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10 DARWINISM IN MORALS.

- does not involve any higher agency for its production than
that of the play of common human life, nor indicate any
higher nature for its seat than the further developed in-
telligence of any gregarious brute. So far, Mr. Darwin’s
view seems only to give to those he has quoted from Mr.
Spencer their full expansion. The points on which he
appears to break fresh ground from this starting-place are
these two: 1st, his theory of the nature of conscientious
Repentance, which represents it as solely the triumph of a
permanent over a transient impulse ; 2nd, his frank ad-
mission, that though another animal, if it became intelligent,
would acquire « moral sense, yet that he sees no reason why
its moral sense should be the same as ours, or lead it to
attach the idea of right or wrong to the same actions. In
extreme cases (such as that of bees), the moral sense, de-
veloped under the conditions of the hive, would, he thinks,
impress it as a duty on sisters to murder their brothers.

Tt must be admitted that these two doctrines between them
effectively revolutionize Morals, as they have been hitherto
commonly understood. The first dethrones the moral sense
from that place of mysterious supremacy which DButler
considered its grand characteristic. Mr. Darwin’s Moral
Sense is simply an instinet originated, like a dozen others,
by the conditions under which we live, but which happens,
in the struggle for existence among all our instinets, to
resume the upper hand when no other chances to be in the
ascendant. And the second theory aims a still more deadly
blow at ethics, by affirming that, not only has our moral
sense come to us from a source commanding no special
respect, but that it answers to no external or durable, not
to say universal or eternal, reality, and is merely tentative
and provisional, the provincial prejudice, as we may de-
scribe it, of this little world and its temporary inhabitants,
which would be looked on with a smile of derision by
































































































42 HEREDITARY PIETY,

instantly he or she was induced to take the vow never to
become a parent ; and only by the infraction of such vows was
there a chance for the world of an heir to his or her virtues.
The best-born man among us now living, if he could trace
out the million or so of his ancestors contemporary twenty
generations ago, would hardly find among them a single
person mentally distinguished in any way. We are all
the descendants of the caterans and hunters, the serfs and
boors of a thousand years. The better and greater men born
in the same ages hid their light under a bushel while they
lived, and took care that it should not be rekindled after
their death. When the Reformation came, the case was
even worse; for then the ablest, the bravest and the truest-
hearted, were picked out for slaughter. The human tares
were left to flourish and reproduce their kind abundantly,
but the wheat was gathered in bundles to be burnt. To
this hour France feels the loss of Huguenot blood (so
strangely vigorous wherever it has been scattered!), and
Spain halts for ever under the paralysis of half her motor
nerves, cut off by the Inquisition.

Besides these discussions, Mr. Galton’s book is full of
suggestive and original ideas concerning the results of mar-
riages with heiresses,—concerning the influence of able
mothers on their sons,—concerning the choice of wives by
gifted men,—and, finally, concerning the application of Mr.
Darwin’s hypothesis of Pangenesis to human inheritance
of special qualities. Of these topies nothing can here be
said, though against some of them I would fain enter my
expression of dissent. There remains not more than space
enough to discuss the branch of Mr. Galton’s subject which
properly falls under the notice of a Theological Review, viz.,
the statistics he has collected concerning Divines,

It was not a little mischievous of Mr. Galton to preface
his investigations about the families of pious men, by






44 HEREDITARY PIETY.

different opinions from their own. The name of Laud. has
not a sweet -savour in Evangelical nostrils ; while the
Ritualist Dr. Littledale talks unconcernedly of those “scoun-
drels,” the martyrs Hooper and Latimer. Nevertheless,
Mr. Galton has happily got over his difficulty through an
excellent collection—* Middleton’s Biographia Evangelica,”
published in 4 vols. in 1786, and containing 196 picked lives
of Protestant saints, from the Reformation downwards. Our
author subjects these biographies to sharp analysis, and the
following are the conclusions which he deduces from them.
These 196 Protestant saints were no canting humbugs.
They were for the greater part men of exceedingly noble
characters. Twenty-two of them were martyrs. They had
considerable intellectual gifts. None of them are reported
to have had sinful parents; and out of the last 100 (whose
relations alone are traceable), 41 had pious fathers or mothers.
Their social condition was of every rank, from the highest
to the lowest. Only one-half were married men, and of these
the wives were mostly very pious. The number of their
children was a trifle below the average. No families of
importance in England are traceable to divines as founders,
except those of Lord Sandys and of the Hookers, the
famous botanists, who are the lineal descendants of the
author of the Ecclesiastical Polify. As regards health, the
constitution of most of the divines was remarkably bad.
Sickly lads are apt to be more studious than robust ones,
and the weakly students who arrived at manhood chiefly
recruited the band of divines. Among these semi-invalids
were Calvin, Melancthon, George Herbert, Baxfer, and
Philip Henry. Reading the lives of eminent lawyers and
statesmen, one is struck by the number of them who have
had constitutions of iron; but out of all Middleton’s 196
divines, he only speaks of 12 or 13 as vigorous. Out of
these, 5 or 6 were wild in their youth and reformed in
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are those who still repeat, with Cowper, that this world is,
and ought to be, a Vale of Tears, and that a very proper
way to view our position therein is to liken ourselves to
¢« crowded forest trees, marked to fall.”” To such persons,
no doubt, it is natural to pass through the varied joys and
interests of youth, manhood and old age, plaintively ob-
serving to all whom it may concern, that they
Drag the dull remains of life
Along the tiresome road.

