sprung forth and shining air,
Whom to the love of Erebus she gave.
Earth first produced the Heaven; whose starry cope,
Like to herself immense, might compass her
On every side, and be to blessed gods
A mansion unremoved for age. She brought
The lofty mountains forth, the pleasant haunts
Of nymphs, who dwell midst thickets of the hills.”

The poet then passes on at once to the history
of the deluge and of the post-diluvians, but connects
it with his cosmogony:

“ And next the sea, the swoln and chafing sea,

Apart from love’s enchantment. Then, with Heaven

Consorting, Ocean from her bosom burst

With it’s deep eddying waters. Ceeus then,
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Creus, Hyperion, and Japetus,
Themis and Thea rose; Mnemosyne,
P LV i i s S LS S e

There can be no doubt of these persons being Noah
and his three sons with their wives, the eight indi-

viduals preserved in the ark.

In the above passage the Poet states that first of
all was “Chaos,” w2 w0 (Tehu vabohu); then was
“ Harth,” y of Moses, and Mwr of Sanchoniatho.
Then was Epos * Love,” “Iloflos™ of the Pheenician
cosmogony. “Is amor mposwmomombeis deseribit vim
omnium genetricem®” Under this metaphor the pro-
duction of all living creatures is figured. From Chaos
came EpeBos “ Evening,” W (Ereb); NeE * Night,”
n5 (Laylah): Admp “Morning,” 92 (Boker); and
Huepn “ Day,” o» (Yom). Thus the poet describes the
establishment of the order of day and night. Oupavss
acrepoés “the starry heaven” is 0 (Rakiang) * the
firmament;” and obpea paxpd, Oedv yapievres évavho
voppéwv are TN (Gan-béden), “the garden on mount
Eden,” the habitation of our first parents.

In the following account of Pandora (the name itself
may be a Greek word for M, * uyrnp ravrev Tov 'gtﬁw'wu”}
we have a description of the idolatry of Eve and the
fatal consequences thereof with very little mixture of
fable.

The origin of all evil is represented as the stealing
of fire from Jupiter, i. e. from the Sun. The agent of
this theft is Prometheus”, whom Jupiter thus addresses:

* Not. Varior.

" ProMETHEUS is a personification, a poetic fiction representing
the operation of the mind ; the word is derived from mpopnleiopar
“1 deliberate beforehand,” and is in its literal sense, “ He, who
meditates before he undertakes any affair.” It corresponds with

WM (Nachash) in the Mosaic history, (See p. 105, Note.)
12
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“ lamweTiovion, wavTwy :I're:pt undea eidws.
3 - [ L] s # [
Xﬂfpﬁ'tg TP x?‘.s\#mg, kel Epas tﬁpeua'; NTEPOTEVTAS,
] L] -~ # - » W ¥ #
2ol T avTp peya THpa ket m@pau‘w ETTOMEVOLTL.
- El * - ® \ \ 3 ! A ™ of
Tots ¢ eyw avri mupos dwow Kakov, @ Kev awarTes
" £ ] -
Tepraovrac kaTa Buuor, eov kaxov a;;tjlu'}fnwwwei'a.“

(Opera et Dies 54—058.)

“ Son of Japetus!” with wrathful heart,
Spake the cloud-gatherer: ¢ Oh unmatch’d in art!
Exultest thou in this the flame retrieved,
And dost thou triumph in the God deceived ?
But thou, with the posterity of man,
Shalt rue the fraud whence mightier ills began ;
I will send evil for thy stealthy fire,
While all embrace it, and their bane desire.”

Upon the stealing of this fire immediately follows,
as connected with it, the forming of a beautiful female
image (Bathshish).

¢ TlapBevikns kalov €idos €mnpaTor.”.ec......
¢ The fictile likeness of a bashful maid.”
In both passages the poet alludes to the garlands
(nman Chagoroth) made for her:
ey d,uqbi 0¢ THvye
Qpat kaAAikopot t:r'régbuu avBeow elapoist.”

(Opera et Dies 75.)

““ the Hours
Of loose locks twin’d her temples with spring flowers.”

And again,
“ Augpi d¢ ot oTepavovs veobyhéos dvfest moins
lueprovs wopébnke xapiare Takas Abnqen.”
(Deor. Gen. 575.)

* See Gen. iii. 16.
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“ Entwin'd amidst her hair delicious wreaths

Of verdant herbage, and fresh blooming flowers.”

As soon as this image, kaov raxov, as the poet terms

it, is completed, it becomes a living female; and now

by

an easy transition under this character Eve herself

is pictured, as being the origin and cause of all evil

to

the human race. And the poet goes on with his

description evidently having before him not only the
curse inflicted upon men, but also the promise as con-
nected with the woman and made by God:

3

L1y

[piv pév yap (weakor emi xBovi PN avbpomwv

Noaw atep Te raxwv, kai aTep Yahemoio wovoio,

Novowy T dp"yaléwy, atr tilft?ptfﬂ'l ynpas Edwkap.

Alra ~yap ev KaKOTHTL .Bpu'rm' KaTaynpacKovat.

‘AM\a ~yven yelpeoor wifov peéya wou {;@Eﬁ.uﬁﬁm

Eoxédas * ﬂ'l"ﬂfiu;‘ilfﬂlﬂ‘t ¢ epxoaTe Knlea Avypd.

Movry 6 avrob:e EAmwic év cif.;frhirrmm dopoua

Evéor €muve wibov vmo xef?i.Eﬂ‘w, ovde ﬂt:pazs

EfémrTy” mpoober ~yap emépPBare mopa wiboto,

Airpioxov Bovkiioe Dwss vehehyryepérao.

"ANAa dé puplct :’Uj"'}l"ﬂ'li KaT &Pﬂpu;ﬂmus alanTad.”
(Opera et Dies 90—100.)

Whilom on earth the sons of men abode

From ills apart, and labour’s irksome load,

And sore diseases, bringing age to man:

Now the sad life of mortals is a span.

The woman’s hands a mighty casket bear ;

She lifts the lid 5 she scatters griefs in air:

Alone, beneath the vessel’s rims detain’d,

Hope still within th’ unbroken cell remain’d,

Nor fled abroad; so will'd cloud-gathering Jove:

The woman’s hand had dropp’d the lid above.

Issued the rest in quick dispersion hurl’d,

And woes imnumerous roam’d the breathing world.”
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Here we have, slightly disguised by poetie fiction,
an account of Eve’s deriving her first notion of idolatry
from the Sun, represented by stealing fire from that
luminary; her making and setting up the Bathshish
or image of a female deity; the heavy evils which
she entailed upon the whole human race; and lastly,
under the emblem of “ Hope,” the promised seed of
the woman.

THE PERSIAN COSMOGONY.

Tue Cosmogony of the Persians, as far as it can
be collected from M. Anquetil Perron’s translation of
the Zend-Avesta of Zoroaster®, is as follows:

“The Deity Ormispa created all things at six
different intervals. He first formed the heavens. At
the second period the waters. At the third the earth.
Next in order were produced the trees and vegetables.
In the fifth place were formed the birds and fishes

* Respecting Zerousut, or ZoroasTER as he is called by the
Greeks, little is known. Mohammedan writers seem to agree in
the story, that he was the servant of ene of the prophets of Israel,
that he was cursed by his master for some offence and fled from
him a leper. The Sap-per, “The book of the precepts and canons
of Zoroaster,” contains many excellent moral precepts, all enforced
by the doctrine of future rewards and punishments, together with
various ordinances respecting festivals and bodily defilements. The
author of them was evidently conversant with the writings of Moses,
from whom he derived his code, superinducing the doctrine of future
rewards and punishments. The Boun-pemrscn or “ Cosmogony
of the Persians,” is of a date much earlier than the mra of Zoro-
aster. He adopted the traditions of the people derived from their
ancient pictures, might be the first to reduce them to writing and
order, and hence is considered the author of them. (See Hyde's
¢ Historia religionis veterum Persarum.”)
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and wild inhabitants of the woods. And in the sixth
and last place he ereated man”.

“This person was called THE MAN AND MAN-BULL,
and was not produced by the union of male and female.
The man part was called Karomorts, and the Man-
Bull part Asoupap. KaromorTs was pure and
thinking ; Asounap mortal and material. ABoupAD
was the author of all generations.

“ After the creation for some time there was a season
of great felicity. The man resided in a peculiar place
of high elevation, where the Creator placed him. At
last AHriMAN, an evil demon, corrupted the world.
He rose from the regions of utter darkness and ascended
to the realms of pure light, the Sun, whence he leapt
upon earth in the form of a serpent, and introduced
a set of wicked beings called KarrusTERs. He bit
ABounap, who was immediately affected by his poison,
fell sick, and died at the age of thirty years.

“ Before ABoupnap appeared, Ormispa had pre-
pared a salutary fountain called Binak, which com-
municated its virtues to all who drank of it. Upon
KartomonrTs appearing, OrMISDA created a water called
Kuar®, and brought it to him, from the effect of this
water KatomorTs had the body of a young man of
fifteen years old shining with light.”

" In the Sap-per (Porta xciv) it is recorded that the creation
took place in the space of one year, according to the following
division. The heavens occupied 45 days: the waters 60: the earth
75: herbs and trees 30: animals 80; and men 75. Each of these
portions of time was called a Ghahanbir: great blessings are pro-
mised to those who properly celebrate the commencement of them.
I do not find any notice of the sabbath or seventh day in the
works of Zoroaster.

¢ ¢« Binax"” signifies © good for the eyes,” and Knar is evi-
dently the word YT (Chai) “life.” Here then we have, the two
trees in the Hebrew hieroglyphics, represented in the Persian by
two fountains.
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“ AHRIMAN in addition to that which he contrived
against man (Karomortrs) formed the design of de-
stroying the whole universe. The heavenly angels
(IzeDps) fought with AHRIMAN and his angels (DEWS)
for ninety days and ninety nights. They overcame
them and cast them into hell (Douzakn). From
the midst of hell AnriMaAN went upon earth, and
put every thing in the world into confusion. And
this enemy of all good insinuates himself every where,
is found every where, seeking what mischief he can
do above or below.”

