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viii CHRISTIAN SCIENCE

Que dites-vous ¢ Clest inutile? Je le sais.
Mais on ne se bat pas dans I’espoir de succés.

Non ! non ! c’est bien plus beau lorsque c’est inutile.

In London there are sixty-four registered healers,
in Manchester ten, in Brighton nine, and so on.
Their names, addresses, and telephone numbers, for
‘“absent treatment,” are published monthly in the
Christian Science Fournal. They have all been
“trained to take cases,” and have made formal
declaration that they use, as their only text-books,
the Bible and Mrs. Eddy’s writings, and that they
are not engaged in any other profession or vocation
than healing. The proportion of men to women,
among these healers in London, 1s high, 1 to 4. It
is I to 4 in Boston, 1 to 7 in Chicago, 1 to 8 in Los
Angeles. The Founder, of course, is not in practice ;
the following notice is printed, weekly, in the
Christian Science Sentinel, in very large type :(—

Mrs. EDDY TAKES NO PATIENTS

The author of the Christian Science text-book does not
consult nor read letters on disease. Writing to Mrs. Eddy on
proper subjects i not prohibited. Take no notice of startling
reports about Mrs. Eddy. Our Committee on Publication will
be reliable on this subject. Beware of counterfeit letters.

The doctrines of Christian Science are contained
in Mrs. Eddy’s writings, especially in Science and
























2 THE FAITH AND WORKS 1

Schoolmen ; of whom, indeed, 1 know nothing :
and they were kind to it, in their uncouth way,
because of their love of Aristotle. It left off its
definite article, when it got to them : and they did
not mind, for they had none in the house. They
employed Latin words, not Greek : and there is no
definite article in Latin. So they made it answer to
the name of Ens, from Esse, to Be: whereby it
became bad Latin instead of good Greek, but was
still what 1t had been all along, the present participle
of the verb to Be. In the place of its definite article,
it wore, for special occasions, an adjective ; and was
Merum Ens, or Supremum Ens. At last, it wore both
article and adjective, and was L’Etre Supréme, the
Supreme Being. It begins to feel its age : it cannot
work now as it worked in Athens, more than two
thousand years ago, in the house of Aristotle. It
suffers from the competition of younger and more
pushing words, and is haunted by thoughts of
retirement into a dictionary, of obsolescence, and
of death. Poor word, it had better be dead than
where it 1s, in Science and Health. 1 cannot imagine
a worse degradation for one of Philosophy’s oldest
and most valued servants.

Or take the word Substance. It, like Being, was
born in Philosophy, and took service with Religion.
It is the Lying-behind, the Standing-under, the
Holding-up. 'What therefore is the use of Christian
Science saying that there is no Substance in Matter ?
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Nobody ever said that there was. In Matter, there
never was, nor is, nor will be, anything but Matter.
There 1s nothing but a pound of cheese in a pound of
cheese. The word Substance has a philosophical use,
and a popular use: and Christian Science has con-
founded them. As an example of the popular use,
we have what the tailor says, when one is buying a
garment : I can recommend this material : there is plenty
of substance in it. That is, plenty of wool and cotton,
and, it may be, plenty of glue: in brief, plenty of
material. As an example of the philosophical use,
we have the phrase, that Matter is a permanent
possibility of consciousness. Not that any possibility,
and least of all a permanent possibility, is anything
at all, apart from consciousness: but, if such a
possibility could be anything, it would be Substance.

Or take the word Reality, another of those
medieval words which Christian Science would call
‘“ mouldering ecclesiasticism.” What do we mean by
Reality? Is anything real ; and, if so, what? Or
is everything real ; and, if not, why not? Here,
whatever Christian Science may chance to say,
Philosophy i1s definite and positive ; that there is no
Subject without Object, nor Object without Subject ;
and that Reality is neither in Subject alone, nor in
Object alone, but in the Unity of Subject and
Object : that is to say, in the Relation between
them. Relation, ultimately, is the only Reality.
Take, as a familiar instance of Absolute Reality, the
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fact that two and two make four. Neither the first
two, nor the second, are real, apart from the fact
that they make four. Their Relation is the Reality
of them. Or take any common scrap of matter, say,
this printed page. The Reality of the paper and
the printer’s ink is in their Relation to the conscious
reader. It is he, to whom the paper is white, and the
ink black : it 1s he, in whom the page has a certain
shape, size, texture : it is in him, that there 1s a space
between this line and the next, a difference between
type and margin, a change from one word to another.
Believe what we will about Matter, believe what we
will about Mind, we all know that the Relation of
Subject and Object, the Unity of them, is Reality ix
excelsis.  Outside Relation, there i1s Nothing : and,
the more we try to get at the One, the more we
find that we cannot have the One without the Other.
If we could, though we cannot, have the One without
the Other, it would be the None.

I stay at this word Reality, because Christian
Science does pretend to say what is, and what is not,
real. She says, for example, that Evil is not real.
She explains this hard saying. Evil is real “on our
mortal plane,” but is not really real. Our mortal
plane, therefore, must be, somehow, non-real, not
really real. But how can that be? For, on our
mortal plane, two and two make four, and the angles
at the base of an isosceles triangle are equal : and
nothing can be realler than that.
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Christian Science fails to see that Relation is
Reality. She explains away Matter as non-real.
Anybody could do that. She explains away Mortal
Mind as non-real. Anybody could do that. She
cannot explain away the Relation between Matter
and Mortal Mind. This Relation is Absolute,
or Eternal, Reality. It has nothing to do with
Time and Space, nothing to do with Matter apart
from Mortal Mind, or Mortal Mind apart from
Matter.