But these worthy people have certainly been in a minority
for the last twenty years, since the Psalm of Life took de-
finitively the place of the lugubrious “Stanzas subjoined to
the Bills of Mortality.” And to us in our day it is un-
doubtedly somewhat of a blow to be told that Religion,
instead of being (as the old Hebrews believed) the correlative
of health and cheerfulness and length of years, is, on the
contrary, near akin to disease; and that he among men whom
the Creator has blessed with the soundest body and coolest
brain, is, by some fiendish fatality, the least likely of all to
give his heart to God or devote his manly strength to His
cause. The Glorious Company of the Apostles is reduced to
a band of invalids, and the Noble Army of Martyrs is all on
the sick list!

Is this true ? Shall we sit down quietly under this die-
tum of Mr. Galton’s, and agree for the future to consider
health and piety as mutually antagonistic? For my own
part, I must confess that if facts really drove me to such a
conclusion, I should be inclined to say, with the Irench
philosopher contradicted in his theories, “ Eh bien, mes-
sieurs! tant pis pour les faits!” No statistics should lash
my (private) opinion over that six-barred gate. DBut are we
really driven to such straits at all? It seems to me that
Mr. Galton’s own words give us the key to the whole mys-
tery, and to a very important truth beside. He tells us at
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Thought and runs away;” or another talks blasphemously
of “The Voice” guiding him to exchange a poor and pro-
vincial See for a rich one with a good town-house; or,
finally, when “eminent saints” prove dishonest bankers,—
how is it that we do not all wring our -hands and cry that
the heavens are falling? Why do we only nod our heads
lugubriously and observe, “ What a different sort of man is
the Rev. A. B.’s brother, Captain C. D., of the Navy, or
Colonel E. F., of the —th Dragoons ! or, “ How the episco-
pal apron transforms a man into an old woman!” or, *“ How
very dangerous it is to have dealings with the saints 1”1
Things like these ought to strike us dumb with amaze-
ment and ‘horror, had not experience hardened us to a vague
anticipation of a correlation between an extraordinary dis-
play of Christian sentiment and a proportionate lack of the
element of manly honesty and courage. Without formu-
larizing our ideas on the matter, there are few of us who,
if we were attacked by robbers in a house with a saintly
clergyman upstairs and a profane man of the world below,
would not rush first to seek our defender in the lower story.
Again, in matters of veracity, to whose recommendation of a
servant or a teacher do we attach most value—that of the
pious vicar of the parish, or that of the fox-hunting squire ?
Not to pursue these illustrations further, I think my position
will be hardly gainsaid if I assert that, while the theo-
logical virtues, faith, hope, charity, purity, and resignation,
flourish abundantly in the vineyard of the Church, the
merely moral virtues, courage, fortitude, honesty, generosity
and veracity, are found to grow more vigorously elsewhere.
It is not of course maintained that either side of the wall

1 We have heard an aunthentic story of a clergyman who, being present at a
prayer-meeting at which Sir John Dean Paul engaged in devotion, immediately
afterwards rushed up to town and drew all his money out of the too pious
banker's hands ! .
























26 HEREDITARY PIETY.

piety,” and may become Mr. Galton’s ideal sceptic. “If he
inherit great instability without morality, he may very pro-
bably disgrace his name.” Only in the third contingency,
namely, that of the son inheriting both the father’s qualities,
is there any security for his following in the parental steps.

Thus we have an explanation more or less satisfactory
of the double phenomenon, that there is such a thing as
hereditary piety, and that there is also an oceasional (though
I hardly think a very common) tendeney for the sons of a
really religious man to turn out either sceptics or repro-
bates. So far as my judgment goes, I should say that the
common disposition of children is to share in a very marked
manner the emotional religious constitutions of their parents,
and that this is only counteracted when piety is presented to
them in so repulsive a shape, as to provoke the over-lectured
«little Samuels” into rebellion. There are two facts connected
with such heritage which must have forced themselves on
the attention of all my readers. One of them falls in with
Mr. Galton’s theories of heredity, but the other must needs
be explained by reference to post-natal influences. The first
is the tendency of strong religious feeling to pervade whole
families. The second is the equally strong tendency of the
different members of such religious families to adopt different
creeds and types of piety from one another, insomuch that
the sympathy which ought to have united them in closer
bonds than other houscholds is too often converted into a
source of dissensions.

