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PREFACE.

IN presenting a second edition of this work, the responsibility felt has
been very great. The first edition was published in 1842 ; and upwards of
five thousand copies were printed and have been sold. This large cir-
culation establishes that thereis a demand for information, an anxiety for
the truth on the subject treated of. (The work was never advertised by the
author or the publisher.) All truth is important; on this subject par-
ticularly so; and he who feels this, as does the writer, will use the
greatest care in ascertaining, before promulgating what he regards as the
truth. He has had much mental hesitation, but has felt encouraged by
the facts, that his only aim has been to attain to truth; and by the
certainty that the endeavour to arrive thereat is approved of by Him
who has commanded, “ Prove all things, hold fast that which is good,”
(kahov, kalon), He has no desire to escape from the belief in a per-
sonal devil if there is one ; and he is quite sure that the endeavour to
ascertain the existence or the non-existence must be pregnant with utility,
because thus other minds, more clear to think, more enlightened, more
logical, may be led by this attempt to exercise their faculties, and throw
light upon the subject.

To aid the reader in arriving at a certainty of conclusion in regard to
the views detailed in the work, the Greek words, used in the original
scriptures, in connection with the passages investigated, are printed in
the body of the lectures; the same word, in English characters, always
follows the first introduction, (not always the succeeding,) of any Greek
word ; and the reader is requested to make himself or herself acquainted
with each Greek word, as represented in the English characters, before

proceeding further.
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But what is most to be urged is this—Every Christian should be able
to read the NEw wiLL of God, commonly called the New Testament,
in the language in which this new will was written. If a man had a for-
tune left him in a foreign country, and the will, eoncerning which some
doubts originated, was in the language of that country, would he not like
to read the will in the language in which it was written ?

In conclusion. The writer asks the reader to examine the production
as a man of sense ; to test it as an earnest enquirer after truth ought to
test it, If true, receive it—if untrue, reject it.

London, April 134k, 1848,

Nore.—It may be proper to notice that the title of the first edition of this
work was merely, “Tue DeviL.” This title was objected to as not being
sufficiently explanatory of the object of the book, and as partaking of
ludierousness ; henece the alteration.



LECTURE 1.

THE rule in the investigation of truth. Swccessful application of this rule in
veference fo the truths of natural science. Wiy should not equal success
altend its application to other truths 2 The method for establishing wnifor-
wmity of opinion. The rule applied in the investigation of the Devil. The
book of creation affords no knowledge of the Devil.  The importance of a
knowledge of the Devil.  Dmense wumber of passages where the word Depil
occurs i the common version, in which it s not in the original Seriplures.
No two words can mean the same thing. The frue meaning of the word
SuwifBohos, diabolos. Proofs from the common version of this meaning. The
substitution of the (rue meanting for the untrue, much wore useful and instruc-
five,

SouxD THINKING, that is, cultivated and well-directed common sense, ap-
plied to the discovery of truth, either nafwral or revealed, has followed the
rule, f¥ef NOTHING OUGHT TO BE BELIEVED AS TRUE, w#itless ils frulh can be
DEMONSTRATED by e appeal fo the FACTS recorded in the book of CREATION, or
{o those revealed in the book of REVELATION.

The ¥aTUmaLIST, that is, the student of the truths writfen in the book of
CREATION, says, To the book of Creation: if any man speak not ac-
cording to tlis book, it is because there is no light in him.”?

The spirITUALIST, that is, the student of the truths writfer in the book of
REVELATION, says, “ To the law and to the testimony : if lllﬂg‘ speak not ac-
cording to this word, it is because there is no light in them.”

Rigid adherence, of late years, by the naturalist, to the above rule, in re-
ference to the subject of NATURAL, ereation-written truths, has been the cause
of immense progress in natural science : and is it not, without any improper
presumption, to be inferred, that a similar rigid adherence to this rule in
matters relating to the spivitwal Bible-wrilfen truths, in other words, in mat-
ters relating to the smoral and the religious condition of man, will be at-
tended with equal progress?

Itisa lmnc:utahllu fact, that, in this matter of rizid adherence to this rule
of truth-investigation and truth-demonstration, “the children” who study
the things of the natural world, are far in advance of, “are wiser in their
gcu:fliatinn, than are the children” who study the things of the spiritual
world.

It is from ¢4is canse that such diversities of opinions prevail among pro-

1 Homo, naturee minister et interpres, tantum facit et intelligit quantum de natura
ordine re vel mente observaverit ; nee amplius seit, aut potest.—Bacox.
2 Isaiah viii, 20.
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fessing Christians : an evil, not to be remedied, as the Romanists would re-
medy it, by squeezing all men’s minds info one universal square, impudently
called #he mind of the ehureh ; or, as Milton deseribes the patent uniforming
rocess, ““starching them into the stiffness of uniformity by tradition.” ¥ This
is not the method ; but the only method is, to establish as binding upon all
Christian inguirers the rule already recorded,—TnAT NOTHING IN SPIRITUAL
MATTERS OUGHT TO BE BELIEVED AS TRUE, UNLESS ITS TRUTH CAN BE DE-
MONSTRATED BY AN APPEAL TO THE ORIGINAL SCRIPTURES, AND THIS TO
THE SATISFACTION OF EVERY WELL-CONSTITUTED, TRUTH-LOVING MIND.

This rule, once generally recognized and practically carried out, will make
all of one mind, will Eﬁtﬂh‘{is]l uniformity, the true uniformity of opinion, one
founded on the eonviefion, and not on the swspeasion, of the understanding.

Sincere men of science are of one mind in regard to chemieal, mechanical,
and mathematical facts ; this oneness having been arrived at by rigidly ad-
hering to the preseribed rule in studying the book of Creation. What, then,
is there in spiritval subjeets to prevent men, pursuing Revelation-recorded
truths, arviving at a similar oneness of mind, in regard to those truths, re-
corded by the same Divine Mind, and guided by the same God of ORvER, as
dietated the other book of instruetion :

Taking this rule as the guide, and holding the principles, that Revelation
being, as well defined by Professor Campbell,  Information from God, *” heing
a truth discovery, its truths arve therefore for diseovery, and that these truths
are to be discovered, (though the difficulties in the investigation are great,)
with a certainty as %;-nat, as that connected with the Creation-truths, E('ﬂ, cer-
tainty the more established by the promise of Divine aid in the pursuit), it is

proposed to consider y
The Bebil,

Asa cﬁnse.aumma of being guided by this rule, it will be essential to throw
behind us, and as far as possible, to banish from our mental condition, all the
various notions that have been instilled into our minds in conjunetion with the
Devil, by means of nurse stories, pictures, and even by that delightful wri-
ter, Buxvax,® and by that stupendous-minded poet, Mirron.® The deserip-
tions, however beautiful, and the notions thence derived, however strong, must
be to us, as inquirers after trath, as though they were not.

Knowing, however, how strong early impressed notions are, how constant]
they intrude themselves, whenever the subjects with which they were ori-
ginally introduced into the mind are brought before the view, we require to
remain continually on the intellectual watch-fower, lest, when we, in relation
to the influence of mental associations, are asleep, they may enter in and di-
vert our minds from the good old way, THE 1AW and THE TESTIMONY.

- Fﬁﬂm the book of Creation nothing can be learmed of the existence of the
2V,

Forwmerry, the miseries in the world might and did lead some to imagine,
and to believe in, the existence of some powerful malignant spirit. The Magi
taught the existence of a good and of an evil spirit, between which existed
an irreconcileable enmity : an opinion, constantly detectable in the Egyptian

3 Milton's prose works; Speech for the Liberty of Unlicensed Printing.

4 The Four Gospels, by J. Campbell, D.D., Preface, p. viii, 4to. ed., 1789.
5 Bunyan's Pilgrim’s Progress,

6 Milton’s Paradise Lost and Regained,
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and Greelan mythologies; and, modified by civeumstances, and, consequently
in manifestation, traceable in the mythologies of almost all nations, the
more unecivilised the nations, the ideas associated being the more absurd.?
But xow, it is known, that all misery arises from the siolafion of the laws of
the Creator, obedience to which is productive, neeessarily productive, of hap-
piness : and that all evil will cease when God’s laws, physical, intellectual,
moral, and religious, are discovered and obeyed.