The word AmriMaN I suspect to be the same
word as, O “ AHIRAM,” in the third chapter of
Genesis. (See p. 107). This is the source whence all
our notions respecting fallen angels have been derived;
and from which Milton obtained his materials for the
Paradise Lost. The later Hebrew writers adopted the
word W, signifying an evil spirit, from the Persians,
together with many of their notions respecting Satan
and his angels.

In these Cosmogonies® there is one striking point
of similarity; they each allude to the worship of the
Sun as the first sin. Sanchoniatho’s account is, that
in a season of great drought the inhabitants of the
earth began to worship the Sum, considering him
the Lord of Heaven. Hesiod describes the first sin
as consisting in the stealing of fire from that luminary,
with which to animate a female image. Zoroaster
says that Ahriman the author of all sin leapt from the
Sun. These allegories are all explained by Moses,
who states that the sin of the woman was the setting up
of an idol, calling it Bathshish, the daughter of the Sun.

* Besides these three and the Mosaic I am not aware of the
existence of any other ancient cosmogonies. The Chinese, Hindoo
and other theogonies contain little or nothing respecting the
creation.



CONCLUSION.

THERE is a question which will naturally suggest
itself to every reader of the preceding pages. How
can an imperfect translation of the first chapters of
Genesis have been so generally adopted? I will en-
deavour to shew when and how this took place.

The historians and prophets who wrote before the
Babylonish captivity, at a time when the ancient
Hebrew was spoken, never make any reference to the
early history of mankind, from which we can conclude
that they understood it according to the generally
received translations. The prophet Hosea once brings
forward Adam as an example, where he has evidently
a reference to his having committed idolatry: the pro-
phet is inveighing against Ephraim and Judah on ac-
count of their idolatries, and he says (vi. 7),

D™ ™Ay OoRa aam

“ They like Adam have transgressed the covenant.”

But there is another passage in the same prophet
in which I believe there is an allusion to the sin com-
mitted by our first parents: it is in the ninth chapter

and tenth verse:
MINN2 N0 bNter NNED Y3TRa DaND
DMMAR PORTT NT2
Wethya WA mmen
neab rem

“ As wild grapes in the wilderness I found Israel, as
the first fruits on the fig-tree:”
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“ In the beginning I manifested myself to your fore-
fathers® ;

“These went after Baal-peor,

“ And they dedicated themselves to Besheth.”

The word nwa (Besheth) which is here used is the
same as w1 (Bashish), (see page 102), and the prophet
probably alludes to the first sin of mankind. The
reader will observe the parallelism of the four lines:

It was, I believe, during and after the Babylonish
captivity that the true meanings of many passages in
the Hebrew Bible were lost; and these were not re-
covered upon the revival of Hebrew literature.

The following passage from * Hartwell Horne’s In-
troduction,” is a summary of the decline and fall of

the language:

“ The period from the age of Moses to that of
David has been considered the golden age of the Hebrew
language, which declined in purity from that time to
the reign of Hezekiah or Manasseh, having received
several foreign words, particularly Aramean, from the
commercial and political infercourse of the Jews and
Israclites with the Assyrians and Babylonians. This
period has been termed the silver age of the Hebrew
language. In the interval between the reign of Heze-
kiah and the Babylonish captivity, the purity of the
language was neglected, and so many foreign words
introduced into it, that this period has not inaptly
been designated its #rom age. During the seventy years
captivity, though it does not appear the Hebrews en-
tirely lost their mative tongue, yet it underwent so

* In the second line I have prefixed i to SWN9 ; it is found in
the common Hebrew text affixed to the preceding word MNT].
In MSS. there is no separation between the words, hence one
reading has the same authority as the other.
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considerable a change from their adoption of the ver-
nacular languages of the countries where they had
resided, that afterwards, on their return from exile,
they spoke a dialect of Chaldee mixed with Hebrew
words. On this account, it was, that, when the serip-
tures were read, it was found necessary to interpret
them to the people in the Chaldean language: as when
Ezra the scribe brought the book of the law of Moses
before the congregation, the Levites are said to have
caused the people to understand the law, because ‘ they
read in the book, in the law of God, distinetly, and
gave the sense and caused them to wnderstand the
reading. (Neh. viii. 8). Some time after the return
of the great captivity, Hebrew ceased to be spoken
altogether: though it continued to be cultivated and
studied by the Priests and Levites as a learned lan-
guage, that they might be enabled to expound the
law and the prophets to the people, who, it appears
from the New Testament, were well acquainted with
their general contents and tenor; this last mentioned
period has been called the leaden age of the language.”
(Part 1. Chap. i. Sect. 1.)

During this last period a very important event took
place respecting these ancient sacred writings; namely,
a translation of them into the Greek language. About
three hundred years before the Christian @ra there was
a great multitude of Jews settled in Egypt, particularly
at Alexandria: and, as the Greek was the language
used in their ordinary intercourse, and they were totally
unacquainted with the Hebrew, it became necessary
to translate the Pentateuch into Greek for their use.
For about four hundred years they relied entirely upon
this translation as genuine, and gave it the authority
of an inspired work ; but afterwards, when it was quoted
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by Christians in defence of their creed, the later Jews
denied its authenticity, and went so far as to institute a
solemn annual fast, * to execrate the memory of its having
been made.” The fables invented by the earlier Jews re-
specting the origin of this translation are deserving of no
credit; and the similar stories from the works of Justin
Martyr, who flourished in the middle of the second cen-
tury, and of Epiphanius, a writer of the fourth century,
who states that the translators two and two were shut
up in thirty-six cells, where they might consider or
deliberate, and that the result was the production of
thirty-six inspired versions agreeing most uniformly
together, can only be considered as pious frauds of men,
anxious to support the authority of the received text.

The probability is, that the translation was made
at various times and by various hands, and that about
the time of Ptolemy Philadelphus the different parts
were collected together, forming the present Alexandrian
or Septuagint version®.

But it is important to observe the authority which
this translation obtained for a long period both with
Jews and Christians. “ This version® though origi-
nally made for the use of the Egyptian Jews, gradually
acquired the highest authority among the Jews of
Palestine, who were acquainted with the Greek lan-
guage, and subsequently also among Christians: it ap-
pears that the legend of the translators having been
divinely inspired, was invented in order that the Septua-
gint might be held in the greater estimation. Philo
the Jew, a native of Egypt, has evidently followed it

* It might obtain its title of Septuagint upon being adopted
by the Jewish Sanhedrim, consisting of seventy or seventy-two
members.

? I quote again from Hartwell Horne.
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in his allegorical expositions of the Mosaic Law’, and
although DrHody was of opinion that Josephus, who
was a native of Palestine, corroborated his work on
Jewish Antiquities from the Hebrew text, yet Salmasius,
Bochart, Bauer and others, have shewn that he adhered
to the Septuagint throughout that work. How exten-
sively this version was in use among the Jews, appears
from the solemn sanction given to it by the inspired
writers of the New Testament, who have in very many
passages quoted the Greek version of the Old Testa-
ment. Their example was followed by the early fathers
and doctors of the church, who, with the exception of
Origen and Jerome, were unacquainted with Hebrew:
notwithstanding their zeal for the word of God, they
did not exert themselves to learn the original language
of the sacred writings, but acquiesced in the Greek
representation of them; judging it, no doubt, to be
fully sufficient for all the purposes of their pious labours.
The" Greek scriptures were the only seriptures known
to or valued by the Greeks. This was the text, com-
mented upon by Chrysostom and Theodoret ; it was this
which furnished topics to Athanasius, Nazianzen, and
Basil. From this fountain the stream was derived to
the Latin church, first, by the Italic or Vulgate trans-
lation of the scriptures, which was made from the Sep-
tuagint, and not from the Hebrew; and secondly, by
the study of the Greek fathers. Tt was by this borrowed
light that the Latin fathers illuminated the western
hemisphere: and when the age of Cyprian, Ambrose,
Augustine, and Gregory successively passed away, this
was the light put into the hands of the next dynasty

* See note, page 97, from which we may conclude that Philo
did not understand Hebrew.

4 Reeves's Collation of Hebrew and Greek texts of the Psalms,
pp- 22, 23.
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of theologists, the schoolmen, who carried on the work
of theological disquisition by the aid of this luminary
and no other. So that, either in Greek or in Latin,
it was still the Septuagint scriptures that were read,
explained, and quoted as authority, for a period of
fifteen hundred years.”

Hence the errors which found their way into this
translation have been ecarefully preserved and handed
down to us with all the sanction of antiquity.

Let us now consider the state of literature among
the Jews after they discarded the Septuagint version.
The study of the Hebrew language was revived to a
considerable extent among them as early as the second
century, and between the sixth and tenth the two
celebrated schools, one at Babylon in the east, and
the other at Tiberias flourished, where the original
scriptures were carefully revised and studied. Upon
this revival of Hebrew literature, the language having
now been a dead one for many centuries, there were only
two methods of interpretation, one was by consulting
former translations®; the other by a careful collation
of all the passages in which any word occwrred. And
here the influence of the Septnagint was manifest; for
although the Jews rejected it, and maintained that some
passages were incorrectly rendered, yet it had been their
authorized version for so long a time, that, generally speak-
ing, its interpretations were received: espeeially when
words from their rare oceurrence could not be fully under-
stood by the second method, a collation of similar pas-
sages. At this revival of Hebrew literature the real key

* I say nothing respecting the Targums; as the earliest of these,
viz. that of Onkelos, was certainly not written prior to the Christian
@ra, and according to the opinion of Bauer and Jahn, not before
the second century ; under either supposition the Septuagint had
long been the received version.
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to a full and perfect analysis of the language was lost.
Their grammatical rules are all established upon the
assumed prineiple, that the third person preterite Kal
of a verb is the root, whence all other cognate words
are formed. This is indeed true as far as it goes: but
they were not aware that this root was invariably de-
rived from a noun, and that the noun itself generally
consisted of three distinet roots. For instance, they
said, 521 (Gamal) “to requite good or evil,” was a root:
but they were not aware that it was derived from the
noun 5m) (Gamal) “a Camel,” and that this latter word
contained three distinet roots; 5 “a beast,” © “ much,”
and 2 “a burden.” And if we have now, by the light
derived from modern discoveries respecting Egyptian
hieroglyphics obtained a key for the interpretation of
the Hebrew, which learned men before us did not
possess, we are not in any way disparaging their la-
bours by shewing that there are passages which they
did not understand ; while at the same time we grate-
fully acknowledge that the rules which they have given
for the acquirement of the language are most valuable ;
and that their eritical investigation of the original text
of the sacred writings has been of inconceivable service
to Biblical literature.