These two facts will, I think, be disputed by few observers.
All of us are acquainted with families in which no vehement
warmth of religion has ever shown ifself, and in which,
according to Evangelical language, “conversions™ never take
place. Again, we all know, personally, a few, and by report
a great many families, where for successive generations there
are men and women of either saintly piety or fanatic zeal.
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arise, purer than we can think, cleaner than we can know,
to the higher worlds above. Least of all do we take
count of the comparative responsibility which must belong
to what must be called the comparative sanify of human
beings. In the very remarkable and exhaustive treatise
whose title I have placed second at the head of this
article, there is to be found a most elaborate analysis of
scores of cases of heinous crime committed of late years
in France. Making allowance for the author’s zeal
leading him to push his conclusions somewhat beyond
what his premisses warrant, the multitude of these crimes,
which he gives us good reasons to believe were committed
cither under temporary aberration of mind or congenital
moral idiotcy, are perfectly appalling. Little doubt can
remain on any reader’s mind that multitudes of men and
women are so constituted as to have but an infinitesimal
share of moral responsibility. The most atrocious crimes
are often precisely those which, on learning the utter insen-
sibility displayed from first to last by the perpetrators, we
are obliged most distinctly to class with such maniacal
homicides as that of poor Lamb’s sister, or with the ravages
of a man-eating tiger in an Indian village.

Again, the inequalities of moral endowment become salient
to our apprehension when we contemplate the different races
of mankind. Who can imagine for a moment that the same
measure will be meted to a Malay or a Kaffir assassin as to
an English Pritchard or a French La Pommerais ¥

But (it may be said) we are not now concerned about the
righteous judgments of God on human transgressions. We
are content to believe they will be meted out with absolute
impartiality at last. What is painful in the theory of
Hereditary Piety is the idea that, through such material
instrumentality as natural birth, the most divine of all gifts
should be bestowed or denied, and that, in fact, a pious man


















66 RELIGION OF CHILDHOOD.

arrive at the conclusion that the Divine mercy is withheld
from no honest seeker, however many mental errors he may
have ignorantly imbibed, is not precisely the same con-
clusion (albeit M. Renan would have it so) as that religious
belief is of no consequence to the soul which entertains it,
and that it is just as possible to be noble with a base faith
as with the purest—to love God when He is represented as
a cruel and capricious Despot, as when He 1s revealed as
the holy and blessed Father of all.

Rather do T believe that a very different future is before
the world, The reaction has come from the belief of Chris-
tendom for eighteen centuries, that “everlasting fire” might
be the penalty of even unwitting error concerning Trinities
and Unities, Incarnations and Processions ; and the first
result of that reaction is very obviously and naturally to
lead men to depreciate for a time the real value which must
for ever belong to the possession of such religious truth as
each soul may be permitted to grasp. Decause an artificial
extrinsic penalty upon error is no longer feared, the intrinsic
and unchangeable value of truth is for a moment forgotten.
But ere long a juster estimate will be made. That calm,
carnest, fearless spirit of search, which distinguishes so
strangely the great thinkers of pre-Christian times from the
foverish and terror-haunted anxiety of those who followed
them, will return to the world, and will become the habitual
temper of all the wise and good. Men will no longer seek
the waters of life, as in a tale of enchantment, because they
can save the drinker from some fiend’s spell of torture or
transport him to a fairy paradise. But they will seek them
as when, after long, weary days of desert march, the-traveller,
dust-soiled and parched with thirst, sees Jordan eddying be-
tween its willowy banks, and flings himself on the grass and
drinks its sweet waters and bends in its waves till they go
over, even over his soul.
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riches,” the thousand joys and sorrows, pursuits and interests,
faults and follies of life, may carry him on year after year
heeding but little the treasure he carries in his breast. Yet,
even in his worst hours, that truth is a talisman to ennoble
what might else be wholly base, to warm what might be all
selfish, to purify and to cheer by half-understood influence
over all thoughts and feelings. But it is in the supreme
moments of life, the hours of agony or danger or temptation
to mortal sin, the hours when it is given to us either to step
down into a gulf whose bottom we may not find before the
orave, or to spring back out of falsehood or bitterness or
self-indulgence upon the higher level of truth and love and
holiness—it is in fhese hours that true religious faith shows
itself as the power of God unto salvation. With it, there is
nothing man may not bear and do. Without it, he is in
danger immeasurable. With a false creed—a creed false to
the instincts of the soul, incapable of supplying its needs of
reverence and love, such as they have been constituted by
. the Creator—a man’s joys may cover the whole surface of his
life; but underneath there is a cold, dark abyss of doubt and
fear. He passes hastily on in the bright sunshine, but under
his foet he knows the ice may at any time give way and erash
beneath him. Happiness is to him the exception in the
world of existence. The rule is sorrow and pain ; endless
sorrow, eternal pain. DBut he whose creed tells him of a God
whom he can wholly love, entirely trust, even though his
outward life may be full of gloom and toil, has for ever the
consciousness of a great deep joy underlying all care and
grief ; a joy he pauses not always to contemplate, but which
he knows is there, waiting for him whenever he turns to it;
and his sorrows and all the sorrows of the world are in his
sight but passing shadows which shall give place at last to
everlasting bliss. His plot of earth may be barren and
fowerless, and he may till it often in weariness and pain,
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word and deed by which we tamper therewith involves a
dishonesty which, when all the cheats and thefts of this
world’s goods are forgotten and pardoned, the offender may
need to weep over and repent.