As therefore the book of Creation can afford no knowledge of the Devil,
the Scrip:iurﬂs must be the book where the amatural history of the Deril must
be learned.

The importance of an accurate knowledge respecting the Devil must be
apparent, when it is remembered, that his agencies and operations are regarded
as extensive as is the out-spreading of the human family ; as singularly power-
ful, amounting almost to an omnipotent dominion ; as producing multitndes
of erimes® in connexion with the wicked, and exeessive mental distress in
connexion with the good and the excellent. If, therefore, there is such a
personal being as the Devil, to know him, must be highly advantageous ;
and if there is #of such a bemg, it must be equally necessary, yea, more so,
to be aware and thoroughly convineed of his #on-existence, as thus the mind
will be led to seek for ofker causes for the results, which are supposed to be
dependent upon Ais agencies, and, by their discnvcry, the discoverer will gain
the power of getting rid of these results by removing their causes.

The words, devil and devils, ocenr nearly one hundred and fwenty times in
the cOMMON TRANSLATION.

The first step in the enquiry respeeting the Devil, is, Are these words in-
variably represented by the same word in the oriGiNaL Seriptures? An
examination demonstrates that this is not the ease; that two distinet words
are used ; and, that nﬁﬁdy—a‘mo Eassageg, of the one hundred and twenty, are
represented h]y a word quite distinet from that which, in the thirty-eight
passages, is the representative of the word devil in the common translation,
Allowing, for the present, that the word devil is the proper interpretation of
the Greek word in these thirty-eight passages, it is quite certain, that the word
devil cannot be the proper interpretation of the other Greek word, oecurring in
the other passages ; and consequently such interpretation must lead into error.
For, it is a principle, that all who study the Seriptures, regarding them as the

roduet, through human agency, of Divine wisdom, must allow, that that
ivine wisdom would never employ #wo distinet words, if owe conveyed the
meaning. *  All arguments, therefore, in relation to the Devil, as derived from

7 « And the further nations seem to be from civilization, the move fixed seems to
be the belief in the devil.”—Chambers’s Edinburgh Journal, p. 209, new series, No.
46, in a Review of New South Wales, by Mrs. Charles Meredith. John Murray,
London.

8 Copy of indietment for murder, Chitty's Burn's Justice of the Peace, vol. iii.,
p. 259, 26th edit., 1831.—The Jurors of our Lord the King upon their oath present,

that not having the fear of God before his eyes, but being moved
aid seduced by the instigation of the devil, on in the year
of the reizn of with foree and arms, at the parish of aforesaid,
in the county of aforesaid, in and upon one in the

peace of God and our said the Lord the King, then and there being feloniously,
wilfully, and of his malice aforethonght, did make an assault, and that Se.
9 Hamilton, the inventor of that mighty improvement in the teaching of langnage,
the LITERAL inferlinear translation, remarks, in his preface o the Gospel of St. John:
B2
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the eighty-two passages referred to, would be fallacious, because the Devil is
not referred to therein. o

These eighty-two passages can therefore be dismissed for the present, and
those passages, namely, the thirty-eight, in which the word, translated devil,
occurs, must be gathered, and from them, the only source, as connected with
this word, whence any information can be deduced respecting the Devil,
must be learned what 15 to be learned of the Devil. :

The field of inquiry is thus limited : every product found in that field, pre-
The passages are

sents itself for careful c?minatiﬁn.

Matthew iv. 6. Epheaians Titus Hi. 8.
iv. 1. iv. 13. w. 27. . 8. iii. 8.
. b viii. 12, vi. 11. Hehrews ni. 10.
iv. 8, John 1 Timothy il 14. Jude
iv. 11. vi. 70, i, 6, James —_ 9.

xiii. 39. viii, 44. i y e Revelations

xxv. 41. xiii. 2. ii. 11. 1 Peter 1u. 10,
Luke Acts. 2 Timothy v. 8. xii. 9.
iv. 2. x. 38, ii. 26. 1 John xi. 12.
iv. 3. g 10, | fi 8 ii. 8. —)
iv. b. xx. 10.

What then is the word, rendered devil, in these passages? It is 8udBolos,
diabolos.

What does this word mean ?

It is derived from SedBadde, diaballd, this itself being compounded or made
up of two words, e, dia, #hrough, and Salhw, ballo, to sfrife, to pierce as with
an arrow : SuaBalhe, diaballd, means therefore fo pieree through : and as, when
a man’s character is atfacked by any charge, his character is struck through,
he is aecused. 1In this sense it is used in the New Testament, onee and onl
once. ' This piereing happens still more markedly, when eharacter is attacked
by the false charges of another; hence, diaBaldw, diaballo, signifies to ca-
lumaniate, which is, to pierce through with the darts of calumny. And, as the
idea of calumny implies that the accusations are false, the term 8wdBohos, dia-
bolos, means « fitlse acenser, a calumniator. The proper meaning of the word
BuiBolos, is therefore FALSE ACCUSER, CALUMNIATOR; the dmproper meaning
is devil : this improper interpretation having been first given by the trams-
lators of the Scriptures from the Greek; an interpretation, one of the best
Biblical crities, Leigh, "' remarks,  nowhere else sampled (i. e., so used) in
any Greek author.” :

The very derivation of this word thus proves that false accuser, ealumniator,
is the correct interpretation.

Additional evidence, that false aecuser is the correct interpretation, is af-
forded in the occasional use of the word in its proper meaning, in the com-
mon translation.

—*1 have said that each word is translated by oie, sole, undeviating meaning, as-
suming, as an incontrovertible principle in all languages, that, with very few ex-
eeptions, each word has one meaning only, and can usually be rendered correetly into
another by one word only, which one word should serve for its representative at all
times, and on all occasions.”—p. v., 2nd edition, 1828,

10 “ And Jesus said also unto his disciples, There was a cerfain rich man, who had
a steward, who was accused unto him that he had wasted his goods.”—Luke xvi,, 6 :

his character, as a sfeward, was pierced through by the charge of wasting his mas-
ter's goods.

11 Leigh’s Critica Sacra, article S:dBoAos.
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A few passages may be noted. !
~ Paul, in writing to Timothy, respecting the wives of deacons, observes,
“Even so must their wives be ﬁ'm?e, not slanderers, sober, faithful in all
things. ” ¥ The phrase, not slanderers, is, in the original, g 8dBolor, mé dia~
bolol, #ot derils, that is, if the proper meaning of the word SidBohos, is devil.
The translators here were offiged to translate the word rightly ; for the same
subserviency of mind that caused them to obey the audacious mandate of King
James, to translate the word éxxhysea, ecclesia, ehurel, and not assemdly or
congregation, its proper interpretation, would operate in making them avoid

iving offence to the fairer sex, which they would have effected had they ren-

ered the phrase SudBohos, diaboloi, devifs. Subserviency to public opinion
made them go right. This, then, is passage the first, where the proper in-
terpretation of 8waBolos, diabolos, is given.

Baul, in writing to Titus, uses the same expression: *“The aged women,
likewise, that they be in behaviour as becometh holiness, not false accusers.”
The phrase, rendered “false accusers,” is iy GaBolovs, me diabolons, nof
devils, if devil be the proper meaning of the word duéSohos. The translators,
however, have here agam, by the undoubted application of the phrase to
women, been obliged to translate the word properly, and have themselves thus
afforded a second evidence, that SwdSohos means false aceuser.

A third passage, confirming this as the proper interpretation, is the fol-
lowing : “ 'Fhis know also, that in the last days perilous times shall come.
For men shall be lovers of their ownselves, covetous, boasters, proud, blas-

hemers, disobedient to parvents, unthankful, unholy. Without natural af-
ection, truce breakers, false accusers, incontinent, fierce, despisers of those
that are good: traitors, heady, high-minded, lovers of pleasures more than
lovers of God; having a form of godliness, but denying the power thereof;
frow such turn away.” 1 Here the word, correctly rendered IIalsﬂ aceusers,”
is SudBolot, diabolol, devils, that is, if devil is the proper interpretation ; the
interpretation given to it in fhirfy-five other passages in the common trans-
lation. But it is not the proper version: the proper interpretation has been
given in #his passage, thus affording a third confirmatory evidence, that false-
accuser is the meaning of the word &ewdBoAos.