But I, whatever may be the meaning of that word,
am not conscious only of Matter, whatever may be
the meaning of that word. I am conscious also of
the Laws of Matter. I know, for example, that
water turns to steam when it boils, and to ice when it
freezes. These are mathematical facts. The laws
of temperature, atmospheric pressure, density, and so
on, are all as mathematical as mathematical can be :
they are Absolute, Eternal Reality. And, of course,
they are in Me. They are acts of Mind, they are
principles of Thought. They are Mind, they are
Thought. And, though I do not profess to be
“Infinite Mind,” yet I am quite sure that “ Infinite
Mind,” here, is of one Mind with Me. It is I, who
say to two and two, Be Four, and they obey : they
would not be two and two, if they refused. The
more I try to think of my mortal plane as non-real, the
more aggressively, absolutely, eternally, and really
real my mortal plane persists in Being.
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For, whether I consider my bodily functions, or
look at the stars overhead, I cannot get away from
the Absolute Reality of mathematics. My pulse,
my breath, my movements, and all the afferent and
efferent performances of my nervous system, display
the Universe. My blood-pressure 1s no less mathe-
matical than the earth’s orbit: and both are real,
being in Mind. Every fact of Nature, to be a fact,
must be an act of Consciousness. Facts are the
Unity of Subject and Object: and there is no
difference, in Reality, between the fact that two
atoms of hydrogen and one of oxygen make a
molecule of water, and the fact that two and two
make four. Either fact is Absolute Reality. Nay,
an  thouw'lt mouth, I'll rant as well as thou, says
Philosophy to Christian Science. Philosophy does
not see why she should have all the big words and
all the capital letters, before she has learned this
elementary rule, that Reality is not Identity, but
Unity. Neither Subject without Object is real, nor
Object without Subject. What is real, is the Unity
of Subject and Object.

This rule of Philosophy comes, of course, into
Religion. It occurs, for example, in the doctrine of
the Trinity. It animates commonplace faith. Infinite
Mind must have something to mind : Infinite Power
must have something to do : Infinite Wisdom must
have something to say : Infinite Love must have
something to love. Therefore, we, and our bodies,
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meaning : there is none for them to have. Neither
is there any meaning in the words, God is All-in-all.
The only All is All. As for the statement that the
allness of Deity is His oneness, it illustrates the
fact that Christian Science worships the None. The
oneness of Deity, if Deity had oneness, would be
His noneness. As for her statement that Mind
occupies Space, it does not: Matter, not Mind,
occupies Space. She is quite right, where she says
that mathematics are metaphysical : I have just said
so myself. But I never said, nor did De Quincey,
that the reversal of a string of words is mathematics,
or proves anything. For example, Reverence,
Humility, Logic, deny Christian Science, Theos-
ophy, Esoteric Buddhism. Esoteric Buddhism,
Theosophy, Christian Science, deny Logic, Humil-
ity, Reverence. Again, there is no pain in mathe-
matics, and no mathematics in pain : no paving-
stones in Mind, and no mind in paving-stones : no
matter in Death, and no death in matter: no
matter in Evil, and no evil in matter. Indeed, we
are not getting on, at this rate. Let us try again.
God being all, nothing is matter. Why ? Surely, if
God be all, there is nothing that is not God. There
is no substance in matter. Of course there is not.
But why should Death, on that account, be obsolete ?
And what is the use of saying that Life denies
Disease, whereas Disease is the direct and immediate
act of Life ? And, when Christian Science says that
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negation, because it is the absence of good. It is nothing,
because it is the absence of something. It is unreal, because
it presupposes the absence of Truth, when really Truth is
omnipresent. Every mortal must learn that there is no power
in evil. The Science of Mind disposes of all evil. By the
discovery of Christian Science, I beheld, as never before, the
awful unreality called evil.

Here Christian Science throws to the winds all
that she has just said. A moment ago, she exiled
God out of our lives into Absolute Reality : now,
she wants Him back. I must ask her once more
to face this Eternal and Infinite and Ever-present
Truth, that two and two make four. This divine
fact is Absolute Reality. It is so absolutely real,
that it has nothing to do with Good and Evil
There i1s comfort, for all of us, in mathematics,
more comfort than we can see at first sight. The
propositions of Euclid, and the multiplication table,
seem so far from any kind of religious fervour.
Yet, as surely as the heavens are telling the
glory of God, and the firmament showing His
handiwork, so two and two, making four, and the
angles at the base of an isosceles triangle, being
equal, are eloquent of Him. They tell us, that
Absolute Reality is neither Good nor Evil. That
sounds a lame conclusion. But what more do we
want? What business have we, with our pin-point
selves, and our lives hardly visible under a micro-
scope, to drag Absolute Reality down into the
practical affairs of a world that we do not fully










































































































































































































































































































































































































































































































































































































































































































