And if in explaining the original Hebrew we give
an interpretation of a word or passage at variance with
the received opinion, although this opinion may have
been sanctioned for the last two thousand years by
Jews and Christians, we are in reality only disputing
the authority of the Septuagint, a work of uninspired
men, who did not live until some centuries after the
language, as fouud in the Hebrew Bible, had ceased
to be spoken. I do myself fully believe, that much
light may still be thrown upon obseure passages in the
early books of Moses, and also upon the prophetical
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EvEry thing connected with the person of Bacchus
and with the rites of his mysteries is involved in the
greatest obscurity. Writers both ancient and modern
have in vain attempted to reconcile the history of this
personage with any known individual. Some maintain
that he was Moses; others Nimrod ; others Noah ; others
a son of Cush, as if tno=m3, Bar-chush. That no one
should have succeeded in identifying this Deity with
any preceding mortal, is not surprising, as no such per-
son had ever existed; nor were the ancient sacred rites
of Bacchus ever intended to convey such a notion, which
originated probably with the Grecks, who borrowed these
mysteries from Egypt®, without understanding their
secret meaning, and perverted them into the abominable
orgies of Greece and Rome.

The representing Bacchus as the God of wine was
also an invention of the Greeks, and totally opposed
to the character of the ancient mysteries. Being aware
that their Bacchus and the Egyptian Osiris were the
same deity, they transferred to the latter the fables
which they had invented respecting the former. They
attributed to Osiris, as well as to Bacchus, the dis-

* These rites did not originate in Egypt, but were derived from
the East.
K2
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covery and culture of the vine; but in doing this they
committed a great offence against the religion of the
Egyptians, for it carefully inculecated the notion that
there was a poisonous quality in wine, and that it was
not the gift of a God, but was derived from an evil
demon. This is affirmed by Plutarch, who says, before
the reign of Psammetichus the Egyptians neither drank
wine nor offered it in libations to the gods, ““ws ov
tj?f}’i.mp Beois, AN ws aiua TOr TONEUNTAVTWY TOTE Toiy
BEUIE', éE {5” ﬂfﬂl"rﬂ.f- 'ﬂ_ﬁﬂ'ﬂll"fmtl' ﬁ:ﬂl‘ T'ﬁ '}"3‘3 ﬂ'Uj.lH!-'?él-'Tl‘,!JU ﬂ;.lﬂ.'ﬂ'l':f“
Aovs ~yevesBar;” ““as not acceptable to the gods, but the
blood of those who made war against the gods, from
whose carcases mixed with earth they consider the vine
to have sprung.” In this, therefore, the religion of the
Egyptians differed totally from that of the Greeks.
And this notion respecting the vine was not peculiar
to the Egyptians, but was common to all the eastern
priests and philosophers. The Greeks, in concordance
with the sacred writings, considered wine the gift of
a good deity, produced from the earth for the refresh-
ment and benefit of man; but the eastern philosophers
considered it evil in itself, and the gift of a malignant
spirit for the injury of mankind®.

I think I shall be able to convinee the most scep-
tical, that the whole of these rites had respect to
the promised seed, and were neither more nor less
than scenical exhibitions of these prophecies respeeting
this important personage, which were given to man-
kind in the earliest ages. I will first call the reader’s
attention to the prophecies preceding the institution
of these mysteries, which I consider to have originated
soon after the exodus of the Israelites.

4 See Plutarch De Is. et Osir. and Jablonski, Lib. 1. Cap. 1. v1.
This notion of the eastern philosophers might originate from the
tradition respecting Noah and Ham. (Gen. ix.)
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~The first intimation of a Saviour is in the third
chapter of Genesis:

“ And the Lorp Gobp said unto the serpent, Because
thou hast done this, thou art cursed above all cattle,
and above every beast of the field: upon thy belly
shalt thou go, and dust shalt thou eat all the days
of thy life:

“And I will put enmity between thee and the
woman, and between thy seed and HER SEED; 1T
SHALL BRUISE THY HEAD, and thou shalt bruise his

heel.”

The next promise is that given to Abraham, and
intimately connected with the rite of circumcision :

“This is my covenant, which ye shall keep, be-
tween me and you and thy seed after thee; Every
man child among you shall be circumeised.” (xvii. 10.)

“In THY SEED shall all the nations of the earth
be blessed.” (xxii. 18.)

The next prophecy respecting the Messiah, is that

remarkable one pronounced by the patriarch Jacob im-
mediately before his death: (Gen. xvix. 10—12.)
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“ The sceptre shall not depart from Judah,
“ Nor a lawgiver from between his feet,

“ Until he come, SHIF.(}H.

“ And to him the expectation of nations®.

“ Binding to the vine his colt,

“ And to the ivy-vine® the foal of his ass,
* He washes in wine his garment,

“ And in the blood of grapes his raiment.

“ Darker /s eyes than wine,

“ And whiter Ais teeth than milk®”

The next prophecy is that delivered by Balaam:
(Numb. xxiv. 17—19.)
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* 7P is an hemantive noun, from MP, “to expect, or wait for.”
 cal quTos wPﬂd‘Eﬂ-m;& gﬂru:l‘j-l',” SE]}L

b P is rendered by the Septuagint én, “ivy.” The trans-
lation I have given is, I believe, the correct one. It signified a species
of vine, a creeping one, that bore a small grape, as we might say ;
“rae IvY-vINE.”

° B is frequently used after an adjective, signifying than: the
Vulgate translates 2 by “than,” in this passage.
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“ 1 shall see him but not now,

“ 1 shall behold him but not soon;

“ He cometh, a star out of Jacob,

“ And riseth, a sceptre out of Israel,

“ And trampleth" the regions of Moab,

“ And overthroweth all the children of Seth.
“ And Edom is a possession,

“ And Seir is a possession of his enemies;

“ And Israel doeth valiantly,

“ And he ruleth, [a star] out of Jacob;

“ And he destroyeth the remnant of the city.”

In the tenth line I have inserted the word 232,
“the star.” Some word is evidently wanting in the text:
compare line ten with line three. In line eight »aw
seems superfluous both as to metre and sense.

I will now proceed to shew that the personages and
the rites of these ancient mysteries had all reference

to one or other of these prophecies.

In the first place, the word Baxyos, or Baskos, is 333
(BCC) “a Star,” with the Greek termination os. The
mysteries were probably termed 1337, THE FEsTI-
VAL OF THE STAR.

Bacchus himself was a personification” of Balaam’s

4 Y2 signifies “to crush,” “to trample on”. "Ts.'.'ﬁ Yr=n IJJDL}
072, “that thou mightest dash thy foot in blood.” Ps. Lxviii. 24.

¢ “The Grecians wrote from left to right, but the more eastern
nations from right to left, This was a circumstance which they
either did not know, or to which they did not always attend ; and
were therefore guilty of great mistakes; and these consisted not
only in a faulty arrangement of the elements of which the names
are composed, but also of a wrong distribution of events.” [Bryant,
Vol. 1. p. 816.]

* This personification of the prophecies was the origin of scenic
exhibitions ; hence the Grecians represented Bacchus as the inventor
of Tragedy.
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prophecy. He is said to have been born from his
Father’s thigh, in reference to the passage: “There
shall come a star out of Jacob.” But why, it may be
asked, is Jacob’s thigh particularly specified? This
arises from an idiom of the Hebrew language. In the
first chapter of Exodus we have the following passage:
AT N warha, “ All the souls that came out of
THE THIGH of Jacob.” In one of the Orphic hymns
addressed to Bacchus, there occurs the following line:

y £

[pwToyov', npikemate, Beaw ':'r{;TEP noe vat we. (H. 51.)

The word npwemaios, which also occurs in the fifth
“hymn addressed to Bacchus under the title [1pwTo~yovos,
has puzzled all the commentators®, who, despairing of
obtaining its meaning, have exerted their ingenuity in
various conjectural readings. Now the word is nothing
more than a compound formed from the Hebrew word
T (Yerek), “the thigh,” which, written in Greek cha-
racters, is ypex; and ypwemaios is an epithet signifying
“ Child of the thigh".”

Having thus explained the meaning of the account
given of his birth, I proceed to shew how Baecchus was
a personification of Balaam’s prophecy. He was always
represented with a star on his forchead and with a
sceptre in his hand. Macrobius says, “ Hgyptii in
sceptro speciem oculi exprimunt et hoe signo Osirin
monstrant.” “ The Egyptians draw on a seeptre a sort
of eye, and by this picture represent Osiris®.” He is
pictured as the most beautiful and lovely of gods or
men, as enjoying everlasting youth, and yet a venerable

* Gesner's edition of Orpheuns, p. 190, Note.

" The regular way of forming the Greek compound would be
npwewais. A learned friend of mine conjectures that the reading
may be ﬁf:m{-ﬂ'u? TE:

“ Kircher de Orig. Idol. Egypt. Cap. 11



153

Father. Ovid, borrowing his description from some
Orphic hymn, says,

£ tibi enim inmrrupta Juventa est

Tu puer wmternus, tu formosissimus alto
Conspiceris ccelo.”

He is deseribed coming from the East as a mighty
conqueror, riding in a triumphant car drawn by lynxes
or tigers, the most savage of beasts, subdued and tamed
by him to his yoke:

« Qualis odoratis descendens Liber ab Indis

Egit pampineos freenati tigride currus.” (Sin. Puw.)

