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OBSERVATIONS ON THE THUNDER DANCE OF
THE BEAR GENS OF THE FOX INDIANS

By Truman MicHeELsON

INTRODUCTION

The two accounts of the Thunder dance of the Bear gens of the
Fox Indians which I now present were written by two native inform-
ants in the eurrent syllabary and were subsequently restored accord-
ing to the phonetics of Harry Lincoln in the main, though a few pages
of the second account were restored according to those of Thomas
Scott. The songs, however, are given in the Fox syllabic style,
ugng roman type for the seript. The English translation of the
first account is based upon an English paraphrase by Horace Powe-
shiek, corrected and supplemented by a grammatical analysis of the
Indian text by myself. This last task was materially lightened by
the intelligent help given by Harry Lincoln when answering linguistie
queries based on the text. The English translation of the second
account is almost entirely by myself, though I had the benefit of a
paraphrase dictated by Harry Lincoln; and I was further assisted
by the grammatical notes (based on the text) which I obtained from
him.

The first account is by Jim Peters, who died in 1917. The reason
for the delay in its appearance is twofold—first, his request that this
be deferred until after his death so that he might not suffer socially
or politically, as he assuredly would have had it been disclosed during
his lifetime that he had imparted the information; secondly, it was
clear that additional data were needed. The second account in a
measure covers the second desideratum. Hence both accounts are
now published, even if the total information in certain respects is
not as complete as-desirable.

The literary style of the account by Jim Peters is slightly inferior
to some other writings by him on ceremonial and religious subjects
(as yet unpublished), and decidedly unequal to the excellency at-
tained by him in writing ordinary myths and tales. First we have a
brief ritualistic origin myth; then a deseription of a specific cere-
mony follows; then follow some songs used any time the Thunder
dance of the Bear gens is held ;«information on this dance follows,
and indirect discourse should be noted; then a speech such as occurs
in the ceremony comes; then follow some general comments and
moralizing, such as occur elsewhere in gens festivals. Although
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these topics are all appropriate, they are rather disjointed in the
present composition. On the other hand, the individual Fox sen-
tences are good.

The second account is by a member of the Bear gens who is a
member of the organization centering around the Thunder dance.

BUREAU OF AMERICAN ETHNOLOGY [BvLL. 89
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Fig. 1.—Dagram showing how the Thunder dance of the Bear gens of the Fox Indians is
conducted, together with the appurtenant gens festival

His name 1s withheld by agreement in order that he may not be
subjected to jibes and insults, to-say nothing of expulsion from
the society. He is the author of several syllabic texts on
sacred matters.! This account is a description of a specific

! Sae Bull. 85, Bur. Amer. Ethn., p. 07 ot seq.; p. 117 et seq.; Bull. 87, Bur. Amer. Ethn., p. 10 et seq.; also
p- 3 ot saq.
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performance of the Thunder dance of the Bear gens from beginning
to end, including the speeches and practically all of the songs; and
in conclusion there is an explanation of the diagram upon which
Figure 1 is based. We are really given a wealth of ethnological
data; and the literary style is good, though there are a few sen-
tences which are broken Fox and which have been emended to the
best of my ability.

In 1917 Alfred Kiyana (deceased) wrote out a list of the organi-
zation, adding the tribal dual division to which each member be-
longed, save those “who always merely sat as if children.” Subse-
quently Harry Lincoln gave the dual division to which each of these
belonged. T give the list below, substituting roman type for the
syllabic seript and adding the English name of each individual.
The appended K and T mean Ki'cko'a and To'kina, respectively.

Laditoniga. T. (Pushetonequa)_ _______ Speaker.

Magilanada. K. (Young Bear)...._..._. Who knows the songs.

Ke ke gi mo . T. (Kekequemo)_ ________ Who directs the ceremonial at-
tendants.

Didiganesa. K. (John Bear)______.__._._. Who directs the eaters.

Ttakeneme a. K. (Jim Bear)___.____._ . A singer.

Iemekaita. T. (Frank Push)._________ A singer.

Eneniwe. T. (Isaac Wanatee)__________ A singer.

EKakiki T. (Willy Johnson). ... ... A singer.

Kiwagaka. T. (John Young Bear) _____ A singer.

Ayattiwa. K. (Percy Bear)_ _________.._ A singer.

Ni do ne me ke. T. (Robert Young Bear)__ A singer.

i R T [T e i T 1) e . A singer.

Wa le ski ka ke. K. (White Breast)_______ A singer.

Medenea. T. (John Pete)_____________ A singer.

Ki yosataka. T. (Charley Keosatuck).__.. A singer.

Ladikiwa. T. (John Benson)........... A singer.

Medisilota. K. (George Pete).....___.__ A singer.

Litatage. T. (Old Man Pete).. . .-oo.-. A singer.

Ki wa to sa ta. K. (John Black Cloud).___. A singer.

Lawidi ka. K. (Jim Poweshiek). . ....... A singer.

Sakeawega. K. (Mrs. Harry Davenport). A woman who hums.

THi ki ke. T. (Mrs. White Breast)_ _____.. A woman who hums.

Ketosa. K. (Mrs. Tom Jefferson)........ A woman who hums,

Ne ko to da. K. (Elsie Johnson)._________ A woman who hums.

Sigelagih K. (Ruth Johnson)............ A virgin who hums.

Nadi ke. K. (Bessie Young Bear)...____.. A virgin who hums.

Ma gi ke tta wi. T. (Nellie Young Bear)... A virgin who hums.
Ki wewosaega K. (A daughter of Young A virgin who hums.
Bear.)

Mamasa. K. (Mamasaw).______ SCNDRLY Who merely sit as if children.
Nenenawakveli. T. (George Young Bear) Who merely sit as if children.
Nanattioa K. (Frank Young Bear)___.. Who merely sit as if children.

Lonawaliga. T. (Nina Young Bear, Mrs. Who merely sit as if children.
John Roberts.)

O ki ma gesa. K. (Lucy Young Bear).___._ Who merely sit as if children.

Wa le ska. K. (Willy Poweshiek)_________ Who merely sit as if children.
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Lawenamoga T. (Ida Poweshiek).__.___ Who merely sit as if children.
Wa li la ke. K. (Mary Poweshiek Daven- Who merely sit as if children.

port.)
Kiwate. T. (Mrs Black Dog)occcccnnna- Who merely sit as if children.

Me di wate ga. T. (Jonas Poweshiek)__.__ Who merely sit as if children,
Ma ki tti wa. K. (Horace Poweshiek)3._._. Who merely sit as if children.

Harry Lincoln adds that Le ka ta o (George Black Cloud) and
Ki wa li ka so A (Arthur Bear) also belong to the organization.
They are presumably singers. The former is a To'kiana,® as 1s also
- the latter (so stated by Kiyana in his list of the members comprising
the organization “When the Wolf Gens worships the White Wolf”).

Apparently Kiyana was rather careless in the assignment to the
individuals of the designation of Ki‘ckd*a or Té'kina, The tribal
dual division to which each belongs is written both before and after
the personal name. Of 28 possible cases there are discrepancies in
no less than 10 cases. However, in all these cases it was possible to
check the contradictory statements by using the data given by
Kiyana (on different oceasions) in lists of personal names belonging
to gentes and lists of persons belonging to various ceremonial organ-
izations. When so checked it appears that the tribal dual division
(to which the 10 are assigned) before the personal name is invariably
supported by the other data. In some cases the initial assignment
is sustained by the data in more than one list. Hence I have only
retained the initial assignment. Happily in the case of the remain-
ing 18 (in which the assignment before and after the personal name
is the same) it is possible to substantiate the dual division given by
the other lists to which reference has been made.* However, it should
be noted that Harry Lincoln assigns La si ki wa (John Benson) to
the Ki‘cko division, not to the To'kédn division. But as Kiyana calls
La si ki wa & To'kiina on two separate occasions, I think we should
accept this provisionally. Somewhat similar is the case of Tti ki ke.
Kiyana calls her first a To'kidna, then a Ki'ckdo*a. On a list of per-
sons belonging to the Bear gens he calls her a T'6'kdna; but another
informant claims she is a Ki'ckdo*a.® Tti ke o (p. 124 of the same
bulletin) is a careless writing of Tti ki ke. Unfortunately in
the index they are listed separately. Similarly Ki wa ga ka and
Wi ya ga ka are really designations of the same person. The latter
is a careless syllabic writing of the former. They also are indexed
separately in Bulletin 85.

As stated before, Kiyana, when giving the list of persons belonging
to the organization under discussion, did not assign those “‘who
always merely sat as if children’ to either of the tribal dual divisions.

11t will ba remembered that Harry Lineoln is the authority as to which of the tribal dual divisions
these members belong. For a discussion of this see p. 5.

106 pp. 102, 124, Bull, 85, Bur, Amer, Ethn, I have plenty of other evidence {o support this,

4 Thadata in the Fortieth Ann. Repi. and Bull. 85, Bur. Amer. Ethn., are occasionally also confirmatory.

# B Bull. 85, Bur. Amer. Ethn., p. 122
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Harry Lincoln is responsible for this. However, by good fortune it
chances that every one of the 11 occurs on at least one of the lists by
Kiyana to which reference has been made (some on two such lists)
and is assigned to a dual division. It is therefore possible to compare
the data. It accordingly appears that there are four persons whose
membership in the tribal dual divisions is questionable: Lo na wa
li ga, O ki ma ge sa, Wa li la ke, and Ki wa te. According to Kiyana,
they are, respectively, Ki'ckd'a, To'kdna, To'kina, and Ki'ckd'a.
The first two are so assigned on two distinet lists.

As noted before, the list was written by Kiyana in 1917. Condi-
tions have now changed. Pushetonequa, Isaac Wanatee, Pinash
Luecy Young Bear, and possibly Old Man Pete are dead, and some
of the girls said to be virgins are now married, ete. It should also be
noted that although some persons occupying prominent positions in
the organization as given are illegitimate, this unfortunate fact has
not barred them from their positions.

From the lists by Kiyana mentioned before it may be observed
that E ne ni we, Li na da, Wa le ski ka ke, Ki vo sa ta ka, and Ki
wa te belong to the Thunder gens, and La di ki wa to the Fish (Stur-
geon) gens. Parallels to the “placing” of members of other gentes
in an organization belonging to the Bear gens are well known to me,
but the details of how this is arranged are obscure. By going over
the lists of ceremonial organizations written by Kiyana it is easy to
see that prominent persons often belong to several organizations.
Many years ago A no ta A (who belongs to the War Chiefs gens)
told me that Ki yo sa ta ka had possession of the pack connected
with the organization under discussion. How this came about I do
not know; as stated before, he belonged to the Thunder gens, not
the Bear gens,

Another point should be brought up here. It has never been
suggested to me by any informant that the Thunder dance of the
Bear gens was the special property of either the Brown or Black
Bear divisions of this gens; I have only heard it spoken of as belong-
ing to the entire gens. Nevertheless, with a single exception, Ke to
sa, who is a member of the Black Bear division, and passing by the
six members not belonging to the Bear gens, every member of the
organization as given by Kiyana and including the two additional
members reported by Harry Lincoln, 13 a member of the Brown
Bear division. It should be noted that I have discovered that every
member of the organization known as ‘“When the Bear gens gives
the Bird dance,” as given by Kiyana, is a member of the Bear gens
with two exceptions, Ki yo sa ta ka (who owned the pack appur-
tenant to this festival; so I am told by A no ta A) and White Breast;
furthermore, every member is & member of the Brown Bear division,
with the single exception of E ni di ka, who belongs to the Black
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Bear division. It is important to observe that all persons belonging
to “When the Bear gens gives the Bird dance” as given by Kiyana
occur on his list of members of the Thunder dance of the Bear gens,
save four, namely, Me ki wi so lye & (K). Ki dki ne no swa (T),
E ni di ka (K) and Ni la wo se ge (K).

We have seen above that, according to Harry Lincoln, Le ka ta a
belongs to the Thunder dance of the Bear gens; and it will be seen
from the course of the narrative of the anonymous author of the
second account of the Thunder dance of the Bear gens that Ki dki
ne no swa (John Buffalo; T) must also be a member of the organiza-
tion. There remain accordingly but three who are members of the
“Bird dance” but not of the ‘“Thunder dance.” But there are,
according to Kiyana’s lists, no less than 20 persons who belong to
the “Thunder dance’ but not to the “Bird dance.” But it will be
noticed that of the 11 persons “who merely sit as children” in the
“Thunder dance’ only two belong to the “Bird dance.” These
two are Lo na wa li ga and O ki ma ge sa, daughters of Young Bear,
the speaker in the “Bird dance.”” These two women and six others
were the hummers in the last-named organization. [O ki ma ge sa,
otherwise known as ““Lucy Young Bear,” is now dead; I do not know
who takes her place.] The following five hummers, according to
the lists, belong to the “Thunder dance” of the Bear gens but not
to the “Bird dance’: Ke to sa, Si se la gi, Na di ke, Ma gi ke tta wi,
and Ki we wo sa e ga. The following men are given as belonging
to the former but not to the latter organization: La di to ni ga,
E ne ni we, Li na da, and Me di si lo ta. But it will be recalled that
E ne ni we and Li na da are members of the Thunder gens, not the
Bear gens. Summing up, we may say with confidence that even if
the lists of the members of the ‘“Thunder dance” and the “Bird
dance” are not complete, it is clear that there is at least a strong
tendency to an “interlocking directorate”; and that both essentially
belong to the Brown Bear division of the Bear gens.

In the same way it appears that all the members of the organiza-
tion centering around the Sagima'kwiwa pack which belongs to the
Bear gens (given on p. 124 of Bull. 85, Bur. Amer. Ethn.), including
E ni di ka given on page 146, belong to the “Bird dance,” to judge
from Kiyana’s list of members of this last, save La di to ni ga, Ki wa ta,
and A nosaega. Mede ne A and Me di si lo ta, given on page 146,
also are not given as oceurring in the “Bird dance.” 1 do not know
to what gens Ki wa ta (p. 124) belongs; but he belongs to one Fox
Thunder gens organization ® and one Potawatomi Thunder gens
organization at Tama, Iowa. It is therefore plausible that he belongs
to the Thunder gens. All the other men of the organization belong
to the Bear gens and to the Brown Bear division thereof, save E ni

s s Bl e R i s
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di ka, who belongs to the Black Bear division, as does Da wa no ge a
(a woman). Ttikike A (so read) belongs to the Brown Bear division
of the Bear gens. 1 do not know to what gens A no sa e ga belongs,
but she also belongs to & Thunder gens organization.” If we pool
all the members given on pages 124 and 146 of Bulletin 85 (Li na
is hypocoristic for i na da; and hypocoristic names are common
enough among the Foxes), it then appears that every member of the
organization is also a member of the “Thunder dance” of the Bear
gens save Kiwa ta, Da wa no ge A, and A no sa e ga. We then con-
elude that the three organizations discussed above have for the most
part an ‘‘interlocking directorate”’ and belong essentially to the Brown
Bear division of the Bear gens of the Fox Indians.

It will be seen that all members of the organization who are men-
tioned in the course of the second narrative also occur on the list of
members given by Kiyana, save one, Ki'ckinenu‘swa (John Buffalo);
for Kiwato" A (Ki wa to A in the current syllabary, but substituting
roman type for seript) is hypocoristic for Ki wa to sa ta (exact phonetic
equivalent unknown). The converse, of course, does not hold true.
Naturally, the women named to hum who have reached menopause
are not named on Kiyana's list. The dual division to which each is
assigned is confirmed by other independent evidence. From other
data it is to be noted that A'siwa'samd’a (K) belongs to the War
Chiefs gens, Kwii'ta“tci'a (T) belongs to the Wolf gens, and Si‘siigi-
nd‘kwi'a (T) to the Thunder gens.

It will be noted that the participants in the eating contest (pp. 11,
43) belong only to the gentes named on page 19, namely, Wolf, War
Chiefs, Eagle, Feathered (Thunder), with the possible exception of
Harvey Lasley (Ne ko ti e li A= Neguti‘ipi‘a; a hypocoristic form is
E li A=Api‘a), of Prairie Potawatomi descent, and whose gens is
unknown to me.

The form Wi'ciga*kya is hypocoristic for Wi'ciga'kyi'ckaga (John
Jones, the head To'kan ceremonial attendant and a member of the
War Chiefs gens). Now when an obviative is grammatically called
for Wiciga'kyi‘ckaga (which in form is a participial with the third
person animate singular as subject and third person inanimate
singular as object) follows the ordinary rules of inflection, and so a
form Wi'ciga'kyii‘ckamini?teini may oceur.

Owing to the peculiar way in which Foxes write out songs occurring
in gens festivals it is not always easy to identify songs given by
different informants. It is none the less clear that the two accounts
have at least some songs in common. (For the vocables yo ka ma see
pp. 14, 15, 16, 17, 40, 41.)

Note that the names of the gentes fed according to both accounts
are the same. (See pp. 19, 57. The Fox and War Chief gentes are
practically identical, as I have stated formerly.)

— =

T Bpe Fortieth Ann. Rept. Bur. Amer. Ethn., p. 505. (Note the contradiction regarding the tribal dual
division to whish she belongs.)
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On more than one occasion I have pointed out the similarity of
Fox gens festivals. I therefore do not propose to give here an elab-
orate detailed list of features held in common, but will confine myself
to a few notes. It will be observed that the head ceremonial attend-
ants of the gens festival under discussion belong to the Eagle and
War Chiefs gentes, and that the Ki‘ckd'a attendant belongs to the
former, but the To'kAnA to the latter, which is also true of the gens
festival affiliated with the Sagima‘kwiiwa sacred pack. (See Bull. 85,
pp. 140, 147.) For the grouping of Bear Hide and A'kiwi'a (E ki we a)
see also Bulletin 85, pages 148 and 149 (the translation can hardly
be right, but the Indian text at the bottom of p. 158 is very difficult
and possibly corrupt, unless i ne ne ma we ge ni is a plural majestatis).
The eating contest also occurs in the gens festival appurtenant to the
Fox A'peniiwiini‘a sacred pack, a ceremony of the Thunder gens of
the Sauks (Bull. 85, p. 102), and also in the * War-Bundle Feast of the
Thunderbird clan” of the Winnebago. (Thirty-seventh Ann. Rept.
Bur. Amer. Ethn., pp. 428, 430.) The fact that the To'kin dancers
face the south and the Ki'ckd dancers the north has an exact counter-
part in the gens festival appurtenant to the Fox Sigima‘kwiwa
sacred pack. (See Bull. 85, p. 150.) The dancing of the To'kanagi
on the north side and that of the Ki‘cko®agi on the south side also
occurs when the War Chiefs gens worships the Wolf. Presumably the
Sauk have a parallel. (See pp. 131, 166 of Harrington's Sacred
Bundles of the Sac and Fox Indians.) As regards the injunction to
invite as hummers only such women as have ceased to menstruate,
compare also Bulletin 85, page 142. For the use of hoof-rattles
we have Winnebago and Sauk parallels. (See Thirty-seventh Ann,
Rept. Bur. Amer. Ethn., p. 343; M. R. Harrington, Sacred Bundles
of the Sac and Fox Indians, p. 165.)

I have previously pointed out that the Sauk, Kickapoo, Potawatomi,
and Winnebago have counterparts to the Fox gens festivals. (See
Fortieth Ann. Rept. Bur. Amer. Ethn., p. 504, and Bull. 85, Bur.
Amer. Ethn., pp. 102, 124.) The following quotation from an Iowa
legend (Jour. Amer. Folk-Lore, vol. 38, p. 466) shows that the Iowa
Indians also have or had one: “That is the reason why every spring
the Jowa used to have a bundle feast, using dog meat.” The Ottawa,
furthermore, had a corresponding ceremony, as may be seen from
Perrot’s Memoir (apud Blair’s Indian Tribes of the Upper Missis-
sippi and Great Lakes Region, vol. 1, p. 50 et seq. [p. 53 especially]).
With the knowledge at present available it is not possible to make
more than a general comparison. That the Illinois and Miami used
dog meat in feasts is perfectly well known; as did the Cree and certain
Algonquian tribes farther east as well as the Hurons and Iroquois;
and also (though apparently less frequently) the Arikara and Skidi
Pawnee (see the articles “Dogs” [and references] in the Index to
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Thwaites’ edition of the Jesuit Relations; “Sacrifice,” and “White
Dog Sacrifice”” [by J. R. Swanton and J. N, B. Hewitt, respectively]
in Bulletin 30, Bur. Amer. Ethn.; La Potherie, Savage Allies of New
France [apud Blair, 1. e., vol. 11, pp. 87, 125]).

In the Grass dance (and its modern development, the Dream dance)
dog meat is eaten among the Sarsi, Blackfoot, Gros Ventre, Assini-
boin, Crow, Santee, Teton, Skidi, Hidatsa, Menominee, Omaha,
Iowa, and Fox, but not among the Arapaho, Ponca, Osage, Kansa,
Ojibwa, Plains Ojibwa, and Winnebago (see Wissler, Anthrop.
Papers Amer. Mus. Nat. Hist., vol. x1, p. 864; Relation of Nature
to Man, pp. 193-197; Skinner, - Anthrop. Papers Amer. Mus.
Nat. Hist., vol. x1, p. 723; Radin, Thirty-seventh Ann. Rept. Bur.
Amer, Ethn,, p. 384).2 It should be noted that among the Dakota
dog meat figures in all serious affairs. (See Wissler, Anthrop. Papers
Amer, Mus, Nat. Hist., vol, x1, p. 862.) But whether in any of the
tribes mentioned, save the Fox and the six others which are listed
above and for which we have affirmative evidence, dog meat was
eaten in ceremonies connected with the sacred packs (bundles) is
unknown to the writer, save as regards the Omaha and Osage.

According to a personal communieation of Franeis La Flesche both
these tribes have feasts connected with the sacred packs but dog meat
is not eaten on these occasions. And it may be noted that dog meat
is not eaten when the Wolf gens of the Fox Indians gives its festivals;
nor when the War Chiefs gens of the same Indians worships the Wolf
and gives a dance.® Owing to the geographical distributions of dog
feasts and feasts connected with the sacred packs it is plausible that
the Fox gens festivals (and similarly the Iowa, ete.) are essentially
fusions of both of these.

t There are some sins of omission and commission in Wissler's table, but they are unimportant. For the
Identification of the Iowa Chiaf"s Drum dance ses Skinner, Bull. Public Mus. Milwaukee, vol. v, p. 248,
Bkinner, Anthrop. Papers Amer. Mus, Nat. Hist., vol. X1, p. 694, when deseribing the lows Helocks Society
(and similarly in Bull. Publie Mus. Milwaukee, vol. v, p. 238) and Radin when treating the Winnebago
Herucka Society merely do not record eating dog meat as part of the ceremony: neither gives positive
evidence thaet it is not done. I have not verified other authorities on this point. The Fox data is from
my own personal observations. The data given by Swanton on the Arikara and Skidi Pawnee may refer
to the Irnsks, but this is not certain. Compare Wissler, Anthrop. Papers Amer. Mus. Nat. Hist., vol. x1,
p. 862, The old crow-belt dance of the Foxes (on which see William Jones, Fox Texts, p. 208) is a thing of
the past; and the modern Religion dance (which corresponds to the Dream dance of most central Algon-
quians) is now (1927) rapidly waning. Some Ojibwa eat dog meat at the dance, according to Miss Frances
Densmore. (Bull. 53, Bur. Amer. Ethn., pp. 160, 173.)

# The reader will remember that in other Fox gens festivals dog meat Is invariably eaten. (Seo also
Bull. 87, Bur. Amer. Ethn., p. 6.) The alleged reason given by the Foxes themselves to account for the
exceptions noted, namely, that dogs and wolves are too closely allied physically to make their consumption
acceptable, is palpably ex post facto. It is what Robinson (The Mind in the Making) would call a*'good ™
reason, not the *real” reason, ‘The secondary character of such interpretations is too well known to make
it worth while dwelling upon this at greater length,



FIRST ACCOUNT

Inpian TExT

Ka's'ni ni"*ka kuta’g di'ca’wiwddtei wi'dto’taAmani ma‘agi’megu
Mi'kwiso‘agl kuta’g d'i‘ca’wiwidte d'kigid’nowidte d'tcigwiwegi-
‘tei’giwidtte”, d'ca’wiwidlte A'mamito’mowid®te’, ni'cotd‘agi’yitug
d'ciketeminawe'siwiate'e’ vitug a'mama‘katd’wiwittel winwiwa'gi®

5 i'pwawike'kineta’mowite d‘cige’nigwin ume'to'sineniwi’'wenwawi.