In all the passages thus quoted, the word is applied to dwwan beings, and
not to any supernatural invisible beings ; a fact, well worthy of rcmnuﬁ}rmme_

It will be seen from the preceding remarks, that accuser, and as the word
is used in opposition to something good and wise, false accuser, slanderer,
calumujatnr,%{:cumes the primary meaning, and, it may be added, the proper
meaning, of this word diwiSekes : a meaning all can understand ; a statement,
which cannot be made in reference fo the word “devil : ” for does any one,
adopting the comm on notions, understand what the devil is? Do any two
people agree on his personal character, his existence, his attributes P Seeing
then, that there is a simple and definite meaning, and seeing there is an inde-
finite and a mysterious meaning, ean it be proper, can it be advantageous, to
substitute an interpretation, which has no definite meaning, for one, which,
because definite, has in its definiteness a fixed, a practical bearing ?

To proceed in the investigation. : ' _

It may be inferred, that, as all truth is harmonious, the introduction of
the primary, the ehief meaning of the word duif3oos, diabolos, in the passages,
in which, in the common translation, it has been represented by the word
devil, will render the passages themselves much more intelligible, appropriate,
and practical. _ : .

These passages may now be considered with this idea before the mind.

18 1 Tim, 1ii, 11, 13 Titus i, 8. 143 Tim, i, 1; & B,
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Our Saviour on one occasion had been declaring some of those great
truths, which had relation to the nature of his kingdom: a nature, so dis-
tinet from that of which his disci[ﬂes had formed their conceptions, that
“ from that time many of his disciples went back, and walked no more with
him.”*  Their self-love, ru]nuiv; wrongly in their natures, deceived them as
to the kingdom of Christ, and hence they falsely accused Christ of deceiving
them. They left.

Their departure afforded Christ an opportunity of asking the twelve,
“Will yealso ﬁf away? Then Simon Peter answered him, Lord, to whom
shallwe go? thou hast the words of eternal life. And we believe and are
sure that thou art that Christ, The Son of the living God.” !®

To this rejoinder of Simon, was the distressing information, imparted by
the Lord, * Have I not chosen you twelve, and one of you is a devil 2 7

The language is plain in its aﬁmp]icatiﬁn. The Saviour is speaking to
twelve men, and one of these men he is represented as stating to be a devil ?
He does not so say. The common version makes him thus to speak, but the
real phrase which Jesus used was, “ Have I not chosen you twelve, and one
of you is a 8udBolos, a false accuser.” This is what he says : and illustrative
of the point of view, in which the disciple, referred fo, is a false accuser, he
points out the form under which that character will be manifested ;  for he”
(Judas) “it was, who should betray him,”"® pierce him through by false
accusation. ;

That 8udBoXos, in this passage, means false acenser and not devil, is fur-
ther evident from this, that, if it means devil, then Jupas was a devil ; for
it is said, * He spake of Judas Iscariot, the son of Simon ;” ¥ and Judas being
a man, & devil, (Judas being one,) must be a man. This legitimate con-
clusion, which at once would overturn the common idea of a devil, that he is
a supernatural being, cammot be got rid of, execept b]y doing justice to the
wnr{{j uiBolos, by rendering it by the word properly cxptimtﬂrjr of its
meaning, namely, false accuser.

The next step in the betrayal of the Saviour still further demonstrates that
false accuser is the proper meaning of the word 8uwiBohos, and that therefore
the infroduction mp the word devil in the passage, detailing such step, is
incorrect : ““ And supper being ended, (the devil having now put into the
heart of Judas Iscariot, Simon’s son, to betray him.”*) This passage, many
think, argues strongly in favour of a literal devil, because, it is said, that
the devil kaving now puf info or enfered the heart of Judas. Buf it is quite
clear, that this cannot be literally true, for no devil eould put any thing info
the heart of a person: and it is further evident, that if a devil is to be re-

rded as a distinet being, Judas was a devil, for Jesus so called him, and

ow could one devil enter info another devil ? and what is more difficult still,
into the heart of that other devil; which must have been the case, if Judas,
already a devil, (“ one of you is A pEVIL,”) had a devil enter his heart.

But if it is understood, that the word devil represents not only a human
being, who falsely accuses, but the sfafe of mind, whenee false accusations
arise: that, in other words, it represents a ruling, active, selfish, acensing
sTATE OF MIND, which, entering a man, that is, gaining rule in or possession
of his mind, creates in the man the contrivances, by which the man, as a
false accuser, manifests himself, the matter becomes quite clear, and all con-
tradictions cease. The history then informs us, that Judas, who, ere the
betrayal, was a false accuser, at last became so much the servant of the self-

15 John vi. 66, 16 John vi, 67, G5, 69, 17 John vi. 70.
I8 John vi. 71. 12 John vi. 71. 20 John xii. 2.
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iove principle, the aceusing-his-amaster principle, as to be subject to its
dictations, to become a slave in earrying out its behests.

Vicious plans, confirmed vicious habits, are not produced in a moment,
The selfish desire works a long time before it comes to its developement.
A vicious state of mind works insensibly oftentimes before #ie vice enters the
heart of the man: that is, before it is so influential as to break forth into
positive aets. Such was the case with Judas. He had long been in a state
of mind, in which he accused falsely his master: mark how he grumbled
respecting the ointment used for the ancinting of the Saviour, ( for Ae bept
the bag) : but before this state took the form of betrayal, of positive act,
various barriers had to be overcome. These were overcome, and then the
false-accusation state of mind, 8wiSoles, entered the heart, that is, gained the
rule over the higher affections and sImHatiJies, and possessed him.

Another passage, in which the word 8udBolos oceurs, and is translated,
but improperly so, devil, is the following: “ And when they had gone
through the isle unto Paphos, they found a certain sorcerer, a false prophet,
a Jew, whose name was Barjesus : which was with the deputy of the country,
Sergins Paulus, a prudent man; who called for Barnabas and Saul, and
desired to hear the word of God. But Elymas the sorcerer (for so is his name
by interpretation) withstood them, seeking to turn away the deputy from the
faith. Then Saul (who also s called Paul), filled with the Holy Ghost, set
his eyes on him, and said, O full of all subtilty, and all mischief, #&ow child
of the devil, Zkox enemy of all rizhteousness, wilt thou not cease to pervert
the right ways of the Lord 7

What does the whole narrative prove ? That Elymas, not content with
his sorceries, falsely reported the doctrines which Paul preached, and which
Sergius Paulus had believed. 'What followed this false accusation of Paul ¥
Panl, the account states, set his eyes upon the false accuser, and said, “O
full of all subtilty and of all mischief, child of calumny, enemy of all
richteousness.” There is no authority in the original for the word “ the”
which, in the common version, precedes the word ““ devil,” so that, if devil
was the proper translation, the passage ought to be “ child of # devil.” But
devil has no business in the passage at all: Paul charges Elymas with
calumny, and personifies him as a child of calumny, just as we say of a
wicked person, he is * a child of vice.”

This exact sense of the word 8wiSoAos, namely, as embracing the utterer
of false accusation, developes the force of another passage, in which Jesus,
after being falsely accused by the Jews, charges them, © Ye * are of your
father the devil, and the lusts of your father ye do :” that is, you adopt the
character of a false accuser in calumniating me : ye as such, are the ehildren
ofthis state of mind. You, in mind, are led away by the accursed disposition
- of falsely accusing : ye are the children, mentally, of the false accuser, and,

being so, your meumf( perceptions manifest their parentage. And the de-
structive character of this falsely accusing state of mind, of this slaying by
ealumny all that is excellent, of this giving false views of the character of
God, is exhibited by the passage in connexion : “He?® was a murderer from
the beginning, and abode not in the truth, because truth is not in him : when
he speaketh a lie, he speaketh of his own; for he is a liar, and the father of
it.”  So that when the mind is in this state of the rule of selfishness, truth
is not present: it is banished: it generates lies; it murders truth: this
selfish state slays the man, the kwman, the likeness-fo-God-state : and this
from the very first, when this falsely-accusing-God state of mind gained the
mastery.

