Historical and mythological traditions of the Algonquins.

Contributors
Squier, E. G. (Ephraim George), 1821-1888.

Publication/Creation
New York : [n.p.], [1849]

Persistent URL
https://wellcomecollection.org/works/pexytat4

License and attribution

This work has been identified as being free of known restrictions under
copyright law, including all related and neighbouring rights and is being made
available under the Creative Commons, Public Domain Mark.

You can copy, modify, distribute and perform the work, even for commercial
purposes, without asking permission.

Wellcome Collection

183 Euston Road

London NW1 2BE UK

T +44 (0)20 7611 8722

E library@wellcomecollection.org
https://wellcomecollection.org



http://creativecommons.org/publicdomain/mark/1.0/

] 0
: 11 1T 3 {ATRT1 - 3 . il
;1 . F o TV 1
& 1 i i 1 | ]
1 \ iyl I |
sIash 1 |
s S




| - - . ) T 3 - b










- Traditions of the Algonquins. 7

beaver skins, After the introduction of
Christianity, among some of the Western
tribes, prayers were inscribed on pieces of
wood, in mnemonic bols, in the making
and teaching of which to their followers,
some of the Christian chiefs obtained a
profitable monopoly.

Admitting then, as we must do upon
this evidence, that the Algonquins had the
means of imperfectly recording their tra-
ditions, songs, etc., we can readily under-
stand how these might be taught by father
to son, and perpetuated in great purity
through a succession of priests,—the sages
of the aboriginal races. The fact that
they were recorded, even in the rude way
here indicated, would give them a degree
of fixedness, and entitle them to a consid-
eration which they would not possess if
handed down in a simple oral form.*

The MS, under consideration seems to
be a series of Indian traditional songs, in
the original mnemonic signs, with the words
attached to them, written out from the
recitations of the Indians, by some person
conversant with the Indian tongue, pre-
cisely as we find some of the songs
recorded by James, in his Appendix to
Tanner’s Narrative. As already observed,
it has strong internal evidence of being
what it purperts to be,—evidence suffi-
ciently strong, in my estimation, to settle
its authenticity. I may however add,
that, with a view of leaving no means
unemployed to ascertain its true value, 1
submitted it, without explanation, to an edu-
cated Indian ehief, (Kah-ge-ga-gah-bowh,)
George Copway, who unhesitatingly pro-
' nounced it authentic, in respect not only

W

to the original signs and accompanying
explanations in the Delaware dialect, but
also in the general ideas and conceptions
which it embodies. He also bore testi-
mony to the fidelity of the translation.

In submitting, therefore, the following
paraphrase of these singular records, I feel
I am not obtruding the coinage of a curious
idler, nor an apocryphal record, but pre-
senting matter deserving of attention, and
of important bearing upon many interest-
ing questions connected with the history
of our aboriginal nations,

It will be readily understood that 1 have,
in numerous instances, been compelled to
adopt forms of expression, not common to
the Indian languages ; so far as practica-
ble, however, the words have been liter-
ally rendered, and the Indian form of
expression preserved ; and 1 feel some
confidence in saying that no violence has
been done to the original in the para-
phrase.

For the sake of convenience, I have
divided the MBS, into two parts; the first
embracing the traditions referring to the
Creation, ete., and the second those which
may be regarded as historical. It will be
observed that there are various interrup-
tions or pauses in the narrative, which
indicate the individual traditions.

In illustration of the manner in which
the MS. is written, the first two songs or
chants are presented as they appear in
the original. We have first, the original
sign ; second, the guggested verse or sen-
tence in the Delaware dialect ; and third, a
literal translation of the same in English.

SONG L—THE CREATION.
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At first thers

1. Sayewitalli wemiguma wokgetaki.t
all sea-water

above land.