Atwipiyitugemama‘katiwiwate'®. Tya’* nodtei kime®te d'katawi-
pa‘ki*tipeni*tdwi'te uwl’yiwiwl Inini’‘yituge ke'kiinetamwi‘ego-
wite'e’yituge winwi’wa mane’towan™. A‘witamawite'e’yituge
witi'ei'tei’giwalte”. Kieiwita’'mawufte d'natawe 'siwd%eci witkigi'-

10 nowadte!, Ki'citedgi‘ute'tena’mowidtei wi‘pagi/‘towdte 4'mawa‘d-
tei’ mawattel witter'somawidter't Ma'kwise®a*™. “Na%’, ma’n
d‘ciwitamawi’namegi  wi'i'eitei’giyig  d'ciketeminawi’yamedtel
ma‘A'gl pipamwiwige‘siteig®”,” d1ke’towdtte". ‘“Manited’
inug 1'ici‘tel’giyig d‘ciketeminawi’yame?te, mani®ted’ #’cikegi

15 pagi‘senamawi’yamedte’,” a'U'yowalte'. “Mai‘a‘i mi’guna’i na"ka
ma’ni  papa’ge'kd*™. Mani%ed’t ail’ya‘co’ka witu’teigipiwani
ma‘a’n ai'yitco'ka wikeke'giwagli maia‘a’gi witano‘kand ‘sutcig*",
Kickdo'a negu’tt To'kd’na negu’t™, 'mi wi'i"ci*And’ kineg®¥*",
Ki‘cko'a%cd® ma'na witciniwa ' kwiinigi wi'u?teitepi’netamwa

20 To'kdi’'na  wi%tcike'si’yinigi  wiu%tecitepi’netamwa. Tokafagi
wiiltcike'si'yanigi witute’giwagr”, Ki'cko®agigi® = wii‘tcindwa’*-
kwinigi witute’giwag®"”, A'i‘ciwitama’gowaltei kitemindgo’wal-
tein®", “Na'kamegup Ane’'md‘A ne‘ewiciga wi'tA'swipyigi‘d‘sdwa
wi'mimaneti''widtcini Ki’*cko®agi Tokiana*™”. I'n &‘cimi’na-

25 meg**, “Naka’ mi'a’g &dnwiwi'sa'd'so'ag®®. Ane’ta wi'ki'-
ckoi'giwagk. Ki'*cko'agi wianwiwi'sa"awa’te™. I'ni na’ka
mia‘a’gl negu’taiyagi wittd'kinawa'i’niwag®". To'kiinagi wi‘an-
wiwi'sa awiltel'. Nine'ewi'ciga wi'ta'swalyage siwag*": Ki*-
cko'awa’‘inagi® cwi'ciga ta”‘swaiyag 0''cka’cyiigi, ndi'*ka ne‘ewid'-

30ciga’megu  wi'tA'swaiyage'si‘niwa’i  witanwiwi'sa'da’'wiltei®. I'n
d'cimi’nameg®")” i'1'yowid’te’.

Afnani‘igwa’piwitte”. Ki'eigwa'piwa%e i‘nawa%teinika‘ad-
tei’'motdadte’: “Na'l, dgw Inugi kini’'n ai'yi‘kowi me‘to‘siineni’-
wivagwe pine‘ciki‘ci®o’yagwin™®, tedg findgdme’nagdwe,” ‘i’ dte',

35 “Na't’, winwd'waled® mi’‘iyiiga pyiltecimene'timime‘to'sineni’-
witelg fyi‘pyifteitatei’ka’mowiddtel ma‘kati'wiwen™®, Ini’yituge
wiltel  pyi'teike'kineta’'mowid’tei  nd"*kni  wi'aAnemi‘ci’genig
uwi’yawdawi. Ini%ecd® kindndnug®"*, aiyi‘kowime‘to‘séineniwi'i-
iyagE™®,  ci'ck  A'tA‘cinanapind’‘tawagwe keke'kyame'nanag-

10



FIRST ACCOUNT

Exngrisy TraNsLATION

And now I shall tell another thing these members of the Bear
gens do, when they hold another ceremony, when they celebrate a
gens festival and dance the Thunder dance, (I shall tell) what they
do and how they worship, and how twins, it seems, were blessed
when they fasted earnestly as they did not know how their lives
were.

They began, it seems, to fast earnestly. Yonder at the time when
they nearly made themselves starve from hunger they were, it seems,
given knowledge by a manitou. They were told, it seems, how they
should perform the ceremony. As soon as they had been told they
went about to get (foodstuffs). After they had obtained everything
to boil they went and informed the people of their gens, members
of the Bear gens. ““Now this is how it has been told that we should
conduet the ceremony in accordance with the way these who go by
erying (i. e., the Thunderers) blessed us,” is what they said. “This
is how they blessed us to perform the ceremony to-day, and this is
what they have granted us to have,” they said among themselves,
“These feathers and this ceremonial club.! They shall stand
here alternately, and those who are to be employed will dance
with them alternately, There will be one Ki‘eks'a and one Tod'kiina,
so you will employ them. This Ki‘ckda, verily, will own the
south side and the Té'kfna the north side. The T6*kinagi will dance
on the north side and the Ki‘cko®agi will dance on the south side.”
That is what they were told by the one who blessed them. ‘““And, it
is said, a dog will be cut into eight pieces so that the Ki'cko'agi and
the To'kanagi may have a contest with each other.” That is how we
were instructed. ““And these rattles. Some will be Ki*ckd in nature.
Ki‘cko'agi will rattle them. And again, this set (of rattles) will be
To'kdn property. To'kinagi will rattle them. There will be eight
each: a set of eight which are Ki‘ckd property, hoofs, and there will
be a set of eight (men) to rattle them. That is precisely what we
were instructed,” they said among themselves.

Then they sat down comfortably in clusters. As soon as they sat
down in clusters one again stopped to give them information: “Now
we, the people who live last, do not attempt to found a new method of

1 A club to be danced with ordinarily by a warrior only. If n man has kilied & foe in battle, he might take
i papage’kd’i which is flat, from a saered pack, give it to his sister's daugher (0"cemI™ani) and tell her to
strike the dead with [t. She would then become a second warrjor. Or he might give it to his sister’s son
{unegwii‘ani) and tell him to do the same. The nephew would become 8 warrior. A woman who has
struck the desd with a papage’kd alter menopause may eéven carry a sacred pock on her back,

106113°*—20——2 13
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ki*pyitteinand'kyiwite'e yitug®'. Ini%ca”™ inugi ma’na® #'cité-
pi“kinute #d'me‘kwinetamawittei Kki‘pyi®teindnetigu’sini®teigit
nini'na neke'kyimenina'™, Ini%ecd* d'cimenwika’ndnd%tc &'na-
A'a'ka’tawd‘tei  kike'cimd’'i%cin utai’yi*an  Anemu’‘te'san®’,
5ni”lu‘, nd’te!, nipeni‘se’niwen A'tagwiapd’kawadte™. Ma'a-
nifted® wiitdi’panig Api‘ni%teini neneme’*kiwan inini%ecd’” miyawi-
mamito’'miatein™*, ni"ka®, nd’'%ec", wiltcindwa kwinigi kii-
‘tA*kyiipi‘ni®teini neneme’kiwan®®. I’ni nd’%e", mimito’madtei’i
wi'nagi® no'%e", ma'na Ki'ki"kwimd*® d'cime'kwi’nema®tei
10tei’gwiwa'i wi'nagd® d'pwiwike'kineta’ma‘su®tei  wi'anemi‘cige-
nd'i’nigwiinigi® wi'n ume'to'sineniwiwa'l. I'ni wii'tel me'kwii-
neteigite I'pemitesiwi‘te d'natawi’netag A'mami’toma®te”.

19! e ﬁ."iﬂﬁ-dt{:“ ”mani"tcﬁ"
ket n

“Na'l’, neme”c", neme'‘co”etig
nd’%c",” &"ind%ec", nd'%c", penmb&‘siwenidtcal‘ lnanermg
15 d"1ind Y%e', “Pa‘ei, nd"%e", &kekyiwe'niwig ind nemlg‘“'
Na"k*, no'%c", A'pendwen &'wi'pwiwipitigi'gwiyin dnegi‘kwi-
gi” iyan™"; na‘ega‘ce?ted’, nd’ %te", ma'ni mamiwinetamawi‘kap*t.
Na"k*, nd'%c", netogimime'ninag  d'pe‘tawa‘el’yame?te’,
I'wi'ciga'kyii'senig  éi'pe'tawa’niwiec  ume'to'sineni’mwiwa"", ”
90I'n dyi'g d‘cinatotd'si’gawadte. “Nak*, ndole", a‘co’wime’-
nétan A'ta‘eimyimyandtamawigwina ketdgime'ninan d'pe‘tawa’-
nenag®*"®™, po'si%ted’ a'siiml wiedwiita', d'tacimydmyindtama-
wigwina  ketdgimidme'nina'™, winaecdi megu wi'd'wutamwa
w'wiya™. I’'nm d@nate®. “No’dc", wi'na no’dte", &'mane’to-
= widtelt ‘negu’twﬁpyﬁg‘",’ éi,”itag"“, i'n ﬁj’ligk“, ﬂ'ﬁjdtﬂ“, iteina-
tota'si’gawite’. Ini‘ted’‘yiitug d‘ciwitamawiite'e yiituge neke'-
te'simendna’™. Ini%ed® d'cinato’td'su®tc inu’gi ma’na mi'kwi’-
nemita manetowa'®. Ini%ea’, no’%te", iniineta’mawigu nema-
ma’'tomsn™™,"" A"indd%e’. “Na'ina”megu i*mane‘sendwa‘kyii'se’-
30 togwini ma’netdw u'td'kim Ina'ted® tane’siyin"®, H'wi'pwiwi-
kimiine‘cigwiigd’paiyan™",” 4"ind%e". ‘“No’%ec", nad"k**, nd'dte",
na’‘ina’ i*'manesendwagotogwiin uki’*cegumi ma’netdwa.” I’ni%tea"
d'cinatoti'si’gawdte™. “Na’"ka mi‘kwineteigit*®, ne'kwineta’-
mawiite nekete'simeni’na® fdndnetigu’sini®te'. Ini%ted, nd’%e",
g5 wil’ dtel pmnina.tﬂ’nmnﬁg"“‘, nd’ e, dand'ki‘natsut*. 0’ ketipi-
‘i%penated’, nd’'dte’, inu’g H'menwipyinutawi’iyig d'me‘kiined-
teigiyag®. O 1i'ni%ed' no'%e", #'citeAgdne‘ki‘ecindiyagke
nd’tc", nind’na negu’ti mi'sdé’n d'ai’yoyigE. Ini%ted’ d'citipi’-
‘kinu%tei ma'na mi'kwiine *teigita teig dndgdme’nagdéwe kinwi’-
a0 Wagi® 1" kwitighe.”
Ka's'n 4'and'kakyiwid el pe'pigwi‘ckw® d*anwi’'wittagi Pa'eito-
nigt™**.  Wiitd’panigi  me'ta’m ﬁ‘inﬁn.&wtll’ﬂﬁmgl"a ni"ka
wiltcindwa kwiinig®"™, nd"k 4d'pagi‘ci’monig*”, ni"'ka wii‘tci-
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worshipping to-day, all to whom I am related,” he said. “Now they,
lo, those who lived first, still busied themselves with fasting. That, it
seems, is why they formerly knew what would happen to their lives in
the future. So we, the last to live, to-day merely are repeating what
our old people have been doing formerly, it seems. So to-day this
person has done well in remembering how our old people were formerly
blessed (and) so he has done finely in properly cooking for him his
pet dog for this occasion, and, so be it, in boiling with it the harvest
erop. Verily, this Thunderer who i1s in the east is the one whom he
especially worships, and, so be it, the Thunderer who sits fixedly in
the south. Those, so be it, are they whom he, this Ke ke gi mo A,
worships when he remembers the Thunderers because he does not at
all know how his life will be in the future. Now the reason why he
worships is that it is his life for which he has regard when he worships.

“Now my grandfather, my grandfathers,” he said to them, ““ verily
vou may bless me with this, so beit,” he said to them, ““so be it, life,”
he said to them. ‘‘Bless me even, so be it, to old age. And, so be it,
(bless me) so that disease will not enter me in my (entire) extent; verily
please, so be it, will it away from me forever. And, so be it, (grant)
that where our chiefs kindle their fire for us, that the land may be strong
when they kindle it for their people.”” That also is how he prayed for
them. ‘“And, so be it, whosoever from without shall persistently talk
evilly of our chief when he kindles a fire for us, verily he who shall be
altogether too much inclined to do so, whosoever shall talk persist-
ently there evilly of our chiefs, he shall indeed curse himself.” That
is what he said to them. ‘“And, so be it, what he, who is a manitou,
calls ‘one slice,” that also, so be it, he especially asks for them. That
verily, it seems, i1s how he instructed our old people. That verily is
what this person who remembers the manitous asks for to-day.
Therefore, so be it, bless my worship,” he said to them, ‘“Now, so be
it, whenever the manitou places war upon his earth, if I am there,
(zrant) that I shall not stand about with shamed face,” he said to
them. ‘‘So be it, and, so be it, whenever the manitou shall hang war
on his sky.” That verily is what he asked for them. ‘And this one
who is giving the worship, the one who remembered how our old
people were blessed. Verily it was for that reason the one employed
to-day went about summoning you, so be it. Oh, you pleased us
to-day, so be it, in making us glad to come when we think of worship.
Oh verily, so be it, that is how we all have our hands in (this festival)
who use one name (i. e., who are of one gens). So that is how this
person who remembered worshipping has done a beneficial act, all
vou to whom I am related, and you women.”

And then Pa‘citonigwa, being ordered, blew the flute. First he
pointed it toward the east, then soutb, then west, and then north.
As soon as he had blown it he handed it to the ceremonial attendant.
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ke'si’yinigt*., Ki'canwiwi'tag d'awatena’mawidfci mamiei'-
An™®,  Ki‘cawatena’mawiatte™, “Na’t’, u‘ckina’witigk®, aiyi-
gwimigu mi‘a’ni kenagamdne'ninan™*, Ka'ta ku'se’tagigt™,
kinina’ku'i  kenAgamdne’ninan™,”  #"ini%ec". “‘0’ ni'na
pyi'tene’ku Anwiwi'sa‘agiteigl mami‘ci”etigk,” 4"'1ne%%ei
mAmi'ei‘ag". ﬁ‘wipini' gawaltc”,

Avowii

Yayowiiyayowii

Yayowiiva

Awiyeece

Ayowii

Ya vowiiyavowii

Yavowiiva

A wi ye da wa no ki

Me ta ki ma ke ne mi ko na ki

Yo wii

Ya yowiiya

Avowii

Ya yowiiva yowii

Yavowiivya

Ayowii

Ya yowiiya yowii

Yavowiiyayowii

Yayvowiiva

A wi ye da wa no ke

Me ta ki ma ke ne mi ko na ke

Yo wii

Yayvowii

Yayowiivayowii

Ya yowii ya yo wii

Yayowiiva

A wi ye da wa no ke

Me ta ki ma ke ne mi ko na ke

Yowii

Ya vo wii ya.

Kuta’gi ni’*ka na’gamon i'ai’ yowalte™

Wi ma ne to wi tti, wi na;
Repent six times.

Yo ka ma, tte ge wa, wi na;

E ma ne to mo tti, wi na;

Wi ma ne to wi tti, wi na;
Repeat five times,

Yo ka ma, tte ge wa, wi na;

Wi ma ne to wi tti, wi na;
Repeat six times.
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As soon as he had handed it to him he said, “Now young men, do
your best with these our songs. Do not fear them, for they are our
own songs,” he said to them. And then the ceremonial attendants
were told, ‘““Now, ceremonial attendants, hand me the rattles.”
They began singing:

Here,

Here, here,

Here, va,

Some one, yes,

Here,

Here, here,

Here, va,

Some one, the Shawnees,
Only these my feathers,
Here,

Here, ya,

Here,

Here, here,

Here, ya,

Here,

Here, here,

Here, here,

Here, va,

Some one, the Shawnees,
Only these my feathers,
Here,

Here,

Here, here,

Here, here,

Here, ya,

Some one, the Shawnees,
Only these my feathers,
Here,

Here, ya.

(This is) also another song which they use:

He will be a manitou, he;
Repeat six times.
Yo ka ma, a Thunderer, he;
He makes a sound like a manitou, he;
He will be a manitou, he;
Hapeat five times.
Yo ka ma, a Thunderer, he;
He will be a manitou, he;
Hepeat six times,

i The syllables & yo wi i, ete., have been rendered “here" in accordance with the opinion of Horace
Poweshiek (compare alyd'i *“here'’). At the same time it should be pointed ont that it is gquite likely that
instend we have a sucession of conventionalized syllables such as is common enough in Algonguian songs.
Using the symbols x for & yo wi l, a for ya yo wii & yo wii, b for ya yo wil yn, ¢ for o wi i, d for ya yo
wi i, the scheme for the songisxabwiabyuebzabxaabyucdaabyuch Observe that d is
half of a; that b iz a minus the last three syliables; that ¢ is the last three syllables of 8, d, end . Thea
suecession of the syllables yo wi | then is ¢learly fundamental,
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Kuta’gi na’gamdn 4" aryogi na"k**:

Ma ni ve to wi tti wi na;
Repeat seven times.

Yo ka ma, tti ge wa wi na;

Ma ni ye to wi tti wi na;
Eepeat six times.

Kuta’gi nd"k 4"alydgi nA’gamdn™™:

Awii ya wii ya;

Eepeat six times.
WiiyowiiyaA;
Te la me ga ma ne to ka, wi ya;
Awiiyawiiya;

Repeat siz times.
Wiiyo wivaa;
Te la me ga ma ne to ka, wi ya;
Awiiyawiivn;

Repeat four times.

Ka's'n id'ni’miwa’te 4'yogi naga’monani na’k**:

Wiiya yowii ya;

Repeat zeven times.
Ma ni ye na la mi tti ma ne to ka, yo wii ya;
Wiiyayowiiya;

Repeat five times.
Ma ni ye na la mi {ti ma ne to ka, yo wi i ya;
Wiiya yowili ya;

Repeat four times,

Ka's'ni ni"*ka kuta’gi nimiwa’*igan™"

O wi ya wi no ki na;

Eepeat five times,

Wali mane toitawie A wivee;
O wi va wi no ki na;

Repeat five times,
Walimanetoitawie A wiyeeg;
O wi va wi no ki na;

Repeat eight times.

Kuta’gi ni’*k d*alydgi na’gamon":

Ma ya wi ta tii ge wa ke to no A ke A wi ye ye;
Rapeat soven times.

Ma ya wi ta tti ge wa ke to no A ka;
Wa li ta tti ge wa ke to no A ke A wi ye;
Repeat six times.
Wi ye A wi ye A wi ye e;
Wa li ta tti ge wa ke to no A ke A wi ye;
Wa li ta tti ge wa ke to no A ke A wi ye;
Wa li ta tti ge wa ke to no A ke A wi ye A wi ye e;
Wa li ta tti ge wa ke to no A ke A wi ve;
Wa li ta tti ge wa ke to no A ke A wi ye.

[BULL. B2
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And another song which is used is:

A manitou is he;

Repeat zeven times,
Yo ka ma, a Thunderer, he;
A manitou is he;

Repeat six times,

And another song which is used:

Let it use, let it use;
Repeat six times.,
It will use, it will use;
Is loved by a manitou, wi ya;
Let it use, let it use;
Repeat six times,
It will use, it will use;
Is loved by a manitou, wi va;
Let it use, let it use; 10
Hepeat four times,

And also the songs which are used when they dance:

It will say, it will say;

Repeat seven times,
A manitou will look at me this way, yo wi i ya;
It will say, it will say;

Bepeat Aive times.
A manitou will look at me this way, yo wi i ya;
It will say, it will say; !

Repeat four times.

And another dancing song is:

Have its body, you;

Repeat five times.
Where the white manitou is;
Have its body, you;

Repeat five tlmes,
Where the white manitou is;
Have its body, you;

Repeat eight times,

And another song which is used:

The leading Thunderer, make a sound where you are;
Repeat seven times.

The leading Thunderer, make a noise;

White Thunderer, make a noise where you are; 12
Repent six times,

Where vou are, where you are, where you are;

White Thunderer, make a sound where you are;

White Thunderer, make a sound where you are;

White Thunderer, make a sound where you are, where you are;

White Thunderer, make a noise where you are;

White Thunderer, make a noise where you are.

¥ The translation “let It use,” ete., 15 baged on Horaee Poweshiek’s opinion. Hewever, we may have
a merely conventional sequence of meaningless syllables: compare wi ya after ma ne to ka (a rare form
of ma ne to wa).

1t The translation is based on Horace Poweshick's parsphrase; but it is more likely that for the most
part we have merely a conventional suceession of syllables,

11 Horace Poweshiek consistently translates * Grey Thunderer,”
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A yo wi A ki ni wi A ki ni
Repeat twice,
A yo wi A ki ni
Wi ye A wi ye ye A wi ye;
5 Yo me di ka twi wi A ki wi;
A ki ni yo me di ka twi;
Wi A kini wiAkini
A vowi AkiniwiA kini
Repeat five times,
10 Wi ye A wi ye ye A wi yve ye;
Yo me di ka ta wi A ki ni
Wi A ki ni yo me di ka twi;
Wi A kini wi AKini
Avowi Akini wiAkini
15 Repeat eight times,

Ka'o'nl® cd’*cki wi'a%cimoyian™. Ma'n inug &nieci’moyin
mi’'megu dyiniwe ‘Ami‘Anemi‘eind’giwite Ininime’gdoninl naga’'mo-
nan™*, C1’ ni’pe'e ki‘cinimi'ni%ecin #A'wipipipagigimowa‘tei®
si”sepa’k™". Niinegu’taiyagi'megu i‘ci"*soni%ec &*pa‘ki’mawaidtei

20 Miwiwi'so'ni%ei'l nd"ka Wigu'ei'iso'ni%ei'li ni"*ka Wimigo'i'so’-
ni%eii na"ka Mige'siwi'so’ni%tei®. Ki'citedgli pa'kigi’mowidte
i'wiipetu’nimu?tel kinaka’nawit**: “Na'?’, d’gwi kind’na inu’gi
pine’‘cime'ka’magwini witAneminand'kyiyag®*™®. Winwad'waltea
ki‘pyidtcimene'tamime'to‘sineni’witeig fiyi‘pyadteita’el’ka’mowadtel

o5 ma'katiwiwen®®. Ini witel’ yiitug Anemitamigowd’te'e manetowa'i
tedg Andgome’'nago™*. Ini%ted‘ki® nind’na ‘inu’gi me'kwinetama’gi-
yvige ki'pyi?teinineme’guteigi nind’na neke'kyime’ninagi mane’to-
wan™*,  Ini%ed’* inug*", nd’'%ec", ci’'ck i'ca’pi’nemonuta’wage’-
teigh’ ninina ki‘pyi®teimenwiinetd’gu'si®te”, wi'nated® i'cime’gu-

qpgwiin d'ci'setd’gugwiin finine’megu?tc’. I’'ni%ed* d'cinatawiineta’-
mawittci ma’na mi'kwineta’mawita neke'te'sime ' ninan™"*—ini%ea’
indinetama’wi'kani ma’ni nemamatomoneg*". Ani’nema%ei mene'-
tami kiitemi’nawat Ini%tci® d'cinatawiinetA’mdnini witindnetama’-
wiyani ma’ni nemamia’tomdn®,” a”ind%e". “Na"k*, nd’%e",

35 A'pe’niweni na’‘ega‘c™, nd’ e, wi'miwinetama'wiyan®", i'n iyig
i‘cinatawineta’monin™. Na"k*, nd’ec", pemite’'siweni pa’‘c',
no’ e, d'ke'kyiwe niwig ind'memin™"” @’find%e". “Na’‘kArs,
nd’ %te', netdgimi’ mendn d'pe‘tawa’cl’yamedte!, na'‘ega‘e®, na’'dte",
e’ 'cki witind'kyi’‘senig i'pe*ta’wani®te ume'to'sine’nima*",

40 ““Iniku’t, ndo’9%e" d'cinatota'si’gdonan™,” #''ind%ei kiiteminaga’-
ni'tecini mane’towan™".  “Na’*k*, nd’'%e", kimyimyinotamigig-
wiina ki’yanini nand’t*, no’ %", wita'kwi’ti‘ite”, nd’ e’ ; na"k*,
nd te’, po’si wi'ed'wiigwiina ketdgimime 'ninan upe’‘tawini wi’-
na'ted® witd’wutagi u'wiya™, aA'sd’mi pd’si wi'eAwit®.” I'n
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AvowiAkini wiAkini
Repeat twice.