M Aects xiii. 6, 7, 8, 9, 10, 22 Johu viii, 44, 3 John wviii, 44,
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Another passa%e, in which, m the common version, the phrase, “the devil,”
occurs, becomes beautifully expressive, because truly natural, when rendered
according to the proper interpretation, false accuser. Paul is recommending
the Ephesians to perform all the seeiwl duties in such a way as to give no
eause of complaint to any one, not even to the most captious, to those, anxiously
looking for opportunities to charge them with offences: “** Neither give
place (rév BiaSolov, tou diahclm:.;} to the false accvser: that is, give mo
opportunity to any one, who would be glad to charge you with offences
against the law. And that Paul refers to a Awmen, and not an invisible
enemy, is proved by the context, where offences are referred to, that are
objects of notice by the eiri/ magistrate, before whom the false accuser, but
not the devil, would be happy to have the opportunity of taking the
Christian: “Let him that stoLe steal no more more; but rather let him
labour, working with his hands the thing which is good, that he may have
to give to him that needeth.”

Another pas%c, in which the word &wiBohos, in the eommon version,
rendered the deval, would, if rendered false aceunser, exhibit the sense of the
gassagn in its beautiful simplicity, is, “ And unto the angel of the church in

myrna write ; These things saith the first and the last, which was dead, and
is alive ; T know thy works, and tribulation, and poverty, (but thou art rich)
and the hlilSFhElﬂj of them which say they are j(ﬁvs, and are not, but the
synagogue of Satan. Fear none of those things which thou shalt suffer:
behold the devil shall east some of you into prison, that ye may be tried ; and
ye shall have tribulation ten days : be thou }aitllful unto death, and I will give
thee a crown of life.””* 1t is quite certain, that the devil, an invisible agent,
could not cast them, that is, Awman bodies, into prison, but a 8wdBodes, a
Julse accuser, by branding them with charges before a civil magistrate, might
obtain their committal ; and that such a false accuser, or false acensers, are
human beings, is proved by the jreceding verse, wherein they are desecribed,
not as invisible beings, but as “Jews, and are not, but the synagogue, or
the assembly (rov Zarava, tou Satana) of the adversary (the translators
have left out the rov, tou, “the,” which is before the “ Satan,” which latter
means adversary). The passage therefore will appear in its clearness, when
the word &udSohos is rmuﬂ:‘md according to its simple meaning, “Fear none
of those things, which thou shalt suffer ; behold, ﬂ!lc false accuser shall cast
some of you into prison, that ye be tried.”

The 7év SuaBdhov, ton diabolon, occurs in two other p , in which
it is rendered in the common version “ devil,” where, if ren{lerﬂﬁ false accuser,
the sense would at once become apparent. Paul is deseribing the qualifica-
tions of a Christian bishop: one ’hc particularly details, 2 I%Gt a novice,”
and the reason is given, “lest being lifted up with pride, he fall into the con-
demnation of the devil.” The condemmation of the devil would never be
associated with the lifting up of pride; such lifting up, would, according to
the common idea of the devil, be pleasing to the ﬁm-'ll. If it is said that
the condemmation is that into which the devil fell, the answer is, that con-
demmation must first be proved.

The words are kpipa tév SwaBéhov, krima tou diabolou; the term xpipa,
krima, means legal judgment ; hence our word erime, which is applied to an
offence, of wlﬁcﬁx ihe civil magistrate takes note. Paul therefore conveys,
that being lifted up with pride, the novice might act in such a manner, as to

24 Eph, iv, 27, 25 Rev. ii. 8, 8, 10, 26 1 Tim. iii. 6,
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render himself amenable to the critically exercised judgment of the firlse ae-
cuser. That Paul refers to no invisible being, but to men, by whom the
bishop is surrounded, is proved by the following passage: * “Moreover, he
must have a good report of them that are without, (i. e. men of the world,)
lest he fall into reproach and into the snare of the false accuser,” rendered
devil in the eommon version.

The same idea of a Awman *false aceuser” is conveyed in other passages,
where the word devil is improperly rendered in the common version. s
Peter writes, * “ Be sober, be vi ilant ; beeause your adversary the devil, as
a roaving lion, walketh about, seeking whom he may devour.” This passage
is very commonly quoted to prove the existence and the power of the devil ; but
that the phrase SuwdBohos refers to a human false accuser, is settled by the
phrase definitive of and preceding it, namely, “adversary.” The word for
adversary is arrificos, antidikos, which means literally an opponent at law. *°
Peter, therefore, is referring to the necessity of Christians so shaping their
eonduct as members of society, that the opponent will have no opportunity
of charging them with any violation of the lew of moral duty (for 8wy, dike,
a part of the word arridicos, means moral or social rectitude,) before the eivil
magistrate. It must be ever remembered, in reference to this passage, and
similar passages, that the Christian was then an individual who was a marked
man. He was one among a thousand ; distinet from the rest of society, en-
thusiastic in his belief, and consequently essive. He professed higher
views, and recognised a purer principle. He was constantly watched, with
the desire that he should be entra pch.J 3 How mueh more simple would this
passage be, if rendered, as it ought to have been, © Be sober, be vigilant, he-
cause your opponent, the false accuser, as a roaring lion, walketh about, seek-
hjgrwhum he may devour.”

he same application of the word 8uiBohos to a human false accuser, evi-
dently pertains to the use of the word by James: “Submit yourselves
therefore to God. Resist # the devil, and {13 will flee from you.” James
teaches submission on the one hand, and resistance on the other; to God,
submission ; to the false accuser, resistance : and also to the falsely accusing

a

27 1 Tim. iii. 7. 28 1 Pet. v. 8.

20 This word avrrdikos, antidikos, occurs only five times in the New Testament
Seriptures. The following are the passages :—* Agree with thine adversary
uickly, whiles thon art in the way with him; lest at any time the adversary
eliver thee to the judge, and the judge deliver thee to the officer, and thou be cast
into prison.”—Matthew v. 25. “ When thoun goest with thine adversary to the magis-
trate, as thow art in the way, give diligence that thou mayest be delivered from him ;
lest he hale thee to the judge, and the judge deliver thee to the officer, and the officer
cast thee into the prison.”—Luke xii. 55. * And there was a widow in that city; and
she came unto him, saying, avenge me of mine adversary.”— Luke xviii. 3. In these
four passages can there be any doubt that the term is applied to a Awman adversary—
to an opponent at law ? The first passage is the one under consideration. ‘
80 Bulwer's Pompeii contains some vivid and accurate illustrations of this fact.
31 The Greek word translated resist, as@iornu, anthisteemi (arre, anti, against;
and tornu, isteemi, to stand) iz employed to express a pevsonal withstanding, Thus
Panl says, “ 1 withstood him to the face.”—Gal. ii. 11.  Again, Elymas the sorcerer
withstood them, Paul and Barnabas.—Acts xiii. 2.  “ Jannes and Jambres withstood
Moses.”—2 Tim.jii. 8. “ He hath greatly withsteod our words.”—2 Tim. iv, 15. This
word resist having this meaning, it 1s clear that this persomal “withstanding,™
applies far more rationally to a personal accuser, a human being, thau to any supposed
invisible, intangible being, such as the devil is supposed to be,

C
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state of mind: and then ihe false accuser and the falsely accusing state of
wind will flee from the resister.

Another passage, in whieh {he word &wfBohos oecurs, and is translated
devil, is the following: “Yet Michael the archangel, when contending with
the devil, he disputed about the body of Moses, durst not bring a railing ac-
cusation, but said, the Lord rebuke thee.”® That the proper meaning of
the SutBohos, here, is false aceuser, and that Michael, the chief messenger,
and also the false accuser, were individual human beings, will be shown in
the remarks to be made hereafter on the word Satan.