If these views have in them any justice, the question so
often asked in our day, “ What religion shall we teach our
children #” assumes new significance. That all-precious re-
ligious truth which year by year men will learn better to
value and more simply to follow, how are the young to be
taught to seek and aided to find it? IHow are we to guard
them against that fatal pseudo-liberal indifferentism which
would make of Christendom another China, with each man
landing his neighbour’s religion and depreciating with mock
humility his own ? These are large questions, which for the
general public correspond to the anxious private inquiry of
so many parents: What shall we teach our children concern-
ing God and Christ and the Bible? In what position ought
we to place them as regards the popular theology, and the
Churches wherein we were ourselves brought up, and whereto
we now hold more or less loosely? In a word, what is the
Religion for Childhood in our age and phase of thought?

With much distrust of my own power to deal with so great
a theme or offer counsel to those who alone have practical
knowledge of the training of children, I shall venture to
attempt some answer to these questions in the following
pages. It must happen to all who have striven to urge the
claims of a creed founded upon consciousness rather than
authority, to be frequently challenged by the inquiry, *“ How
would your faith suit children and ignorant persons? It may
be all very well for educated men and women, but how would
it apply to the poor? How could you bring up a child under
its simple doctrines ?””  The faith which shrinks from such a
challenge stands self-condemned. To prove that the most
liberal theology need not do so, but has its blessed work to
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think this description may be taken as a true one as regards
the majority of Unitarian families, and that the result may
be traced in the innumerable lapses of the sons and daugh-
ters of Unitarians into the ranks of churches from whose
errors a very moderate share of parental care and warning
ought to have protected them. That worldly interest has
some part in all this must perhaps be conceded. The social
and (let it be added, shameful as it is) the matrimonial dis-
advantages of membership in a small sect, may make some
Unitarian parents less unwilling than they ought to be to sac-
rifice their sons’ and daughters’ spiritual for temporal benefit.
I am persuaded, however, that far more often the motives of
Unitarian parents, even of those who act most unguardedly,
are higher than these. Many of them doubtless imagine
that what is so clear to their minds will needs be clear to
those of their children. Others suppose that even if their
son receive false instruction at school, they will be able 1n
a few weeks of holidays to supply an antidote of rational
argument which shall neutralize the poison which month
after month has been slowly infiltered and taken up into
the child’s system of thought and feeling. Many more,
having been themselves educated in the older and stricter
Unitarian training, have never experienced and have formed
no adequate idea of the evil, and of the tenacity of the
darker doctrines of the popular creed. They think them
silly rather than deadly. They have never known what it
is to believe in Eternal Hell. They have never knelt to
thank God when that horror of horrors was lifted from their
souls. Nay, even their own boasted doctrine of the Divine
Unity has been always to them a mere negation of Trini-
tarian error. They have never known the power of that
flood-tide of reverence and love when all the religious emo-
tions, long divided, confused, and scattered, are turned at last
into the one channel, and the same Lord 1s recognized as
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interference. How many thus ‘remain in the Church be-
cause they are never called on by any test, or even inquiry,
to renew or renounce their adherence to it; how many
more remain with the idea of Colenso and Presbyter An-
glicanus, that they have a right as members of the nation
to be members of the National Church, whatever their
views may be of its doctrine—how many of all these there
are now in England, it is not easy to tell. Such as they
are, while young men and women, their position perhaps
entails little difficulty of a moral sort. But when they
become parents the case is altered. Shall they have their
children baptized ? Shall they teach them to read the
Bible, and repeat the usual hymns and collects 7 Above all,
shall they take them to church and make them learn prayers
and listen to sermons all and each saturated with doctrines
the parent disbelieves ? On the other hand, shall they
omit all these traditional processes and bring up the children,
as their friends will assuredly say, like little heathens ?
The question is making many a father anxious, and giving
many a mother the heart-ache, in England at this moment.

It must be owned that the case is beset with difficulties.
Putting aside special family difficulties—difference of opinion
between the two parents, interference of other relatives, and
last, not least, the forbidden efforts of orthodox servants
to impress children with their crude and cruel theology—
putting all these aside, there remain gravest difficulties com-
mon to all. I cannot presume to offer counsel as to these
difficulties in detail, but I venture to urge the considera-
tion of a few general principles which, if approved, may
serve as guides to decide the outline of conduct to be filled
by each parent according to special circumstances.

[n the first place, a critical spirit can never be rightly
fostered in a child. It is not for one who has all the evi-
dence yet to learn, and even the process by which evidence
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—

gious intellect are brought into painful and jarring proximity,
the attitude of the soul is altered too rudely.

But if this be so with us all in middle life, how much
more incongruous must be anything like such critical judg-
ment in a child! The most fatal and hopeless lack in any
child’s character is that of the feeling of reverence; and 1t
would almost seem that when from any cause it is deficient,
it is well-nigh impossible to create it afresh. But if a mode
were to be devised expressly for the extinction of reverence,
it would manifestly be to set a child to pass its wretched little
judgments on the opinions of those who constitute for it
the world. Thus, whatever else a child ought to be taught
about the popular religion, it is quite clear it must not be
taught to set itself up to decide that such and such doctrines
are foolish or absurd.