A yo wi A ki ni

Some one, sone one, some one;

Yo, warfare, wi A ki wi;

A ki ni yo, warfare;

Wi A kini wi A kini

Avowl Akini wiAEKini
Eepeat five times.

Some one, some one, some one;

Yo warfare wi A ki ni

Wi A ki ni yo warfare;

Wi Akini wi Akini

Avowi Akiniwi Akini®
Repeat elght times.

And now I shall merely give some information. The very songs of
which I have told this day are the very ones sung by them. Well,
whenever they cease dancing then they begin to distribute sugar.
They distribute it to each group according to gens, those belonging
to the Wolf gens, and those belonging to the Fox gens, and those
belonging to the Feathered gens, and those belonging to the Eagle
gens. After they have distributed it all then the speaker begins to
make a speech: “Now, today we do not start to find out how we
shall continue to do. They, those who lived first, still formerly,
were concerned with fasting. That is why, it seems, they continued
to be given instructions by the manitous, all you to whom I am
related. Verily that is the ceremony with which our old man was
formerly blessed by the manitou which we are performing today.
And so today, so be it, we depend upon the way he was formerly
thought well of, and whatever he was told and whatever he was
granted when he was blessed. Exactly what you desired for this
our venerable one whom yvou remembered—you may bless me in
exactly the same way with this my worship. You will bless me as
you blessed the one whom you first blessed, that verily is what I
desire of you, that you bless me because of this my worship,”
he says to him." *“And, so be it, that you will kindly will away from
me, so be it, disease, so be it. That also I desire of you. And,
so be it, bless me with life even to old age,” he says to him." “ And,
so be it, when our chief kindles a fire for us, may it merely, so be it,
burn easily when he kindles a fire for his people.

“That also is what I ask of you,” he says to the manitou who
conferred the blessing. ‘“And, so beit, whosoever has continually
spoken evil of us, may his thought end prematurely, so be it; and, so
be it, whosoever shall talk very evilly against our chief’s fire, shall
cause his own fate, that is, if he talks altogether too evilly.” That

i It is barely possible that some of the syllables given sz meaningless are corrupt words such as ofton
ocour in Fox songs.
1 That is, the manitou who bestowed the blessing.
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dylg  A'cinatotd’'sigitei  wi'indnetA’'migudtc  umama’tomoni
méi'kwéd'netamata mane’towan™. Na"ka winwd’'w &'maneto’-
wiwiwalte” ‘negu’twipyig*"’ d'itA'mowidte’ wi'napa'ku”‘kwagu’-
e, Ej"if-" i‘cinatawiineta’mawatei wi'indnetama’guteit”. Iya’
5mA’na ni”ind* d'mane‘sendwa'kyi‘setd’nigwini mane’towan u’to'-
kim™", inind‘ted’", nd’ e, iya* pyitteime*to'sineni’wi‘ite wipwiwi®-
t{:i‘ne*r:i"ﬂﬁpw&kiwimﬁne‘cigwﬁ’gapa"trc“ In dndfte"™., Na‘k**,no’ -
te!, mane’towan uki”cegum A'mane'cendwagdtonigwin inina’‘ted’,
nd %c", 'na nd'e", tane'si”iwiat®, mia‘aA’gi ne’niwag ini%tcd’
10 Ami‘cigi® winwd'wa, nd’%c", ke'tena nene'kinetigwa’tenige
kini’gwi Atd‘peniwa’tc uwi®tcineniwiwan™. Ini%tca‘, nd’%c",
inug d'l-ndoc-aiyatenama’wiawitte”, nd'%e", ki‘pyidtcikete-
mindgd’ni%ecin™", nd’%e". “Ke'tenated’, nd’'%%ec', in i‘ci’genig*",
no’%e’,” A'i'nAwatte”, no’%c", mimatomawdltcin®®, nd’%c",
15 mane’towan®", nd’%ec'.

“t0’ ma‘a’gi na”k*, nd'%c", ted’g HAnAgd magig*, nd’%te",
mAmi’'tomdni, nind mf:“bcz‘itamﬁ,tcig ini’g®, nd’d%c, winwi'wa,
nd’ e, ami‘cl’genig dyi‘gi winwi’'wa, nd’'%c", nene‘kinetigwa’-
tenig®*, no’%ec'", mama’tomon™®, nd’'%ec". Iniku’* wi’n dHnato-

20 tig*", nd’iec", mamid’tomon®™”, nd’%ec". Ka'tadted®, nd'%c",
ta‘ci-nd’ e’ -konepateitama’gi'kig®™, nd’e’. Ma‘kwalteitea’,
nd’ e, cd’ck™, no’ec", ine'kwipi‘ta’'magig*™, nd’%c', Iniku’*
wi'na nd’%e", dyi’gi ki'na, nd"%c", wi'anemi‘cinaikeg*®, nd’%ec",
keme*to'sinenl’wiwen™", nd’%%ec", A'ce’noyan®®, nd’%e!, mimaito’-

25 medtein™®, nd’ e, manetd’wa, no'e’. Na"k*®, nd’%e", ina'ku”
ayl'gi  tAndtotamo’wiatin™, nd"%ec", pyi®teime’ne'tamime‘to’-
sine’niwit**, no’de'. Na&"k*, nd’'%ec', ki'ta, wi'na na’dtc",
wigawe'kwipl'tamawi’yigan®"®, nd’%ec". Ayigiku®, wi'na nd’dte",
pwiwi-wina-nd’ ite'-pa*ke'kwi’piyvan™, nd’'%ec", mimaito’me?-

30 tein™", nd’%ec', ma’netdowa, nd’'%ec", ina’ ku’, nd’%%ec", ki‘ute'na-
ma's", ndo’%ec’, ma’netdwa, nd’%ec', uteniine’?tcigan®, no'dtc'.
NE”kM, nﬁ'“tc“? ﬂ-Fl gklt nﬁ"’tc“, inﬂ,"ku‘, nﬁrdmu; me'to'-
sineni’wiwen"", no"%c"”. Wi'naku®, ndo’%c", ma’netdwa, ndo’'%te",
kitcﬁp},ﬁisefm“pﬁwfﬂlr ﬂaf dtrc“, \\Fi‘&,nemi'iﬂﬁfﬂemﬁ-dtﬁ", nﬁr"-ﬂmlt’

35 wi'd'petei-nd’ ‘te” wi'Anemimime'kwinetaminigwi‘in®", nd’%ec'.
Mao'teiku”, nd'%e™, kema‘katiwi’weneg®, nd’'dte”, pwiawi‘u
teike'kdne’taman™®, nd’%e", ci”ck", nd’del, w1ga"tcat.amﬂ.-
giyan™, nd’%%e’, #'ciketemi’nagifte’, nd’%ec™, ma’netdowa,
nd’ e, Ayigiku’, wi'na nd"?te", 'na® kiutci®aneminitamai‘su

40 keme'to'sineni’wiwen™®.  Iniku’t, nd’%ec", ki‘pyiiteika’nawidte®,
no’ e, ki‘pyitteikakaka’'notag*", nd"dte'.

“Ma‘kati’wiweniku’, nd" e, wi'na nd’e!, wi'%cl pyitteike'-
kiinetamwi”*egufte’™, nd’c', mane’towan™, nd’%ec'; cewi'na
winwid'wa, nd'%c", ki‘pyitcime‘to'sineni’witcig®®, nd’%%c", wi-
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also is what the one who remembers the manitou asks, that he be
so blessed with respect to his worship. And what they who are
manitous ecall “one slice,” that he be given (this) in return, with that
he also desires to be blessed. (And) at yonder time when the manitou
places war upon his earth, at that time, so be it, if he is alive, that
he stand not around with shamed face. That is what he says to
him. And, so be it, when the manitou hangs war upon his sky, at
that time, so be it, =0 be it, if these men, so be it, are present, so
be it, if (this worship) is truly remembered may they confidently
capture their fellow-men. That verily, so be it, is what, so be it,
to-day they especially ask, so be it, from the one who first bestowed
blessings, so be it. ““Surely, o be it, it is so, so be it,” they say, so
be it, to the manitou whom they worship, so be it,

“Oh may the same, o be it, also hold true with respeet to these to
whom I am related who aid and take part in this worship, (may it
happen to) them, so be it, if the worship is recollected, so be it.
That indeed is how it has been told of this, so be it, worship, so be it.
Verily do not, so be it, talk about it foolishly, so be it. Merely,
so be it, sit quietly,' so be it, then indeed, so be it, will your, so be it,
life, so be it, continue to be well, if you do not, so be it, disappear
(i. e., be absent), so be it, whenever, so be it, the manitou is wor-
shipped, so be it. And, so be it, the people who lived first, so be it,
were told, so be it, that life indeed, so be it, was there. And, so be it,
do not, so be it, go back and forth (in this worship), so be it. Also
indeed, so be it, if you do not, so be it, chance to go out whenever
the manitou, so be it, is worshipped, so be it, you will obtain, so be it,
the manitou’s, so be it, blessing there, so be it. And, so be it, more-
over, so be it, you will also, so be it, obtain life, so be it, from there.
He indeed, so be it, the manitou, so be it, has already placed it there
80 as to continue to bless, so be it, whomsoever shall forever continue
to remember, so be it (this worship). Even indeed, so be it, if you
do not know it from your fasting, so be it, if you shall carefully
take eare of, so be it (this religion) in accordance with the manner
in which the manitou bestowed his blessing, so be it, also indeed,
so be it, your life will continue to thereby be blessed. That really,
so be it, is what he who spoke formerly, so be it, formerly said in his
speech, so be it.

“Oh, from fasting indeed, so be it, so be it, is how they were formerly
given knowledge by the manitou, so be it; but they, so be it, the
people who lived first, so be it, firmly said c:unvilncing]j' that, so be it,

¥ Rendered rathier freely.
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cigi*aiyadteitwigwi'ig ", no’ ‘te" wi'pwawi-no’ *te"-note’ kanawi-no’-
dte!*-pagitd’tinig uteniinetigu'si’wenwiwi, nd’ %ec'. Pi‘ciku’, no’-
de!. mana”k*, nd’de", di'ke'kyiwa'kyi ‘senig®*, no’%tc', mane’-
towan™*, ng’dte’, uto'kim™", no’dte", iniku’* win &'kwineta’-
5 migufte”, wi'na no’ *te”, d'ketemi’'nagu?te’, nd' e, mane’towan™",
no’'dte’. Ka'ta'tea’, nd’%te’, pwawiponinene'kine’tagig®™, ndo’ te”,
dni'memete”,” i’inedte’. “No&’'%%c", pyiltei-nd’te*-witama'wal-
tein®*, no’4te’, Ini’g*"*, no’de’, witanemi‘ci'aiyi’ne‘kiwi‘ddteimote’-
tiyigwe ne’'k", nd’te!, wi'anemind’ ‘te-me'to'sineniwi‘iwagwin ",
1003’ %te.”
Atitiwate'e’yiitug®®, nd’ e’ ki'pyiltei'aiya®tei’ muteig®!, nd’ e,

“Kindna%ca’ inug aiyd’® Inug*", nd’%c’, kini’na nandé"‘ckw
itanemi‘ca’wivag®¥®,  Ci’"ck™, nd'%e!, niga‘sawdpigin &a'ica’-
wiyagwe. Kind'nanug*", nd’%te", #'pagitami’giyagwe ki‘pyi’-

15 teinand'kydwate's yiatug*®, nd'%e", kindn™*. Wi'ninug*"*, no’-
e, ‘windigwina wi'ta'ci'ka’'mugwina ma‘kati'wiwen™, nd’-
4e? Ini pigita’'mawagwe ki'pyi®teime'to'sine’niwit*', nolte®.
Na"ka, nd’" %", kindi'na ‘wini”igwiina wi‘pemi‘ci‘cii'kami®anemi-
netunimond'katamugwin®*, nd’ e, me'kwine’*tcigan®", no’%c",

20 mama’'tomdnt. Iye, wi'nma nd’%ec!, mani’gwitigh®, nd’%c", ki‘-
pyifteikakakandtagig®, nd’%c!, wi'aneminetuni’mowia‘te!. In
inugi kind’na, nd’'%ec”, ninand ‘ck™*, no’'‘te", i*aneminetunimond*-
katamag®¥®, nd’%ec", mamia’tomdn®*. Kind’'ninug ai’ya‘kowi,
nd’ e, me'to'sinenl’wiyag*™®, tama'ge'cag a‘i"‘cikegi kiyandn

25 inug*, no’de’. Ci’'ck", nd’dte”, nanand’‘ck™, no’dte’, ina’-
piyagw d‘anemi‘cawiiyag®™, no'te? Al'ya'kowi kind'n™*, ns’-
Ote', me'to'sineniwid ‘lyag®™®, d'ckami tagd’w d'aAnemi’ndgwa‘ki
ki'yanan®", no'%e". Cegi', nd'’te", d'ta‘ca’pine’moyagwe ki'-
ciniineme’gowa®tei  keke'te'sime’nfinagi mane’towan®®.  Ini%eca®

30 fnug*"*, nd’%ei’, wi'%eci ta”el nd'%ec!, ndAnand‘ck™®, nd' e,
ta’‘ciketemigikana’wiydn®", nd’‘te", tamage'cag®". Ni'i'ne‘tdgwa
wi'na ki‘pyi‘teiketemi’nagat*, ted'g infigdme nagowe.”



MICHELSON] THUNDER DANCE OF THE FOX INDIANS 23

their blessing, so be it, should not, so be it, be thrown away, so be
it, on the roadside, so be it. Even indeed, so be it, to the distant
time when (this) earth of the manitou is old was he blessed with
(this blessing) when he was blessed, so be it, by the manitou, so be
it. Verily do not, so be it, fail to remember how he was blessed, so
be 1t,” he says to them. ‘As he formerly, so be it, instructed them,
precisely so shall you continue to tell each other generation after
generation, so be it, for as long, so be it, as we continue to exist as
mortals, so be 1t.”

That is what, it seems, those who spoke formerly, so be it, said to
each other, so be it.

“Verily we to-day, so be it, here and at the present time, continue
to do so blindly. We merely, so be it, do what we have seen others
do."* We have to-day, so be it, thrown away, so be it, what they
did formerly, it seems, so be it. Who is there who will be concerned
about fasting, so be it? '* That is what we have thrown away which
the people who lived first (did), so be it. And, so be it, who is there
of us who will continue to speak freely throughout the ceremony, so
be it, of (this blessing) and worship, so be it. At yonder (time), so
be it, there were many who spoke for it when they were to continue
to speak. And now we, so be it, quite blindly, so be it, continue to
speak in conducting the worship, so be it, today. We, who are the
people of the last generation, so be it, have wretched lives today, so
be it. Only, so be it, quite blindly, so be it, we continue to do, so
be it, what we see, so be it. We, so be it, the people of the last
(. e., present) generation are increasingly few in number,”” so be it.
We merely, so be it, depend upon how our old people were blessed by
the manitou. That verily today, so be it, 1s the reason why I speak,
so be it, quite blindly and wretchedly, so be it. Verily merely, so
be it, shall I ask the one who formerly bestowed blessings to have
compassion upon us,'” all you to whom I am related.”

¥ Rendered very Ireely. I Free rendition,



LINGUISTIC NOTES ON THE INDIAN TEXT

The following notes do not aim at being exhaustive, for « Fox
grammatical treatise has been published as well as many papers on
special linguistic points and also notes on the various Fox texts which
have been published, to say nothing of the more recent papers on
general Algonquian philology. Full notes would therefore of neces-
sity duplicate a large part of what has already been published. The
notes given accordingly are restricted to a few points of special
interest.

We may first consider some purely rhetorical forms:
i‘eiteiigone’kii‘cind’ iyag*® “as we all have put our hands in (i. e.,

belong to),” 12.37 (-0— as in #‘tcigd‘kawute” “they were en-

compassed ’; “ciniig*** would be the normal termination);
i'menwipyinutawi’iyig “we are glad that you have come to our

feast,” 12.36;
d'wiipipipagigimowidtel® ‘‘ they begin to distribute,” 18.18;
uteniine’ ‘teigan®™ ‘“his blessing,” 20.31;
uteniinetigu'si’wenwiwi ‘‘ their blessing,” 22.2;
utai’yi'an ‘“his pet,’” 12.4;
upe’‘tawiani “‘his fire,” 1. e., “his village,” 18.43;
tamige‘ecagi “wretchedly,” 22.24, 31 (disregarding sandhi);
me‘kwine’ “teigan™" “religious ceremony,” 22.19;
-me‘to‘sineniwi‘'iwagwin™ “we exist as mortals,” 22.9 (—wi'i-

for —wi-).

Besides being rhetorical the following two words are noteworthy
for the irregular position of -mo- (indicative of the middle; tunimo
15 felt to be a unit): i*aAneminetunimond‘katamag®™* “as we continue
to speak in conducting the worship,” 22,22, 23; wi'pemi‘ci‘ci‘lkami®-
aneminetunimond‘katamugwin®** “whosoever will continue to
speak freely throughout ceremony,” 22.18, 19 (compare Fortieth Ann.
Rept. Bur. Amer. Ethn., 182.31, 534.8).

Wigu'ei'i'so’ni%eci'i “Those Named After The Fox" (i. e., mem-
bers of the Fox gens; obviative pl.), at 18.20, is said to be more
common than the hypocoristic Wigo®a“i.

The compound Ki‘cko'awa" inagi® (at 10.28, 29) “Ki'ckd property”
is most rare, as is also the verbalized witd'kinawa'i’ niwag*" “they
will be To'kdn property,”” 10.27.

The following adverbs may be noted: kime?tei (10.6) “later on,”
eii"ci'kami (22.18) ““sociably, freely,” ne‘ei‘cipwe (20.7) “alone and
bashfully,” notekanawi (22.1) “on the road-side.” The first two
from the Fox point of view are to be regarded as stems.

I do not know whether wi'- in wi‘i‘pe®tel-nd’ e’ (20.35) should
be deleted or not. In ordinary texts I should have no hesitation
in deleting it.

24
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The following contains practically all Fox stems occurring in the
preceding text not given by me previously. For convenience I have
included some stems given previously where the Indian text or my
grammatical notes on this indicate that additions or corrections to
the published data are necessary. Such stems have an asterisk (*)
placed before them:

*ato- tell, narrate; -ti- middle, used also as a passive, 20.19, 20.

*A'ka- hang up; set it for him, her, them (animate); -taw- instr.
with animate object when the pronominal elements begin with a
vowel; see Bull. 85, Bur. Amer. Ethn., p. 96. 12.4.

*and'ka- order; -‘kyi- auxiliary. 12.41.

*-egii- dance; post-verbal -‘tei- when combined with the auxiliary

-gi-. 10.2, 3.
ke'cii- pet (verb); mo middle; does not take transitive pronominal

affixes even when an object i1s expressed. The form kike'eiimd’-

‘1%ein(i) at 12.4 is rhetorical for ki‘ci’muftein(i): compare For-

tieth Ann. Rept. Bur. Amer. Ethn., pp. 286 (top), 346 (bottom);

Bull. 72, Bur. Amer. Ethn., p. 69.

*kici- know, learn how; -‘o- middle in thi® sense. The combination

pineeiki‘ei’o- means “attempt to found.” 10.34.

-‘kwi- exact meaning? 20.22, 28, 29.
niga'sawipi- see while in motion; a fossil compound; compare
niza'sawipa- (20 read) p. 641, Fortieth Ann. Rept. Bur. Amer.

Ethn. 22.13.

*nipi- repeat, rebuild. 10.39.
-nd- meaning? “by observation”? If so, see p. 646, Fortieth Ann,

Rept. Bur. Amer. Ethn. 10.39.
mia- have a contest with; uses -ti'i-, not -ti-, in the reciprocal; this

-tii- iz then subject to further phonetic modification. 10.24,

A few grammatical notes are given here as an aid to the compre-
hension of the Indian text. The paragraphs referred to are those
of the grammatical sketch of Algonquian (Fox) in Bulletin 40, Bur.
Amer. Ethn.

§821, 36. Note the double (?) instrumental particles in ku‘seta’-
gig® at 14.3. I presume the simple -'t- is not employed because
the meaning is not “be not fearful of them (inanmimate),” but rather
“be not fearful with respect to them (inanimate).”

§25. Observe that at 22.21 an initial stem has triplification, while
at 22.25 and 22.30 an adverb (ninand‘ck™*) also occurs.

§28. The ending of the third person plural inanimate is really
-wani as I have pointed out before (not -oni, even though this con-
traction takes place for the most part, and in such cases no doubt
is Proto-Central-Algonquian at least, if not earlier). An example
where -wani is preserved is witu?teigipawani (10.16) “they will
stand from.”
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§29. Both i and wi® attached to a single verbal eompound at
12.16. (Compare Bull. 72, Bur. Amer. Ethn., p. 68.)

§32. 1 have previously shown that a Fox mode exists (not treated
in the above-mentioned sketch) which in some respects resembles
the interrogative. (See Fortieth Ann. Rept. Bur. Amer. Ethn., pp.
9284, 285, 494: Bull. 87, Bur. Amer. Ethn., p. 39.) For some reason
it: is still impossible for me to fill out all the schedules. However,
the present text shows that the affix for the third person plural,
animate, as subject, and third person, singular or plural, inanimate,
as object, is -amowiitini, which might indeed have been suspected on
general grounds. See 20.26.

§832, 34. A rare obviative of the participial of the interrogative is to
be seen in wi'aAnemimime‘kwinetaminigwi‘in®™* (20.35) “whosoever
shall continue to remember it firmly.” (Compare Fortieth Ann.
Rept. Bur. Amer. Ethn., pp. 495 (bottom), 612; Bull. 87, Bur. Amer.
Ethn., p. 39; Festschrift Meinhof, p. 408.)

§33. An example of a rare obviative, though quite regular in con-
struction, 1s to be seen In wi'anwiwi'sa’‘@wadter*™ (10.28, 30)
“those who will rattle them.” The syntax, however, in the passages
cited i1s peculiar. (For the morphology see Festschrift Meinhof, pp.
407, 408; Bull. 87, Bur. Amer. Ethn., p. 39.)

§34. The combination -amigii- is to be seen at 18.41; cf. Fortieth
Ann. Rept. Bur. Amer. Ethn., p. 283.

§834, 35. The syntax of i'witamawite'e’yituge (10.8) is peculiar;
there is no obviative.

§833, 41. A rare passive obviative participial is to be noted in
kiteminigowdtecin™" (10.22, 23) ““the one by whom they were
blessed.” (Compare Bull. 87, Bur. Amer. Ethn,, pp. 39, 40.)

§41. Examples of the passive in -inamegi (or a modification required
by sentence combination) are to be found at 10.12, 24, 25, 31.
(See Bull. 72, Bur. Amer. Ethn., p. 70 (top); Fortieth Ann. Rept.
Bur. Amer. Ethn., pp. 286, 613.)

§41. The -i‘so- passive (on which see Bull. 72, Bur. Amer. Ethn.,
p. 69; Fortieth Ann. Rept. Bur. Amer. Ethn., pp. 346, 493) is to be
found at 10.23.

45. It should be noted that when the possessive pronouns are
attached to nouns the whole combination becomes subject to the
ordinary nominal changes. So it is that obviatives, ete., occur.
See, for example, 12.26, 27.

§47. The uncommon ma'‘iyiiga (on which see Fortieth Ann. Rept.
Bur. Amer. Ethn., p. 288) oceurs at 10.35. The unusual demon-
strative Ininimegdnini (see Bull. 72, Bur. Amer. Ethn., p. 70) “the
very same’’ (inanimate plural) occurs at 18.17.

We come now to a few points in which references to the sketch are
impractical.
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A couple of examples of the modern 1*- for wi'- are at 12.12, 19,
(See Forthieth Ann. Rept. Bur. Amer. Ethn., pp. 495, 613.)

It is clear that d'cinato’td*sute (at 12.27) belongs to the general
conglomerate discussed by me near the bottom of page 495 of the
Fortieth Annual Report, but its systematic position is uncertain.

The combination -*sigii- (Fortieth Ann. Rept. Bur. Amer. Ethn.,
pp- 538, 615; Bull. 87, Bur. Amer. Ethn., p. 38) occurs at 20.1.