In the Revelations are three passages, in which the word SeaBohos oecurs,
and is, in the common version, translated * devil,” but in which it refers to
a false accuser, and not an invisible supernatural agent. The demonstration
of this view, will require the foree of the word Satan to be understood, and,

therefore, these three llmssugca will be brought under examination when the
word Satan is examined.

Another passage is now to be referred to, in which 8idSokos, rendered
devil in the eommon version, means, and ought to have been rendered, false
accuser, Paul is addressing the Ephesians: ® © Put on the whole armour of
God, that ye may be able to a:'[mulI acainst the wiles of the devil” A pre-
vious warning of the Ephesians by Paul against the false accuser, has been
already noticed ; and in this passage he notices the means, by which they
can successfully resist all the exnning methods (peBodéwas, methodeias) of the
false aceunser. The means are the * wuoLe armour oF Gon.” And the
neeessity of the whole, and not a parf of the armour, is evidenced by the
number of enemies, with which the false aceuser of the Christian is leagued ;
# 4 For,” adds he, * we wrestle not against flesh and blood,” that is, against
our own selfish desires and our natural feelings, * but against principalities,”
(apxas, archas) 1. e. eivil ralers, * against powers,” (efoverias, eksousias) 1. e.
authorities, “ against the rulers of the darkness of this world,” i. e. against
those who rule merely and by means of the dark ignorance of the (duow, aion,
age, and who therefore hate Christianity, which is light, and which woul
overturn their rule : not only against these has the Christian, that is, the dis-
ciple who follows Christ’s commands, Panl asserts, to fight, but he, using and
practising truths, has to combat against foes more deadly—the abominable,
supersiitious, and priesteraft systems, which cunning knaves have introduced
mto matters, refafing fo heaven, even into Christianity itself, “against
spiritual wickedness in high plaees,” or, as it may be translated, against the
spirifual things of the wickevNuss in the deavenly mafters,

It is true, that many may prefer the peeuliar unmeaningness and m ste,rlyl
of the passages as rendered in the common version; and they may find sue
obscurity useful in enabling them to apply the phrases to some mystifying
heings in the world of spirits. A tlu'cf] eries, “stop thief: ™ so these eccle-
siasticals, knowing, that, as long as the people think that this spirifual wick-
edness in high places means something going on in a world which wore can see,
they can assert what they like as to this wickedness ; and, in addition, they
know that the ]Ium le will be thus diverted from examining what is going on
in fhis world, which they can see, and will thus be prm‘c:utcﬁ from discovering,

B —————— T —

32 Jude 9. 33 Eph, vi. 11. ¥ Bph. vi. 12.
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by comparing with the original Seriptures, their gross, blasphemous preten-
sions, and the wickedness of these ecclesiastics, in reference to matters ve-
lating to heaven, (man’s religions condition), manifested in their introdueing
into the sanctuary of Christ, all the abominable superstitions and thievery
they have sueceeded in doing.

aul, in this memorable passage, informs all Christians {1}51metjxﬁ4unifaadrm

clergy-fingered Christians,) that, if they do their duty, they have to fight
apith Christian weapons, against the dmproper activities (for there are proper
activities) of their natural feelings; against the institutions of the ewil
rulers, when they are opposed to the love of the neighbour, and to obedience
to Christ, as they often are; against the anthorities in law,* and in opinion,
that are counter to the glorious truth, made known by the Saviour; against
those who live on the ignorance of mankind, making use of the darkness to
set people against people; and, finally, against those enemies, the worst of
all, whe, professing to manage peculiarly,%y virtue of a bishops-hand damgeeeee.
aded succession, the matters relating to the Supreme, and fo man in re-
- lation thereto, have introduced a system of arrogant pretensions respeeting
the rights of these bishop-damped heads, of tricksty mummery in their half-
agan ceremonials, and of priestly jugglery in their creed-manufacture, pro-
ducing cunningly devised fables, which make thetruths, as Cowper writes,
* Legible by the light they give," s o S
so obseure, that men have been obliged to go to these spiritual lawyers for
an interpretation of the Divixg Cope; and a prosperons frade have they
driven upon their assumed right of interpretation.

Considering that the Christian has to combat against all {these foes; con-
sidering that the false accuser presents so many forms ; considering that these
enemies are so numerous, and their interests so clashing with the love-neigh-
bour prineiple ; and that the false accuser, hallooed on by these enemies to the
constant wateh, would hail any false step, by which the Christian might fall
into the power, not of the devil, but of this false aceuser; well may the
Christian remember the words of Paul, and, in order to “be able to with-
stand the wiles of the false accuser,” put on the whole, and not a part merely,

of the armour of God. :
Awifolos, 15, then, A FALSE ACCUSER,

o

35 See * Howiit’s History of Priesteraft ;” the ““Tracts for the Times; ” the Puseyitc
Mummeries, and the Romish Chureh Pagan Rites; the persecutions for Church-rates,
Kaster Offerings, %e.—for evidences and for justification of these indeed hard sayings,

36 At the Hertford assizes, Mr. Justice Coltman, after having charged the grand
jury, was informed that a woman, named Chapman, who was a witness upon an in-
‘dictment about to be preferred before the grand jury, refused to be sworn.  His lord-
ship directed the woman to be sent for, and asked her why she did not take the oath ?
She replied that she could not take the oath, and, in answer to a question, said, that
she belonged to the Church of England, and that she refused fo be sworn for
Christ’s and conscience sake. Mr. Justice Coltman observed she had given no good
reason why she should not be sworn; and, upon her still refusing to be sworn, she
was ordered into the custody of the gaoler. The case in _w]tiuh she was a wilness, was
shortly afterwards brought before the eourt, and Mr. Justice Coltman ordered her to he
sent for: and again asked her whether she was willing fo give her evidence. She
answered that she wonld do just as his 1{:1*1]5hi£ pleased. Mr. Justice Coltman told
her she had better give her evidence. She said she was willing to slate all she knew,
but she wounld not take an oath. Mr. Justice Coltman fold her thaf as this was the

ease, she must go back to goal, and she was then removed in custody. —July, 1842, ¢

c? &



LECTURE IL

Man possesses a threefold wnature. The opposition befween the institutions of
soctely and the commands of the Christian Law-giver. Submission of self.
Means fo obtain this submission. False-accusation state of wmind. Passages
illustrative. Paralle -:g the tarves. Parable of the sower of the seed. The
meisintroduction of the Devil into the Old Testament.

Man has three natures, an ANIMAL, selfish in its tendencies ; a MoRrAL and
RELIGIOUS, OF SPIRITUAL, universal in its tendencies ; and an INTELLECTUAL,

neive in carrying out the hehests of the other two natures.

The institutions of society (phrased scriptually as “the world™) are, in
general, appeals to man’s animal nature: they patronize self: they give nutri-
ment 1o self : they draw forth the abundant and destructive fruits of self.

Christianity, on the other hand, appeals to man’s moral and relizious
nature : it cultivates universality of feeling : nourishes the love-neighbour
principle : draws forth the fruits of kindness, of merey, of justice, and of,
towards God, true humility.

The distinetion between the institutions of society and the directions of
Christianity is forcibly depicted by the great teacher : 37 ““Ye have heard that
it hath been said, an eye for an eye, and a tooth for a tooth: but I say unto
you, that ye resist not evil: but whosoever shall smite thee on thy right
cheek, turn to him the other also. And if any man will sue thee at the law,
and take away thy coat, let him have /iy cloak also. And whosoever shall
compel thee to go a mile, go with him twain. Give to him that asketh thee,
and from him that would borrow of thee twrn not thou away. Ye have heard
that it hath been said, thou shalt love thy neighbour, and :imtc thine enemy.
But I say unto you, love your enemies, bless them that curse you, do good
to them that hate you, and pray for them which despitefully use you, and

rsecute you: that ye may be the children of your Father which is in
ieaven : for he maketh his sun to rise on the evil and on the good, and
sendeth rain on the just and on the unjust. For if ye love them which
love you, what reward have ye ? do not even the publicans the same ? And
if ye salute your brethren only, what do ye more Zhan ofhers 7 do not even
the publicans so?  Be ye therefore perfect, even as your Father which is in
heaven is perfect.”