& & Were it not,” says Dr. Barton, in his gcper on the ‘Origin of the American Nations, pul:r-liuhml

in the Transactions of the Philosophical
American nations, we

might for ever remain in doubt con

iety,—* Were it not for the traditions of many of the

cerning their real origin, These tradi-

tions are entitled to much consideration; for, notwithstanding the rude condition of most of the
ﬁlhu,t!_my are often perpetuated in great purity, as I have discovered by much attention to their

{ The terminal aki is a contraction of kakii, land, and frequently denotes pl ace, sinply.
12
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16. Then were all beings friends :
17. There being
18. The bei

a God, all spirits were good—
ings, the first men, mothers, wives, little spirits also.

19. Fat fruits were the food of the beings and the little spirits :
20. All were then happy, easy in mind and pleased.

21, But then came secretly on earth the snake (evil) God, the snake-priest and snake

waorship :
22, Came wickedness, came unhappiness,

23. Came then bad weather, disease and ¢ -ath.

24, This was all very long ago, at our ear § home.

- The grand idea of a Supreme Unity, «
| Great, Good, Infinite and Eternal Creator,
80 clearly indicated in the fomioin%:mg.
| may be regarded by many as the offspring
of European intercourse, or as a compara-
tively late engraftment upon Algonquin
tradition. Without denying that the teach-
ings of the early missionaries had the effect
of enlarging this conception, and of giving
it a more definite form, it may at the same
time be unhesitatingly claimed that the
idea was an original one with the Indian
mind. The testimony of the earliest trav-
ellers and of the earliest missionaries them-
selves, furnishes us abundant evidence of the
fact. * Nothing,” says Charlevoix, “is
more certain than that the Indians of this
continent have an idea of a Supreme Be-
_ing, the First Spirit, the Creator and Gov-
ernor of the world.”* And Loskiel, not
I less explicit in his testimony, observes,
. “The prevailing opinion of all thesenations
 is, that there is one God, a great and good
Spirit, who created the heavens and the

earth; who is ighty ; who causes the
fruits to grow, grants sunshine and rain,
" and provides hs children with food.”t

 Sa chooleraft, “ They believe in the
' &t{iem:e of a Supreme Ej;;ing. who ereated
 material matter, the earth and heavens,
~ men and animals, and filled space with sub-
- ordinate spirits, ha.?ini something of his
~ own nature, to whom he gave part of his
1 " From this great and good being,
1 it was believed, no evil could come; he

was invested with the attribute of universal

beneficence, and was symbolized by the

sun. He was usnally denominated Aitchi-
- Manitouor Gitchy-Monedo, literally, Great,
- Good Spirit. Various other names were

employed to designate him under his
various aspects, as Waskednd, Maker ;
Witosemigdyan, Universal Father.

Subordinate to this Supreme, Good
Being, was an Evil Spirit, Mitchi-Manitou,
or Mudje-Monedo, (Great Bad Spirit,) who,
according to Mr. Schooleraft, was a subse-

uent creation, and not co-existent with the

itchi-Manitou. This seems implied in the
song, where he is first spoken of after the
creation of men and beings. (Great power
was ascribed to him, and he was regarded
as the cause and originator of all the evils
which befall mankind. Accordingly his
favor was desired, and his anger sought to
be averted by sacrifices and offerings. The
power of the Mitchi-Maniton was not, how-
ever, supposed to extend to the future
life.* He is represented in the text as
the creator of flies and gnats, and other an-
noving insects, an article of belief not ex-
clusively Indian. While the symbol of the
Good Spirit was the Sun, that of the chief
of the Evil Spirite was the Serpent, under
which form he appears in the Chippeway
tradition of his contest with the demi-god
Manabozheo,

The idea of a destruction of the world by
water seems to have been general amongst
the Algonquin nations, The traditionary
details vary in almost every instanee where
they have been recorded, but the tradition-
ary event stands oul prominently. The
catastrophe is in all cases ascribed to the
Evil Spirit ; who, as already observed, was
symbolized as a great Berpent. Heis gen-
erally placed in antagonism to Manabozho,
a powerful demi-god or intermediate spirit,
whose nature and character have already
been indicated.t These two mythological

* (Carver's Travels, p. 381.
{ See American Review, vol. ii., p. 592,
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7. The wide waters rushing, wide to the hills, everywhere spreading, everywheu

8. At the mgmﬁ of the turtle (Tula) was Manabozho, of men and beings the grand-

at turtle land he is ready to move and dwell.
go forth on the flood of waters, moving aﬂnﬂt, E-‘lerj' way

destroyin
father—
9. Being born cmap:nﬁ
10. Men and bel
secking the back of the turtle ( Tulapin).
11

12.