I have shown previously the correlation of the instrumental par-
ticle -gaw- with the auxiliary -gii- (Fortieth Ann. Rept. Bur. Amer,
Ethn., p. 619, footnote 2). Examples of -*sigaw- (or a phonetic trans-
formation of this) are to be found at 12.20, 26; 18.40. All the
examples cited are connected with the problem noted two paragraphs
above,

The combination -amwi- was briefly (and rather unsatisfactorily)
treated by me on page 496 of the Fortieth Annual Report of the
Bureau of American Ethnology. Examples in the present text are to
be found at 10.7, 20.43.

At 22.18 we have the uncommon interrogative participial of an
interrogative pronoun which has been verbalized, namely, ‘wini’-
‘igwin** ‘‘ whosoever it is.”

105113°—29——3



SECOND ACCOUNT
Inpian TexT

*0’ ka‘cind’gwa, d'a'tei’'mo‘e’tei nigdnimami‘ei’*A wi'kiwiwita’-
mawi®tci kegime'si‘megu Mi'kwi”sota'. A'kl'yu'sitci Kemoto’-
gimaw  d'kiwind%cieca'™, “*0’, wi'mami tomigwe kemigune’-
mwawag®*, Kigd’* a'toyane Pemeka'it d'uwigitel wi'i'ciwe’-

5toyan™*. Ka'ckigi‘ute'tenat A’nemdA® cemegu’ kigd® Inugigi*megu
A'ndagwigi wi'ne'tamonigk®. Waipagifted® ini mamaiy Ite’pi wi’-
‘aiyAni wi'mawinaga’moyan™*., Nia"'ka kigd’™ A’*toyane mi‘cite’ -
siwen awa’té'kapa wi'nd'sa’monegk". Naka%tei’ ma‘a’gi ketapeno’-
‘emagi mawikiginowa’piwa‘s*. Nia''k a'simi’wa wi'ki‘cki’miyiga
10 pyéi‘el'yigapA® cimo’ga na"k*",

*0'n ini’megu ind’gwinigi kigd™i ki'cki uteig d‘ute'tena’mowifte
A'mawalteiwe’ towadte. Me'tami‘'megu a’%%ecimuta ‘utaiyin &°ni-
ganipipA’gamedte’: u’taivini Ma’kwaiyi's*. ‘0’n  d’ne'koftei
wi'mamaneti‘ig".

15 ‘O’ni kiiteminawe ‘siteig d*ate'si'kuna’mawute”. ‘D’ni me‘ceme-
gona’ i'i"ci’ne'setel kutaga’g*".

*O’n Ane’t d'mawipata”kwiwilte”. Ina'ki“megu ultciwe’towag

Ackutiw™, A’gw a'ckutid*kdnan aiyd’waltein®'.

*0’'ni nigdnimami”ei'a® i'aA%ecimo'a%ei wina Ma'kwipa’na‘ed’
20ina‘i ta'cipd’‘siwita nina’imata mami’*ci'a®. On 'ni® d'wiipine’-
‘kawa®tel witkiwit'ku'wiini%ei Kemo'to*an o'ni Witciga'kyi‘ckami’-
niftein®™. “Nani’*ewi ki'natomiapw i“kwiwagi wi'na'kuwiwa’-
piteigi pwawi’megu‘na‘i‘sagiftei‘a’witcig®", ki‘ciponimyand’tateig®",
To'kani'kwiwagi ni”ewi Ki'cko'i'kwiwagi na'ka’?tei ni‘ewime’g
95 Ayigk!,”

*0’n ini’g i'kiwi’meguni’‘ciwa e, A'kiwi’megunigini®tei To kin
a'kiwikumawa*tel wi'nimi'ni%ei'l ne'tawi’megu‘u ne’niwa‘l kwive'-
si'a' ina'",

O'n inigi ki‘ci’wiwaeci wiwi'si’giteigi ki‘citeagipo'keted nawad-

30 tei nd’'k a'keteinigwi ‘cwAwidlte A'make'ci"ewawadte!”. Kitcidwi’-
wialtein d'awanawid%te iyd'l niyipi'megu d'cimegunipeniwipipAga-
mawdate® d'ici'cl’ mawate’.

Ina’megu na"*ka Ma‘kwipana'ed® a'a%ei’motafte’, “*0’, mamai-

va'megu ki'wipipd'ta'kwip®. Niku%ca’wipenA mamai’yva wi'-

95 wipyi/ wiydg*®®.” ‘O’ni wipanigi ni’ka mamaiya kegi‘ciiyip i'-

wipini‘'se nawa‘te'. Wiltcindwakwiinig utcinaw a‘'Apiwid’te Inig

Ane’mo‘ag®", Niyapi'megu nad"k #a'i‘cinise’'nawia’tei pe‘ki’megu
28



SECOND ACCOUNT
Excrisg TraANsLATION

Well, the leading ceremonial attendant was told to go about telling
all who belong to the Bear gens. As he went about Jack Bullard
went about saying to them, “Ho, you are going to worship your
feathers. If you have anything you should bring it to where Frank
Push lives. And if you are able to obtain a dog, or anything, we
will kill it for you to-day in the evening. Verily to-morrow, early in
the morning, you will go there to sing. And if you have any finery,
you might take it there to fumigate it. And these your children
should go and sit as givers of the gens festival. And you might
bring chewing tobacco for us to chew, and smoking tobacco.”

And that very evening those who got anything, when they obtained
it they gathered it and fetched it (there). The one who spoke first
was he whose pet was first clubbed to death: It (was) Bear Hide’s
pet. And next in order was (the dog) with which they were to hold
& contest.

Now those blessed were dedicated (dogs) separately. And the
other (dogs) were killed in any order (they came).

Now some (ceremonial attendants) went to singe (the dogs).
Now they brought fire from there (i. e., where the gens festival is to
be held). They did not use matches.

And Young Bear, who is the boss there and who directs the cere-
monial attendants, instructed the head ceremonial attendants. And
he began exhorting them, Jack Bullard and John Jones, to go about
giving invitations. “You are to summon two women apiece who are
to sit as hummers, (which women) are not in the habit of living
outside, who have ceased to menstruate, two T6'kin women and also
two Ki'ckd women.

And they went about as a pair. The To'kdan went about ahead
when they went about inviting those who were to dance, the men
and boys there separately.

Now as soon as those who singed (the dogs) were finished with
their work, as soon as they had disemboweled all they also eut out the
eyes and cut off the ears (of the dogs). When they were done they
brought (the dogs) yonder and laid them in the exact order in which
they had clubbed them to death.

And Young Bear addressed them, “Ho, you will begin boiling
(the dogs) early in the morning. We shall try to begin early.” And
the next day, early in the morning, at daybreak, they began taking
(the dogs) down (from the scaffolding). The dogs were on the south
side of (the summer house), And they took them down in the exact

29
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wi‘pwawi’meguwanike'kind 'sowa‘te!. Ayig i‘el’giwagi mami’ci’-
Ag¥, ‘0’ni ki‘citedgini'send’waltein d'wipinani @walte™, In-
iyina’megu A'tA‘swapyid/‘cwawiltei® cwa'el’g®’, cagAnamegi®ted'i
ke’g uwi®e’. *0’ni negu’t i‘kegenimeguwiipiwa®ted "owate", kite-

5 minawe’'siteigi pi‘kiya‘kunama’wu®tein 6'ni pyidtcinidnaga’muteigi
miyawina’giteig®. Me'cena” megu nyiwd'namegi pyi’teinaniga-
nindgateig I'n i'teatedgimedte™. Ini’ni negu’t aAne’moani wii'tdpag
u'dteinaw d'ne’manifte'.

*O’ni mmni”c‘i'agi wilted'o’waeini nd'ka’%e dne’ta mamici-

10 *agi kiwi‘awii’wiwiltel® ci'cke’to'a'™, dneta nd‘ka’tei ne’p awa’-
towag a'pagdicisa’mowiddte’. *0’ni winane’Ssiteigi ki‘citedgiwi’-
nAni‘d'wi'tein  d'wipi‘meguka‘cka‘cka” wawate.  Pa'sapd’‘tinig
ai'yowag A'wA'kama’wiwidle!. *0’ni niginimami‘cl’*a To%ka’'n
i'and’'kaneeci wikiwiki’cke'cagi nipa‘d’genani witnipigwakwi’-
15 cinite dinwiiwii'sa'i‘so’ni%ei", p-a cege si'6’‘ckateyit™. O’ni me‘tegwi
wiglowiniwl wia’*ci’tdo%e dyl’g anipi’megu d'aiyd?tel wi'nipigwi'-
kwi’*cini%eci mI’guna'’. Iyd’‘megu ta‘ci®a'ci*towa “ini‘ni ino'ka’ne’-
tein A'pand’ge‘cag i'ki‘cl’meguwi'sikinigu’mi‘cag®”. Ta‘tagwi ta’-
'sw i 'ci'toeit cd’g®. *0'ni Ki'ckd® i‘and"*kane?e A’*ki wi'niteg
20 i'sA"sgiwinigwin®*, Nendtiwi‘ani’'megu*u a'waniw Iyd® wipa’-

oinidtel  wituta'ag aA”k"™. Wi’ %c a’wanadte Asd'miwan
d'sa'ka*a’'mawdltel Me'sakamigu”kwiwan  d'kisa%einaniddtel
tatag®*. Ini'megu d'wipimi‘ke%tci wiwd%eci nigd’nimami’‘ci®ag*",

Inagi'megdna’ #nemi‘a’tcimo’ita Ma'kwipana ca”“ Ayiei’megu

25 Mi'kwi'so™ d'kipa’gindte A'si’miawani me‘tegd’n A'nemati’nigini
wigl'yapegi nima’ti‘ani kegime'si‘megu witd'panig u’%tciwipi
tetepi’megu, Ayigi'megu ketd’gana® d'nema'so’ni%teini teigd’‘kw
d'pemipagi’‘sendte', Ki'ckinenu'swa kiwipa’genita nendti'witan®™,
Ki‘ciwi%ecin a"ckutig dyi’gi pA’giniw dne’t*.

30 Oni negu’ti papiwi‘Anemd’*i‘a® d'pipa’gamitei nyi’wi mamitel’ -
At "tk-t : re ", [ Ty =dg 0t o R Aol Zapllicy P S
. A'ki‘eme”sdi%temn A°piti g.-m.-.:, 17 e 36 11 pagmm yi‘eg H'wi-
pipe‘kwa’pina*tel nendti wian d'wipi‘megunana®api’tawatte i'u'ka’-
dteinifte'’. Me'tam u'e  d'u‘kwiga’ nuudtrc". Nina*apitawita
W aniti’®s, Tci’gi ki'.&pi'taw'dtc o'n i'd%tcimo’‘eguitei Ma‘kwi-
35 p.-ma ‘ea*ani wiiei®cimd’%te Ini' anemd”*d‘a*!. Negu’ti wiitd’panig
i -:::1gwa ‘cimiwa papagi‘ckaticimiwa na"ka wn‘itmnaw.ﬁ.’ ‘l-.wii,mg1
niyipi’megu kutagam™", na‘ka’?tei wilteipagi‘ei’'monigi niyapi’-
megu, *6'ni nd'ka’%tel wilteike'si’yiinigi niyapi’megu: i‘pene’megu
tﬂlftﬁil“ﬁwﬁ"ﬁt
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order so they would not fail to remember them. Ceremonial attend-
ants (each) also had special (duties to perform). When they had
taken all (the dogs) down they began to butcher them. The number
of pieces into which they cut each (dog) was eight, nine including
the head.” And they began to cook one in a hurry, one designated
for those who were blessed and those who had sung (in the ceremony
connected with the sacred pack), and the chief singers. Well, the
leading relatives for four generations back were all mentioned.”
That dog stood east (of the fireplace).'?

And moreover, whenever the ceremonial attendants cookéd, some
ceremonial attendants went about borrowing kettles and some
feteched water and heated 1t beforehand. And when the butchers
had butchered all (the dogs) they began to scrape each one. They
used warm water when they cleansed them. And the head cere-
monial attendant, a To'kan, was ordered to go about cutting sticks *
so that the things rattled, deer-hoofs, might adhere. Then he had
also to make a curved stick, using elm so that the feathers would
adhere. Whenever (the ceremonial attendant) was sent he would
make it yonder where (he found the wood) and peel it when he had
made it sharp at the point. Altogether the number he made was
nine. And a Ki'ckd was employed to fetch earth wherever it was
in plain view. He took Indian tobaceo yonder to cast it so he might
obtain the earth. The reason why he carried the tobacco is that he
made an offering to Mother-of-all-the-earth as he attacked her with
difficulty (?). The head ceremonial attendants began to work rnght
away. That same Young Bear was the one who continued directing
them. Also a(nother) member of the Bear gens went about casting
tobaceco on the poles which stood in the wickiup—the uprights (on the
sides)—(beginning) on the east (side and casting tobacco upon) all
(going in) a circle; he also started to cast (tobaceo) on the sides of
the central poles which stood up. John Jones was the one who went
about casting Indian tobacco. When he was done he also threw some
of (this tobacco) in the fire.

Then one ceremonial attendant clubbed four tiny pups to death.
When he had killed them he brought them inside. Then he began to
tie Indian tobacco in little bundles of cloth and to tie (this) properly
on their feet. First he put (the tobacco) around their necks. Bill
Wanatee was the one who tied it properly on them. As soon as he
had tied it on all then he was told by Young Bear how he should lay
those pups. He placed one flat on its belly facing the east, and
another toward the south in the same position, and another toward
the west in the same position, and again another toward the north in
the same position. He laid them all alike.

1! Freo rendition.
¥ The meaning Is, the kettle in which that dog was, was esst of the firaplace.
¥ Botanical name? The Inviting sticks are slso made of it.
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*O’ni niganimami”ci'agi ki‘cinene'ckatena’mowite a’'ki pi'siya-
waginig di‘and‘cka‘i’giwattec a’nikan®, ‘%'n A’‘saiyan®. On
ina® d'wipl’megunawateing’sa’mowd’te’”. Kiei*apina‘amo’witeini
mi‘cd’m d'nipigwi'kwi‘el’miwidfte ©0'cka‘eyi‘a’ dnwiwi'sad'so’-
5nidtei*”. Onime’g idyi’gi negu’t é'nana‘apini®tei miguna'i wigi’-
gwindw A'afci'td%%ec”. Negu't In a'wipipdo‘ka'kyidfte a'ki'gl
wi‘nema’'soni%e ini® dnwiwi‘sa'd'so’ni%eci'™. On ini mi’guna’
ini* o'ni papa’ge'kdil ki'ea'katowadtein o'ni ki‘ginut umi‘cate’"-
siwen A'nana‘fgwa’towddtel To'kanawa'in oni Ki'cko'a'wa'in®'.
10 To'kdna’megu 1na® &’°tdnigi ni’mita wiwitepi wi'pe’‘se'kagi
ni’'mi%tein™", Ki‘cko’*a na"*k*. Ayigi‘megu Ki''cko'agi wii%tcinawa’-
‘kwiinig u’%ecinaw A'A"tinigi pi‘se’ka’'mowid®tec’, ‘0'm To'kanagi
wiltcike'si’yanig u’%ec', negu’t dyi'gi wi'kutiwi'kon &a‘agitag*'™.
Atta'swipyiige'sini®tei’megu Anemo'a® 'ni ta’'sw &’‘ci‘tdote'.

15 *O’ni nd’‘ind‘i’megu ki‘citefgipota‘kwii’witeini ki‘cikwa‘ckwini-
‘sigh’witein 0'nl wi'na MAa'kwipa’na‘ed® A''ckutiig d'nawatei®a’-
‘ka‘swidtel papagd’tagwan®, Wita'panig uteinaw d*nana’tapiftel
teiga‘ekut d'ka’nondatte A'ckutind’‘siwani na”k Aneniigi Tayipigwii-
‘ci’nitein™”. Anetunimu®tei®tea‘":

20 “*0’ neme’c", A‘ckuti’nd‘siw®®, ma’na, wi'na nd’%te",
kenigiani, nd’%c', me‘kwinetdgu's', no’'%ec!", wi‘nigini, nd’dtec",
Ata’maiyan®”, ‘no"te!, wi'lte aSckipagisenamdneg®*, nd’ite",
ki'n®*,  nd’%ec", mna”ina‘'", wi'na nd"%c", #ki‘cowdnigo®®,
nd’%ec", keme'to‘sinenimwiwag*", nd’'%%c", Ini'yituge, ki’'n®*,

25nd'dte’, alyo'Tyitug®™®, nd’ e, d'ke'ka*amone’ge’e ki'n,
wi'na nd'e", dind‘sama’piwidte’, nd’dte'. ‘Ki‘mawil, nd'dte",
ta‘cindnigatawine’ mawag®", ndo’%e", wi'anemi, nd’%%ec', i‘citd‘ata-
‘amu’gwiiig uwl’yawiw®", no’'%c", nd’*ka wi'aAnemi‘cike‘ka‘wig-
wi'ig®", nd'%e", ki'tcimanetondnan®™", nd'te', wiiAnemiwigi-

30 titeimu tawate™, no’ dte’. Ka'tagd® a'penid’wi ta‘cititipesikan™®.
Ki'nani'i me'ce wianemi‘ininemiwatiini ki*anemi‘iniinemawag*",
nd’ e, Na'k*, nd'dte!, d'kwitepd’piyan™, no’“tc', wi'anemi,
nd’ e, potatkwawatin®', nd’ e’ ki‘tcimanetd’ ninag*",
no’ e, ki‘na, nd’%c", ki‘niginitipe‘sinut*, ndé’d%ecV. Ci*ck®,

35no’ e", pemate’‘'siwen™, no’' e, ki'infinetama’wawag:™, nd’ e’
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Then the head ceremonial attendants as soon as they spread fine
powdery earth spread a matting (upon this), then a buckskin (on
top of the matting). Whereupon they stopped to fumigate them.
When they had untied the sacred pack they inserted sticks inside
the hoofs (to be used as) rattlers. And also one person tied the large
hoof-rattlers properly when he made a curved stick. Then one per-
son began boring a hole in the earth so those rattlers would stand up.
And when they had hung those large rattlers and the war-club (on
the west pole) then they piled up properly the finery of (any one)
celebrating the gens festival, both the goods belonging to To'kins
and those belonging to Ki'ckds.” A Toé'kin dancer had to put on
(the finery) which was there for a short time whenever he danced,
and (similarly) a Ki‘ckd. And also as soon as the Ki‘ckds put on
(the finery) which.was on the south side and the Td'%kins that which
was on the north side, one (ceremonial attendant) began counting the
inviting sticks, He made exactly as many as there were pieces of
the dogs.

And when they had placed all (the dogs) in the kettles, when they
made the water boil, then to be sure Young Bear stopped to burn
cedar leaves in the fire. Ie sat on the east side at the edge of the
fire and addressed the Spirit of Fire and He-whose-face-is-in-the-
smoke-hole. This verily is how he spoke:

“Oh my grandfather, Spirit of Fire, you, this one, so be it, are
first, so be it, remembered, so be it, so that you may be the first to
smoke, so be it. The reason why you are first given (the tobacco to
smoke), so be it, is that at the time, so be it, when, so be it, (you
manitous) came to a decision, so be it, regarding your people, so be it,
then it seems you, so be it, were selected here, it seems, so be it, as
they sat facing you, so be it. ‘You will go, so be it, and watch over
them there, so be it, (and observe) what they will continue, so be it,
to think about their lives, so be it, and which of our fellow manitous,
so be it, they shall continue to name, so be it, (in their worship), so
that you may continue to earefully interpret for them, so be it. And
do not simply be always satisfied there (with the offerings made you).
In whatever way you may desire to bless them, you shall continue to
bless them, so be it. And, so be it, to the level of your head,*” so be it,
whatsoever you will eontinue to boil, so be it, for our fellow manitous,
so be it, you, so be it, shall be the first to enjoy, so be it. You shall
bless them there, so be it, merely, so be it, with life, so be it.’

# The syntax is most perplexing,
# The ahove is & literal translatlon. The réal meaning is unknowmn,
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“Ini'yitug®*, nd’%ec', ine'ke'™, nodte”. ‘Ni’'ka, wi'na nd'%tc",
ted’g*", wi'nand’%te", umane'send’mwawan™", no’te", witta'cing-
‘kinuta’mowi®te, nd’%ec’, witi'cipwawi, nd’%c", kigd'ini®te",
wi'na nd’%te’, uwitei‘ckwe *'wawa', no’te’.’ Ini'yitug ine’‘ke'e

5 kitteima’netowag®”, no’dte". Ini%eca® inug d'ci*A'pine’moyidg®®,
nd’ ‘te’, wi'pe'cigwatteimwita wiyaghe*,

“Kinai yu’ man a'ki waiwitamondgin i‘inegi‘kwi’toneg®", nd’ ‘te",
keni'mowen™*, nd’%ec', wi'pwiwikiwi, nd’%c", note'kwitd'wama-
Itet, no’dte’, kiYtcimanetowag®”. Nik aiyd’ d‘tane‘ciiwi’*cinani

10 pAgi‘sena’mawipi mi‘a’n a'ku’niwan®®, ns’dte™. Ini%ted’® #‘ca-
‘piinemond‘katonig®®, wi'na nd’%e, wi'pe‘cigwialteimu’‘tawidgE ",
nd’ e, wi’'na no’ ‘te’. A'nigini, nd’ ‘e’ nana‘igwa’tawite’, no’ ‘e,
nd e, utd'ku’nidman®™, no'te", wi'na nd’c", Ma"kwaiyi's',
nd %c", A'mama’toma®te’, nd’ te’, nepa‘cito'eme nanag®”, nd e,

15 kiiteminago’witei'™, nd’ *te", na"k", wi'na nd’%te’, tindtcimigwii-
‘ig®", wi'na nd’ *te', witd' panig®", no%te", dpi’nitein™", wi’na no’%te”,
Tei’gwiwan™®, no'dte!, ki‘ta'kyipi’ni%tein®", no’9tec'*. I’ni%eca‘!,
wi'na nd’%ec’, dnena’magifte utiku’niman™*, no’%e’. I’tep",
nd’ e, d'i'cikegime‘ckinetei’ tawid‘te", wi'na nd’%te", une'si’mai-

20 wan™*, nd'dec", nd'%ec’. Na"k*, wi'na nd’'%%c", kige‘cimd’‘i%ecin
utai’yi‘'an®™, nd’%c", anemu’‘te’san®, ndo’%c", nipete’‘siwan®!,
no’'de’, d'tagwipd‘sa’mawiddte. I'cena’l yo'w d'keteminawiigwe
ni‘cd’td‘ag iindine migo™, nd'%%ec’, ta’'sonog®", nd'%c", dniine’-
migo**, a"citam inineta’'mawig®™, nd'c", netd”kunim™**, no'-

25 %c", na’'k*, wi'na nd’%tc", neki’‘cetim™", nd’%ec'. A‘ta'so‘kwipi’-

wigwin™®, nd'd%e", &a'ketemi’nawigwe ni‘cd’ti‘ag*®. I'n el

wi'na nd’ te”, tedgime ' nagdow™. Nene “simama I"tdpe'sinutawig®™*",
nd’'%e', negu'ti’ted‘yituge mi’'sén In™, nd'%te', i‘citeigdne‘ki’ -
ciniige wi'ininetama’wiydge neti'kuni’menin®™, nd'*tc".

30 “Nak*, wi'na nd’%ec', A‘utdgima’miyig®, nd’ %ec', aiyd*
d'tatcipe‘tawa'ciyamette”, nd’ e, Witpawita'eipiti’gigwifte A'pe’-
niwen®", nd’%ec". Ini ku®tel’ yitug®™, nd’%c", dnine’migo**,
nd’'%ec’, nepa‘cito‘emend’nag*’, nd'%ec", d'ketemi’nawigkve,
Ni‘kal’ yitug*®, nd' e, wi'pwiawi'anemitipwini%ec i'co’wimend-

35tdne kigd™ #'ta‘cipegi‘ckitamugwiina ugi‘miwan upe’‘tawan™".
Pawiponotage wina’megu nai’yiinen™", nd’ ‘te', wita’'wutag*". Ini’-
yitug i'ciketemi’nawigo®™, nd’%te'. Ini%ecd’t #dcinatawiineta’-
monigk s, no’%ec'. I’nid%eca’t wi'na ta’'swi kigd’", nd’tc", pyi'-
towdlte a'pe’n®*, nd'%ec", H'cinatawineta’mowiddte’™, no’dte'.