To act in accordance with these commands of Christ, requires the subj
tion of self: requires, not to desfroy self, but to cause it 1o subwit to the
dictations of the higher feelings. To do this, man must have some motive,

37 Mat. v. 38, 48.
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and that motive must be very powerful ; both because his selfish nature is
peculiarly strong, and because the institutions of society have a constant
tendeney to foster its development. What then is a wmotive sufficiently
powerful ¥ the belief that Gop 1s, and that He liberally rewards those who
obey his commands: the belief that God is love, and that he commands
nothing but what is for man’s good : the belief, that He is willing to bestow
strength sufficient to enable his creature to subdue his selfish nature: the
belief, that, in so subduing the selfish nature, he approaches towards the per-
fection of God.

The opposite states to these, constituting a powerful motive to act in ac-
cordance with his selfish nature, to become its slave, are, to believe that God
is a hard master, gathering where he had not strewed: that He is a
revengeful God, who seeks i’::iﬁ own sovereign will and pleasure, and has no
regard for man: that He has left man to strugele, as well as he ean, through
the turmoils of life, and to take care of himself: and that the subduing of
the animal nature is taking a great deal of pains for no purpose ; and, that
to aim to approach to the perfection of God, is bombast, a figure of speech.

These latter states of mind, too common, and often bm:::tc& of, are stafes,
in which God is falsely aceused. Those, who act under these sfafes, falsely
accuse their Maker by refusing to believe, that that which He eommands 1s
for their good, not for His. They become 8tdSohar, diaboloi, false accusers of
God : amﬁ the term &wdSolos can be transferred from the iwdivideal to the
state of mind of the individual.

In such sense, namely, as indicating a stale, A FPAISELY ACCUSING STATE,
this word is frequently used in the Seriptures; some illustrations may now
be noticed.

This disposition of mind, this falsely aceusing state, being in opposition to
the higher, the human, the likeness-to-God prim:ipltrs of man’s nature, is
subversive of happiness; which is the fruit of these higher principles. This
state punishes its possessor. It creates a fire, that burns within : a worm
that dieth not, continually gnawing at the happiness and the peace of its pos-
sessor. Those then, who gratify this selfish state, who falsely accuse Gm’l by
vefusing to believe His promises, and who will, from this disbelief, not exercise
what he commands, uumcll:f, the kindlier feelings of nature, and the love-
principles of christianity, for fear they showld lose thereby ; who will not
sacrifice to heaven for fear that hcm'cu_{thﬂugll lllzm'm} has promised to
repay) should not repay them for the sacrifice ; and who, in so neglecting to
sacrifice, will not feed the hungry, give drink to the thirsty, lodging to the
stranger, clothe the naked, or visit the prisoner, do, as plainly as possible, by
their conduct, falsely acewse God, and the arrangements of his Divine
wisdom.

To such persons, onr Saviour, the judge, will say, stalioned, as they will
be, in the place of inferiority, the lef¥ Aand, * depart from me, ye cursed,
into everlasting fire, prepared for the devil and his angels :* that is, prepared
for the false accuser and his messengers. They have, by living in selfishness,
been calumniating God, who has promised life and immortality to those who
fulfil his will: and have become so much the slaves of their selfish, {he
falsely accusing principle, that it is in them a five, which will burn them, for
the word * prepared” does stand in grammatical agreement with the fire and
not with the people ; in other words, under the power of the false accuser,
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the selfish state of mind, yon have so shut out all the kindlier sympathies of
your higher nature, that you did not feed the hungry, clothe the naked, or
perform any of the duties of humanity: you have therefore created in
yourselves a selfish state, which, when it finds that it has shut you out from
the bliss of that which you will then recognize as happiness, will burn you
like a fire, will gnaw you like a worm.

This falsely accusing state is that which deceives men, and, hence, in the
Revelation, the falsely accusing state is so defined; * “and the devil that
deceiveth them,” more correctly, the false accuser, & mhavéw, o plandn, the
error-creator (the leader astray).

This falsely aceusing of God’s principle, is the souree of fear, afl fear
arising from false notions of God. The mind that falsely acenses God by
aseribing to him the same revengeful disposition that itself feels, ereates
fear in reference to the future. ence the glorious mission of Christ, who
came to establish the truth, that those, who Yelieve in and follow him, are
the children of the Almighty One, and, as such, are, and shall be received in
mansions, prepared for them. Paul appreeiated this glorious dispeller of
fear: * “ And again, I will put my trust in him. And again, behold I and
the children which God hath given me. Forasmuch then as the children are
partakers of flesh and blood, he also himself likewise took part of the same;
that through death he might destroy him that had the power of death, that
is, the devil; and deliver them who through the fear of death were
all their life-time subjeet to bondage.” Or, as properly rendered, destroy
him, having the strength of death, that is, the false accuser; the state of
mind, which leads man falsely to acense God (for death’s strength is de-
stroyed alone, when the creature can feel to his Creator, ©“ Abba, Father;”)
and the result of this state of mind, this falsely accusing state, being re-
moved, (Christ, in his humanity, having been raised, and thereby having
demonstrated the completion of his work), is, ¥ to “ deliver them, who
through fear of death,” from this false accusation of God, *were all their
life-time subject to bondage.”

]

An additional illustration of the word SuiBohes, as expressive of this
falsely accusing state of mind, is afforded in the interesting parable of the
sower of the tares. ** “ Another parable put he forth unto them, saying, the
kingdom of heaven is likened unto a man which sowed good seed in his field :
but while men slept, his enemy came and sowed tares among the wheat, and
went his way. But when the blade was sprung up, and brought forth fruit,
then appeared the tares also. So the servants of the householder eame and
said unto him, Sir, didst not thon sow good seed in thy field? from whenee
then hath it tares? He said unto them, an enemy hath done this. The
servants said wnto him, wilt thou then that we go and gather them up?
But he said, nay; lest while ye gather up the tares, ye root up also the
wheat with them. Let both grow together until ihe harvest: and in the
time of harvest I will say to the reapers, gather ye together first the tares,
and bind them in bundles to burn them: but gather the wheat into my
barn.  Then Jesus sent the multitude away, and went into the house : and
his diseiples ecame unto him, saying, declare nnto us the pavable of the fares
of the field. He answered and said unto them, He that sowed the good

2 Rev. xx. 24. 40 Heb. ii. 18, 14. 41 Heb. ii. 15, 42 Mat, xiii. 24, 39.
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seed is the son of man: the field is the world; the good seed are the chil-
dren of the kingdom: but the tares are the childven of the wicked : the
enemy that sowed them is the devil: the harvest is the end of the world,
and the reapers are the angels.”

It is here positively asserfed, that the son of man sowed the good seed,
alnd %]mj}i the enemy who sowed the tares, is, according to the common version,
the devil.

The zood seed, it is stated, are the children of the kingdom : the tares, the
children of the wicked.

These statements are not true literally, for Christ never sowed literal seed ;
he was a carpenier : and the devil never sowed tares, he would have been
useful if he had. It is quite clear that the children of the kingdom were not
Christ’s literal children: no, Christ sowed truth, and the children begotten
by that truth, were thus spiritually his children. It is clear also that the
children of the wicked were not the devil’s literal children, but were those be-
zotten by the opposite to truth, namely, the lies, which the falsely accusing
state of man’s mind generates in reference to God.

It should be remembered also, that, though it is stated that the tares are
the children of the “wicked one,” there is no word for one in the original,
and that the same phrase is, in other passages, translated * wickedness,”
“ the wicked.”

Besides, tares are not bad in themselves, but are bad when sown in soil,
appiropriated for other wses,  So the animal feelings, which the tares repre-
sent, are not bad in themselves, but are bad when they, as in the field of the
world, usurp the dominion over the moral and the religious feelings. This
is the evil. They grow together: but if the tares kept to their field, then,
instead of being an evil, they would be useful, as are the animal feelings.
But when the gﬂﬁﬂ accuser, who Christ asserts sowed the tares, makes use
of the animal feelings to deery and to vilify the government of the higher
feclings, that produce good fruif, then the tares are sown emidst the wheat
an_arrangement, which is a f_lis.tgrhnncc of the order that God has ap-
pointed. If the tares grew in their own field they would be useful, because
mutritive : but when they grow in the wheat field, then, as they cannof be
gathered (if{ USELESs, they must, when gathered, be burned.