He is then represented as extending his conquests to
the West, and subduing every part of the habitable
globe; and these conquests are not the fruit of his
martial prowess, but of his divine influence and per-
suasive eloquence: “ Yorepor de ynu acar HikE pOVLEVOY
emeABely eh&x:wa uev omhewr denbévra, melbor 0¢ Tovs whel-
aToUS Kal ?u;ﬂfrp peT u;t?;}; TATHS Kai MOVTIKHS esl-‘}'onémus'
mpocayouevor:” “He then went on civilizing the whole
earth, not indeed by employing arms, but by bringing
into subjection the greater part of mankind, captivated
by his persuasive reasoning, accompanied with poetry
and music’.” “Non enim bellicosus aut preeliis peri-
culisque deditus fuit, sed otio et hominum saluti, quo
beneficio pro Deo omnes eum gentes habebant.” “ He
was not warlike nor addicted to battles and dangers,
but to peace and to the general good of mankind, for
these benefits he is esteemed as a God among all na-
tions®.” With the above and similar deseriptions, com-
pare some of the following prophecies of Isaiah respecting
the promised Messiah: (xi. 4—6.)

9 Plutarch De Is. et Osir.
¢ Kircher de Orig. Idol. Egypt. Cap. 111,
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“ He judges with righteousness the poor,

“ He reproves with equity the meek of the earth,

“ And smites the earth with the sceptre of his mouth;
“ And with the breath of his lips he slayeth the wicked.
*“ And righteousness is the girdle of his loins,

“ And truth the girdle of his reins.

“ And the wolf lieth down with the lamb,

“ And the leopard coucheth with the kid;

“ And the calf and the lion and the fatling together,

“ And a little child leadeth them.”

The Greek hymns transmitted to us under the name
of Orpheus are many of them translations from some
older language, and were sung at the sacred feasts to
the gods®. They contain little more than a list of the
titles by which the deities were addressed, but they
afford matter of great curiosity. Among these hymns
there are nine or ten addressed to Bacchus. The names
by which he is invoked are very remarkable, being for
the most part the same with those given by the prophet
Isaiah to the promised Messiah. One of these hymns
is equally curious from its contents and title. It is
addressed to him under his title of Bazzarox, and is
as follows:

* The similarity of the Orphic hymns to parts of the pro-
phetical writings of Isaiah has long ago been observed, and has
led to various opinions respecting them. Some have considered
them as pious frauds of Jews or of early Christians, but upon no
other authority than this similarity. They have been attributed
to Onomacritus, a priest and soothsayer of Athens, who flourished
about 520 years before the Christian @ra, and consequently might
be conversant with the writings of Isalah. Even were this the
case, it implies that Onomacritus considered the prophet as fore-
telling the advent of the same personage as the mysteries of H'ﬁt-\\
. chus p:-.l'.iinted out. [See Encyc. Metrop. Hist. and Biog. Vol. 1,/

p- 122. i’



155

"EXOE pakap Aibwuoe, TupiomwopE, TUVPOPETWE,
Baszare, xai Baxyen, molvwwune, ravradvwdota,
"O¢ fit‘,hen'w aipets, 70 aipact, pawdaold aryvais,
’Eud{mu kat "ONvumov, Epiﬁpope, ALEVLKE B&xxe,
Oupoaxbis, Bapvunym® TeTipéve waoe Beoiat,
Kat Ovyroige Bporoiow, ooo xBova vaerdovow'
‘EAOE pakap okipTyTa, épwy wov ynbos dmact.

“ Come, blessed Dionysus”, dispenser of light, with the

forehead of a Bull®;

“ Bassarus, and Bacchus, of many names, almighty:

“ Who exultest with swords, and with blood, and with
inspired priestesses,

“ Shouting down Olympus, loud thundering, furious
Bacchus,

“ Smiting with thy sceptre, terrible in thine anger,
reverenced by all the gods

“ And mortal men, whosoever inhabit the earth

“ Come, blessed, leaping in trinmph, bringing great
gladness to all people.”

The title Bassarus® is derived from the Hebrew

b Aovweos vox est hybrida, facta ad instar Hebraearum 03 Mm
Jenovau-Nissi, id est, Dominus vexillum meum. Amalekitis ab
Israiéle victis, dum Moses in monte coram Deo prostratus manus
in ceelum attolleret, pro victori monumento erectum est altare
cum hie inseriptione JEnova-Nissi. Posteri Deum Nissum vel
Niszum interpretati, putarunt ibi esse Nysam, et Bacchum pro
Jehova Nyswo Awwwoov appellarunt, Jovem Jehova substituentes.”
(Bochart, Chan. Lib. 1. Cap. 18.)

© Bochart gives the cause of this title: Quia verus in scripturi
Deus ssepe vocatur AR (Abbir), voce homonyma qua et potentem
significat et taurum.”

1 ¢« Bassarrgus recte explicetur per Aliani wporpiyne, cum T3
(Bassar) Hebrais sit idem quod Graeis wpuyge, vindemiare scilicet.
Tsade per SS hic offerimus, ut LXX. passim.” There are several
other derivations given of this title of Baechus; I prefer this of

Bochart.
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word /mx2 Bossiran, and the hymn itself corresponds
with the sixty-third chapter of Isaiah.
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“ Who is this that cometh from Edom, with dyed
garments from the vintage ?

“ This—glorious in his apparel, marching in the
mightiness of his strength ?”

“I speaking in righteousness, mighty to save.”

“ Wherefore art thou red in thine apparel, and
thy garments as the treader of grapes®?”

“ The wine-press I have trodden alone, and of the
people no one was with me:

“ And I will tread in mine anger, and I will tram-
ple in my fury,

“ And their blood (juice) shall sprinkle my gar-
ments, and all mine apparel will T stain.

“ For the day of vengeance is in my heart, and
the year of my redeemed is come.

Bochart, and have adopted his interpretation, rendering the word
T8 (Mibbosserah) “from the vintage,” in preference to the
common translation, “ from Bozrah.”

emidmos and Ageaios are common titles of Bacchus, from Anves,

“a wine-press.”
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“ I looked and there was no helper, I waited long
and there was no supporter.

“ Wheréfore mine arm hath brought me salvation,
and my fury it hath supported me.

“ And I will tread down the people in mine anger,
and T will make them drunk in my fury, and
I will throw their blood (juice) on the earth.”

In the ninth chapter of Isaiah we have a prophecy
clearly relating to the Messiah :

“Unto us a child is born, unto us a Son is given,
and the prineipality shall be on his shoulder:

“ And his name shall be called, Wonderful, Coun-
sellor, Mighty God, Everlasting Father, Prince of
Peace.”

And again in the eleventh:

“ There shall come a cion from the stem of Jesse,
a branch from his roots shall grow up.”

“ There shall rest upon him the spirit of Jehovah,
the spirit of wisdom and understanding, the spirit of
counsel and might, the spirit of knowledge and of the
fear of Jehovah.

“ And it shall inspire him with the fear of Jehovah:
and not according to the sight of his eyes shall he judge,
and not according to the hearing of his ears shall he
reprove.”

Let us compare with these passages the following
common titles of Bacchus from the Orphic hymns:

HYMMN

pwroryoves, * The first-born.” ........c..cooei XNIX. 2.
Mohvwreuos, * Of many names.” .......c..covennes ' P
"EvPBovhens, ** Good counsellor.™ .......covvennnnnn. LI. 4.

"EvBou)” evmolvfFovde, 0 good counsellor, O
very counsellor.” ... xxIx, 6.
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HYMN
"‘Quadios, < Carrying on the shoulder.”............ xxIx. 5.
"Appnros, kpighos, * Indescribable, mysterious.”... xxix. 8.
Oewr w&?é‘p noe  Kal vie, “ Father of gods, and
Alsal Non M visery oy | LI,
”Huﬁpore datt o, ¢ Immortal Deity.” ............ xxIX, 7.
Bakyetos avaf, King Bacchusy...ioooniesesesn XXIX. 2.
"Tepov Oahos, * Sacred cioN...........ecvseeeeenn... XLIX. 8.
‘lepov avBos, “ Sacred branch.” .................... XLIX. 6.
Ansac, ¢ The holy one” il il v oo o xRl
“Akon; S The MedicineX? . . vie cornessrsnnssnssnsnns xrix. .
Haveimovos Bunroioe, “ Soother of the sorrows of
MIRKL: v v siasini e XLIX. 0.
X&p#a ,Gpm'ﬂ?f quldluwou, ““ A delight to mor-
tals, dispelling grief.”... xuix. 7.
iEavagicos,. = The s0other,™ .......re.vresssanasensses TLIK. 7.

'Ovpecipoira epws, *“ Love frequenting the moun-
taima Y e s e s LY 10,
]{putpmu Auos € Epmsr, e M}rstermus plant of Jove.” w11 5.
Ilais, vios, xulﬂag, and mupn;, ““the Son,” ¢ the child,”
were common title of Bacchus. The Latin word Liser
is, THE CHILD, not used in the singular number in its
original meaning, probably on account of its being a title
of the god; but still found in the plural, ¢ Liberi,”
¢ Children®.”

* Isai. niii. 5. “ With his stripes we are healed.”

" Isai. Lxv. 25. “They shall not hurt nor destroy in all my holy
mountain, saith the Lorn.”

¢ Bpomor waita Oedv BOeov, (Eur. Bacch. 84.)

“ Bromius the child God of God.”
Among the Orphic fragments is the following line:

"Kpawf ey ovv Zels wavra TaTip Buxxg-n 8 éméxpasve.”
~“Zeus the FaruEer originated all things, and Baconvs ur:gl-

nated them.” — e

This is a very curious passage, when compared with the three
first verses of St John's Gospel.

/’

Ev
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There is always connected with the history of Bac-
chus an account of his descending into Hades, and
returning thence triumphant over the powers of dark-
ness, to this Horace alludes:

“ Te vidit insons Cerberus aureo
Cornu decorum, leniter atterens
Caudam, et recedentis trilingui
Ore pedes tetigitque crura.”

““ With golden horn supremely bright
You darted round the bending light,
Far beaming through the gloom of Hell:
When Cerberus,’ with fear amazed,
Forgot his rage, and fawning gazed,

And at thy feet adoring fell.” (Francis.)