Secondly : We have been all a good deal misled by the
vaunt of our ancestors, that a Christian child knows more
about God than Socrates or Plato. We have a latent idea
that it is our business to verify the boast, and stock a
baby’s mind with formule about that Ineffable Existence,
whose relations to us we may indeed learn, but whose
awful Nature not all the wisdom of the immortal life may
fully reveal to His creatures. Thus there is a constant
effort to give a child notions about what could only be
fitly treated as too solemn a mystery to pretend to have
notions of at all; and the natural inquisitive questions of
the pupil are not met by the grave warning which best
would instil reverence and awe, but by efforts to give or
correct ideas where no ideas may be. 'We have all been so
accustomed to “ Bodies of Divinity,” Catechisms and Creeds,
that we find it hard to imagine religion despoiled of such
paraphernalia, and mothers ask, with an alarm which would
be ludicrous were the subject less solemn: “ What am I to
teach my child if I am not to make him learn the Church
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alter them from what they have been created. They are so
constituted as spontaneously to open to an object of one
kind, and to shrink from an object of another. The task of
him who believes children’s hearts to be God’s handiwork
and not that of a Devil, is to educafe (draw out) what God has
put there, and to present to those faculties, as they grow, that
idea of God and duty which they are made to fasten upon
with honour and love. Divines talk of children being wholly
corrupt, and poets tell us they “ trail clouds of glory”; but
parents neither find the corruption nor see much of the
clouds of glory. TItisa germ of a soul, rather than a soul
either burdened with sin or ““trailing” any foreknown light,
which lies covered up in a little child’s cradle. DBut assuredly
it is a germ in which God has folded potentially all the
blossoms of holy feelings man can know on earth. Surely
it is always proof that the teaching is wrong, when those
sentiments which God has intended should turn to Himself
do not turn to Him as spontaneously as the young plant to
the light ? Tt must always be because it is not God, the true
God, whom we have presented to the soul of the child, but
some grim idol whom it was never made to love, that 1t has
failed to lift itself to Him.

Again: The sense of sin is so deeply connected with the
religious sentiment, it 18 so profoundly true that the holiness
of God is first intimately revealed to us through the sense
of our own unholy deeds and thoughts, that it is of the first
importance in all religious teaching to place aright this matter
of “ the exceeding sinfulness of sin.”” No human piety, even
the piety of a little innocent child, can live and bloom with-
out some tears of penitence to water it. Nay, the readiness
and fulness of repentance in early youth, the April flood of
pure and blessed sorrow which falls so abundantly and then
leaves the sky so clear and earth so tremulously bright, is
evidence enough that repentance has its inevitable work
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The opposite error of moral laxity and indifferentism is
one into which parents who have themselves escaped from
the evils of Calvinistic training are naturally most prone to
fall. 'While one child’s conscience is over-stimulated to the
verge of disease, another finds its own instinctive penitence
treated so lightly, its real faults passed over as if so trivial
and unimportant, that it is impossible but that, with a child’s
susceptibility to the opinion of those above if, the penitence
soon dies away and the fault is repeated.