Another passage, in which devil oceurs in the common version, is in the
parable of 1,]]13 sower of the seed : ¥ “A sower went out to sow his seed -
and as he EUWEd, some fell h'li" the way Sl.dl':; and it was trodden {lﬂ"il"l'l, and
the fowls of the air devoured it. Now the parable is this: the seed is the
word of God. Those by the way side are they that hear ; then cometh the
devil, and taketh away 31.; word out of their hearts, lest they should believe
and be saved.”

That no literal devil can come and do this is quite certain.  He must have
very delicate fingers to take hold of words, those winged messengers of
thought, The &udBolos here represenis the falsely accusiy 1mi
that represents God as a hard master, gathering where Tie Tiad not sirewed ;
that destroys the word, teaching love fo God and love to neighbour, Let
the falsely accusing state preponderate, a preponderance which trial is very
apt to occasion, the good word is overpowered, and a disregard of the beau-
ties of merey, justice, and humility, becomes predominant by the adverse

43 Luke viii. b, 11, 12.
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state of mind : thus, the good seed, without the aid of any being, miscalled
the devil, is taken out of the heart.

Understanding the word 8udBohos as expressing a falsely aceusing state of
mind, the foreible correctness of the statement of %0]111 becomes apparent:
¢ Hethat committeth sin is of the devil,” the false accuser, that is, he acts from
the falsely accusing state of mind; he acts from the animal nature, unruled
by the lngher nature: “for the devil sinneth from the beginning :” the
animal feelings, acling unconjoined and supreme, and thereby producing false
accusations of God, induce violations of the higher faculties; and this from
the earliest time, when they acted supremely and unconjoinedly, “from the
beginning.”

Considering this, % for this urpose the Son of God was manifested, that
he-might destroy the works of the false accuser.”

The bieth of God is the reception of truth made known by Jesus Christ,
this truth restoritg the supreme power to the higher feelings : and henee 1
“ Whosoever 15 horn of God doth not commit sin ; for his seed remaineth in
him ; and he cannot sin, beeanse he is born of God.”  And, as an illustration
that it is the activity of the higher feeling that constitutes a child of God,
and the activity of the lower feeling that comstitutes a child of a false ac-
cuser, John adds, %7 “In this the fﬁlildr{:n of God are manifest, and the
children of the false aceuser ; whosoever DOETH NOT RIGHTEOUSNESS is not
of God, neither he that LoveTH xor nrs BroTHER.” Righteousness and
love being both activities of the higher feelings,

-

The passages have been now considered in which the word 8wdBolos
oceurs, excepting those which refer to the temptation of the Saviour, being
four passages in Matthew’s gospel, five in Luke’s, one in John's, and one
passage in the Acts; also three passages in the Revelations, where the
phrase 8uiFohos is used in comnexion with Satan. These will be considered,
and proof will be given that the same idea is intended to be conveyed by
the word 8wdBoles used in these passages.

The consideration of all these passages has proved, first, that the legiti-
mate meaning of the word &wgBohos is false accuser, calumniator : second,
that, in some passages, the translators, or rather the revisors, (for they did
not translate,) of the common version, have given the proper interpretation :
third, that if the same translation had been given to all the passages in
which the word §idBolos oceurs, as that given in the passages referred to,
then the meaning of the Divine Writer would have been rendered intelli-
gible: and fourth, that as yet, there appears no ground for a belief in a
supernatural, invisible, individual existence, called the devil.

Before concluding these views, it may be proper to nofice, that the word
“devil” does not oceur in the Old Testament, though the word © devils”
occurs four times. It is quite certain that the ancient Jews were not aware
of the existence of a devil, that is, as embodying the idea now entertained; for
the four passages, in which the word “devils” oceur, imply no such heing.
It lllﬂ,ill be useful to examine these Imssa,fm, as the examimation will throw
some light upon the common notion of the devil.

4 1 Jolm iii. 8. 453 1 John iii. 8. 46 ] Johm 1ii. 9. 47 1 John iii. 10,
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The are four: two in the Pentateuch; one in the hook of
Clxrnnicics; and one in the Psalms. In two, the word translated devils, is
o+t sheedim ; in the other two omand sgnirim.

The word oww sgnirim, rendered devils, oceurs in the following passage :
45 And the Lord spake unto Moses, saying, speak unto Aaron, and unto hi
sons, and unto all the children of Israel, and say unto them, this is the thing
which the Lord hath commanded, saying, What man soever #here be of the
house of Israel, that killeth an ox, or lamb, or goat, in the camp, or that
killeth it out of the camp, and bringeth it not unto the door of the ta-
bernacle of the congregation, to offer an offering unto the Lord before the
tabernacle of the iurd, blood shall be imputed unto that man; he hath
shed blood ; and that man shall be eut off from among his people; to the
end that the children of Israel may bring their sacrifices, which they offer
in the open field, even that they may bring them unto the Lord, unto the
door of the tabernacle of the eongregation, unto the priest, and offer them
Jor peace-offerings unto the Lﬂl‘? And the priest shall sprinkle the blood
upon the altar of the Lord, at the door of the tabernacle of the eongregation,
and burn the fat for a sweet savour unto the Lord. And they shall no more
offer their sacrifices unto devils, after whom they have gone a whoring : this
shall be a statute for ever unto them, throughout their generations.”

What then is the meaning of the word sguirim, which 1s translated devils?
The word is derived from = sgnir, which signifies the kair of the fhead.
The word therefore represents something hairy. It eame to signify a ** goat
a hairy one. It was applied to the fanciful, Iustful animal, called a  safyr, of
whom the heathen God, Pan, was the representative. Pan is described as
a monster in appearance ; he had two small horns on his head, his complexion
was ruddy, his nose flat, and his lips, thighs, tail, and feet, were those of a

t. He was worshipped with the ireatcst solemmity all over Egypt. He
was the emblem of fecundity, and the Egyptians and other nations looked upon
him as the principle of all things.® This deseription gives the perentage of
the volgar (El)cvil; s0 that the common devil was dug, by the early corrupters
of Christianity, out of the grave of paganism ;3 and yet some terrified pro-
fessing Christians hug the monster still.

It will be seen from this view that no justification exists for the word
“devils” in this passage. The Israelites are commanded not to sacrifice to
hairy ones—the Eams of the heathens around. They were taught that God
is the Author of all fruitfulness, and that he alone ought to be worshipped.

Another passage, where the same word oceurs, presents the absurdity of
rendering the word * devils,” in a still stronger view.®  *“And the priests
and the Levites that were in all Israel, resorted to him out of all their coasts.
For the Levites left their suburbs and their possession, and came to Judah
and Jerusalem : for Jerohoam and his sons had cast them off from executing

48 Leviticus xvii. 1—7.

49 Tn Leviticus iv. 26, and in other places, it signifies a goat. .

50 This word is actually so rendered in the common version. Isaiah, depicting the
condition of Babylon, thus proceeds, xiii, 21— The satyrs shall dance there.” The
same word oceurs also in Isaiah xxxiv. 14, where the prophet is deseribing the eon-
dition of Idumea,

51 Lempriere’s Classical Dictionary : article Pax.

52 “Tt is not however improbable that the Christians borrowed these goat-fike pic-
tures of the devil, with a tail, horns, and cloven feet, from the heathenish representa-
tions of Pan the ferrible.”—Parkhurst’s Hebrew Lexicon, word vww sgnir, by some
read shor.

53 2 Chrou. xi, 183—15,

D
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the priest’s office unto the Lord: and he ordained him priests for the high
places, and for the devils, and for the calves which he had made.”