The monsters of the sea were many, and destmyad some of them.
Then the daughter of a spirit helped them in the boat, and all joined, saying,

-

Much frightened, Manabozho prayed to the t.u:tla that he wu:-uld make all well

Come help!
13. Manabozho, of all beings, of men and turtles, the grandfather [
14. All together, on the turtle then, the men then, were all
15.
in.
16,

elsewhere by the path of the cave,

The allusion to the turtle, in the tra-
dition, is not fully understood. The turtle
was connected, in various ways, with the
m}rthuloicﬂ.l notions of the upper Algon-
(uins. ceording to Charlevoix and Hen-
nepin, the Chippeways had a tradition that
the mother of the human race, havin
been ejected from heaven, was rcceneﬁ
upon the back of a tortoise, around which
matter gradually aceumulated, forming the
earth.* The Great Turtle, according to
Ienry, was a chief Spirit of the Chippe-
ways, the “ Spirit that never lied,” and was
often eonsulted in reference to various un-
dertakings. An account of one of these
ceremonies is given by this author.t The
island of Michilimakanak (literally, Great
Turtle) was sacred to this Spirit, for the
reason, probably, that a large hill near its
centre was supposed to bear some resem-
blance, in form, to a turtle.] The Turtle
tribe of the Lenape, says Heckewelder,
claim a superiority and ascendency, be-
cause of their relationship to the ‘Great
Turtle,” the Atlas of their mythology, who
bears this great island (the earth) on his
back.§

With thesa few illustrative observations,
which might be greatly extended, I pass

to the second or historical portion of the
tradmunal record, with the simple re-
mark that the details of the migrations
here recounted, particularly so far as they
relate to the passage of the Mississippi

# (Tharlevoix, Vol. i, p. 143 ; Hennepin, p. 55.
4 Henry's Travels, p. 168 S

¥]b BT, 110,

3 Heckwelder, p. 246.

Then the watersgan off, it was dry on mountain and plain, and the grdat-ﬂﬂ wenb

and the subsequent contest with the Tal-
legwi or Allegwi, and the final expulsion
of the la.l;bnr, :;mnmda, generally, with
these given by various authors, and
known to have existed among the ]Dblar
wares,

The h'ndm:;-ns, in their order, relate first
to & mi t-'lun from the north to the south,
attend a contest with a people de-
nummntati nakes or Evil, who are driven
to the eastward. One of the ting
families, the FLowaniwi, literally North-
lings, afterwards separate and go to the
snow land, whence they su ently go
to the east, towards the island of the re-
treating Snakes. They cross deep waters,
and arrive at Shinaki, the Land of Firs.
Here the Wun&map:, or Westerners, he&-
itate, preferring to return.

A hiatus follows, and the tradition re-
sumes, the tribes still remaining at Shinaki
or the Fir land.

They search for the t and fine
island, the land of the Snakes, where they
fmalljr ar:rlve. and expel the Enakal. Tha]r
then multiply and aprend. towards the
south, to t a Akolaki or beautiful land,
which is also called shore-land, and bi
fir land. Here they tarried long, and for
the first time cultivated corn and built
towns. In eonsequence of a great drou ht,
they leave for the Shillilakiny or Bu
land. Here, in consequence of dmﬁ'&u-
tion with their chief, they divide and sepa-
rate, one party, the Wetamowi, or the
Wise, tarrying, the others going off. The
Wetamorwi build a town on the Wisawana
or Yellow River, (probably the l!l'muun

and for a long time are pmeful
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23.
24.

!5'
26.

27.

28. T
20.

30.
1.

32,
33.
4.

35.