40 Ini%cd’* inugi nind’n™*, nd’*c", ninand‘ck™", nd’%e’, 4'i‘ca’wiyig
al’yi'kow d'me'to'sineni’ wiyig*®, nd’ e, d'ne*tawl, nd’' e’ a'cki’-
giyag®®, ndo'%c", Napi1‘wi'na, nd"%ec", ki'n"*, nd’'%c", keke'ki’-
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“That, it seems, so be it, is what they said to you, so be it. ‘And,
so be it, they shall all, so be it, pass the time, so be it, with their wars,
so be it, so that, so be it, their foes, so be it, shall be as nought, so be
it.” That, it seems, is what your fellow manitous said to you, so be it.
That verily today is how we depend upon you, so be it, to uprightly
tell us for them.

“Now you were told that your breath, so be it, was made the
size of, so be it, this earth so that your fellow manitous will not,
so beit, fail to hear your voice.® And they (your fellow manitous)
have been given this tobacco, so be it, here where you blaze. That
verily is how we depend upen you,* so be it, to interpret uprightly
for them, so be it, so be it. When Bear Hide, so be it, first, so be it,
piled up, so be it, properly his tobacco, so be it, he worshipped, so be
it, those by whom our old men, so be it, were blessed, so be it, and,
so be it, one whom they say, so be it, is in, so be it, the east, so be it,
a Thunderer, so be it, who sits fixedly, so be it. That verily, so be it,
he extended his tobacco, so be it. Toward that direction, so be it, he
opened his hands with tobacco for them, so be it, so be it. And,
so be it, he cooked the harvest crop, so be it, with that which he petted,
his pet, his dog, making a soup for them, so be it. In as many ways,
s0 be it, as you blessed the twins, so be it, when you took pity upon
them in the past, in turn bless me, so be it, for the sake of my tobacco,
s0 be it, and, so be it, my cooked food, so be it. (Bless) as many as
git down in the feast, so be it, in the manner you took pity upon the
twins. That, o be it, is what I say to you all. You shall enjoy my
tobaceo, so be it, (and) verily you will bless all of us who have our hands
in (i. e., belong to this) one gens, it seems, so be it, for the sake of our
tobacco, so be it.

“And, so be it, we have a chief, so be it, who kindles a fire for us
(i. e., has a village of us) here, so be it. (We pray) that disease
shall not enter him here, so be it. For that, it seems, so be it, is
how wou blessed, so be it, our old men, o be it, when you took pity
upon them. And, it seems, so be it, whosoever from without shall
annoy the chief’s fire (i. e., village) in any way shall continue to be
unsuccessful. If he does not cease talking against it, he shall instead,
so be it, curse himself. That, it seems, i3 how you took pity upon
(our old men), so be it. That verily is what we desire of you, so be it,
That verily is what as many as brought anything, so be it, univer-
sally, so be it, desire, so be it. Verily to-day, we, so be it, of the last
generation, so be it, very blindly, so be it, conduect (this ceremony)
because we (each) individually, so be it, are young, so be it. Yet
surely, so be it, you, so be it, know, so be it, how (the manitous)
blessed, so be it, the twins, so be it. How, verily, may it be, so be it,

8 The Indian original has & rather difTerent consiruction syntactically,
% The Indian original is plural, [s He-whose-face-is-in-the-smoke-hole (see p. 37) included?
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net**, ndo’'%e", d'ciketeminawawd te'®, nd’ ‘te’, ni‘ed'ti‘a’™, nd ‘te'.
Tani%cai wii"*cikeg®", nd’'%c", wi p.ma."t-m moyan®’*, nd %c"?
Ini%ea’® i‘ca‘pinemond'katonagk®, neme’'c™, A'ckutini‘siwe, ki’na
ni’k aiyo'i Tiyipigwi ‘cinan®, I’ni, neme‘co ‘etig®®.”

5 ‘0, é'nana‘fgwa’piwi‘tel Kicko* Ag”' Wi'tapag ute ié'ne'to’-
pm‘aﬂtc , ni’‘ka To’*kanagi widtcipagi‘ci’monig i‘ne'td’piwi’tei
witanwiwi'sa ‘ateig®, Ai’yatteiw®*, Kiwato’**, Yani Payas,
Ci'cigwanii/'sa Ki"cku‘.&.g“". To kinagi Ki'ki  kwimd**®, Pime’*-
ka‘it*, Kiyagwig®*®, Ki'*ckinenu's**",

10 4 0'n ﬁ‘l{i'cﬁ'*swmmt"tcl‘ si‘sii’s”. Waltea'o’'wialteini mami’‘ci-
.a.g"i‘ “e)! kitsigatwap™st,” a'indftei Ma‘kwipa’na‘ed'st, 0’
ki‘ci‘siga‘igiiyigwe ki'nana‘apwi’pwa “d'mami‘el”‘iyig*™®, i‘ki‘ci'si-
gatigiyagk®, aiyo’*. ‘Au’. ‘Oni%ted’, wi’na nd’%te", d'cimenwi’*-
kanu®tc’, wi'nagi® no’%c", i'nene'ki’netag ume'to'sineni’ wiwen®",

1500’ %", wi'na no’'%e’, Akiwa*®, nd’dtec", winagi® nd’dte’, atpa‘-
kiya‘kuna’mawidfte”, no’'dtc!, utai’yi'an™, nd’'%ec", Anemu’‘te’-
san™*, no’%c", nipeni‘se’niwan®™, nd’e", i'tagwipd'sa’mawi’te!,
nd'‘te". Winwd'wa yi'tug®®, nd’%%c", wi'pwiwinand”eci, nd’dte',
wani”kanedte', mi‘kwinetati'nigin  uketeminawe'si’wenwaw™",

ognd’'%c'. Nind’naku® nid* ini wi'Anemi‘indnemagedtc’, nd'%te".
‘T"anemika’ckowiltei  pemdite'siwen  anemime'kwinemiyag*e:.
Ni"k dnidnemi’yame®tci winwi'wa Tei’gwiwagl nind'n &yil’gl negu-
ta'1" sonaga’pinai™’, nd’te", ni'teita’pipen™, ndo’te", A'ce’ku’ a’gwi
witniwi’yigin™®, Iniyitug indtotamowi’te'e neke"te sime'ninagk",

o5 nd’ %te’. ‘0’ ni‘ed’ nmneg"“, nd’ *te’, pyitawatawdlteig®", nd’te",
wanag&mﬁue‘ha guni®teiti Labenunaguw* %ci*", nd’'%c'. Pa'ciwina
ne'sd’ :umegl pyi‘teinainagamuteigk"”; pa‘ei’megu, wi'na nd’ *tc", nyi-
wo'namegl pyitawa’toteigi naga’monan®, — pia‘el’'megu ma‘iyi'ga
pyifteitipa‘kwiniwagwig®. Ini'ime’g dyl'g d'citagwiwiwitddte

gpinug®™. A'pene’ted’ In #'cinatawineta’mawidte’, nd’%te™, negu’ti
wi'na mi'sd’'n #d'citagowid’te', no'?tc", nete‘ckwi'se‘e’menin®",
no’ e, Ini%eca® kinwd'winug®", nd’%c!, wi'ultei‘se niyig:"e,
nd 9te!. A'neni’wiyane wi'seni’g®.”

“*O’n d'ki‘ci'se ‘niyag"*.”

g5 AU A*ap?’yigwini peminana’*apig i'neni’wiyan®®. Ini’nigi'i
ki'a"ka‘sapw A"]Lm.m““ Ki'nato%ei'swipen &'%ecimet*. Pyi-
tenamawindgena'it  9"'cka’eyig*"; npi'natawind’gipen™*. Na'i,’
Wiitcka'ci’'wiyane l{i‘clm‘fwi}mn““‘, i'ce’'megu i‘cike’nugwiin®*;
ki*wawawiga'ama’'wipen atawinigiyigin®™, na’‘k a%tci‘cikuwi’ya-
gin™*, Winwiwa mimitomage®teigi keke'kine’'mapens peme‘ka’-
wilteini kabd'tw dpe‘e witckwiwiige 'siwag dpe'®.”’
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that you will make an error in narrating (our wishes), so be it? That
verily is how we depend upon you to act, my grandfather, Spirit of
Fire, and you Whose-face-is-here-in-the-smoke-hole. That is all,
my grandfathers.”

Ho (this) is where the Ki'ckos sat down comfortably. They sat
down separately on the east and the To'kans who were to be rattlers
sat down separately on the west. Percy Bear, John Black Cloud,
Young Bear, John Bear were the Ki‘ckos. The To%kins were Keke-
quemo, Frank Push, John Young Bear, John Buffalo.

Then they cooked (one kettle of food) in a hurry. When the cere-
monial attendants had cooked it Young Bear said to them, “You
will serve it. Ho, as soon as you have served (the food) you who are
ceremonial attendants will wait in comfort here, (that is), when you
have served (the food). Very welll Now then, so be it, (this) is
how A‘kiwii‘a, so be it, has done well, so be it, so be it, in remembering
her life, so be it, (and) in dedicating to (the manitous), so be it, her
pet, so be it, a dog, so be it, and harvest crop, so be it, which she has
cooked together with it, making a soup for them, g0 be it. They, it
seems, 80 be it, must never, so be it, be forgotten whenever their
blessing is remembered, so be it. And they truly will continue to
bless even us, so be it. ‘(The manitou) will continue to promise life
if you continue to remember us. And in accordance with the way
they, the Thunderers, bless us, we also shall sit down, so be it, some-
where in between the seats, so be it, but vet you will not see us.’
That, it seems, is what our old people, so be it, have narrated. And
the second, so be it, (dog) those who brought them for (the manitous),
so be it, (dedicate it) to those by whom they were given songs (and)
by whom they were blessed, so be it. Ewven indeed the third (dog)
those who sang before (we sang declare); even indeed, so be it, the
fourth (declare) those who have carried the songs onward—even
indeed those whom we have seen ourselves.®® Those also indeed she
(A'kiwi'a) named individually and collectively to-day. That
verily is what our girl, so be it, desires for them, so be it, alike, and
it is how she speaks of this one gens collectively, so be it. That
verily is why you will, so be it, eat to-day, so beit. Ye men, eat.”

“We have now eaten.”

“Very well. Ye men, begin to sit down comfortably wherever you
were seated. And you will burn the bones. We shall burn out the
one named.” Well, hand us the hoofs: we desire to sing. Come,
you O'cka‘e and you Ki‘ckd, it is simply a rule: You must give a
whoop for us whenever we repeat our songs, and whenever we sing a
little louder. We know that whenever those whom we worship # go
by they are wont to cry out soon.”

# The Indian original is so condensed as to be obseure, I follow Harry Lineoln's rendition, though net
without misglvings.

# That is the fos. Cf. Fortisth Ann. Rept. Bur. Amer, Ethno., p. 534, line 25

1 The Thunderers.
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*0’n i'ka el pitodtei® Clel’gwani's®; d'ei’'senig 4" 'ckaiydste™:

Yo mani niya we;
Wina yakana i gewo wena;
Avo tatawani yo wina;
5 Yo wa witamwa yo wina,
Ni‘cd'nameg dyd’ *tei na‘ka’dte':
Tani wetowltti wina?
Tani wetowitti wina?
We ttimoka Akl yowina;
10 Ma na we ta li to wi na;
Ta ni we to wi tti?
We tti la ki di mo ki wi na;
Neina wetalita wina;
Tani we towitti wina?

15 Ne'so'nameg ayd’te':
Avo wiiyayowiyayo
Wi ya yo wii ya A wi ye
Wa la no ki we ta di ma ke ne mi ko na ke yo
Wiiya A wi ye.

20 Pa'sigin d'atawa‘ag®:

i

Dawanoki wetadimate ke mikonake yo
Wiiva vowiiva A wi ye.
Nyiawd'nameg 1'n dyd"*te",
“*O'ni  wi'nimi”endg®®’. Wi'cka'el’'wiyane Ki‘cko'I'wiyan™®,
25 kakatone'ku witku’migwigi na‘ka’ %ei kakatone'ku ni‘kuwiwapiteig
Oleatei kwiwagi Kitcko'i"kwiwag**. Ami’gh. Wiku’mendg*®.
Agwiku® i‘ce’'megu nimi’yagwin™, Wi'na ma’ni ki‘cind’tagigi
pyidteititotamu’gwitig  d'ci’genigk. . Agwikui  ma’ma‘ka‘tei
wi'anl'wegidtc u'wiyd***. Pemite'siweniku® aiyd’'l tanitamu’gwi-
30 tigi winwd’wa ni‘ed’ti‘agk”. Ini%ted® d'ninegu’tiyagwe wi'natodtei'-
ckamiti”*soyag®™*; nd'ka’’tci me‘cena’*megu aA'pe’niweni kimiwe'-
ckamati”sopen™. Ini%ecd® &Amudtci'd’miysgw  d'neni’wiyan®®,
ki'na na"k i"“kwitig®. ‘Anwidteind’kata’mugwina “indine’mi-
ni‘tei  kiteminawini%ecii manetowa'i wi'anemiketemindgudte®,
g5pa‘eima®  d'ke'kydiweni’winig®".’ Ini%ed’' ami‘i‘cimenwa’wiyagw
anwifteind'ka’tawagwe mi‘a’gt Ma'kwi”'suteigi mimi‘camawag-
wigk", Agwiku'i kuta’g indtotamowad’te'e ke'te'sime’nanag*",
A'pene’megu  ind%eimu’gwitigt”. Ini%edi ni’ndnugi  wi’%ei
nawaltelwawiyiwiyin®™", tei’g inAgbme'nagdw™®, i'neni’'wiyan™®,
401 kwitigke."”
*0'ni To  kinagi wiil%teiniwa kwiinig d'ind‘samegiwi’te’. A'ma-
katiwd'kunowid%tei’megu; dydwa'te uwi'ci”onwiwi To 'kdnagi
ke'ka‘ciwi’megu nd”k A"'ki mi‘katiwdwaginig®™. ‘O’ni nf’'ka
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Then John Bear started a song. This is how the first one sung
goes: ;

Yo, this is my body;

He, ya ka na, a Thunderer, he;

Here, ta ta wa ni, yo, he;

Yo, he says it plainly, yvo, he.

And (this is) the second (song) he used:

Where does his voiee come from?
Where does his voice come from?
From the east, vo, is he;

This is he who is from (there);
Where does his voice come from?
From the west is he;

Even that is he who is from (there);
Where does his voice come from?

The third (song) he used (is):
Here, wii ya yo wii ya yo
Wiiyayowliiya A wiye
The Easterners, I shall speak of, my feathers there, yo
Wiiya A wi ve.

The other half when it is repeated (is):

The Southerners; you will speak of your feathers, there, yo
Wiiya yowiiya A wi ye.

The fourth (song) he used was the same.

“Now we shall have you dance. You, O'cka’e, and you, Ki‘cka,
advise those whom vou invited (to dance) and advise the O'cka'e and
Ki'ckd women who sit as hummers. Be prompt. We are not merely
dancing. Those who indeed have heard this must have told in the
past how it was. No one of necessity must exeel in dancing. They,
the twins (who were blessed), must have spoken of (obtaining) life
here. So each one of us shall get rid of (disease) from ourselves; and
we shall finally remove disease from ourselves by our feet (i. e., by
dancing). Therefore you men and you women should contrive to be
active (in dancing). ‘Whosoever is willing to do so will continue to
be blessed by the manitous in the same way they blessed me, even
to old age.”*® Therefore if we who serve as ceremonial attendant for
these members of the Bear gens do so willingly for them, we would do
well. Our old people did not speak differently of this. They must
have spoken alike. Verily that is why to-day I stop to make a brief
speech, all to whom I am related, men and women.”

Then the To'kiins danced facing the south. They painted them-
selves black; the Ta'kéns used their paint, ashes and black earth.
‘And the Ki'ckos painted themselves with white paint; they danced

M Said by one of the twins. The Indian text is very corrupt and has been emended to the best of my
ability.
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Kicko'agi wipl'wenani® cicowd'kuno’witein™; witeike'si’yanig
ina‘same’giwag®. Winwa'wa wawata'same'giwagt"., Teagi’'megu
kigdl kege'giwagi me'ti‘a'i nd”k A'tei'an™, Ane’t A'ca’ti®an™”,
“O’ni niginegiteigi niginimami“el*ag*". To'*kana papa’ge'kd* o'ni
Ki"cko'awAgigwi'nawan®". Ini’gi wi’n aiyia‘co'ka’megukegegiwagi
whgigwi/ nawiani ni’”*ka papa’ge'kd® A'nimi‘wa*agk",

Na"ka Ma‘kwipa’na‘ed® a"ckaiy5®te d'eci’"senigh":

Ne na i na wi ya wi na,
*O’'n d'dta’watag®":
Yomani Akive wina;
E ne ge na ma ne wina ne ma twe ma twe ni na.
Pa'sig in d'atawa'ag*":
Yo mani kegi ye wina;
E ne ge na ma ne wina nema twe ma twe kina.

O'n i'ne'koe:

Kina kenii kina kenii kono kina;
I ni me ko e dale ne wo we ki.
O’ni ne'sd’nameg*™:
Wa wo tti ni ya we;
Wa wo tti ni va we;
Wiva A wive go;
Wa li ma ne to A;
Wa li ma ne to A, wa.
Pa‘sig in"':
Wa wo tti ki va we,
A'atawa’ ameg*':
Yo ka ma tti ge e;
Yo ka ma tti ge e.
*0’ni nyiwd'namegi na"'k iyo’te':
O wi yva wi no;
Nina wali ma ne to wi ta ni na.
Pﬁlﬁi;g kit .
O wi ya wino kina;
O wiya wino kina;
Yo ka ma ne to wi ta kina.

In d'kwinagiwadte". A'ndyapa'ka’towattel kegegiwateini
niganini‘miteig®”.  Nendtiwi‘ani‘megu Ina' Anemipagi‘seniwagi
wilteipakunamo’wa%tein®, Na"'k dnwiwi'sa*d'so’ni%tei® 4'nema’ -
sonlftec Ayigi'megu Ma' anemipagi‘se’niiwag a'ku’niwan®", Ina'-
megu pe'kwigwa'so’niwani ta"swi wi'd’'wawalte®,
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facing the north. They (the T6'%kins and Ki‘ckos) danced opposite
(each other). All danced holding something, bows or lacrosse
sticks, and some with arrowheads. And the head ceremonial
attendants were the head dancers. The Ts'%kin (had) a war club
and the Ki'ckd a curved stick. These alternately danced with the
curved stick and the war club when a dance was given.

And Young Bear started a song. The first one he used goes:

Ne nai na wi ya wi na.
Then he gave the second verse:

Yo, this earth, to be sure;
E ne ge na ma ne I hear to be sure. 1.

He then repeated the second half:

Yo, this sky, to be sure;
E ne ge na ma ne to be sure I hear, vou.

And the next in order was:

You ke ni i you ke ni i ko no you;
That is how they depend upon you.

And the third (song was):

Whenee is my body:
Whence is my body;

Wi va A wi wi ye go

The little white manitou;
The little white manitou, wa.

The other half was the same:
Whenee is vour body.
The second verse was given:

Yo ka ma a Thunderer;
Yo ka ma a Thunderer.

And the fourth song he used was:

His body, he;
I, he who is a white manitou, I.

The other half is:

His body, he, you;
His body, he, you;
Yo ka he who is a white manitou, you.

That was as far as they sang. The head dancers hung back the
things with which they had been dancing in their original places.
They continued to east Indian tobacco at the spot from where they
pulled them. And they also continued to east tobacco at the spot
where the rattles ® stood. As much as they would use was piled up
there. :

& The hoafs,
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Oni‘megu nd"k #dmand’tu'citei Ma'kwipa’na‘ed’s wikice'-
‘soni?tel witmamaneti iwe®tein®", Nina‘e'swita To'kéna'megu
Witciga'kyiiteka’g®*", 0’ ki'ce'sdwa.”’ “Oni%ca’‘megu wi'si’ga’-
walte'™” “tAu’.”  Atawi”iwiddtei kiwime'tegwindganan ina’‘megu

5 pyitd'weltein®*., Kegipa'setemegon #'wipi‘siga’'igifte’. Wiita'-
panig uftecinaw A'ci%tci'megu  a'ckwa’tdmeg®’. Ki'eisiigii*tel
kutwi'cigagi® anfga’an aiyow™". ‘0’ni tetepiniwagime tetepina
#"° A to%c". Ki'ciiwiite o'n*": “Kinamegoni ki‘witkuwe iyd
uteinawe ki%ei'd’‘cka‘cagi ki'wi'kumawag*'. Ma'na Ted'gi

10 Kemotogimaw  aiyd® u?tei’nawe witwi”kumiw uwi%teiki”cko®a'™.
‘0’ kinwa’'wa wi'nini ki'wawdta'sa’mapipw uwie'.” *0'ni nine'sw
a'witku'wiwdte'. Ki*cko®agli witkumeteigi Wanit’***, Pemipa‘eg®™¢,
Wa'kai‘ya*t. *O’ni Tokanag Api’**, Note'no'kis, Witciga'k?,
uwi'ci wi‘'senit*’, Si‘sigind'kwit*t, “I’ni. ‘Oni%ecd’‘megu a’pi-

15 wagk!"”

Kwiagd'otag digutte™: “Wiltcipagi’teimugi ku'?ei ki'ing'sa’-
migdpa ki‘cetuni’moyan™t.”  “I'ni.” “‘0’ i‘ce’megu wi'mani-
‘e’tlyigw i”‘cigenw i'mamdneti‘itigk*. I’n d‘utotimeti'l’yagwin®,
wi’dte uwifei‘ckwe'etiyag®™.  Agwigi® kina’n™*: wi'na ki‘cé-

20 ‘kunamugwi'igi kiteminawitcigi nepa‘cito’eme’nana'. Pe‘ki%tca’-
‘megu ki'ku?tcawipwa wi'kegene'siyig*™®, Kata’megu ninawi-
neti"kig®™. Ini ku‘tei’megu Ami‘ca’wiyig®™*': #'kwinitamd’wig-
wini me‘cigatwl mamdine‘eti’i'kigo’a’'megu wi'pane'si‘e’tiyigves.
Ini%ted® kwiye’n d'cimenwi’‘kinufte #'me'kwi’nemidtel ta‘ta’gwi

95 keme'co'e'nina’l Tei'gwiwal wi'na Ma"kwaiyi's d'pa‘kiya‘kuna’-
mawd’te utd’kuniman®"—ta*tagwi ketemindgu’gwii‘igi neke'te‘-
simendnag*"—na "k u’taiyin anemo®an d‘me‘kwi’nema’tei’, nipete®-
si’wapdow A'tagwapd'sa’mawd’tc’. Ini%teda’ Tnugi wina®ted *megu
a'wipyi'genig ume‘to'sineni’wiwen a‘pawinigiani, nd’*te’, ke'kinet-

30 ami'ti'sute’.  ‘I"ce’na® indi'nemig #dketemi’nawigwe kitemina’-
wiigwigi ‘ind'nemig**,  Ni'ndnug ai'yi‘kow #d‘ketemagime‘to'si-
neniwiyag®®, mo‘tci’'megu ne’gutenw i’*wipag d‘pwawike‘kineta-
mati‘soyag*®. Naka’%eci peme‘kai’yigwini pawipemi‘ei‘cketu-
niwasegini ketenfinetdgu'sipw a'pe*™. N&"ka ma‘kwidtc dmi‘-

a5 cimiwd'seta’wiydg a'pe’niwen?.)’ To'kdnanifted’t miyawi' mi‘tein
d'ta'swiani%c ufawipe'mwawa'*,  Ki'cko'ani na'k &a*peneftei*
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And again Young Bear asked whether (any food) would be done
80 a contest might be held. (The ceremonial attendant was) a
To'kén, John Jones. “Ho, it is done.” “Then you may serve it.”
“Very well.” Then he borrowed wooden bowls which had been
brought there. He began serving (the food) while it was hot. (The
first bowl) was toward the east, near the door. By the time he
completed serving (the food) he used six bowls. And he placed them
in a circle, (each bowl) opposite (another). As soon as he was done
(he was told by Young Bear): ““You shall go about inviting from
here, inviting your fellow O‘ckaces. This Jack Bullard shall (go
about) from here inviting his fellow Ki‘ckds. You (John Jones and
Jack Bullard) will sit opposite each other facing the (dog’s) head.”
And they each invited three. The Ki‘ckos who were invited were
Wanatee, Sam Slick, and Wakaiya. And the To'kins, Harvey
Lasley, Sam Peters, John Jones who ate the head, and Si‘siging‘kwi'a
(a woman invited by John Jones). “It is all. Verily they are now
seated.’’