Jeroboam manufactured a state religion; joined priesteraft and kingeraft :
this he did most likely to keep his people, who, by the law, had to %c- uﬁ to
Jerusalem to worship, from going; for he perceived it might be dan

rous to his royal interests, if the people went into contact with the sub-
jects of Rehoboam, the king of Judah, which they would, in visiting Jeru-
salem to worship. In fact, this actually happened: it is stated : “And after
them out of all the tribes of Israel suc{\ as set their hearts to seek the Lord
God of Israel, came to Jerusalem, to sacrifice unto the Lord God of their
fathers, So they strengthened the kingdom of Judah, and made Rehoboam

the son of Solomon strong three years: for three years they walked in the
way of David and Solomon.”

hese ““devils,” for which he ordained priests, were not devils, but the
Pans, the hairy ones, the sulPE]_sed prolific prineiple in nature; which he set

up in place of the worship of Him, who pours down fruitfulness on the earth,
and provideth for all in due season.

The other two passages, in which the phrase devil oecurs, have the word
o sheedim. The word is derived from sheed, which means to pour forth.
It means also dreasfs, because they pour forth nourishment. “As a noun
masculine ploral, it was the name given by the Hebrews to the idols wor-
shipped by the inhabitants of Canaan.”# The Egyptian Isis was one of
these sheedim, and was called mulfimamma or many breasted, becanse elus-
tered over with breasts. Such also was * the great goddess Diana,” on which
was iuscribed, *all various nature, mother of all things.” The Israelites,
whenever prosperity attended them, forgot the source, and worshipped the
gods of their neighbours, “® But Jeshuwrun waxed fat and kicked: thou
art waxen fat, thou art grown thick, thou art covered with fufness; then he
forsook God swhich made him, and Jiihtljr esteemed the Rock of his salvation.
They provoked him to jealousy with strange gods, with abominations pro-
voked they him to anger. They sacrificed unto devils, not to God : to gods
whom they knew not, to new gods that came newly up, whom your fathers
feared not.”

The use of the word “devils,” therefore, is not correct : they worshipped
the prolific principles in nature. John Bellamy renders the passage, “ They
sacrificed to spoilers, not God,” %

But not only was it evil to worship these false gods, but the worship it-
self was brutalizing. “1It is said of the Mexicans of America, that before
the arrival of the Spaniards, children were offered up at the first appearance
of green corn, when the corn was a foot above the ground, and again when
it was two feet high”% In reference to some such brutal worship, the
Psalmist observes, ** “They angered him also at the waters of strife, so
that it went ill with Moses for their sakes: because they provoked his spirit,
so that he spake unadvisedly with his lips. They did not destroy the nations,
concerning whom the Lord commanded them ; ﬁut were mingled among the
heathen, and learned their works. And they served their idols, which were

5+ Parkhurst. 55 Deut. xxxii. 15—17.
56 John Bellamy's Translation of the Bible, Deut. xxxii. 17,
57 Essay on the Devil,

48 Psalm evi. 92—3Y,
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o snare unto them. Yea, they sacrificed their sons and their daughters unto
DEVILS ; and shed innocent blood, the blood of their sons and their daughters,
whom they saerificed unto the idols of Canaan ; and the land was polluted with
blood. Thus were they defiled with their own works, and went a whori
with their own inventions.” The passage demonstrates that the devils
spoken of, are the idols afterwards mentioned ; and, as Paul’s authority estab-
lishes % that idols are nothings, then devils were nothings.

Such then is a review of all the passages, with the few exceptions already
referved to, in the Old and New Testaments, in which, in the common ver-
sion, the word devil and the word devils ocenr. This examination will serve
to establish the inaccuracy of the translation, the absurdity of the belief in
a being, such as the devil is represented to be, and will prepare the mind for a
still more extended examination of the subject in the remaining lectures.

89 “As concerning the eating of those things that are offered in sacrifice unto idols,
we know that an idol hath no power in the world, and that there is nome other
God, but one.””—1 Cor. viii, 4.
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LECTURE IIL

The phrass, Satan. Who Satan is, must be learned from Revelation. Satan
applied to express adversary. No badness of meaning essenlially connecled
with the word Satan. The messenger of Jehovah a Satan.  The Satan in the
book of Job an idolater. Peter, the apostle, a Salau.

Another term which has been referred to in the preceding examination of

the devil, is
Satan,

To ascertain who or what is represented by this term, renders it necessary
to pursue the same course as that adopted in the discovery of the who or
the what, represented by the word pEviL; namely, to examine all the passages
in which the word oceurs in the hook of Revelation ; sinee, in the book of
Creation, Satan is not detectable any more than is the devil.

The word Satan oceurs in the common version, fifty-flree times : seventeen
in the Old, and thirty-six in the New Testament. The word itself is a He-
brew word, and, consequently, from the Hebrew Seriptures, it may be in-
ferred, its real force may be most easily discovered.

On examining the word Satan in the Hebrew Seriptures, its oceurrence is
found to be much more frequent in the original, than in the common ver-
sion. It oceurs in fourfeen r:5i51:i11|ci; passages, in which it is, in the common
version, translated adversary or adversaries; so that, taking the number of
times, sevenfeen, in which it 18 not translated, (for Sathan or Satan, is the He-
brew word wafranslated) and comparing these with the number, namely,
Sourteei, in which the word is translated, and, consequently, the meaning of
the word is given, the latter, presenting a frue meaning, almost equal in num-
ber, those m which the HGI{II'{:W word, untranslated, that is, no meanin

iven, oceurs. And when to this is added, that, of the seventeen, in which
the word untranslated, namely Satan, oceurs, fiwefve oceur in the book of Job,
it ean be seen that these passages, in which the word is translated and ex-
hibited in its true meaning, are nine more than those in which it is put in
its untranslated form, namely, Satan.

What then is the word by which Sathan is rendered in these passages ?
A quotation of a few will afford the best illustration.

the interesting history of David, it appears that he served Achish, one
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of the princes of the Philistines. In such service he was called upon to en-
gage in war against the enemies of his master. The princes who, with Achish,
were about to fight against their mutual enemies, observed David and his
men. “% Then said the prinees of the Philistines, what o these Hebrews
Aere?  And Achish said unto the princes of the Philistines, Is not this
David, the servant of Saul, the king of Israel, which hath been with me
these days, or these years, and I have found no fault in him sinee he fell
wnfo we unto this day? And the princes of the Philistines were wroth with
him ; and the princes of the Philistines said unto him, make this fellow re-
turn, that he may go again to his place which thou hast appointed him, and
let him not go down with us to battle, lest in the battle he be an adversary
to us: for wherewith should he reconcile himself unto his master ? should
it wof be with the heads of these men? Is not this David, of whom the
sang one to another in dances, saying, Saul slew his thousands, and Davi
his ten thousands ?

“ Lest he be an adversary fo us;” the word, here rendered adversary, is
Satan; and if Satan were the proper meaning, it should be, ““Lest he be a Sa-
tan to us.” Hence Satan is applied to @ man, in a state of opposition.

Other passages in which Satan oceurs in the original, and is rendered
“ adversary” in the common version, are presented in the life of Solomon.
61 ¢ And Hiram king of Tyre sent lis servants unto Solomon ; for he had
heard that they had anointed him king in the room of his father ; for Hiram
was ever a lover of David. And Solomon sent to Hiram, saying, thou
knowest how that David my father could not build an house unto the name
of the Lord his God, for the wars which were about him on every side, until
the Lord put them under the soles of his feet. But now the Lord my God
hath given me rest on every side, so Zhaf Zhere is neither adversary nor evil
oceurrent.” ol -3

The phrase “adversary,” is, in the original, Satan; and that this adversary
refers to human adversaries is evidenf, beecause Solomon makes a reference
to wars which David carried on, which wars were carried on by means of
human heings.

That the adversary is a human adversary, the continnation of Solomon’s
history affords additional evidence. Solomon deviated from the eourse which
Jehovah had marked out. As a punishment, ® “ The Lord stirved up an ad-
versary unto Solomon, Hadad the Edomite: he was of the king’s seed in
Edom.” Here there can be no doubt that the adversary was a human being,
and the Hebrew word for such adversary is Satan.

Additional corr