Bacchus is termed in the Orphic hymns ~pipurs
and 7piyovos, “of three natures,” *thrice-born.” The
latter word is explained as signifying, “ born of Semele,
his father’s thigh, and Proserpine;” the descent into
Hades is represented by making him the son of Proser-
pine, a form of expression so agreeable to the Hebrew
language, in which M2, “ The son of death,” signifies
a person sentenced to death.

This notion also corresponds with a prophecy of
Isaiah, concerning the Messiah. (vLiii. 12.)

Ev apyii fiv 6 Aoyos, xai d Aoyos fv mpoc Tov Oeov, xai Deos
nv o6 Aoyos,
"Ouros v év &pxﬁ wpos Tov Oeor.
Hdvra 8 avrov éyéveror kai ywmpic avrov éyevero ovée €v, o
yEyover.
“In the beginning was THg worp, and THE worp was with
Gop, and THE worD was Gob.
“He was in the beginning with Gop.
“ All things were made by uim: and without Him was not any
thing made that was made.”
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“ Therefore will I divide him the many for his portion,
“ And with the mighty shall he divide the spoil,

“ Because that he poured out his soul unto death,

“ And was numbered with the transgressors.”

-

The rites of Osiris in Kgypt, as I have before
| remarked, and those of Bacchus in the East, were the
. same. The two were considered to have been the
\_same deity’ by Herodotus, Plutarch, Eusebius, Servius,
and other Writers. The name of Osiris has been vari-
ously derived and explained. Jablonski has fully dis-
cussed the different derivations of it in his Pantheon |
Hgyptiorum*. i
If I may be allowed to add one more conjecture to |
the many respecting this name, I would derive it from |
the Coptic article 0% (0), “THE,” cio¥ (Si0), “a STAR,”
and pH (Re), “a KinG;” and consider the word an
abbreviated form of owciow-pH (Osioreh), *the star-
king,” or “the royal or chief star” The word is found
without the article in Zeipws, Sirius, the name of
the star nearest to the earth, and the most splendid __/j

- = = -
—

* Lib. 11. Cap. 1.  De Osiride magno FEgyptiorum numine,” &c.
Among the derivations the following is deserving of attention:
“ Videntur certé ex ipsis /Egyptiorum sacerdotibus, nomen hoc
quidam ita interpretati fuisse, tanquam sonaret O¥X€-PH (Fdsie-re)
vel OWXE-PE, prius vero Paciéa Zwrnpa, regem servalorem, pos-
terius alriov T cwrypas, salutis auctorem. Nam OWXE (udsiie
vel use) Egyptiis est cwlew, servare PH vero designare regem, aut
etiam significat facere, adeoque causalitatem subindicat. Origina-
tionem hanc firmat PLutarcuus qui docet, Osirin esse ayaforowy,
beneficum vel bonorum causam, et nomen hoe, inter plures inter-
pretationes, etiam hanc admittere. Et certe O¥PE-PE est salutis
causa vel auclor.”

Salmasius gives as the derivation ov, the Coptic article Tne, and
E:”J:, ar Eupr, Son.

See also Kircher, “ De Nomine Osiris.” Cap. 111.
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of the heavenly host”. The hieroglyphic by which
Osiris was represented was that of a sceptre, an emblem
of royalty, and on it a sort of eye, i. e. a star; and
hence this picture in words would be “THE STAR-
KING.” And as the rites of Bacchus were called those
of the PROMISED sTaRr, those of Osiris were those of
~ the PROMISED STAR AND SCEPTRE, both derived from
" the same source

“ He cometh, a sTar out of Jacob,
“ And riseth, a scEPTRE out of Israel.”

Bacchus was always represented as attended by a
crowd of followers, singing triumphant songs; and of
these the most conspicuous character was SILENUS, an
aged individual®, riding upon an ass, surrounded by
nymphs and fawns, bearing bowls, in which they crushed
bunches of grapes, and with the juice of which his
face and garments were sprinkled. He and his at-
tendants were crowned with garlands composed of ivy
and vine leaves. As the chief personage, Baccuus, in
in these mysteries was a personification of Balaam’s
prophecy, so SILENUS was the personification of Jacob’s
prophecy, and the name itself is derived from SHiLOH,

® «Non Solem autem, sed omnia sidera diei Zepiove ex Ibyco
modo docuit Hesych. Inde et Latinorum sidus a ecelpos esse in-
geniosé nuper ostendit yepiéoraros, Tanaquillus Faber.” (Hoffman
Lex. v. Sirius.) S
© I must beg the reader to expel from his imagination Silenus
of the Greeks and Romans, who totally differed from the mysterious
personage of the old rites. The latter is described as the wisest
of sage:é,
eloyynThy xai Sibdoxalor Tav kaAlioTwy E'w:'rr;EEupli"rwu.
“ The author and teacher of the noblest sciences.”

" That the fable of Silenus is derived from the prophecy of

Jacob, was the opinion of the learned Bochart:
L <« Sileni
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“ The sceptre shall not depart from Judah,
“ Nor a lawgiver from between his feet,

“ Until he come, SHILOH.

“ And to him the expectation of nations.
“ Binding to the vine his colt,

“ And to the ivy-vine the foal of his ass,
“ He washes in wine his garment.

“ Sileni quidem fabula unde sumpserit originem, non nisi gravaté
refero nempé ex prophetia de Sivo, qui Christus est, horrendum
in modo detorti. Quod quasi per nebulam cum viderit Justinus
Martyr, hanc ipsam prophetiam scripsit D@mones ad Bacchum
retulisse, et in ejus mysteriis dwor asinum recensuisse: Hamc ille
duobus locis ; semel in posteriore Apologia pro Christianis, et rursus
in Dialogo cum Tryphone Jud®o, ubi miri metamorphosi éver in
oivov librarii mutirunt. Jam vero ut res expendatur accuratius.
1. Ut ex T Sur, id est, cantio, Pheenices " Siran, et Graci
fecire Sirenes; ita ex MW Silo, vel M Sil, ab illis 1 Silan,
ab his Silenus dictus. 2. Et quia de Silo dicitur: illius erit D7D
doctrina populorum vel, congregatio docendi causa, Silenum aiunt
fuisse valdé doctum et Bacchi eioyyyriv kal éiddakaror oy kaAlicToy
emerndevpaTor. In Eliano, Silenus de altero orbe mira narrat; in
Plutarcho de morte, in Virgilio disserit de principiis rerum. 3. Ad-
ditur sive de Christo, sive de Juda, ut quidam volunt: Ligans ad
vitem asellum suum el ad generosam vitem pullum asine: Inde Si-
lenus est emi dvev Ta wolda oyoumevas, asino plerumque vectus; et
Baccho Deo vitium comes indivulsus adherens. 4. Tale est, quod
caleandis uvis ideo Silenum addicunt, quia sequitur; Laval in viro
vestimentum suwm, ef in sanguine wvarum operimentum suum instar
calecentium in torculari, ut explicatur in Esaid. 5. Sed nihil tam
impium, quam quod Silenum semper ebrium esse fingunt, et ‘In-
flatum hesterno venas ut semper laccho,” Quia statim additur; ru-
bent illi oculi ex vino, ac si eodem id sensu dicatur, qui a Solomone,
Proverb. xxiii. 29, 30. Cui ruber oculorum ? iis, qui vino immoran-
tur. 6. Sileno denique pro eibo apud Euripidem in Cyclope v. 136.
Kai Tvpde dmiac eoti xkai Foos yaia, Coagulatus caseus est, et lac
bovis; quia prophetia finitur hac clausula: Dentes ejus ex lacte al-
bescent. Nihil poterat Diabolus feedius comminisei, ut sanctissima
religionis nostra mysteria profanaret et impiorum hominum cavillis
exponeret.”  (Boch. Chan. Lib. 1. Cap. 18.)
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“ And in the blood of grapes his raiment,
“ Darker his eyes than wine,
* And whiter his teeth than milk.”

There are frequent allusions in the poets, not only
to the wine, but also to the milk, the pouring out of
which formed part of the ceremonies.

'O & eEapyos® Bpoutos, evor.

‘Per de T&?‘Lﬂth médor,

‘Pei & olvy, pet dé pehiooav

NéKTﬂPl‘ EHPELT.'; 3‘ f;‘g }\I&Fﬂu Kﬂ#”&qan

““ Bromius is the Chief, Yehoh !
The earth flows with MiILK,
It flows also with wine, and honey,
44

( And there arises the smoke of Syrian incense

B i

Evunr. Bacc. 141—144,

““ Fas pervicaces est mihi Thyiades,
Vinique fontem, racris et uberes
Cantare rivos, atque truncis
Lapsa cavis iterare mella.” Hox. 11. 19.

“ Give me to sing, by thee inspired,
Thy priestesses to madness fired,
Fountains of wine shall pour along,
And, melting from the hollow tree,
The golden treasures of the bee,
And streams of mink shall fill the song.”
Fraxcrs.

Another part of these ceremonies consisted in a
Phallic” procession. Was not this a memorial of the
covenant of circumeision given . unto Abraham, and

n ¢« Inventor,” * Princeps,” “Dux.” Steph.
" PHALLUS. © 70 Fvhwov aideior avpwor ligneum virde in Osiridis
et Bacchi sacris solemni pompa gestari solitum.” (Hoff.)

L2
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originally a scenic representation of that rite? * This
is my covenant which ye shall keep between me and
you and thy seed after thee; Kvery man child among
you shall be circumeised...... In THY SEED shall all the
nations of the earth be blessed.”

This was followed by a troop of females bearing
baskets of flowers and fruits, in which were live ser-
pents, and part of the mysteries consisted in putting
them into the bosom, and letting them pass through
between the body and garments®. In an orphic frag--
ment, among other symbols of the mysteries of Bacchus,
are given,

Mihare ypuoea kaha mwap Eomwepidwr Aiyvpovewr,

“ And beautiful golden apples from the harmonious
Hesperides.”

Here I consider we have a representation of the
first promise given unto Eve in Paradise, that the seed
of the woman should bruise the serpent’s head.