36.
a7.
a8,
39,
40.
41,
42,
43.
. Messissuwi (the Whole) was next chief, and made war on the Snakes, (Akowini.)

45,
46.
48,

49.

50.

Bl.
&2,
54.
54,
3.
50.

5B,
50.
61.

62.
63,

64.

——c—— ——r— - E—

Then followed Ohimapi, \{{Buud]er—uf—sticks,} who taught them pictures, (records.)

Came then Takwachi, (Who-shivers-with-cold,) who went southward to the corn
land, (Minihaking.)

Next was Huminiend, (Corn-eater,) who caused corn to be planted.

Then Alko-ohit, (the Preserver,) who was useful.

Then Shiwapi, (Salt-man,) and afterwards Penkwonowi, (the Thirsty,) when

here was no rain, and no corn, and he went to the East, far from the great river

or shore.

Passing over a hollow mountain (Oligonunk) they at last found food at Shilila-
king, the plains of the buffalo-land.

After Penkwonowi, came Mekwochella, gt.ha Weary,) and Chingalsawi, (the Stiff.)

Aftgr him Kwitikwund, (the Reprover,) who was disliked and not willingly en-

ured.

Being angry, some went to the eastward, and some went secretly afar off.

The wise tarried, and made Makaholend (the Beloved) chief.

By the Wisawana (Yellow river) they built towns, and raised corn on the great
meadows.

All Ii;-eing friends, Tamenend (the Amiable, literally beaver-like) became the first
chief,

The best of all, then or since, was Tamenend, and all men were his friends,

After him was the good chief, Maskansisil, (Strong-buffalo,) and

Machigolhos, (Big-uw]? and Wapikicholen, (White-crane.)

And then Wingenund, (the Mindful or Wary,) who made feasts.

After him came Lapawin, (the White,) and Wallama, (the Painted,) and

Waptiwapit, (White-bird,) when there was war again, north and south.

Then was Tamaskan, (Strong-wolf,) chief, who was wise in council and

Who made war on all, and lilled Maskensini, (Great-stone.)

Chitanweulit (.Etrang-aud-goad} followed, and made war on the northern enemies,

&Lﬂwﬂﬂtﬂh.t
Alkowwi (the was next chief, and made war on the father-snakes, ( Towakon.)

. Opelasit (East-looking) being next chief, was sad because of so much warfare,

Said, let us go to the sun-rising, éWﬂ agishek ;) and many went east together,

The great river (Messussipu) divided the land, and being tired, they tarried there.

Yagawanend (Hut-maker) was next Sakima, and then the Tallegwi were found
possessing the east.

Followed Chitanitis, (Strong-friend,) who longed for the rich east-land.

Some went to the east, but the Tallegwi killed a portion.

Then all of one mind exclaimed, war, war !

The Talamatan (Not-of-themselves,) and the Nitilowan, all go united (to the war.)

Kinnehepend (Sharp-looking) was their leader, and they went over the river.

And they took all that was there, and despoiled and slew the Tallequwi.

Pimokhasuwi [St.irring-ahuut} was next chief, and then the Tallegwi were muck
too strong.

Tenchekensit (Open-path) followed, and many towns were given up to him.

Paganchihilla was chief, and the Tallegwi all went southward.

. Hattanwulatou (the Possessor) was Sakima, and all the people were pleased.

South of the lakes they settled their council-fire, and north of the lakes were their
friends the Talamatan, (Hurons ?)

They were not always.friends, but conspired when Gunitakan was chief,

Next was Linniwalamen, who made war on the Talamatan.

Shakagapewi followed, and then the Talamatan trembled.

SONG V.—THE CHRONICLE CONTINUED.

. All were peaceful, long ago, at the land of the Tallegwi.
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10.

11.

13.

14.

13.

16.

Traditions of the Algonquins.

2. Then we joined Lowi in war against the Yankwis; but they were strunzg

But in the North were the children of Lowi- Sakima, (King Louis,) who were our
good friends, friends of our friends, foes of our foes; yet with Delojo wished
always to war.