The ecrier was told, “You must yet stand facing the west
as soon as I have finished speaking.” “Very well.” “Ho, it
is merely a rule that you should take (the food) from each other
when a contest is held. The reason why we are rivals to each
other is that our families are arranged that way.* And we did not
(invent this): those who blessed our old men must have made the
ruling. You must try very hard to be quick. Do not spare each
other. For this is what you should contrive to do: whenever you
see the end of the war you should have a contest with each other so
as to give each other glory. That verily is exactly how Bear Hide
has done well in remembering our grandfathers the Thunderers col-
lectively in dedicating his tobaceo to him—they must have blessed
our old people together—and his pet, his dog, when he remembered
them, and (in dedicating) a soup of the harvest crop which he cooked
together (with his dog) for them. Verily they must have blessed
him with life. So to-day his life is just beginning, for he did not,
so be it, know what (was going to happen to) himself in the future.
‘Simply bless me in the way you blessed those upon whom you took
pity. We, of the last generation, to-day live wretchedly as we do
not know even what a single day (may bring to) ourselves. And
whenever you go by you have usually the reputation of not simply
blowing with your mouths®®* And you must quietly contrive to
blow away disease from us.”® Verily a To'kiin (Thunderer) is the
one whom he first asked (for a blessing) and as many followers as he

# That 13, some of gach family are Td'kdns and some are KI'ckis,
s Frpe rendition.
1 Bald by Bear Hide,

1056113°—20——+4
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andtte'. Ma'tei'megu  A'tA'swigopi'tamige nemamatomonenan
inegi‘kuwi’te", ndo’ ‘te".”
*0’'n i'kwagd otagi Wi'tciga'k™. Nyawe'nw d'nowilte! “ Wau’
£ £l E i ;
wau’, wau’, wau’.” Ma’ni'ipi Ki“cko‘ag i‘minomedte’. Me'-
seemegdna’i To'kd’niwit d'mawi’na‘kyiifte’. Mawa'“tei mino’gi-
mutin i'mawiki‘sine‘kii‘cig dgo’tei’ni%tei’l migu’na’i nd’*ka papa’-
ge'kd® dnwiwi'sa'd'so’nitel® dyi‘g®’. A'pemiwine®teig A'a'catag
in®, On ini'ni* cigwatamo’wi%tein a‘A'ka‘sameg a’*ckutiig Ini'n
A"kanan®*, *0'ni ni"ka ki‘ce'su’tei nigina”ka‘sut uki”pa‘kwiin
10 u'winen™, &ine%tei nigAnimami‘e'a To"kan®*', “Ki'a‘ca’mai-
wagi mimitoma’geteig®”, nemiguneme’ninag*”, ni‘ka’%tc ini'g
o"ckaeyig®", na"k 'ni papa’ge'ko'™.” Ki‘citedgipe'cepinag d‘ckwi'-
sa’d%ecin uwineno®an™. *0’n ina‘megu #‘ne’ma‘sudtei wi'na
Witciga'ky d’nowifte’, “Inu’g®", nd’%ec", ma’n™", wi'na nd’%e",
15 kicitedga’ tamag® ™", no’ !, ninaci®, nd’ e, Amine'cka’ gwiyan™"
g g ! E g ? S g“ ¥
nd’ e, pac”, wi'na nd’ e, i'ke'kyiweniwig®", no’e". Ta'-
sondg®"*, nd'%c", dninemiigo™, nd'%ec", Aamine‘ckiagwiyin®",
nd’ *te'; witAt@'patamonagow™®, nd’%c'; na"k**, wi'na nd e,
me'ciga’t™™, nd’'%%ec", tipa'kwi, ndo’c!, nitaman"**—, nd’%ec',
ninagi®, nd ami‘einawi‘ckid’ewiyan™, a'k i
20 it 7dgele itei iteka’ ewivan™" nﬁmt{}"‘, nd’k* n th_citJ
wiwi %ecl, no' e, pemu’tiyan™, ndo’%e!, niei‘ckwe*™, nd’'e",
ami‘ei, nd’ e, pe'cku’nawi?te", no’ e’ 1'nl wi'n 4'nowiddte’.

Oni’megu  d'ka’nawitei Ma'kwipana‘ed’***: “Na'i’, mami‘el’-
‘etigh®, wi'cigutepi‘cimigwina nigina”ka'sut iya"megu wi'taipag
osu’el ki“aA‘topw ina™". Ki'ca'tdog*®*, na'i, Pemipa‘eg*™®, kepa‘-
kimenepenan uwi”¢". Ki'wipa’ta wi'tA'sd'kamo’waniin 4'ma‘wiwi’*-
soyane tata’g®¥.’ *0'm me‘cemegdna’i wina'megu d'wiAwd pama-
dtei witkumiadtei'™. “Inigi‘megona’i wi'siga'i’giyig*™®, mami‘el’-
‘etigket.” “*Au’,” d'T'yowidlte #A'wiipi‘siga'siga‘i’giwiadte’. Wita-
30 panigi‘megu Ackiwipi‘u®teiwiipi‘siga‘i’giwag®*. Neguti’megu ina®
siga®aga me'sigwiapdw"™". A’netani® ci’'ck d‘awa’towi‘tei me'tegwi-
‘and’gd‘an™*,  Ki‘citedgi'siga‘igi’wiltein™, ini “Nawa'%cina‘ipyi-
tenamawinig dinwiwii‘sa‘age®teig®®.” ‘O'n d'nawa‘teipyitenama’-
giwi’tel niginimami‘ei*ag*", Ki'cipyiitenigiwatcip Iin oni tagi’'w
35 d'nawa *tei'd’ “teimu?tel ndi*ka wi'na Ma‘kwipana‘ed® ina’i té‘ei-
nana’fowdt**: “Na%’, neki‘ciku’t, nd’' e, witamawipen®*, no’%te",
alyd’, wi'na nd'%ec", tind%teimiweni’witeigi wianemi, nd’%%e!,
wigitei'a’teimwi’ tonagwe, nd’'%c", wi'nadted’, nd’%c', ma’'n
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(the Thunderer) has.®® And he said the same to a Ki*ckt Thunderer.
He even included as many of us as are here at our worship,™ so be it." *

Then John Jones eried out at the top of his voice. Four times he
cried, “Wau’, wau’, wau’, wau’.”” The Ki‘ckds were deprived of
(their bowls) as they were beaten. Any one who was a To'kiin went
to seize (the bowls). The one who especially beat (his opponent)
then went and wiped his hands on the feathers which were hanging
and the war club, and also the things rattled. As his hands were
greasy he fed them (symbolically). And the bones which were left
over (by the eaters) were burned in the fire. And then as soon as
the little lumps and the fat of the first (dog) singed were cooked the
head ceremonial attendant, a To'kdn, was told, “You will feed our
feathers which we worship and the hoofs, and the war club.” As
soon as he had felt his little pieces of fat all over which he saved by
pulling from (the dog meat)* then he, John Jones, stood up and
addressed (the pieces of fat), saying, “To-day, so be it, when we have
eaten all, so be it, this, so be it, I indeed, so be it, should contrive to
be (blessed), so be it, even, so be it, with old age, so be it. In as
many ways as you blessed them (the twins), so be it, I should con-
trive to be also (blessed), so be it, so I shall pick up and eat (this fat)
for you, so be it; and, so be it, if T see war, so be it, I, so be it, should
contrive to be thereby so (blessed), so be it, and if I (and another)
shoot at each other, so be it, my foe, so be it, shall contrive, so be it,
to miss me, so be it.”” That is what he said.

Then Young Bear spoke: “Come, ceremonial attendants, you will
place the head and legs * of the first (dog) singed (in a kettle) there,
at the east end (of the summer house). Now, Sam Slick, when it is
placed (there) we grant you the head. You may look into how many
of the Wolf gens you may wish (to invite to share it with you).”
Then he (Sam Slick) looked at each one of those whom he invited.
“Now at any time you may serve (the food), ceremonial attendants.”
“Very well,” they said among themselves and began to serve (the
food). They first began serving (the food) beginning at the east
end (of the summer house). There was one (ceremonial attendant)
who served the corn sirup. Some then merely brought the wooden
bowls. When they had dished out all (the food the head ceremonial
attendants were told), “Well, you had better hand us the things
which we rattle.” And the head ceremonial attendants stopped to
hand them. As soon as they had handed them, it is said, then
Young Bear stopped to speak a little once more, who was the director

1 The syntax of the Indian original is peculiar.

B Literally, * His voiee was the size of a8 many of us as sit down to our worahip.™

M This whole speech was given by Young Bear,

¥ The English translation i5 4 little uncertain,

® The Indian original is not entirely elear to me, I follow Harry Linecoln’s English paraphrase without
being able to control it.
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Afckutd'nd'siw™*, nd'%c", nda"k, nd'%c", aiyd’* A'nenigi
Tiyipi’ gwiteig®®, nd%e"? Winwid'waei’, nd’%c", nenigini-
‘atamd’‘Apen™, nd’%c", me'kwine’ Steighfte”, nd e, Ma’-
kwalyi's*, nd"e”. Cd’*ek", nd’%e", dnemi‘cina’i’genigk”, nd’' e,

di'l'einatawineta’mawia e, nd'%te’, kitemindgi’ni®tel’™, nd e,

Initea” inug inifted'i witu?tei'seniyig**®, ine’nitige kinwiwa’
nd’lc i"kwitigk, Na'i’, wi'wipinagiyag*™.”

A'gw  aiydta’tdgini  ma'ma‘kitei  pe’pigwick™ . Ini‘megu
i'eiwiipinigiwag i'pemika®tei’pitdftel® Cllel’gwani’s*. A'ckaiydfte

10 ji*ei’ nagii “tet':

20

30

35

40

Wiwanakino wiwanakino wiino wiwanakino;
Nekekenemekoki yo maneto Ake wino;
Wi wa na ki no.

Pa‘si’g in™;
Wi la se gi no i li;
Nakatta oni ke ke ke ne me ko ki;

Yo ko tlige A ke;
Wino wila segine,

NT'cd'namegi ni"k dyo’te":
Ninonina nina;
Ka ki yo sa ta nta ne  ka ki yo sa ta ma ne
Mani yo Akiye;
Nino nina.
Pa'sig 1'n™*;
Kino kina kina;
Ka ki wi sa ta ma ne ka ki wi sa ta ma ne
Mani yo kide gi;
Kina ki no.
Ne'so'namegi na‘ka’“te":
Awiivowiiya Awiiya
Ta la ne ta mi sa ta A wi ya
Ne te ko ki ma ne to ka
Wiye A wiiyawii
Le ma gi.
Niyapi'megu® cegi'‘e “atawa’ atig*™.
Kuta’g*":
De ga me ga mi sa ta A wi ye
Ke te ko ki ma ne to ka
Wi ye A wii ye.
Kutagi ni”ka nyiwd nameg*":
Te la si le mi s0  wi na;
Mani ni ya we we na;

Mana ki lemisgo wina;
Manaki le miso wina.
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there: “Well, we already indeed, so be it, have told, so be it, those
who are said to be here, so be it, to continue, so be it, to carefully
interpret for us, so be it, verily, so be it, this Spirit of Fire, so be it,
and, so be it, He-whose-face-is-directed-downward-in-the-smoke-hole
here, so be 1t.  We first give them, so be it, a smoke, so be it, so be it,
as Bear Hide, so be it, first, so be it, first thought of them, so be it.
Only, so be it, what is proper, so be it, does he desire from, so be it,
those who bestow blessings, so be it. That is indeed why you will
eat today, O men and you women. Well, we shall begin singing.”
The flute most certainly was not used. That is how they began to
sing when John Bear started a song. (Thig) is how he sang the first
(song) he used:
Get up, get up, get up;
The little manitous know me, yo, to be sure;
Get up.
The other half (is):

You must rise to vour feet, it is said;
And then they know you;
Yo, indeed the Thunderers;
You must rise to vour feet.
And the second (song) he used (was):
LLI;
If I walk about, if I walk about
This earth, yo;
L1
The other half is:

You, you, you,

If vou run about, if you run about
This sky, yo;

You, you, you.

And the third (song):
Awiiyowiiya Awiiya
Ta la ne ta mi sa ta A wi va
They call me a wretched manitou
Wive Awiiyawiiyawli
The side of a tree (7).
When it is repeated it is exactly the same.
Another (song was):
De ga me ga mi sa ta A wi ye
Thev call vou a wreteched manitou
Wi ye A wii ye.
And another, the fourth (was):
Te la ge le mi so he;
This is my body, he;
Ma na ki le mi s0 he;
Ma na ki le mi so he,
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Pia'sig in™":
Le me ki le ni 50 wi na,
Yo mani kiyawe wina;
Kide gi le miso wina;
5 Kidegi lemiso wina.

Nyanand’nameg in inigi‘megu 4'ku’wi'seg i ei"segk":

Wa witawi niyawe
Ei wa ta wa ka mi ke
Taitanetonoki vo neta wele ma ke.

19 Pa'sig In™*:
Wa witawe kiyvawie wa wita we;
Ki de ge le mi ta ne to no ki yo ke ta we le na ke.
“Iniyipi'megu i'ki%cind’giyiz I'ni nd’*ka wi'natawinimi’‘enfg®*.
Ki'cinimi‘endgini wi'natawiwdwi‘seniyagh™*".” Niyapi‘megu wi'-
(sndnin  Ayd'wiltein  A'nimiwa‘a’'mowd’te’. ‘O’n  &'ki‘cini’miwadte
imiyipinemaniwidte dAnwiwi'sa'a‘so’ni%ei™. A'penii®tei’'megu
ina'i pa‘piwe’niwagi nendtd/ witan™, I’n d'ca’wiwa e a'pe'®.

'*0’'n d'nawatcika’naka’nawi%tei Ma‘kwipana‘ed®a ki‘cine'senwi-
nimiwa‘a’mowadte’.  Anowidteifted® d°a‘cki'meguwipa’ ‘teimute:

op ‘Na'’, keki'sa%tcimegdpw #nd‘'kana’ge’teig A'peminato’menagw
dyi‘cikigo'itaei'kamiti soyigw d'neni’wiyane kinwad’wa nid'ka’fc
kwiitigt®t,” O'n  d'na‘kuta’mawddte”, “*Au’)” &7yowde™.
“I*wiind’‘igwin", no’d%c!, kindi’ninugl wi'pind’‘ci, nd’%c", me'ka’-
mugwin™* né’'%e!, aiyi'ko’wi kind'n®**, nd’%ec!, d'ne‘tawi‘a‘cki’-
o5 Ziyag®™®, nd’'%e’, a'poni‘kama’giyag***, no’%ec". Keme'come'-
*senan™"*, nd’%e’, ASckutimi‘siw™*, nd’ e, d'cigwike'ciwi'cig*",
nd %te’, 4pdni, nd' e, makati'wiyag®™®, no’te’. Winated® yi-
tug*®, no"Ite", A" pemeg®", no’tc", dwi'ta Ke'tcimanetow®*, no’ -
te", wi'na teag*™, wi'na nd’ e, kiigad* ki"ei*tot, nd’ te', kabotwe'-

b ket = F ] 1t Br i e S Ept = ] it Qe 1] ot r =t L1

qq Yitug*®®, nd"te”, i'minawiti'a’te*’, no’%e’. “Winal'yi‘apa ni‘ke-
tel, nd'%tc", mi‘tami‘megu‘a’panig*®, nd’'%e’, na"ina'", nd’c",
a'pyinutamu’gwitig®, no’%c", uketemdge'si’wenwaw™", no’%tc'.
Teigiyu’, nd e, wi'inati'mowag®*, “awital’yi‘Apa mane’towi'sa

, : E ya Ap

ki‘ei'1’'wigwin ™, nd’dte!; awi’ta, nd’%c’, mane’towi's*’, no' e,
35LTﬁnﬁ’“tci*sﬁgi’petug“‘, nd’te’®.” I'n*", nd’Yc", wi'ino'wiwa e
=rde It qu" d¢ .zt = o Bt et o1t Tt L= Elt Fdg o1t

ndé “tc”.’ NInaA®tcA'megdn™™, nd'“te™, ni‘ta‘cl’'megdg nd ‘e’

Ninaiyu’gi*", no’%e", ke *ten™", nd’%ec', neki‘ei, nd’'%ec', mamad-
It ?

s it= 1 =rd
tel”“Bwag®?, nd’' el

“Inina‘ted ‘yitug*, wi'na no’%e", wi'na na’'k**, nd’%c", Ke'ce-
ma’netdw™, nd’%c", A'pAwi, nd’'%ec", ki'sitidnemd’te'®, nd'tc’,
uwittcimanetowa', no’ e, ki‘cikegyi'kinawatapi’'aftei'", na’ e,

¢
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The second half (was):

Le me ki le ni s0 he;

Yo, this is your body to be sure;
The sky, le mi so, to be sure;
The sky, le mi so, to be sure.

The fifth (song was) exactly the same, (but this) is how it goes at
the end:

Both ends of my life;
E i wa ta wa ka mi ke
My followers alwavs flash light there, vo.

The other half (is):

Both ends of your life, both ends;
Your followers traverse the sky flashing light, yo.

(Young Bear then said:) “Eventually we have sung, so we shall
now have you dance again. When we have had you dance then we
shall stop to eat heartily.” The (songs) which they used were the
same as when they gave the dancing songs (mentioned above). And
when they had danced they stood up the things which were rattled
(i. e., the hoofs) exactly (as they were). They always scattered
Indian tobacco there. That is what they were accustomed to do.

And Young Bear stopped to make a speech when they had given
dancing songs for the third time. Verily (this) is what he said when he
first began speaking: “Well, you have been inconvenienced by those
whom we employed when they began to summon you while you were
busy with your own affairs, men and ye women.” And they answered
(this) favorably, saying among themselves, “Very well.” “There is
none, so be it, of us today who (could) initiate a ceremony (like this
one), so be it, as we of the last (generation), so be it, are collectively
young, so be it, (and) have ceased paying attention to (fasting), so
be it. Our grandfather, so be it, the Spirit of Fire, so be it, lies as left-
over ashes, so be it, as we have ceased, so be it, fasting, so be it.
Verily it seems, so be it, he who dwells above, so be it, the Great
Manitou, so be it, he who made, so be it, everything, soon, it seems,
so be it, became apprehensive, so be it. ‘Truly I shall be greatly,
so be it, bothered, so be it, at whatever time, so be it, they shall come,
so be it, to their wretchedness, so be it. They all indeed, so be it,
will wail, “whoever created (us), so be it, surely could not be a mani-
tou; he could not, so be it, be a manitou, so be it. We probably sprang
up without cause, so be it.” That, so be it, is what they will say, so
be it. Verily they will mean, so be it, me, always, so be it. Yet I
so be it, surely, so be it, have made, so be it, them move (i. e., have
life), so be it.’

“At that time indeed it seems, so be it, he also, so be it, the
Gentle Manitou, so be it, did not, so be it, without stopping, so be
it, think (his plan) difficult for, so be it, his fellow manitous, so
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ki”k*, nd’%e, Inind'ted‘yiatug®®, nd’%c!, d'me'si‘miwa’tci-
mite'e’yitug*®*, no'%e". Ki'cl'yituge ted’'gi ki‘eitcdgipyanidte”,
nd’%c", nd'ind‘megu, nd’%te, ki'cimenwa’pini®tc Inina’‘yitug*®,
no’ e, ‘manikut, wi'na no’dte’, wiltciki'sa*teime nagdw™®, nd’ dte ",
5 Wi'witamonagow™®, no’te". Ma'agi’itea'™, nd'te”, anemime‘to’-
sineniwag®", no'dte", kuel’ ni'n®*, nd’%c", neki‘ciketemindwag
i'ki‘cimama’dtei®ag®", cewi'na kegime'si‘megu, nd’%te", ma’netdow

i'i’nenagwe ketd'tagwi, nd’'%c", ume'tosineni’wipen®™*. Negu-
ti’%ci'l nekegipagi'seniwagi negu’ti ma'ei”cki winwi'wa ‘Iyd’‘i
10 Wi'taciki‘cigenamati’sowa®te™, nd’dte™.  “A’kundwa’%cd® ki'i%-

1

2

3

cite'kitama’wapen™*. Ka'ta%tcd'i pemigwaniwite wa'nimd‘ckwe
pemi‘atd‘penamawl’yiigig®™, nd’%e". Ni'na md''te 4'g**", no"dte",
neguta’pwigan a'ckunamiti‘so’yanin®".,  Me‘tend  ted"lt me'kwi-
neme'nagwini witu®tci‘anemi, nd’%c", ata’maiyvags . Na"k*,

swWi'na nd’‘te’, anemu’‘te’san d‘unanagutimiwatel nepagi‘sena-
ma'wawag®", no’te", witta'el, nd’ e, kiige'ci'mowate”. Kind’gw
inugi kigd'ininetamo’witein uwi’yaw™", no’%tc", kindgwi wi'pemi-
‘atd‘petkwii nidwag®", no’ e, tepatel’ e’ ume'tosinent’wenwag-
kit Ki'indnetama’wipena mi‘kwineme nagwin®*, no’'%ec!”. Inigi
me’*tend*", no'%te", wittipe'sinu’tawag*™®, pyitenamdonagwin®",
nd’ e, Na"ka ted’gl nete'cindgwi‘ta’wiwagi nipete’'siwan®',
Ka'tadted'", no'%e", me‘ce’megu pemagwa’'nawite pemi‘std‘pena-
mawi’yigigu kd'ci'semeninag*”. Ayi'gi ma‘kwineme’nagwin
ini me’*tend'i wiatd'pena’mawiig® e, Ni"ka winwd’wa nepa-

5gi'sena’mawagi mi‘tei’pia‘a’™, nd’%ec". Ayl'gi tedgi‘megu nete‘cin-
agwita wawag®",

““‘Me'tend”i mi‘kwineme nagwin 1'ni witu?teitdpe'sinu’tamag® e,
Ini’ ni'n a'to'tawag i'kiei‘ag®". Me'td’‘tei wiwigi‘e’tigin it ta-
wagi ko'ci'seme’nanag®*.  Ini%tcd’* inugi wi’%tei mamatome’na-

pgowe wi'kiketemi'nawig™ ", no’'tc”. Kegime'siyu'gi" keke’gapi-
pwa witindnemagk™e. Kegimesi  ketume'to'siineni’mipen®**,
Manafed*, no'%e", iyad"*", nd’ e, wi'mawi, ndé’ e, kiwime'to'si-
nenimiiwa ma’n A'ckuti’ni‘siwa wi'mawinindgatawinematel wi'-
anemi'citi*atami‘nigwini nd”’ka  wianemipe‘cigwidteimwi’‘tawad ‘-
te'.  Wina me‘ta’mi wi'nigéni‘anemitiipe'si‘nutag*"®. Cewi’'na
wi'n &'gwi® cid’'cki wi''peniwita‘citipesidtein™®, Wi'n dyi'gi
witke’'gapiwa me’c™, wina nd'%%c", witAneminiine’magwin®™".
Ma'a'nif%ed® A'ckutind”siwan d'cigwike'ciiwi“cini?te, wi'wana-
pind'kata’wagwin®*, i'n itamd’‘nagow™™, wikiwiwigl ‘togwina

40 ‘ina nawilkam™*. Wi'nadted' ma’n A'ckutd’nisiwa ma’ni wi'n

A"k dnegikwame'ki"senig*®", wi'na nd’%c", dnegi‘kwitawagwe wi'n
uni’‘moweni wi‘pawindte kwatowamenag®¥®, no’ e, Wi'na ni"ka
ma’na  kb'ci'semenfi'na® f'utanendmini®ei  wi'mawita’neSsiw¥At,
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be it, whom he had stationed in well-known places, so be it. Verily
at that time it seems, so be it, he called them all together, it
seems, so be it. As soon as all, it seems, had come, so be it, at the
time, so be it, when they were well seated, it seems, so be it, (he
said), ‘this indeed, so be it, I shall explain to you, so be it, why I
interfere with you, so be it. Verily though I, so be it, have taken
pity upon these, the future people, so be it, in that I have made them
move (i. e., given them life), yet all of us whom thev call manitous
collectively have a people. Verily 1 have given them one weed to
raise yonder for themselves, so be it. “Tobacco” indeed we shall
name it for them. Verily do not start to pick it up from them if they
pile it up heedlessly, so be it. Even I did not save one pipeful for
myself. Verily only when they remember us (i. e., hold the proper
ceremony for us) will we thereby smoke in the future, so be it. And,
so be it, we (have) granted them, so be it, a dog where they have
their hearth so they may there, so be it, say it is their pet. When-
ever they think anything (is wrong) about their lives, so be it, they
will confidently start to pick up (their pet) by its head, so be it, as
a price for their lives, We shall bless them whenever they remember
us (1. e., conduct the proper ceremony), so be it. Then only, so be
it, are we to attain satisfaction with (the Indian tobacco), whenever
they offer it to us, so be it. And I have made appear for them every
(kind) of harvest erop. Verily do not, so be it, start to take it from
our grandchildren if they merely pile it up. Also you are only to
take it from them whenever they remember you. And I have granted
them game animals, so be it. Also I have made every kind appear
for them.