There was another symbol belonging to these cere-
monies ; an instrument for threshing was carried in the
procession ; to this Virgil alludes,

‘< M}rstica vannus lacchi®”
“ The mysterious Fan of Bacchus.”

Servius says upon the passage: * Liberi Patris sacra

» ¢ In mysteriis quibus Sabadiis nomen est aureus coluber in
sinum demittitur consecratis, et eximitur ab inferioribus partibus.
(Arnob. Lib. v. P. 171.) ¢ Sabarium colentes Jovem anguem, cum
initiantur per sinum ducunt.” (Julius Formicius p. 23.)

b Georg. 1. 166. "laxyos, this name of Bacchus is from the He-
brew word 32" (Yacak), * “the eye or light,” and 22 “the ﬁrma-
ment or sky ;" the same as 122, “the son of the firmament;” and
both equally signify, « The Star.” [See p. 42.] Bochart derives it
from ¥PY (Janko), or R (Jacco), “ Puer lactens.”
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ad purgationem anima pertinebant; et sic homines ¢jus
mysteriis purgabantur, sicut vannis frumenta purgan-
tur.”

The effects of the promised Messiah’s reign are not
only represented by metaphors taken from instruments
of threshing, but HE is expressly described under the
very image itself:

“ Behold, T will make thee a new sharp threshing
instrument® having teeth : thou shalt thresh the moun-
tains, and beat them small, and shalt make the hills
as chaff.

“ Thou shalt fan them, and the wind shall carry
them away, and the whirlwind shall scatter them.”
(Isai. xLi. 15, 16.) '

“This prophecy has particular reference to the pro-
mised seed of Jacob. To it St John the Baptist al-
ludes, when he says of the Messiah, *“ Whose fan is in
his- hand, and he will thoroughly purge his floor;” and
St Paul seems to have the same prophecy in his mind,
when in his epistle to the Corinthians he says: “ The
weapons of our warfare are not carnal, but mighty,
through God, to the pulling down of strong holds, cast-
ing down imaginations, and every high thing that
exalteth itself against the knowledge of God.”

Thus it appears that every ceremony and symbol
used at these mysteries can be traced to some prophecy
respecting the promised seed, and there cannot surely
remain a doubt of their having been instituted to keep
alive a memorial of this great event: although the
Greeks and Romans so perverted them as to obliterate
all traces of their original meaning. It may be ob-

CAMND, Awpos, or mreor, VaNNus, in Hebrew, Greek, and
Latin.
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jected, that these ceremonies were probably all of an
earlier date than the writings of Isaiah; so I believe
them to have been; but it is far from improbable that
many, if not all the prophecies respecting the Messiah,
were orally delivered, and thus transmitted to mankind
long prior to the wmra of Isaiah; and that he, under the
divine direction, committed them to writing before the
Babylonish captivity, when the sacred language fell into
disuse, as a spoken dialect: and the similarity of the
Orphic hymns with the inspired writings may arise,
not from the former being copied from the latter, but
from both being derived from the same original source.

Those who were rightly initiated into these mys-
teries were considered as secure of prosperity in this
world, and of happiness in another state of existence;
but perfect faith was required to entitle an individual
to these high privileges, and hence the ancient proverb:

[ToAXot 7o mpﬂrgxﬂtj)&pm, TAVPOL dé Te Ealxxm";
Which is in other words:

IToANoi T&F cigt KANTOL ONiryor © €KNeKTOL}
“ Many are called but few are chosen.”

These-sacred mysteries were probably retained a
observed in their. true character in the East untit“the
Christian era. The- Magi “}1}{ came to waorship our
Sa\-mur _seen, a emarlﬁa.]jle ST_@ﬁ m their own
coun E{ ) whlch }[/u}f cuumﬁﬁmd“&;‘: 'uf of the advent
of t rumlsmi ing. T.j;qy"inlm . knowing
“the Star must come -out of Jacob,™ Jﬂu ed to
Jerusalem, the toyal city of the Jews, looking t

* « Multi thyrsigeri, pauci viri.”
“ Proverbium, quo significatur complurimis mortalium adesse

virtutis insignia, aut etiam famam, qui tamen vera virtute vacent.”
(Horrman.)
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Surveying. With Hlustrations. 12s. 64,

Manual for Teaching Model-Draw-

ing; with a Popular View of Perspective,
By the same Author. (Under the Sanction
of the Committee of Council on Edueation.)
Oetavo, with shaded Engravings, 15,

Instructions in Drawing. Abridged
from the above, 3a. &

Chemistry of the Crystal Palace: a
Popular ‘Account of the Chemieal Pro-
Fertien of the Chiel Muterials employed
nits Construction, By T. GriFviTes, be,

Chemistry of the four Ancient Ele-
ments, By the same. Second Editlon., 45 6d.

Reereations in Chemistry. By the
same.  Second Edition, enlarged. 5s.
Reereations in Physical Geography.
E._r Miss R. M. Zuﬁ:ﬁuﬂ. Fourth Enﬁ-

LU
World of Waters; or, Recreations

in Hydrolopy. By the same Auathor,
Second Edition. Gs.
By the

Regreations in Geology.
game Author. Third Edition. 4s. 6d.
By Rev.

HReereations in Astronomy.
L. Tomtassox, M. A, Third Editlon. 4s, G6d,

Summer Time in the Country. By
Eav. R. A. WiLnaorr, Second Edition. 5.

Ehﬂﬂﬂﬁks of the Royal Navy. Com-
pliled from Official Documents. By W, 0. 8,
Girey. With a Preface by Dm. Gioy,
Canon of Durbam, Second Edition, 7a. i,

The Earth and Man; or, Physical
Geography In fts Helation to the History of
Mankind. By PaoFeszoR GUYoT. 5“311;?
abridged, with Corrections and Notes, 2. Gd.

I}a.nﬂr of Superficial Know]&ﬂlge:
A ture. By J. D. Fonnes, F.R.8., Pro-
fossor of Natural Philosophy, Edinburgh. 25,

Introductory Lectures delivered at
Queen’s College, London. bs,

TheSaint’s Tragedy. By C. Kixasizy,
Ramrbfﬂ-\'mll}y,jﬂhe{pﬂliﬂim_ 28,

The Poems of Goethe., Translated

in the original Metres. Hy Epcar A,
Bowrixg., Preceded by a Sketeh of the
Author's Life, Ts. Gd.

Schiller's Poems, Complete.
lated by EDGalk ALFRED BOWRING.

Trans-
s,
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Hpmtin; or, New Foes with an Old
ace. By C. Kixoscey, Rectorof Eversley.
Two Volumes. Octavo,

Digh . i hy.
P S R Sl
Fosat Octave.

Jesuilt Exmutm'shif; or, Passages
in the Life of a Seceder from Hemanism.
Two Volumes, Post Octave. 185s.

Yeast: a I'roblem. By C. KivesiEy,
Rector of Everaley. Cheaper Editlon, 63,

The Upper Ten Thousand : Sketches

Ef American Boclety. By A New YoRKER.
£

The Heir of Redelyffe. By the
Author of Henrieita's Wish, &e.” Third
Edition. Two YVolumes, 12s.

Brampton Rectory: or, the Lesson

of Life, Seccond Edition. &8s, Gd.

Compton Merivale: another Leaf

from the Lesson of Life. By the Author
of Brampten Recrory, Bs. Gd.

The Cardinal Virtues: or, Morals
and Manners Connected. By Hanmierie
CamrneLt, Two Volumes. 7s.

The City of God; a Vision of the
Past, the Present, and the Foture. By
E. Bopag, Rector of Bratton. 8s, 6d.

The Merchant and the Friar; or,
Truoths and Fictions of the Middle Agoes.
By Bir ¥, Parcrave. Second Editlon. 3,

Chronicles of the Seasons; a Course
of Daily Instruction and Amusement,
selected from the Natural History, Sclenes,
Art, Antiquities;, and Biography of our
Fatherland. In Four Books, 3s. Gd. cach.

.1N

Crusaders ; Scenes, Events, and Cha-
racters from the Times of the Crusades.
By T. KEIGHATLEY. 7s.

The Lord and the Vassal; a Familiar
Exposition of the Feudal System, 2s,

French Revolution; its Caunses and
Consequences, By F. M. Rowax, 3s. Gd.

Labaume’s H_isturg of Napoleon’s
Invasion of Russin. 25, 6d.

Historieal Sketech of the British
Army. By G. K. Guema, M. A, Chaplain
General to the Forees, 3s. Gd.

By

Family History of England.
the same Author. With nuwmerons Hlug-
trations. Three Yolumes. s, 6d. each,
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Familiar History of Birds. By E.
Sraxnur, DD, Bishop of Morwich. Fifth
Edition, with numerous Mustrations. 5.

Domesticated Animals. By Mgy
Rosents, 3s, Gd.

Wild Animals. By the same. 3s. 6d.

Amusements in Chess. By C. Tox-
LINSON, 48, Gd.

Musical History, Biography, and

Criticlsm, Dy Geosce Hocanrtu., Two
Yolumes. 105, G,
Ullmann’s Gregory of Nazianzum.

A Contribution to the Ecclesiastical His-
tory of the Foarth Century. Transinted
by G. V. Cox, M.A. 63

Neander’s Julian the Apostate and
his Generation: an Historical Pleture.

Translated by G. V. Cox, M. A, 3s 6d,
Dahlmann’s Life of Herodotus,

drawn out from his ook, With Notes.
Translated by G. V. Cox, ML A. 5s,

Student’s Manual of Ancient His-

tory. By W. Cooxe Tavion, LL.D. Fifth
Edition. 10z, 6d.

Student’s Manual of Modern History.

By the same Anthor., Fifth Edition, with
New Supplementary Chapter, 104, 6.

Historyof Mohammedanism. Cheaper
Edition. By the same Author. 4s.

History of Christinnity, By the

same Author. 6=, 6d.