Now the parent who would hold the mean between these
two errors, and neither excite a child’s conscience to disease
nor lull it to lethargy, has a most difficult task to perform
in face of the common preaching and common juvenile reli-
gious literature of the day. Clergymen addressing audiences
of grown men and women may well be excused if they con-
sider that there is small danger of their adult hearers making
too much of their sins, but much danger of their making too
little. The most spirit-stirring, and probably on the whole
the most useful, preachers in the orthodox churches are those
who are for ever proclaiming ‘“the wrath of God against
sin,” and urging their hearers to more earnest self-scrutiny
and deeper penitence. DBut these spiritual medicines, meted
out for the hard conscience of a man, are almost poison to
the tender heart of the child; and the very solemnity of the
place where the lesson is heard increases the power of the
words to exaggerate and distort. Again : religious books
for children and religious novels for the young are half of
them written by women of sickly sentiment, full of that
trivial, baby-house morality of which I have spoken; and
the child whose mind is fed with such petty thoughts cannot
possibly grow up to health and vigour of soul. The truth
cannot be too often recalled that human beings have not got
an infinite store of attention and reverence to bestow, insomuch
that they may harmlessly lavish a great deal of either upon
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—shall they alone hesitate whether they shall bring up their
children in their own creed or in that of their neighbours?
How deplorable is it there should even be a question in
such a matter! Yet question there is; and the actual
practice of liberal-minded parents at this moment is So
variable and devoid of fixed principle of action, that it would
be ridiculous, were it not lamentable, to describe it. Here
s a mother who does not believe a syllable of the popular
theology, but brings up her daughters carefully to believe
it all, and pretends to them that she believes it also, guard-
ing them from the chance of reading a book or conversing
with a person who could disturb their faith, Here 1s a
father who allows his boys to be taught the whole system
which he himself believes to be as much a delusion as the
vortices of Descartes; but he thinks to remedy some of the
evil by applying an antidote in the shape of a little levity.
Here is one who trains his child to criticize the opimons of
those around, and to set up its small judgment over the
mysteries of heaven and earth. Here is another who teaches
“ Elegant Extracts” of Christianity, and leaves the child
by and by to discover that the authority for what it was
told was true and what it was told was false, was precisely
one and tho same. Here, again, is one who, from fear of
« prejudicing” the child’s mind, teaches him no religion at
all, and thus loses for him for ever all the tender associa-
tions of youthful piety. Placed clearly before a parent’s
mind, the idea of deliberately teaching a child falsehood, or
choosing for it secular advantage rather than spiritual benefit,
would seem shocking and monstrous to all save the most
worldly. But the falsehoods are popular falsehoods, filling
the very air of English thought; the secular advantages
offered by orthodoxy are tangible, considerable, every day
present. The spiritual benefits of a pure creed (now we have
ceased to believe in eternal penalties for error) are purely
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in his letters. His feeling of it was so strong, that it seemed
rather to belong to a woman than to a man, and at certain
times the resulting depression was so great that he fell into
a morbid hopelessness.” His work at Winchester, however,
was largely successful, his rector proved a kind and con-
genial friend, and his mode of life seemed the ideal of
devotion. “Study all the morning ; in the afternoon hard
fagging at visitation of the poor in the closest and dirtiest
streets of Winchester ; his evenings were spent sometimes
alone, but very often with his rector.” His habits, indeed,
here took an ascetic shape, such as by some occult law of
nature it would appear every strong soul, at the outset of its
higher life, spontaneously adopts. The Quarantania fast
of Christ has had its unconscious copyists in every age and
under every creed. Elijah, and Buddha, and Zoroaster,
each earned through such means their prophet-mantles,
and since their day thousands of lesser men have felt that
“ lusting of the spirit against the flesh,” in which the spirit
is ever cruel in its first victory. Robertson, we are told,
“created a system of restraint in food and sleep. For nearly
a year he almost altogether refrained from meat. He com-
pelled himself to rise early. He refrained also much from
society.” In some private meditations and resolutions writ-
ten at this time (1848-1845) there occur long strings of
reasons to fortify the determination to eat with stringent
self-denial and to rise early; and the “Resolves” are full
of that still deeper asceticism which starts from holiest
ambitions, and, alas ! ends too often in the most morbid self-
anatomy and self-consciousness.

«To try to feel my own insignificance. To speak less of self, and
think less. To feel it degradation to speak of my own doings as

a poor braggart. To perform rigorously the examen of conscience,”
etc.!

1 Pages 99, 100.
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worship, he assumes a position in some minds so prominent,
in others so far in the background, that, to return to our
metaphor, the line marking the warmest devotion to him
must be made to run half through the Unitarian church,
after threading the heights of Romanism and Tractarianism,
and descending to the lowest vales of Evangelical and
Methodistical opinion. Channing and hundreds of Channing’s
disciples seem to make up in personal attachment many times
more than they deduct from official homage. Even Theists
who differ in little else, differ, widely as the poles, when they
come to express their sentiments towards him who, to them
all, is only the Man of Nazareth.

Among those who have felt vividly this supreme attraction
to Christ’s character, Robertson stands eminent. From his
fivst desire to devote himself, like a knight of old, to “military
service and the service of Christ,” Christ’s name seems to
have been uppermost in his mind and on his lips; and, as his
biographer affirms, he endeavoured to bring everything, even
the petty worries of Brighton scandal, in some occult way to
the test of the life passed in Galilee eighteen centuries ago.
He deliberately identifies his whole religion with the worship
of Christ, rather than with the attempt to follow God accord-
ing to the doctrines of Christ. Christianity in his view is
1ot so much the religion which Christ taught to men (though
of course this he would also maintain it to be), as the religion
which teaches men about Christ. In one of his sermons
(quoted by Mr. Brooke) he says: “In personal love and
adoration of Christ the Christian religion consists, and not in
a correct morality or a correct doctrine, but in a homage to a
King.” In another place he writes to a friend :! “Only a
human God and none other must be adored by man.” Thus
it appears that his ‘ntellect ratified the tendency of his
feelings. He deliberately made * the Christian religion ”

| Vol. i., page 290.
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Divine Sonship in those who *followed not us ”’; or any
fruit in the vines which grow outside the vineyard.

With pleasure we see from this Biography that practically
he felt no less than preached such liberalism. We read,’
“ He revered and spoke of Dr. Channing as one of the truest
and noblest Christians of America. He was deeply indebted
to his writings.” And again: * He read James Martinean's
books with pleasure and profit. The influence of The
Endeavours after the Christian Life’ may be traced through
many of his sermons. Theodore Parker he admired for his
eloquence, earnestness, learning and indignation against evil,
and against forms without a spirit, which mark his writings.
But he deprecated the want of reverence and the rationaliz-
ing spirit of Parker.”’?

I must pass briefly over the private character of this
noble man. The Biography we are reviewing, in spite
of all its warm eulogiums and discriminating criticisms, will
probably be felt by most readers to leave much to be desired
in the filling up of the picture of Robertson’s character.
Those who personally and intimately knew Mr. Robertson
offirm that he was a most warm-hearted man, capable of
strong attachment, and I can hardly think his biographer
has done wisely in eliminating so completely the traces, or at
Jeast all means of identifying the traces, of the friendships
of his manhood from these volumes.