“‘Only whenever they remember us are we to be thereby satisfied
with (the offerings). That is how I treated them when I created
them. I treated our grandchildren so, it seems, when they lived
together. That verily is why today I beseech you to have pity
upon each one of them, so be it. For you all have the power of
blessing them.*” They are the people of all of us. Verily, this one,
so be it, this Spirit of Fire, shall go about and dwell with them to
watch carefully over whatever they shall continue td think of and to
continue to uprightly translate (their messages) to (us). He shall
be the first to attain satisfaction with (a smoke). But he will not
merely be evenly satisfied there. He also will have the power of
blessing of any one, so be it. Whosoever shall have the courage to
take this Spirit of Fire as he lies as left-over ashes is he whom I tell
you (to bless) and whosoever shall go about wailing in the wilder-
ness. Verily we have made the breath of this Spirit of Fire to be the
size of this earth, so be it, so we shall not fail to hear him, so be it.
And this one shall go and be where our grandchildren have their smoke-

s —-

¥ Very free rendition;
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“Tayipl'gwi'l mg"" 7 owigkat, Wi'na witta‘ciwawitaiya'kwapa-
ta’'mawiwa wi'i'citi®i’'nigwini ted’gl wi'na namiti’‘agan™". Wi'n
iyl’gli ma’ni keki‘cegu’mendn dnegi‘kwana‘kwagotinig dnegi‘kwita-
wagw uni‘moweni wi‘pwawikiwinote'kwatowa menag®*™®,  Wina-

5 gi'i wituteinowfigo”*onifte Asi’miwani nd"ka wi‘anemipota‘kono’-
wArwinl winiganitd pe'siw™e.

“¢Clewii’na ni’‘wi'na kegapiwa wi*anemi‘ini’nemadte”’.” Ini'yi-
tug®¥’, no’%ec", wi'na nd’'%c", d'ciwitamawd’te’®, nd'c", wi'na
Ke'cema’netow™*,  Ini%tcd’‘titug™’, nd’%c", kabdtwe'yitug*®,

10 08" %", d'ciminawinetamowd’te® ume'to'sineni’wenwaw™".,  Ka-
botwe’yiituge wi'n  d'minawdpamawite’  A‘ckutiind’siwan®™",
Kabotwe'yiitug i‘cecowigwinowite® A'nawalteikakandneti”sowilte
i'nawa’teiatami‘awid’te® utd'kundmwawan"". ‘Maniku"wi'na
witkiwitutwiwigi ‘toyagk®, d'pawike'kiinetamige neme'to‘séneni-

15 wiwe'nenan™*; na"'k*, nd"%%e"™, &a'utdgimi’'miyag d'ea‘pe’tel-
‘kigwiftei ma’%ca‘pe nawen““ I'me‘ti'kwike'kine’tamagwe
wilte  A'pettei’kd’gwiwagk; nd"™k  d%cd’pe’teipegi‘ckota’ma-
wutei netdgimid’mendn upe’‘tawdn"", HA'natawinetama’wage’te
ami‘ciponipegi‘ckotamawatian®®.’ Ini’yitug*®, nd’%%e", nawadtei-

20 niwite®™™, nd’ e’ Inind‘tea®, nd'%e", yitug*®, nand’‘ck™,
wina nd'%e", d'kiwiwigi‘towa'te'e wike'kine'miwagi ‘wige
wi'peminapi’nigwin®", nd’%ec", manetowa'. Kabdtweyitugin®",
nd’ e, Lkiageya'™, nd'%c", &'maiyi‘ckawawdltein®™®, nd'dte",
me'tegwine’niwa®  d'ta‘el, nd’%e", piapagikiwinagigwe'tawite®

g254d'ta'cl, nd’'%c", kakandneti"sowdc', nd’'dtc'. Pape’'gw
d'tanitotamawite'™, nd e, uketemage'si’wenwiw™!", iA‘witama’-
wawalte", no'de", kiwi‘utwiwigl'towa'te", Teag*", wi'na

nd’ e, ﬁsonapancmwa”‘ nd’%e’, #'pen™, wi'na nd'%te’,
i'pemi, no’%e, saka‘witowite'e ‘fnug*‘.  Ini%ecd’‘yitug**,

gond’ e, wi'%eci kabd'twe ka‘ckiminawetigu‘siwi’te*®, no’%c".
Ki‘ei, nd'%ec', kegye'“tenimi ki‘po'swiwigi 'towate", nd'te",
uwiyiwaw a'pene wi'n i‘ciketeminawe'si’gwii‘igk",

“fKa'eind’g*™*", keketeminon™*, no'ei”", Inu'gi wi'na ta’'sdondgi
kiwitutwiwigi *toyan®™, nd’%e",  ad'igute’e’yitug*®, nd’ e,
g5 NInd’'n™", nd'%ec", nepa‘cito’emenidna, nd’%te™, ’Ki‘tﬁ,’pﬁ.‘ku‘ckﬂ
ke 'kyiwen™®, nid'ka’eci wi'n  A'pe’nfiweni  wianemi‘cimi-
wineta’'mdnan®®, nd’'%e",’ dtigute'e’yitugke. ‘Nia"ka ketd’-
gimim d‘paiwike’kinetA’mawadte upetawan A'kiwi‘utwiiwigi’-
‘toyan™™, nd’%ec', ini%eca’s, nd'%c!, inu‘gi wi'indne’menan®®,
4ond’%e”.  Nak*, #'ca‘pe’teipegi‘ckota’'mawuttei  ketd’gimam
upe‘tawan™, nd'%e"™, 'ni  ketenine’tamdne'megu. Pawi,
nd’*te', pdo'notage wina’megu, ndo’%te", ai'yinenwi wi‘Anemi‘d’-
wutamw u'wiyaw®™".  Na"'k*', nd’%c", A'manetd’'wiyini negu’-
twapyig d'tepa’tamin In™", nd'%e, ne‘cd’ko‘wi’‘enin™",
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hole. He will be called “He-whose-face-is-in-(the-smoke-hole).”
He will there see every inmost thought of whosoever shall think,*
As we have also made his breath the size our this sky hangs he will
not fail to make us hear as he goes about, And he will be the first
to be satisfied with the tobacco which will thereby be offered*™® and
whatever they shall continue to boil for us.

“‘But he too shall have the power of continuing to bless them
in the future.” That, it seems, so be it, is what he, the Gentle
Manitou, so be it, told (the other manitous). Then verily, it
seems, so be it, (the people) soon, it seems, so be it, became
observant about their lives. Soon, it seems, they looked attentively
at the Spirit of Fire. Soon, it seems, when they rubbed their
faces (with ashes) they stopped #0 speak at length to each
other and to give him a smoke of their tobacco. ‘This indeed
is why we go about wailing, because we do not know about
our lives; and, so be it, (because we do not know) how it is that our
chief is ever afflicted with disease. We desire to know clearly why
they are ever afflicted (with disease); and as our chief’s fire (i. e.,
village) is ever disturbed with gossip against it we desire that (our
foes) contrive to cease talking against it.” That, it seems, is what
they stopped to say to (the Spirit of Fire), so be it. Verily at that
time, so be it, it seems, they went about wailing blindly, so be it, so
they would know where the manitous would be located. Soon, it
seems, so be it, finally, so be it, whenever they met, so be it, Tree
Spirits, they there, so be it, let their tears flow while they talked of
themselves there, so be it. Suddenly they there related, so be it,
their wretchedness and told them, so be it, why they went about
wailing. They went by all Rock Spirits, so be it, alike, so be it,
wailing. They went by, so be it, making offerings (of tobacco)
to everything which seemed strange to them. That, it seems, so
be it, is why soon they could be observed, so be it. As soon as, so
be it, they surely had wailed too severely, so be it, they must have
been thus blessed.

“¢ ‘Why, I bless you, my grandchild, to-day in as many ways as you
desired when you went about wailing, so be it,” it seems, so be it, our
old man, so be it, was told, it seems, so be it. ‘You will attain old age,
and I shall continue to will disease away from you, so be it,” it seems
he was told. ‘And as you go about wailing because you do not
know (what will happen to) your chief’s fire (i. e., village), so be
it, accordingly, so be it, I shall bless you to-day, so be it. And, so
be it, as your chief’s fire (i. e., village) is ever spoken against with
evil intent, so be it, I accordingly bless you. (If your foe) does not,
so be it, cease talking against it, he indeed, so be it, shall instead
continue to curse himself. And, so be it, what I, a manitou, am fond

P

¥s It iz impossible to reproduce the syntactic construetion of the Indisn original without violence to
Indian usage.
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no’ e’ Inl'yiitug édgu’te’e nind’na  neke'te'sI’mendn®,
no’el.  ‘Afgwifed’, ndo'te", wh'witep”, nd'%c", inéneme’-
nanin™*, nd'4te". *0’, mani%ed’, wi'na ndo'%e", mneta‘ki’-

mendn™", nd'%ec", d'mawiku'kinetamowagin®*, d'kwi‘se’tondn
5 d'ketemi’nonan™*, no’e"; neki‘cegu’menan®", nd’e", i'ku‘'kine-
tamo’wigin®", nd“te". Agwi%ted® ne'cli’ka ketemind’ninini

negu'ti wi'na mi”son™".  Al'yvi‘kowi%ed’, wina ndo'%ec', wi-
tanemi‘ei, nd%ec", ka'‘ckowiitc aAnemiwi'maninato’ti'sute wi'n
i'ko'wi witane'mi, nd’%e", me'to'sineni’wigwin®™*. Cewi’-

10 ndnug®", no'cl’*", &’gwi tiipigl’yinini ne'ci’*k*, nd’'%c", i‘kete-
mi'nonian®*.’

“Ini'yituge wiitdi’panig  d'ciwene’te'™. A'mawitanitota-
mawu’te’  dninemeguitc”. A'pene'megu  niyd'p d'inete'™,
nd™e™; ‘ayi’'m  ta"'sondg*",’ &”"ind%e", ‘keteniine’tAmon™®*.’

15:0’ni  wi%ciniwa kwiinigk, *6'ni  witcipagi‘ci’'monig®*, ‘9'ni
wiitteike'si’yinigt", pa‘ei’megu, nd’%e”, 10" %ec", Ke'teimanetowan
i'a’pini“te’. A'penemegu’yitug dgu’te'®, nd’%te’, meguyitug*®,
nd’ %tc’, Ke'tcimanetowan® . ‘I’'ni’ku'i yowe wi®tc ine’nagdw™™.
Ini%eca® wi'n d'cimenwitdtawigwe ko'ci'se’menian™*, nd’%ec'. Ni-

20 nAgi' dyl’gi wi'anemi‘utei®atami/iyan™"®.” ‘Oni’yitug®"®, nd’'e",
a'ni‘siwene’te"™,

“Alyapam™®, nd'%e", ki'ci’pyawddici ki'ci‘ted‘yitugetes-
ginita’'mowd%e  fndnetigu’‘siwilte”, ndo’%e".  Inind’‘yitug
a'witamawite'e tedg dnagomawaltein®, nd'%e'. ‘Wi'pawi, no’-

25 dte", wani'katama’wiyig®™®, no’c", dndnemi’yamete’,’ no’te't,
yitu'g ***, nd’%te’, d'iyowd te'™, nd e, ‘nind’n"*, nd’*te", ni‘cd’-
ti‘ag®®. TIniya’pi wi'anemi‘cika‘ckowiltci pemite’‘siwen®*, Na’-
*kdn &mi‘ci"Anemipane”‘ckigwi%c A'pe’niwen"”. Na"ka wi‘ane-
miwinanana‘ine®tedtamawagwiini kiiteminawiya’me%tei® 'n®", ng’-

30 9tc", dyl’g anemi‘u’tenag®*. Na'ka'%ei me'kwinetiti’nigini wi-
‘Anemi‘A‘'pl'tamugwiina ‘iiyi’g 'ni nd’"ka ni’negutenw Anemi-
‘cipane’‘ckigwifte A'pe’niweni kiwigipimiga’tenig®®, n5"%ec'.” Ini?
ted’, no'%c", wi'na Ma"kwaiyi'sa wi’%eci nigininana‘i’gwanaite
A'si‘mAwan a'pe’n d'nawa’teipdtitkwawilte utai’yi*ani nipete-

35%'wipow  A'tagwipd'sa’mawite’.  Neki‘ciku®teiwitama’wipen
alyd’i tind%cimawitei'i keke'te’sime’nanag®™. Ini%tcd’® Inu’gi
wii’%c’, no’%e', nomagipi”enig*®, ne’nitigh*. Ini%cd’‘megu
witsiga'i’giyig . Tnigi’‘megu ni’'ka wiwipind’giyiag . Ki‘pyi-
tenama’wipen dinwiwii‘sa‘age?teig®*, Ini’megu wi'wiipind’giyvagke,

40 Na'i’, ki‘citedgi‘siga‘igitiwigwin®", wi’*senig®™*. Neki‘ci*ai%tei’mo-

pen dinenAm&giyagte.”
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of, one slice, that, so be it (is given you), as our very last (blessing),
go be it." That, it seems, is what our old person was told, so be it.
‘Verily I do not, so be it, bless you, so be it, for a short time, so be
it. Ho, when we ever start to think of changing this, so be it, our
earth, so be it, is the limit I set to the blessing which I bestow upon
you, so be it, (and) whenever we think of changing, so be it, our sky,
so be it. Verily I do not bless you (and this) one gens alone. Verily
the very last (person), so be it, shall continue, so be it, to obtain
permission if he, whosoever shall continue to exist as the last mortal,
so be it, continues to earnestly ask (for blessings). But now, my
grandchild, as I alone, so be it, bless you, I am not suitable.’

“Then, it scems, he was led to the east. He went there and it
was related how he had been blessed. He was told exactly the same,
so be it; (the manitou) told him, ‘I also bless you the same number of
ways’.® Then (he was led to where the manitous) in the south, west,
and north (are), even to where the Great Manitou dwells. He was
told the same, it seems, so be it, by the Great Manitou. ‘That
indeed is why I formerly spoke to you (manitous). So indeed in
(this) way you treat our grandchild well, so be it. And I also shall
thereby continue to get my smoking.” Then, it seems, so be it, he
was led downward.

“‘As soon as they had come back, so be it, and as soon as they indeed
had seen everything, they had the reputation of (being blessed), so
be it.® At that time, it seems, he told every one to whom he was
related, so be it. ‘You must not, so be it, forget, so be it, how they
blessed us,’ it seems, so be it, they said among themselves, ‘us, so
be it, twins. Eventually (he who shall not forget) will continue to
thus gain life. And in this way diseasé will continue to miss him.
And he who shall continue to properly conduet (the ceremony) for
those who blessed us will also continue to obtain it (i. e., the same
blessing). And whosoever shall continue to sit down to (the service)
whenever worship is held also in the same way will continue to miss
disease every single time if it stands about (i. e., is rampant), so be
it.” That verily, so be it, is why he, Bear Hide, piled up tobacco
properly first for them (the twins) alike when he stopped to boil
his pet for them and soup of harvest crops which he cooked together
for them. We have now told those whom our old people said were
here. That verily 1s why to-day, so be it, we make vou remain for
a short time. O men. Verily now you are to serve (the food).
And now we shall again begin singing. You will hand us the things
which we rattle. We shall begin singing right away. Well, as soon
as you have served all of it to each other, eat. For we have prayed
when extending (our offerings).”

# It s impossible to reprodues the syntactic construction of the Indlan orfginzl withoat violence to

English usage.
#e A free rendition of o difficult passage,
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Pitki’meftcig®", Mi‘wi'wiso***, M Aane‘sendgimiawi‘sut*®, Maige*si’-
witsut*, Wimigo’i'sut u’wi‘cani pi‘ki’'me?teig®'. Indydpi’megu ai’yo-
wagl 5 ta’” 8",  Ki'ciwi'se’niwadte", “Oniyapi mimeteini® 4'nimi’-
Enage Wiitcka'el’'wiyan™, Ki‘cko'1'wiyan™®*, ni'ku’ wﬂ‘ag‘“ ” G-

5ci’pa'i negu’ti® ci’‘cketd® a‘ta‘tagwipa’‘kimap”. ‘“*A’, *d’, nimi’gu
wi'ku'mendg®; mime?tcinid® In #‘nimi’‘enagwe mimi‘cama’wa-
ﬂlg“" " Atnmiwadte”. Ci'cki‘megu® cwi'ei’g ail’yowagi nimi-
wa'l'ganan™. Ki'cinimiwid%ecin d'mawatena’mowid®te A"kanan®™,
ni"'k ini'megu i‘peni‘kuna’mowiltei wigigwi nawan dnwiwi'sa-

10%A's0o ni%eci®  d'nawa’teind‘swawi'te. Ki‘eind'sigiwi%te &A'mata-
gwapi’nawa’te’. . *0’n ina’*megu A'tci’tapitei wi'na Wi'tciga-
‘kya wi'na mnne‘aenﬁgimﬁ’wi‘sut”. A'nowiftel wita'ckika’nawid-
te'*: “I’, neme'co’me'sag®*, no'el’‘semagk", t.ca,ga.ﬂ.igﬁmagtg"“
ni"*ka mamd’tomoni nina‘ine’tedtami’giteigk”, tedg dndgd ma-

15gig“", na’"*k ﬁ‘pi'tunﬁgﬁmig““ tedg dndagd magig™.” O'ni niya-
p1 megu ni’'k dnd%cimonite’ d'ind%eimufte!”. Me'tend ‘megu i'ta-
‘eipe’kind’ “teimu®te’: “Manetonig_ Anemipepyi‘ta’‘omogiftea wi-
‘ine‘ta’wiwd%ei mimato’medteig®®. Ini nand’‘ckwegi’® ni’nat
cA'eipi wapetunama‘ tanoyan™". Mi‘ckutamegu’yiitug d'ki‘cime’na-

20go*a wi'n d'samegwamit*, A'ki‘si®tecimu’te'®, ndo’'%tc", gi'‘megu
AnemiwA’'nimo%e aAnemime'kwid’nemit u'wiyi® Amane’towani® ce’-
megdni wi'se nigini witine'tAma’tiyig*™*: dgu’'wivi‘a wi'anemitane-
tunidmu®tein®®. Ini%ecda’® d‘me‘kwine tamini® ca‘ci’pi wawlyawi-
yan"", tcd’'g dnigdme ' nagowe,”

25 “Na't", Uni%ecd', ndo'ec®, &#'ki‘cimenwiwaiydltel'kamawiyagte:,
nd dtc’, Inigi' nd*kinwd'w ami‘cikegi ka‘ckowiwidt®, nd’'‘te",
netapeno‘emenanag®®. Ini%eca® Agwidted® ate’‘te i‘citi'diweni’wigin
I'n d'ci®anemiti‘dyage ninananugk®". Kemenwawipwadtedi ta‘swi
pyitoyigs e, nd’ ‘te", ki'yawaw™", no’%ec". Iniku’* yituge wi’dtei

30 pyitteitaiya‘teitwiwite'e t3’*tagwi neke'te‘simeninag®"*.  Ini%tea’
ami‘ta'i natawinaga’ciyag d'neni’wiyane kinwda’wa nia‘ka’ e 1" kwii-
tigkut'??

“Onifted’i wita*aA’mugwin A"ki mami‘er*, wi‘mﬂwipagitamﬁgw
A" kanan™”, Nﬁ'kﬁn inig Anemo'i‘ag dnfgwa’‘sowd’tei’megu

35 ki'i*ci'i'cimap ™., Ini'ni na”k a”kanani wiitdpagi’megu u’%ei
kitagwatop™s.. Mama na‘ka’%e i‘ckwika’maiyigwa niga‘ama-
wiydgigo'a Kki%teimami‘el’ wawagk*.” A'niyapi‘awatda’giwa ‘tei
wiiltcawi'iwid'waltein®  cid'cketoa®™™, I'ni ni"ka mi‘cd’mi
pi‘fcAganimu’ti‘eg A'niyapipina’ Ameg”‘ “I'nmi. Kind'na wi'n

40 a'ko'wil ki‘wi'senipen®*”
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These were the ones given the (dogs’) heads, a member of the Wolf
gens, a member of the War Chiefs gens, a member of the Eagle gens,
a member of the Feathered (i. e., Thunder) gens. They used exactly
five songs. As soon as they had eaten they were told, “ Now indeed
we shall have you (men) who are O'cka‘ces (To'%kins) and Kitckos,
and (you women who are) hummers dance for the last time.” They
collectively were given one kettle of ducks. “Ha, ha, dance, you
whom we invite; they who serve us as ceremonial attendants are giving
us a dance for the last time.” Then they danced. They used only
eight dancing songs. When they had finished dancing they gathered
the bones; and then untied the curved sticks and (the hoofs) which
were rattled (from the sticks) and fumigated them. As soon as they
had fumigated them they wrapped and tied them up. And John
Jones, who is a member of the War Chiefs gens, sat down there
(where the sacred pack was). (This) is what he said in the speech he
was to make: “Hi, my grandfathers, my grandchildren, all you to
whom I am related, and those who handle (this) worship, all you to
whom I am related, and those who sit down (to this festival), all you
to whom I am related.”” Then he said exactly the same as (Young
Bear) had said. The only (thing) different which he said (was):
“Those who are worshipped in the manitou country will hear me
(even if) I continue to give erroneous interpretations in my speeches.
So I am trying to begin to say a few things (even though) blindly.
Indeed it seems the one who fasted too long told us when he had
spoken, so be it, that if even by chance any one should remember the
manitou in the future you would (only) hear each other when there
was eating: no one would continue to be a speaker there. And so it
is (why) I speak a few words in a roundabout way as I remember
(this warning), all you to whom I am related.”

(And Young Bear spoke:) *‘Well, now since, so be it, you have just
done well by us (by being present) if our children obtain (a blessing),
so be it, that also shall happen to you. For you do not desire (any-
thing) different than we have desired this day.® Verily you have
done well, as many of you as brought, so be it, yourselves (here), so
be it. That indeed, it seems, is why our old people collectively
strongly urged (us to hold this ceremony). So you may contrive to
leave us, men and you women.”

“Now verily you will go and throw the earth where the ceremonial
attendant got it, and the bones. Moreover, you will place those pups
as they were lying. And you will pile up those bones toward the
east. Moreover, you may distribute this smoking (tobacco) which
is left over among wour fellow ceremonial attendants.” (Some)
carried back the kettles exactly where they had borrowed them.
Then the sacred pack was also placed inside a parfléche exactly as (it
had been previously). “That is all. We shall be the last to eat.”

" A free rendition; life is what is desired.



58 BUREATU OF AMERICAN ETHNOLOGY [BULL. 89

1.% A'ta‘cipApagamedte Ane'mo'ag d'AckiwipitAtagi wi'wawi’*-
suteig®"; tagwi'megu® ed’‘cki wi'a’piteig Anemo’*d‘ag*". Me'cena”™
megu wi'ninigi® ci’*ck d'piteigi kegi‘ciyipa’ ne'sapi‘ape .

2. Aa'setei ki‘ciwawl‘sutcigk™. A'kanitepe’kw ina® d‘a’pi-
5wilte A'lewita’'Azani wipagin d'ni'sa’wanete’.

3. A'ta‘eiwina’ni‘ee’,

4. Wiadte a‘ckiwdpiwiipitetepipa’gindftei kipaginita ne'sid’mé-
AR, Tetepu'siwa’'megu me’*tegdén d‘nematid’nigin®™"*, iyi'g
A"'ckutig®".

10 5. A'ta‘ci'Apina*a’mowd%el mi‘ed’m A'ta‘cimegiyiginana‘i‘se’to-
widte", mi‘cite’'siwa'i nd”k**. Ini’megu d'ta‘cinana‘api’towadtei
wigigwiindw Anwiwi'd'so'ni%einl neguti‘megu. Ki'ciiwiwag d'ne-
ma'ndwiteime’s dyig**.  N&"k A*penii®tei’'megu #*tA‘swipdning-
giwetcinl no'si’giwagk”, i'nd'sa’'mowidtel tedgl” kigdt na't,

15 6. A"k da”towddtel na‘ka’%el ke'ke'ciw di‘a’'towaltel ki‘eikwi-
peltei*amo’ witein ™",

7. Kege’'ni po'ta‘kwig**—a'nemd** —wilted‘owddteini mami’-
ci*Aag 4'A‘mema‘sufdtc®.

8. A'tei’tapifte aku'ndwani pi’ginata kinawit®.

20 9. Nizanaka'sut*’, ni’ganit**, maiyawi tatagk".