The Holy City; Historieal, Topo-

phical, and Amntiquarian Notices of

erusalem. By G, Wirtiass, B.I, Fellow

of King's College, Cambridge. Second

Edition, with numerous Mustrations and

Additions, and aplan of Jerusalem. Two
larga Volumes. £2 5,

History of the Holy Sepulchre. B

Professor WitLis. Reprinted from Wil-

linms's Holy City. With Hlustrations, 9s. |

Plan of Jerusalem, from the Ord-
nance Sarvey. With n Memoir. Re-
printed from * Willlama's Holy City.® 9a.
or, monnted on rollers, 18,

Handbook for New Zealand. For the
Use of Intending Colonists. 6s,

View of the Art of Colonizafion.
By E. Gispox WaAKEFIELD, Octavo. 1325

Travels in the Track of the Ten
Thousand Greeks; a Geographical and

Deseriptive Account of the Expedition of
Cyrus. By W. F, AixsworTH. T8, Gd.

Travels and Hesearches in  Asia

Minor, Mesopotamia, Chaldes, and Ar-
menin, By the same Author, Two Vols.,
with Mustrations. 245

Gazpacho ; or, Summer Months in
Spain. By W. G. Clark, M. A., Fellow of
Trinity College, Cambridge. Cheaper
Edition. &5s,

Auvergne, Piedmont, and Savoy:
a Summer Ramble, By C. R. WeLp, £3.64,

Wandurinlis in the Republics of
Waestern America. By GEoRGE Byas.
With 1losteations. 7a, Gd.

Hesperos; or, Travels in the West.

Two Volumes, By Mrs. HOUsToUN. - 145,

Commentary on the Cuneiform In-
seriptions of Babylonia and Assyria. By
Lisut.-Colonel Rawnixsoxn, Ootave. 3s.

Charters of the Old English Colofies
in Ameriea. With Introdustion and Notes,
By 8. Lucas, MLA. 4= Gd.

Canterbury Pa}ﬂ-erz. Nos, T, to X,
fd, each, No. X1, with Four Views of the
Canterbury Settlement, 1s. 6d. No, XIL Gd.

Transportation not Necessary. B
[ b H.I}fmum.ﬂ.r. ag. il J
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Lectures on the Characters of our
Lord's Apostles. By a Country Pastor.
Ba, G

Lectures on the Seripture Revela-

» tions respecting Good and Evil Angels. By
the same Aunthor. 3& Gd.

View of the Seripture Revelations
respectinga Future State. Seventh Edition.
By the same Author. 5s, )

Twenty-five Villase Sermons. B
C.E!l:gumm juﬂ.—}!}ﬁcmnf Eversley. .{

Cheaper Editlon, 35, G6d.

' Churchman’s Theological Dietionary.

Three Weeks i Palestine and
Lebanon. By a Clergyman, Cheaper |
FEadition. 2&

Notes on German Churches. By Dr.
WueEweLL. Third Edition. [2s.

The Six Colonies of New Zealand.
By W. Fox. 3s. With large Map, 45, G,

By B.Epex, M.A., Chaplain to the Bishop
of Norwich. Second Edition. 5a.

The Gospel-Narrative according to
the Auvthorized Text, without Repetition
or Omission, With a Continnous Exposi-
tion, Marginal Proofs in full, and Notes,
By J. Forsten, M.A., Her Maojesty's Chap.
lain of the Savey. Fourth Edition, 12s,
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Statutes relating to the Leclesiasti-

el and E nry Imstitutions of Eng-
land, Wllmﬂ Indlia, and the Colo-
nies; with Declsionz. By A. J. STeruExs,
M.A, F.R.8, Two large Volumes, with
eopions Indices, £3 3,

The Natural History of Infidelity

and Superstition in Contrast with Chris- |

tian Faith, Bampton Lectures preached
before the University of Oxford. Byd. E.
Riopne, M.A., Minister of 8t. Philip’s,
Leckhampton, Octavo, 125,

Manual of Christian Anu-:!mhes. By
the same.  Secomd Edition

Luther and his Times. By the same
Anthor, bha

Churchman'’s Guide to the Use of
g‘l’m English Liturgy. By the same Author,

First Sundays at Church. By the
same Author, Chesper Edition. i,

Exposition of the Th!Tt-F*I\i ine
Articles, Historical and Doetrinal. By E.
H. Browsg, M.A., Prebendary of Exeter,
First Volume, V5. 6d. Second and eon-
cluding Volume, 135,

The Churchman's Guide; an Index
of Sermons and other Worls, arranged
according: to thelr subjects. By Jouw
ForsTER, M.A. Octave. 7&.

The Early Christians. By the Rev.
W. Priopes, M A, Fourth Edition. 4s.

The Book of the Fathers, and the
Bpirit of thelr Writings, 9%, 6d,

Babylon and Jerusalem: a Letter
addressed to Ida, Countess of Hahn-Hahn.
From tho Georman, with a Preface. 2s, 6d,

History of the Church of England.
By Tunoxas Vowrnen Snont, 100, Lopd
Bishop of 8. A=saph. PFifth Fdition. Oc-
tavo. 1.

History of Fopery; the Origin,
Growth, and Progress of the Papal Power ;
its Political Infloence, and Effects on the
Progress of Civilization, Ss. fd.

Llizabethen Religions History. By
H. Soames, M.A. Octavoe. 168,

History of the Christian Church.

By Dr, Bunrox, Professor of Divinity,
Oxford. 53,

Outlines of Sacred History. 2s. 6d.

Outlines of Foeclesiastical lhsl.ug
hefore the Reformation. By the Rewv
Hoane, M.A,, late I’tlluw of Bt, John's
College, Cambridge. 23, G,

Church of St. Patrick ; an Inguiry
into the Independence of the Ancient
Church of Ireland. By W. G. Toon, A.B.

ds.
Civil History of the Jews.
0, Coorayse, ALA, King'sCollege. 4s, 'E

Cudworth on Freewill; now first
Edited, with Notes, by J. Antew, M.A.,
Archdeacon of Salop, 3=

Guericke’s Manual of the Antiguities
of the Christinn Chareh, Transiated and
Adapted tothe Use of the English Church,
by A. J. W. Mognisow, B.A., Master of
Grammar School, Truro, 5, H

Garrick’s Mode of Reading the

Liturgy. With Notes, and a Discourss on
FPublie Reading. By B, CoLr. 5a. fid.

Memoir of Bishop Copleston, with

Selections from hiz Diary and Corres-
wlence. By W. J. CorLeston, M.A.,
ector of Cromhball.  10s. 64,

Life of Archbishop Usher. BZ C. .
Ermsoros, D.D., Regina P r of
Divinity, Dublin, I"m'tralt Cotavo,

Life of Archbishop Ssuﬂcmﬂ:
the late Die. D'OTLY.  Octavo.

Memoirs of the Life, Character, and

Writin Weitings, of | of Bishop Butler, By T. BART-
Rector of Kingstone., 28,

By

Lives of Eminent Christians.
R. B. Hoxe, M.A., Archdeacon of Wor-
coater., Four Volumes, d4a. 6. each.

Bishop Jeremy Taylor; his Prede-
cogzops, Contemporaries, and Suceessors,
By Rev, K. A, WILLMOTT. Secoind Edition,

88,
Lives of Eng}hsh Sacred Poets. By

the same Author, Two Yola. 43 Gd. each,

Life and Serviees of Lord Harris.

18s,

By

By the Right Hon, 8, R, LuspixeroN.
Second Edition. s, Gd.

Notes on the I’amhlns. BF .
C. Tugxcy, B.D., Examining Chaplain to
the Bishop of Oxford. ifth LATH
Ooctave. 128,

Notes on the Miracles. By the
same Author., Third Edition. 128

St. Augustine’s Exposition of the
Sermon on the Mount. With an Es=ay on
BE, Augostine sz an Interproter of Scripture.
By RO, Trexen, 5,D, omd Edition. 7.

The Esay soparately, 34, Gd.




6 STANDARD BOOKS PUBLISHED BY

Literature of the Church of England;
Specimens of the Writlngs of Eminent
vines, with Memairs of thelr Lives and
Times. By R. Carrersmole, B.D. Two
volumes, Oetavo, 205s,

Essays on Peculiarities of the Chris-
tian Religion. By B. Woatewy, D.D., Arch-
bishop of Doblin, Cheaper Edition. 7a.64d.

ESB&EB on Difficulties in the Writings
of the Apostle Paul. By the same Author.
Clheaper Edition. Ba.

Essays on Errors of Romanism.
By the same, Chenper Edition, 7s. 6d.

Eissays on Dangers to Christian Faith
from the Teaching or the Conduct of its
Professors. By the same Author, 10s.

The Contest with Rome. A Charge;

with Notes, in answer to Dr Newman's
recent. Lectures. By J. C. Hage, M.A.,
Archdeacon of Lewes. 10s Gd.
Mission of the Comforter. By the
same.  Second Editlon. COctave. 12a

The Victory of Faith. By the same
Author. Second Edition, 6a.

Parish Sermons. By the same
Author. Two Series, Oetﬂu 125, each.

The Old Testament. Sermons on
the First Lessons. By F. D MAUEILCE,
M. A., Chaplain of Lineoln's Inn,  6s.

Sermons on the Sabbath Day—on the
Charpeter of the Warrlor—and the Intor-
puﬁim of History, By thesame Author.
2a.

The Church a Famﬂf Sermons on

the Qccasional Services of the Prayer-
Book. By the same Author, 4s, 6d.

The Prayer Book; specially con-

sidered as a Pm-te-cf.in-n against Remanism.
By the same Authoy, 5, Gd.

The Lord’s Prayer. Nine Sermons.
By the same Author, Third Edltion. 25,64,

The Religions of the World, and
their Relations to Christianity. By the
same Author. Cheaper Editlon. 5a.

Lectures on the Epistle to the

Heobrews. By the same.  7a. G6d.

Christmas Day, and other Sermons.
By the same Author. Octave. 108, 6d.

Liber Precum Publicarum; Ordo
Administrande Cone Domind, Catechis-
mug, Ecclesim Anglicans. Psaalterium.
With red border lines, 5s. 6. eloth ; 10s.6d.
in antique calf.