. We had three chiefs after Mikwon came,— Skaliehi, who was another Tamenend,

and Sasunam- Wikwikhon, (Our-uncle-the-builder,) and Tutami, (Beaver-taker, )
who was killed by a Yankwako, (Eng!ish snake,) and then we vowed revenge.

Netatawis (First-new-being) became chief of all the nations in the west. Again
at Talligewink (Ohio, or place of Tallegwi) on the river Cayahoga, near our old
friends the Talamatans. And he {;aHeﬁ on all them of the east (to go to war).

But Tudeskung was chief in the east at Mahoning, and was bribed by Yankwis ;
then he was burnt in his cabin, and many of our people were killed at Hickory
(Lancaster) by the land-robber Yankwis.

Land €
took Lowanaki (North-land, Canada) from Lowi, and came to us in Lalegawink,
when peace was made, and we called them Kichikani, (Big-knives.)

Then Alimi (White-eyes) and Gelelenund (Buck-killer) were chiefs, and all the
nations near us were friends, and our grand-children again.

When the Eastern-fires began to resist Dolojo, they said we should be another
fire with them. But they killed our chief U/namiwi (the Turtle) and our broth-
ers on the Muskingum. Then Hopokan &Strm:llg-pipe} of the Wolf tribe was
made chief, and he made war on the Kichikani- Yankwis, and became the friend
of Dolojo, who was then very strong. =

But the Eastern-fires were stronger ; they did not take Lowineki, but became free
from Dolajo. We went to Wapahani (White river) to be further from them ;
but they followed us everywhere, and we made war on them, till they sent
Makhiakho, (Black-snake, General Wayne,) who made strong war.

We next made peace and settled limits, and our chief was Hacking-pouskan,
Hard-walker,) who was good and peaceful. He would not join our broth-

ers, the Shawanis and Ottawas, nor .Dn{g;u in the next war.

. Yet after the last peace, the Kichikani- Yankwis came in swarms all around us,

and they desired also our lands of Wapahani. It was useless to resist, because
they were geiting stronger and stronger by joining fires.

Kithtilkand and Lapanibit were the chiefs of our two tribes when we resolved to
exchange our lands, and return at last beyond the Masispek, near to our old
country,

We shall be near our foes the Wakon, (Osages,) but they are not worse than the
Yankwisakon (English-snakes) who want to possess the whole Big-island.

Shall we be free and happy, then, at the new Wapahani? We want rest, and
peace, and wisdom.

So terminate these singular records.
It iz unfortunate that they lack that kind
of authentication, which depends upon a
full and explicit account of the circum-
stances under which they were found,
transcribed and translated.  Rafinesque
was not particular in these matters, and
his carelessness and often extravagant as-
sumptions, have rendered his name of little
weight in matters of research.  Still,
upon neither of these grounds may we
reject these records. As already ob-
served, they have the internal evidence of
genuineness, and are well supported by
collateral circumstances. Some of these
circumstances were presented at the out-

set, and need not be recapitulated, Rafi-
nesque himself has anticipated, and thus
disposes of one objeetion, not among the
least formidable : * That so many genera-
tions and names can be remembered, may
onaar doubtful to some ; but when sym-
bolical signs and paintings are accom-
Fanie.d with songs, and carefully taught
rom generation to generation, their reten-
tion and perpetuation is not so remarka-
ble.” To this may with propriety be
added the subjoined observations of
Loskiel ; “The Delawares delight in de-
seribing their genealogies, and are so well
versed in them, that they mark ev

branch of the family with the greatest
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precision. They also add the character
of their forefathers: such an one was a wise
and intelligent counsellor; a renowned
warrior, or rich man, ete. But though
they are indifferent about the history of
former times, and ignorant of the art of
reading and writing, yet their ancestors
were well aware that they stood in need
of something to enable them to convey
their ideas to a distant nation, or preserve
the m of remarkable events. To
this end they invented something like
hieroglyphics, and also strings and belts
of wampum, ete.”*