In a most vigorous defence of Tennyson from the charge
of overstrained enthusiasm for Arthur Hallam, he says:

% The friendship of a school-boy is as full of tenderness and jealousy
and passionateness as even love itself. 1 remember my own affection
for G. R. M. How my heart beat at seeing him ; how the conscious-

ness that he was listening while I was reading annihilated the presence
of the master ; how I fought for him ; how to rescue him at prisoner's

1 Vol. ii., page 171.
2 T cannot pause to answer, for the thousandth time, the imputation conveyed
in the last paragraph.












126 AN ENGLISH BROAD CHURCHMAN.

full of life and gaiety, but from the time he grew up he
appears to have been constantly subject to morbid depres-
sion. At first there were alternating fits of cheerfulness
and gloom ; but at last he seems to have deliberately justi-
fied himself in condemuning mirth and adopting a fixed
melancholy. In one place, after a touching description of
the sufferings of a poor soul he had visited, he says, inei-
dentally, of his general habit, “ My laugh is now a ghastly,
hollow, false lie of a thing.”! In another place, detailing
a meeting of men assembled to thank him for his instruc-
tions, he says, “The applause was enthusiastic, yet all seemed
weary, flat, stale, and unprofitable. In the midst of the
homage of a crowd, I felt alone and as if friendless.”?
Again, in 1852, he writes: * All was warm and effervescing
once, now all is cold and flat. If a mouse could change into
a frog, would the affections be as warm as before, albeit they
might remain unalterable ? I trow not; so I only say you
have as much as a cold-blooded animal can give, whose pul-
sations are something like one per minute.” Again we are
told: «He also felt deep sympathy with that want of the
sense of the ridiculous 1n Wordsworth, which made all the
world, even to its meanest things, a consecrated world. The
Judicrous mnow rarely troubles me, he says; all is awful.”?
It would be hard, I venture to think, to put more deplorable
and distorted ideas into one sentence. That the want of a
sense could be a subject of congratulation—a sense the source
of incalculable innocent gratification, the corrector of all taste,
the true correlative of the sense of the sublime, to which it
bears the relationship which tenderness does to strength—to
rejoice in the loss of this God-given aid to cheer us over the
stony places of life, and then to sit down and say that this
sense rarely froubles him, for “all is awful,” is (in my humble
thinking) to fall into some of the worst errors of Calvinism.

1 Vol. ii. page o3. 2 Vol. 1. page 107. 3 Vol. ii. page 174.
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we show it more candidly. How cordially most of us
dislike  German sentiment,” with its (wholly imaginary)
tendency to lax morality, and the unlimited indulgence in
smoke, metaphorical and actual! How we abhor American
¢« bunkum” and “tall talk.” Above all, how we distrust
French ideas, French phrases, French turns of thought,
the pitiless logic, the unattackable dialectics, the senti-
mental hyperboles, of a true French writer ! To hear
o Frenchman talk of “la femme,” with mingled gallantry,
fathomless pity, and acute curiosity, 1s enough to set John
Bull, who has known Mrs. Bull by heart these twenty
years, and finds her a good, comfortable wife, not in the
least mysterious or pitiable, stamping with rage. To find
him apostrophizing a mother, « Une meére, voyez vous c'est
une chose,” ete., etc., and winding up every peroration with
the Divine Name as a grand rhetorical flourish, is cause
enough to justify all the wars of history. 'We don’t like to
hear that Napoleon lost Waterloo because, as M. Hugo says,
“jl génait Dien.” First, we don’t believe in such a philo-
sophy of history; and, secondly, we are less shocked by a
man breaking the third commandment for the purpose of
devoting somebody’s eyes to eternal perdition, than for that
of producing a rhetorical coup de théatre.

Very naturally, these national antipathetic feelings come
out most strongly in the case of the deepest and most
sacred sentiments, wherein a single jarring mnote is always
painfully discernible. The intensity of pleasure we derive
from complete religious sympathy, is only paralleled by the
soreness of the mental ear to which approximate, but im-
perfect, harmonies are presented. The nearer the approxi-
mation may be, if the harmony is not achieved, the worse is
the jar. Thus when we read the religious writings of Pagans
or Moslems, we feel no annoyance at the wide divergence
between their expressions of piety and our own. But the
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these gossamer threads of thought, float on for ever in the
very air we breathe. The Jupiter of Phidias has long been
dust, but the story of Llewellyn’s dog is still told from
the Himalayas to Snowdon, and will be told while the Aryan
race survives upon the globe.!