Sequentim ex Missalibus, Anglicis,
Gallicis, Germanicls Desum lﬁ'.- Cnllqgr.
recensuit, notulasque addidit Joaxwes
;t:ul..j.u.. Fnllagii Seckvillensis Custos,
.8

Ordo Sweclorum; a Treatise on the
Chronology of the Holy Scriptares. By
H. Browne, M. A., Canon of Chichester, 20s.

Observations on  Dr. Wiseman’s

Raply to Dr. Turton’™s Roman Catholic
Droctrine of the Encharist Considered. BJ'

Jame:s s Trﬂatlse on the Corruptions
of Seripture, Councils, and Fathers, by the
Prelates, Pastors, and Pillars of the Charch
of Rome. Revised by J. BE. Cox, M.A.,
Yicar of 5t. Helen's, Bishopsgate. 123,

Fullwood’s Roma Ruit. The Pillars
of Rome DBroken. New Edition, by C.
HARII‘WII:Ih MlAIj F-ﬂ‘“w of 3t. Catha-
rime's Hall, Cambridge. Octave. 10s. 6d.

The Seriptural Character of tle
English © h eonsidered. With Notes.
DenwesT Conenipas, M.A., Princi
St. Mark's College, Octave. 135 Gd.

College Lectures on Eecelesiastical
History. By W. Bates, B.D}., Fellow of

Christ's College, Cambridge. Third
Edition. Gs. Gd.
College Lectures on Christian An-

tiquities, and the Ritwal. By the same
Author., s,

Hints for an Improved Translation
of the MNow Tummmlt- Bé J, SoporLg-
¥ieLh, M.A., naelt Cam-
bridge. Third Edlﬂnn

Choral Service of the Gltumh: an

Inguiry into the Liturgical Systom of the
Cathedral and Collegiate Foundations. By
J. Juen, M. A, Rector of Peterstow. 16a.

The Personality of the Tempter,

By C.J, Yavonax, D.D. Head Muoster of
*Harrow Behool. Oetavo. 78, Gd.

Sermons preached in the Chapel of
Hurrow Sehool. By the same Author,
Becond Serles, 12s,

Sermons preached before the Uni-
versity of Oxford. By C. A, Qumvig, D.DD.,
Canon of Christ Church., Octavo, ba,

Lectures on the Prophecies. By A.
A Carn, DI, E"'ru!‘umr of Divinity in
King's Eu]lego. London. Octave., 7s.

The

The Messiahship of Jesus.

Concluding Series of WARBURTON1AN Lec-
tures. By D, M'CAvLn. 7s.

Discourses on Christian Humiliation
and on the Cityof Ged. By C. H. TexnoT,
D.D., Bishop of Ediu.bmgg. 1. 6d,
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College Ghn%nl Sermons. By W.

Wiewerr, D.D., Master of Trinity Collego,
Cambridge. 108, 6id.

Practical Sermons, by Dign
and other C men. Edited by J. C.
CrosTuwalite, M. A, Reclor of St. Mary-
at-Hill. Three Volumes, 7s. cach.

Short Sermons for Children, illus-
trative of the Catechism and Li . By
the Rev. C. A, Jouxs, B.A, 38 64,

Butler’s Three Sermons on Human
Nature, and Dissertation on Virtue, With

Preface and Syllabus, by 'W. WaewELL, |

DD, Second Edition.

Batler's Six
Bubjects. With Preface and Eyllabus, by
Dr. WHEWELL., 93, 6.

Village Leetures on the Liturr-!y,
By W. PaLiy, Rector of Stifford.  3s. &l

—— o

CLASBICAL TEXTS,
Carcfuily Revised.

JEscnyLl EvMENIDEs, =,

€ Esan de BEnno Gantico. L to 1V, 1s.6d.

Crcero de SexecToTE. 1,

Cricero de AsuorTia, s,

Ciceno de OrFiciie.  2s,

Crceno pro Praxcie, ls,

Crcero pro Minoxg. s

Cicero pro Muksxa, s,

Ciceroxis ORATIO PHRILIPPICA SECUNDA, 18,

DeMosTuExEs i¥ Leprises,  Is.

DEMosTHENES AGAINST APHOBUS and (NETOR.
s Gd.

Evoririmie Baccme. la,

Excenrra ex ARRIANG. 2a, 6d.

Excenrra ox Lociaso, 2, Gd.

ExcERrTA X TACITI AXNALIDUS,

HoraTin SATIRE. 8.

Horarin Cansmina. Ia, 6d,

HoraTil Als PoETICOA. 6d.

Oviper FasTi. 24,

Pratoxis Punspo. 2a.

Pratoxis MEsExeEsUs. 15,

Prarowis Poepres. s 6d,

Prutancie’s Lives of Sonow, PERWOLES, and
PHILOMEMEN. 24,

Sorpocnis PoinocTeTEs, with Notes., 2s.

Enmt&cd:.u {Emrus Tyraxxuvs, with Notes,
£, O,

da. G,

28, Gd.

TaciTi GELMANIA. la.
TACITI AGRICOLA. 18,
TeERENTII ANDRIiA. 15
TeEsexTil ADELPII. 18.
VinoiLil GEGRGICA, 18, 6d,

The Alcestis of Euripides; with Notes
by Jons Hexry Mo, DI, Lord Risho
Gloweester and Dristol. Beventh mE
Cheaper Edition. Octavo.  4s. 6d,

Miiller’s Dissertations on the Eume-

nides of Fachylus, Second and cheaper

Edition, care revised, fa, Gd.

itaries |

Sermons on Moral |

Propertius; with lish Notes. A
Lﬁ%ﬁlﬂ}uﬁfm Bu?lnlnmhl'p.

Copions Indices. By F. A. PaLEv,
Editor of Fschylus, Octavo, 10s, Gd,

Arundines Cami, sive Musarum Can-
tahbriglensium Lusus Canorl, collegit atque
edidit Hexricvs Deuvey, M.A. Fourth
Edition. 12s,

Agamemnon of Aschylus, the Text,
with & Translation into English Verse, and
Notes. By I, Comiwarox, M.A., Fellow of
University College, Oxford. 78, 6d.

Mschylus franslated into English
Verse. With Notes, Life of Eechylus, anda
Dhacourseon Greek Tragedy. By Professor
Bracg1E, of Edinbuargh. TwoVolumes. 16,

Phedrus, Lysis, and Protagoras of
Plato. Translated by J. WricaT, M.A.,
Master of Sutton Coldfeld School. 4s, Gd.

Homeric Ballads: the Text, with

Metrical Translations and Notes, By the
late Dr. Micixy, Gs,

Tacitus, the Complete Works, with
a Commentary, Life of Tacitus, Indices,
and Notes. Edited by Professor RivTex,
of Bonn. Four Volumes.  Octavo. 284,

ﬁ.rishn{a&mﬂis Comeedizm  Vndeeim,

cum Notis ot Indice Historico, edidit
Hyperrva A, Hornen, A.M. Coll. Trin.
Cant. Bocius, Octave. 1fis. The Flays
separately; 1s, each.

Aulularia and Menmehmei of Plantus,
with Notez by J. HiLprarn, B.D., Fallow
of Christ"s Coll., Camb. 7s. 6d. each.

Antigone of Sophocles, in Greek and

English, with Notes. By J. W. Doxannson,
D.E., Hend Master of Bury School, 9s.

Pindar's Epinician Odes, revised and
explained; with copious Notes and Indices.
By Dr. DoxALDsoN. 168,

Becker's Gallus ; or, Roman Scenes

of the Time of Augustus, with Notes and
Excursuz, Second Edition, 12,

Becker’s Charicles ; or, Tllustrations
of the Private Life of the Ancient Greeks.
Second Editlon, enrefully revised,

Speeches of Demosthenes agains
Aphobus and Onetor, Translated, with Ex-
planatory Notes, by €. Raxy Kesyeny,
M. A, Fellow of Trin, Coll,, Camb, 8.

Selection from Greek Verses of
Bhrewsbury School, By B, H. KesxEDpY,
D.Ix., Hegd Master of Shrewsbury School,
Ha,

Seleet Private Orations of Demo-
sthenes: with Notes. By C. T, Pexnose,
M.A. Cheaper Edition. 48,

i . .
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s of Aristophanes; with English |

Classical Examination Papers of |

"a College,
eszor of Classical Literature, G,

Longe !
Composition ; chicfly Translated from the
Writings of Modern Latinists, With a

Kin
¥

By R. W. Browxe, M.A, |

r Fxercises in Latin Prose |

Commentary on the Exercises, and Intro-
ductory Remarlks on the best Mode of |

forming a simple and correct Latin Style.
Ly J, W, Doxarpsox, DD, Hewnd Master
of Bury School, Octavo. 6. 6d.

Fables of Babrius, Edited by G. C.
Lewrs, M.A. 5s Gd,

Bacred Latin Poetry; with Notes

and Introduction, By R. ©, Thexcon,
B.D. 753 or 145 bound in antique calf.

Commentary on the Acts of the
Apostles. By W. G. Hosreuey, B.I),
amining Chaplain 1o the Bishop of London.
Oetave. Ts.

Ex- |

Pearson’s Lectures on the Acts of |

the Apoestles and Annals of St
Edited in English, with a fow Notes, by
J. B. Cnowroor, B.ID., Divinity Lectorer
of King's College, Cambridge.  4s.

Greek Text of the Acts of the
Apostles: wwith Enplish Notes, By H.
Romixsox, DD, 8s,

Beeckl’s Public Economy of Athens.

Translated by G. C. Lewis, A.DM. 18s,
Hebrew Grammar. ]33 the late
Cug. Lo, of Cambridge, 122 6d.
New Hebrew Lexicon. Part 1.

Hebrew and English,—Part II. English
and Hebrew. With Grammar, Vocabuo-
Inry, and Grammatical Analyeis of the
Book of Genesis. Alss a Chaldee Gram-
mar, Lexicon, and Grammatical Analysis
of the Chaldee Words of the Old Testa-
ment. By T. JAnrerT, M.A., Professor
of Arvable, Cambridge. Octavo. 2ls,

Guide to the Hebrew Student. By
H. H. Benxann, Teacher of Hebrew,
Cambridge. 10z, Gd.

The Psalms in Hebrew, with Critical,
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