I have alluded to the general identity
of the mythological tions here re-
corded, with those which are known to
have been, and which are still current
among the nations of the Algonguin
stock. The same may be observed of the
traditions which are of a historical char-
acter, and particularly that which relates
to the contest with the people denomi-
nated the Tallegwi. The name of this
people is still perpetuated in the word
Alleghany, the onginal significance of
which is more apparent, when it is written
in an unabbreviated form, Talleqwi-henna,
or Tulleqwi-hanna, literally “ River of the
Tallegwi.” It was applied to the Ohio,
(the present name is Iroquois, and literall
rendered by the French }.a Belle Riviere,
and is still retained as the designation of
its northern or principal tributary. The
traditionary contest between the Lenape
and the Tallegwi is given by Heckewelder,
and is adduced in further illustration of
the general concurrence above mentioned,
The details vary in some points, but [ am
_inelined to give the first position to the
tradition as presented in the Walum-
olum ; it being altogether the most simple
and consistent. It must be observed, that
- Mr. Heckewelder's diffuse account is much
condensed in the following quotations, and
that which refers to the wars with
the Cherokees, etc., is entirely omitted :—

“The Lenni-Lenape (according to the tra-
ditions handed down to them from their ances-
! tors) resided many hundred vears ago, in a
very distant country, in the western part of the
" American continent. For some reason which
I do not find accounted for, they determined on
migrating to the eastward, and accordingly set

# United Breihren in America, p. 24.

out together in a body. After a very long jour-
ney, and many nights’ encampment, (* nights’
encampment’ i3 a halt of a year in a placei)
they at length arrived on the Namaesi-Sipu,*
where they fell in with the Mengwi, (Iroquois,)
who had likewise emigrated from miutam
country, and had struck upon this river higher
up. eir object was the same with that of
the Delawares ; they were proceeding to the
eastward, until they Ehi;mlc‘J find a country
that pleased them. The spies which the Le-
nape had sent forward for the purpose of re-
mmiteﬁnﬁ; had long before their arrival
discovered that the country east of the Missis-
Biﬁpi was inhabited by a very powerful nation,
who had many large towns built on the great
rivers flowing through the land. These people
(as [ was t.crfrl] called themszelves Tu Hilg
Talligewi. Col. John Gibson, however, a gen-
tleman who has a thorough knowledge of the
Indians, and spéaks several of their languages,
is often of opinion that they were called Al-
Hgﬁfﬂf-.“ * ¥ * * " = * ¥

“ Many wonderful things are told of this
famous people. They are said to have been
remarkably tall and stout, and there are tra-
ditions that there were giants among them.
It is related, that they had built to themselves
regular fortifications or entrenchments, from
whence they would sally out, but were gene-
rally repulsed. * * ¥ When the Lenape ar-
rived on the banks of the Missiseippi, they sent
a message to the Alligewi, to request permis-
gion to settle themselves in their neighberhoal.
This was refused them; but they obtained
leave to pass through the country, and seck a
settlement forther to the eastward, They ac-
cordingly commenced passing the Mississippi,
when the Alligew: discovering their great num-
bers became alarmed, and made a furions at-
tack upon those who had crossed. Fired at
their treachery, the Lenape consulted on what
was to be done ; whether to retreat, or try their
strength against their oppressors.  While this
was going on the Mengwi, who had contented
themselves with looking on from a distance,
offered to join the Lenape, upon condition that
they ghould be entitled to a share of the coun-
try, in case the eombination was succeszful.
Their proposal was accepted, and the con-
federates were able, after many severe conflicts,
to drive the Alligewi down the Mississippi
river. The conquerors divided the country Ee-
tween themselves; the Mengwi selecting the
lands in the vicinity of the Great Lakes, and
on their tributary streams, while the Lenape

# This differs from the foregoing record, and is
undoubtedly incorrect. It is difficult to derive
Mississippi from Namaesi-Sipw, which is made up
of Namaes, a fish, and Sepu, river. The ety-
mology is clearly Messu, Messi, or Michi, signify-
ing great, or as Mr. Gallatin snggests, the whole,

and Sipu, river.


