10. A'ne'ko%ci po'takwig®; ane’motagi ni’te",

11. Mamane ti‘ig¥**. To'kana'megu nana’e'swiw™",

12. A*tane”suni%ei nid'ku’wii‘agi ta‘ta’gwi pi‘ki‘'me?teini® ei’tci-
pa™. Winwawa'megu a't6"tawute™.

95 13. A‘tanetigi ta’gwa'an®".

14. A'ta‘ci'siga’igigi kiteminawe’'sitcigi wi’%tcd'etci'™; inigd’-

megu #'tA’name?te’.

15. A'tel’tapiftel Ki'cko ' i'kwiw™Ae,

16. Kitcko 1'kwiiw™**, A'saw* ‘samd**".
30 17. O%ckacitkwiwa® Si‘sigind kwi's,

18. To'ka'ni'kwiwa Kwa'tadtel ",

19. Atamiwa’pitcigk'™,

20, Ni'miteigi To 'kinagi wilteil®a piwafte”.

21. A'nema’sowdtei Ki''cko®agi mama neti‘iteigk",
35 22, To'*ka@nagi mamane’ti*agk’,

23. Mami”*ci'ag a'kiwi’tawa tel tA6A g*".

24. Alyo"'meg dyi'ek!,

s The numbers rofer to corresponding numbers on g, 1, p. 2,
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1.* (This is) where the dogs who were supposed fo be first singed
were clubbed to death; (and) with them the puppies who were merely
to be there. Yet those (puppies) who were merely to be there ordi-
narily were killed at daybreak.

2. Where (the dogs) who had been singed were placed. They
remained there all night. In the morning they were taken down
from the scaffolding.

3. Where (the dogs) were butchered.

4. (This ig) from where the one who went about casting tobaceo
first began to cast it in a cirele. He walked in a circle past where
the poles were standing, and also (he cast tobacco) on the fire.

5. Where they untied the sacred pack and where they also placed
it properly, as well as the finery. In the same way it is where they
properly tied the curved pole and one (hoof) which was rattled.
They are done when they erect the (last). And they always fumi-
gate as often as they cease singing, fumigating everything there.

6. (This is) where they placed earth and ashes whenever they have
shoveled them up.

7. Where the kettle—a dog—which was boiled in a hurry was
cooked whenever the ceremonial attendants cooked.

8. Where the speaker who cast the tobaceo sat down.

9. The very first kettle, the leading one in a way.,

10. The second kettle: two dogs.

11. The (dog, kettie) over which they held a contest. A T&'kdn
cooked it properly.

12. Where ducks were cooked for the (women who) hummed
together, whenever they were granted (food). That is how they
were treated.

13. Where corn meal was eooked.

14. Where they served (the food) ecooked for the ones blessed (1. e,
the twins); they ate it there.

15. Where a Ki'ckd woman sat.

16. (Another) woman who was a Ki'ckd, A'siwa’'samd®a.

17. An O'cka'e (T6'kin) woman, Si‘sigind'kwi'a.*

18. (Another) To'kdin woman, Kwi'tadtei  A.

19. Those who sat as smokers.

20. Where To'kin dancers sat.

21. Where the Ki‘ckd contestants stood.

22. The Td'kin contestants.

23. Where, I suppose, the ceremonial attendants loafed.

24. And here indeed also.

it The numbers refer to those of fg. 1, p. 2.
0] have emended the name given o the syllabic original.

105113°—29——25
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25. A'tei’tapi®tel witka’nawita wii'ta'siw ™,
26. Niga'muteigi kegime'si‘megu; &'gwi nowi'wi’teini ng'ka’-
niki‘ce’gkwe,
27. Aneminana‘owata ki’ginut d'tei’tapifte.
5 28. A'ta'nega’tei Kemotd’'a Kitckda'a ni/ganit®,
209. To'ka'n d'ta’negd’tei nigd'negata Witciga” k.
30. Atta‘cisi’ga*ufte A'nemd'™,
31. A'teita’piwa%te uwi’‘ci mi’%teiteigk", Ki‘cko'a To'ka’'ns,

32. A'tana’tameg uwi’'ci nigana’‘ka‘sut*.

10 33, A'igwatog anemoa’*kanani® cacigwata’megini pwawitatka'-
sa’megin®®. Anet A’*ka‘sipi ni’ewi® ci’‘ck".

34. A'teita’piwatei® ca’'ki kigdnowa’piteig i"*kwiwagl ne’niwag-
kit

35. Kiginowa'piteig.

15 36. Atamiwa’piteigi Ki''cko'agi ne’niwag*".
7. Ata’méatag ayi'g™".

38. A'nema’‘sowd’tei wipamadteigi nimi’ni%tci'i mecemegonat'.

39. Aiyd'me’g dyi‘gkt,

40. Aiyd” nad"*ka whpa'gateig*”.

20 41. Aiyo’* dyi’gl me‘cemegd’na‘i wi'sApa’giwalte d'pitteini’mi-
ni%teape"s:.

42. Atteita’piwadtel ni’‘miteigi ne‘tawi‘megu Ki''cko®ag u'ckina’-
wi'agl ne’niwag®".

43. Aiyd"“megu ted'g d'pemagwa’piwd’te”.

44, A'tane’gawattel K1'cko®agi ne'tawi’megu ne’niwag®; aiya'-
ckwiyaw ini Ki‘cko'i'kwiwagi® cii‘cki ni"¢¥", dyi'g i‘ckwii'siagi
me‘tend”* ",

45. Aiyo'ki® To"kdnagi ne‘tawi'megu ni ‘winwd'wa kwiye''si-

aﬁ‘agi ne’niwag®®; cia’cki ni’cw Otcka‘ei”kwawag®, i‘ckwi'si‘ag
ina‘’,
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25. Where the speaker, a warrior,” sat down.
26. All the singers; they did not go out all day.

27. Where the director, the giver of the gens festival, sat.

28. Where Jack Bullard, the leading Ki‘cks, danced.

29. Where the leading Td'kan dancer, John Jones, danced.

30. Where the dog (over which the contest was held) was served.

31. Where those who ate the head, a Ki'ckd and a To'kin, sat
down.

32. Where (the dog’s) head of the first kettle was eaten.

33. Where the dog bones which were left over and not burned up
were piled up. Some, two only, were burned.

34. Where only the givers of the gens festival, women and men
(who did not sing), sat down.

35. Those who sat as givers of the gens festival.

36. Ki'ckdo men who sat as smokers.

37. Also smokers.

38. Where those who looked at any of the dancers stood.

39. Here also.

40. Lookers-on were here too.

41. Here also any one looked on as long as they were dancing.

42, Where the Ki*ckd dancers sat down in a group, youths and men.

43. All sat in a clump here.
44. Where the Ki'cké men danced in a group; on each side were
two Ki‘ckd women only, and only little girls.

45. And here were To'kéns in a group, boyvs and men; only two
O%cka'e (To'kian) women and little girls were there,

4 Theoretically only.



LINGUISTIC NOTES ON THE INDIAN TEXT

The following notes have no pretense of being exhaustive. They
either present a few novelties or afford fresh examples of some
particular points.

We may first consider some purely rhetorical forms:
nekitcetim™" (34.25) “my cooked food’; a verb, ki‘cetidwi ““it is

cooked (done),” is treated exactly as a noun and suffers the same

modification.

d'unanagutimiwadtei (50.15) “where they have their hearth” is
regular enough in structure. The basis is the noun nanagutiwi
“hearth”; the first u of the compound is the possessive element
discussed by me in the American Anthropologist, n. s. 15, pages 474
(hottom), 475 (top); -m- the ordinary possessive affix, before
which the ordinary modifications take place; -i- the ordinary
copula; whether the -tid- of nanagutiwi is really the same as that
of ki'cetdwl (and similarly ackutiwi “fire”’) as formerly assumed
(Bull. 72, Bur. Amer. Ethn., p. 80) is immaterial.

winagamonekd'gumtel’’ (36.26) ““those by whom they were
given songs’ (obviative pl.) 18 of course based upon nagamani

““song,”” with possessive u- with “change” to wii- in a participial;

terminal i is dropped ; then e is inserted to prevent a foreign cluster

(the actual chronology is strictly pre-Fox); the remainder presents

no anomalies.

ne‘ed’‘ko'wi ‘'enin®" (52.44) “our very last boon” (partly unclear
in structure).

kigii‘ciimd’*i%ein (34.20) “which he petted” (rhetorical for ki‘ei’-
muteinfi]). (See pp. 25, 64.)

wi'ta'el, nd’'%e", kige'ci'mowiatc" (50.16) “so they may, so be it,
proclaim it their pet.”” (See kigi‘camd’‘i%tcin and the references
cited.)

“wiige (52.21): merely a sacrosanct vocable.
1‘cena®l (34.22): a rhetorical particle of weak meaning.

- ni‘ke‘tei—mi‘tami’megu‘a’panigh” (48.30, 31) “I shall be greatly
bothered " : for mi‘tami- see page 65; -Apanigk" is still unexplained,
though I have met it in other combinations; some relation to
-pAani (which T have discussed previously) seems plausible. (See
also Fortieth Ann. Rept. Bur. Amer. Ethn., pp. 495 (middle),
615 (bottom).)

nawi‘kam™"* (50.40) “in the wilderness.”

At 50.43 #d‘utaneniimini®ei “where he has his smoke-hole” is a
derivative of Aneniwl “smoke-hole”; the structure is of the same
type as d'unanagutimiwidtei “where they have their hearth,”
discussed above,

62
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The compounds To'kdnawa'in (32.9) “To'kin goods,” and
Ki'cko'a’'wa'in"" (32.9) “Ki'ckd goods” are rare but regular in
structure. (See p. 24.)

The word ii'pemiwinetefig (44.7) ““his hands were greasy" is
in no way irregular: the medial -wi- is clearly the same element as
discussed by me on pages 52 and 53, International Journal of Amer-
ican Linguisties, volume 1.

The following two novel adverbs may be noted: aiya‘ckwiyiw(i)
“one after the other” (60.25, 26); wanimd‘ckwe (50.11) ““heedlessly.”

At 50.18, tepadtei ““as a price for” is to be connected with the
stem tepa “pay.”

At 56.19 ca'ei’pil means “a trifle, a little.”

The exact meaning of mi‘ckuta (56.19) is unknown, but it is
clearly of weak character.

The structure of ni‘ed’ti‘ag (34.23) “twins”’ is uneclear, though con-
nection with ni'ewi “two” (frequently ni'cé- in compounds) is
obvious.

At 44.24 wi'cigutepii‘cimiigwiina 1s wholly unclear in structure to
me: I have blindly followed Harry Lincoln’s rendition.

If the text is correct at 58.1, 2 (which I doubt) we have a syn-
tactic (not to say morphological) anomaly.

It may be pointed out that the syllabic original of wine*tama-
nig*® (28.6), namely, wi ne ta mo na ke (in roman type), could
also stand for wi'nitamonig*”. The sense of the passage alone is
the determining factor. :

It should be pointed out that mizunagi, which properly means
“feathers” in the present text, a number of times has the value of
“hoof-rattles.”

The following contains practically all Fox stems in the present
text not given previously by me (not counting the stems which are
given on p. 25 in this volume). For convenience I have included
some stems given previously where the Indian text or my grammat-
ical notes on this indicate that additions or corrections to the published
data are necessary. Such stems have an asterisk (*) placed before
them.

-Agd- meaning? 44.1.
*_a'ckati- belly. 30.36. Given because only a single reference to

this has been given before. (See Bull. 87, Bur. Amer. Ethn.,p. 37.)
*3%ci- advise; postverbal -%ei-(?) -t-; see A%ecitwii- speak convin-

cingly. (Fortieth Ann. Rept. Bur. Amer. Ethn., p. 622.) 56.25, 30.
-Atowa- make hear, make take notice of (?). 34.8, 50.42, 52.4.
*.apa- look at; with the auxiliary -gii-. 60.20.

*1'pe- (postverbal -%tei -t-) forever; -"kaw- -‘k- instr. 52.15.

-awagi- meaning ? 38.43

*_a'ka- burn; the combination nigina‘ka‘suta means ‘‘the first
kettle.” 58.20.
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Agi- count (-t- instr. with inan. object). 32.13.

*x'ckwi- stay, remain (-'k- instr.). 56.36.

-ata- meaning ? -*- instr. with inan. obj. 32.27.

-Atd- wail; -mo- middle. 48.33.

*api- sit; the combination kegapi- means, have the power. 350.37,
52.7.

-figen- a fossil compound of weak meaning., 42.29.

-egwama- fast; cf. Jones's Fox Texts 182.17, 184.3, 186.15: note the
-'s0- (-s0-) middle as opposed to the usage of this text. 56.20.

*Inegi‘kwi- of such a size; -t5- instr. with inan. obj. 34.7.

aiya‘kw- or -aiya‘kw- meaning? Reduplication of -a‘kwi- not plausi-
ble. 52.1.

ki‘cki- scrape; onomatopoetic; reduplicated ki‘cki‘cki-; -*w- instr.
30.12.

*kegi- have with one; the combination kegapi- means, have the
power. 50.37, 52.7.

ke'cii- pet (verb); always -mo- middle even when transitive in mean-
ing and with animate object; kige'cimoi®tein™ and kige‘cima-
19cin™* [34.20] (both meaning, the one whom he pets) are used in
religious ceremonies: the ordinary word is ké‘eimu?tein™; the
phonetics of the first two are obscure as are those of netai’va
ki‘cege'cimd'iyin®™ (I have a pet); and similarly kiige'ed- at
50.16.

ke'ciwi- ashes, (Cf. ke'ciiwi- (stir fire), Fortieth Ann. Rept. Bur.
Amer. Ethn., p. 632.) 50.38. .

*ki‘cki- cut off; with -m- instr., chew. 28.9.

-‘*kdnu- pass the time with; -t- instr. 34.3.

-'kwi- meaning ? The combination tA's0*kwipi- means, as many as
sit down to the feast. 34.25,

*-gi- grow, mature; -n- -n- instr.  50.10.

ce‘cow- rub. 52.12,

*tcdgi- all; -m- instr. 34.27.

*.9tcii- belly, body; the expression wi'natodtei‘ckamaiti 'soyagk™
(38.30, 31) is good evidence that the stem should be given as
-9tedi-, not -e%ted-, as has been recently claimed.

*tagwi- together; the combination of tagwi- and -wii- makes tagowii-.
(See Fortieth Ann. Rept. Bur. Amer. Ethn., pp. 616, 656.) 36.31.

*ta'swi- number (-*kaw- instr., before which ta‘swi- appears as
tA"s0-).

*na- attack; -‘kyi- auxiliary. 44.5.

-na- meaning ? 58.10.

-nani- butcher (-*- instr. with an obj.); related in some way to winani-
butcher. 30.2.

ninaw- spare, be easy on. 42.21,

*ne'tawi- separately; I think it plausible that nii‘tawi- and ne‘ta-
are to be cormbined with the meaning assigned. 28.27, 34 .41, 36.6.
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nipigwi- insert -(-- with inan. obj.; -‘ck- (of barbed wire), -"e-, -n-
with inan. obj.). 30.14, 16,

-nd- meaning 7 34.2.

*sigi- pour, serve food; siga'i- occurs as a secondary, quasi radical
with the instrumental -gaw-. (See Fortieth Ann. Rept. Bur. Amer.
Ethn., bottom of p. 619; -*w- -*- instr. also oceur.) 44.28, 54.38.

*pagd'ei- in advance (-'s- instr. with inan. obj.); pagd'ei's- tends to
show the instrumental should be given as -'s-, not -e's-, as recently
claimed, even though -e's- undoubtedly is felt to be the living
suffix. 30.11.

patakwi- singe. 28.17.

*pani- destroy (postverbal -%tei- -t-; -mo- middle). 36.2.

pane'si- confer glory on; -*- instr. used even with the reciproeal; note
the homonym paAne'si- go to war. 42.23,

pandge- peel (-‘ew-[?] -‘c- instr.). 30.18.

pe‘cku- miss (-naw- -n- instr.). 44.22,

pe'eepi- around, circumseribing (-n-[?] -n- instr.). 44.12.

peni‘ku- untie (-n-[?] -n- instr.); same as peni'kwi- (Bull. 85, Bur.
Amer. Ethn., p. 96) ? 56.9.

peminapi- be loeated; obviously a compound in origin. 52.22.

pi‘se- put on, wear. (-‘k- instr.; not an error for pe‘se-, as shown by
the evidence of Jones’s Fox Texts.) 32.12.

pind‘ci- additional. 48.23.

pota‘kw- boil for (transitive; seems to have an anomalous instru-
mental particle -aw-, thus poti’kwaw- which is subject to the
usual modifications; ¢f. pdti‘kwi- boil (intrans.; Fortieth Ann.
Rept. Bur. Amer. Ethn., p. 650); wi'anemi . . . pota‘kwiwatin""
(32.32, 33) is for *pota‘kwawdwatin™: cf. wi'anemipoti‘kono'wa-
owini (52.5, 6) whatever they shall continue to boil for us, and
a'nawateipoti‘kwawate™ (54.34) which he has boiled for him;
for potakwaw- cf. also napa‘ku‘kwaw- give in return (Fortieth
Ann. Rept. Bur. Amer. Ethn., p. 642)).

mino- be beaten in a contest. 44.4.

*me'si- totality. 50.7.

mi'tami- vexatious, annoying. 48.31,

*maivawi- first, leading; with -m- instr., ask first. 42.35.

wanipi- have the courage to. 50.38, 39.

wi'kami- eleanse (-w- [-- 7], -%= [-*t6-] instr.); not wa‘kami- as
siven in Bulletin 85, Bureau of American Ethnology, page 96;
Cree also wi'kami-. 30.13.

*wipa- look at; -gii- auxiliary. 60.19.

wi- singe (-“sw- instr.); apparently always reduplicated, wiwi-.
28.29.

*wi- name, tell; note that the combination wit- at times takes a
pronominal object without the interposition of an instrumental
particle: see 36.29; parallel to win- wit- is ndon- niot-. (Sce Fortieth
Ann. Rept. Bur. Amer. Ethn., p. 646, under no- suckle.)
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*winani- butcher; -*si- copula. 30.11. :
wawiyid- roundabout; related in some way to wawiyi- round. 56.23.

A few grammatical notes are given as an aid to the understanding
of the Indian text. The paragraphs referred to are those of the Algon-
quian (Fox) sketch in Bulletin 40, Bureau of American Ethnology.

§10. The combination -e 1- at 48.14 seems to yield -d- (ki‘cinimi-
"enfigini).

§11. Note the “change” of 8- to wi- in the subjunctive Wa'cka-
ci’wiyane (36.38, 38.24), literally, “if you are an O'cka’c.”

§14 end. That u causes umlaut, as maintained by me years ago, is
fully proved by nind‘tei"sigipetuge (48.35) “we probably sprang
up without cause,” for this stands for *niind%ei‘sagipituge. (CI.
Festschrift Meinhof, p. 403.) The only question is one of chronology;
it is presumably pre-Fox.

§20°. Both i and wi (with proper phonetic change) are to be seen
in Wi'cka‘ei’'wivane (36.38, 38.24) and Ki‘cko'i'wivan®® . (36.38,
38.24); and similarly To'kaniwit(s) at 44.5.

§25. Note the triplification in ninand‘ck™®* (34.40) “very blindly."

§30. The form #i'ki‘cowandgo®™ (32.23) is a past subjunective, and
perfectly regular in formation, as is dniine’migo*** (34.32), but both
are sufficiently uncommon to warrant mention,

§32. The ““change” in tind%tcimagwi'igk" (34.15, 16) ““they must
have mentioned them " is presumably caused by the fact that the form
really is what in Cree and Ojibwa would be called a sur-obviative.

§33. The form wi'ki‘cki’méiyiga (28.9) “for us to chew” is some
sort of an animate participial, but the medial portion is thus far
wholly anomalous.

§33. Another anomalous animate participial is &'ckwi'ka’mai-
yiowa (56.36) “‘which you have left over.”

334, nepa‘citd'eme'ninag*" (34.14) is really a sur-obviative.

§34. -niwani, the obviative termination of the third person singular
animate of the independent mode, is sufficiently uncommon to merit
recording: pe‘kwigwa‘so’niwani (40.40) it (animate) was piled in
clusters. _

§35. The simple subjunctive but with “change” is to be seen at
36.38, 38.24.

§35. The negative dgwi is construed with the past subjunctive, not
the conjunctive with ni, at 38.37.

§35. At 36.33, 35, 38.32, 39, 56.31 we find i4° with the simple, not
past, subjunctive; and what is more, the singular is used for the
plural.

§41. T have spoken a number of times on the rare passive in
-iiweniwi- (see Bull. 72, Bur. Amer. Ethn., p. 70; Fortieth Ann. Rept.
Bur. Amer. Ethn., pp. 288, 494). An example of a negative inani-
mate form (-iweniwigini) is to be seen at 56.27.
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341. The rare second person singular of the interrogative of the
indefinite passive (in -nogini) is to be seen at 34.7.

§41. An example of a past subjunctive of the indefinite passive,
second person singular (§'—nege'e), is to be found at 32.25.

§41. A rather rare form (witigh*** “he will be called””) occurs at
52.1. The form is particularly noteworthy in showing -gwa, not
-egwa, is the termination.

$41. The form ketemindgu’gwi‘igi (42.26) “they must have been
blessed by,” is a passive third person animate plural, interrogative
mode. It may be noted that only the third person in the interroga-
tive mode of passives of this type either have an expressed agent or
one understood. (See also Bull. 87, Bur. Amer. Ethn., p. 40.)

§41. An example of the negative of the inanimate passive -fiti- is
to be seen in d'gw alydta’tigini (46.8) “it was not used.”

§41. Examples of the passive in -we*tcini (see Bull. 87, Bur. Amer.
Ethn., p. 40) are to be found at 42.2, 58.14,

§41. A participial, inanimate plural of the -we?tei passive is to be
found in pyita’wetein™* (42.5) “which were brought.”

§41. I have previously noted that a conjunctive in -gi went with
the rather indefinite -pi; it may be pointed out that a corresponding
participial in -ga also occurs: see 28.14, 58.22, The whole discussion
in Bulletin 40, Bureau of American Ethnology, pages 838, 839, is
Wwrong.

§47. The unusual obviative Iniyina is to be found at 30.2, 3. (See
also Fortieth Ann. Rept. Bur. Amer. Ethn., p. 495.)

References to the grammatical sketch are not practical in the
following:

The combination -'sigi- (or transformations thereof) occur at
28.20, 32.16, 58.14. (See Fortieth Ann. Rept. Bur, Amer. Ethn., pp.
538, 615; Bull. 87, Bur. Amer. Ethn., p. 38; this bulletin, p. 27.)

The position of -mo- is irregular at 34.11, 36.3, 56.19.

There are a few matters of phonetic import that may be mentioned
here. As I have explained before, the term O’*cka’*ca occasionally
is used in Fox for To'kiana. Texts written in the current syllabic
seript have the following for it (but substituting roman type), o dka
da. In dictation the form O‘cka‘ca may be given, but in actual
conversation I hear a®cka‘ca (with initial a; the terminal a is only
full-sounding when the next word begins with a consonant). As no
other Fox word begins with 8'ck- I suspect Kickapoo influence. [For
Acka‘ca there is Sauk support: see M. R. Harrington, Sacred Bundles
of the Sac and Fox Indians, pp. 131, 143, 147, 162, 164, as opposed to
the article Sauk, Bull. 30, Bur. Amer. Ethn. I have consistently
recorded o'cka‘cyiigi, ete., “hoofs” in the Fox texts of this volume:
see pp. 10.29, 30.15, 32.4, 36.37; and therefore have not altered the
orthography. Nevertheless the evidence contained in Jones's Fox



68 BUREAU OF AMERICAN ETHNOLOGY [ROULL. 89

Texts favors initial u-, and so do Jones’s unpublished Kickapoo
linguistic notes. Jones's Ojibwa Texts favor this indirectly.] The
exact phonetic equivalent of me no ta ne (in the syllabic system,
but using roman type) is uncertain. Whether the combination
pegi‘cko- or pegi‘cku- is correct is not certain, and similarly in a
few other cases, [Pegi‘cku- is right, Addition 1929.]
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