Obscure forms of religion and crude superstitious beliefs
and observances have in them both the general antiquarian
interests of this curious order of wild-flower myths, and
also the special theological value of disclosing to us the
first feeble stirrings of the religious sentiment, the half-
blind “feeling after God if haply they might find him,”
of yet infant nations, conscious of want and dependence,
and dimly conscious also of an unseen Power on whom they
depend. The instinet which makes the tendril of the vine
creep up the stem of the oak, and its roots shoot through
the dark soil towards the water,—even so blind and uncon-
scious seem these first religious impulses of man. Among
them, therefore, the true principles of science call upon us
to look for the simple elements of those sentiments which
have long since become complex and conventional. And
they afford us more than such a field for study ; they give us
by their mere existence the reassuring proof that Religion
is not a matter primarily of ideas, but of Sentiments; and
that Sentiments are permanent in human nature, while the
Tdeas in which they clothe themselves, the fashions of their
intellectual garments, for ever change. The first shape which
each sentiment assumes as it passes out of the world of feeling
into the world of thought—a shape gross in the lower race, the
Seythian, the Negro, the Australian ; finer and more delicate
in the higher, the Greek, the Persian, or the Jew,—that Idea
is by degrees worn out, to be replaced by another. But the
feeling which originated it, though constantly developed

1 See the wonderful collection of these tales in Baring-Gould's Curious Myths
of the Middle Ages.
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revived, and Buddhism was banished to the Further India,
Ceylon, China, and Thibet. But was there then an end
of this ever-reviving hydra of idolatry ? Not at alll The
Serpent still plays an important part in that half of Hindu
worship which is addressed to Vishnu, and appears con-
stantly in his images, extending its hood of heads over
him, or twisted round his throne. In a letter which Mr.
Fergusson has published in his Appendix, dated January,
1869, Dr. Balfour says, “Snake worship is general through-
out peninsular India, both of the sculptured form and of
the living creature.” The vitality of the idolatry is as
remarkable as the vitality of the idol. The Serpent and
his worship are always ““ scotched but not killed.”*

Let me now attempt to sum up some of the results towards
which these marshalled facts of Mr. Fergusson most clearly
point. In the first place, we find that a certain form of
worship has once extended over nearly the whole known
world. We find that it lingered long, even amid Greek
and Roman civilization ; and subsisted side by side with the
Monotheism of the Jews so late as the days of Hezekiah.
We find that it cropped up through Buddhism and
Brahminism as it had done through the Norse and Grecian
mythologies, and that it formed a large part of the religion
of ancient America. Finally, we find that it still exists
in all its horrid glory among the sanguinary savages of
Dahomey; and dwells yet unconquered among our own
subjects of Hindostan. Here is assuredly food enough for
reflection. Let it be remembered that this is a religion
without a Book or an organized Church; a religion ‘vhich
never had a Prophet or an Apostle, and which offers,
consequently, absolutely no ground on which to exercise

1 See for both Tree and Serpent Worship a very remarkable article, **The
Religion of an Indian Province.” Fortnightly Review, February, 1872.
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ness, and warmth of human kindness merit happiness, he
deserved his pleasant lot. It is good to come close to
such a life now and then, to be frofté de bonté et de
borheur, and to warm ourselves for a few moments at such
a hearth of kindly affections and fervid enthusiasms. We
shall think none the less but rather the more of his last
great book, which it is the main purpose of this paper to
review, if we pause for a few moments over these tomes of
loving recollections. Not for us be the criticism which pre-
judges that because a man was unusually sound in heart and
head, unusually full of faith in God and in the Good which
is to be “the final goal of ill,” therefore his judgments ought
to be suspected, and his conclusions set down to the score of
unreasoning optimism. If we find what we deem errors in
Bunsen’s book, we shall not lay them at the door of his
happy temperament, but account for them (as we most justly
may) as the result of the hurried labour of a life rapidly
drawing to its term. Is there cause to marvel if the reaper
on whom the night is closing fast, eagerly panting to fulfil
his task, should fill his bosom, not only with much ripe corn,
but also with a few idle flowers and weeds ¥

Bunsen was born in 1791 at Corbach in Waldeck ; his
father a soldier, his grandfather an advocate. Having com-
pleted his studies at Gottingen, he travelled to Paris, and
thence migrated to Florence and Rome, where his early
friend Brandis was secretary to the Prussian Legation, then
headed by Niebiithr. Bunsen’s talents were almost imme-
diately recognized by the great critic, and ere long, through
a series of well-merited promotions, he passed from the rank
of an attaché to that of a secretary and finally himself
became Minister ; a position he held with honour for many
years. A visit of the King Jf Prussia, then Crown Prince,
to Rome originated a friendship almost romantic, which the
sovereign afterwards testified by the highest possible honours
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who felt the importance of that which he had to tell, and
with somewhat also of the authority of one who had beheld
a vision and only announced what he had seen and heard, he
dictated this book, through long successive hours, like
another Milton, to his daughters. A book produced under
such circumstances has a peculiar and exceptional value. It
is not the value of a Critical History of Religion : that
greatest of histories must wait yet many a day for a pen
able to trace even its outlines. But in a true and important
sense Bunsen's work has a merit beyond that of even a
perfect cyclopedia of theologic history : it is in itself a
Lesson of Theology. Let me explain my meaning, as near
as may be, in his own phrases.

The question may be treated as an open one: is there, or
is there not, a moral unity in the history of humanity ?
Has there been a development of the higher elements of our
nature under any law of progress? Bunsen maintains there
is such a moral unity, and that there has been such a de-
velopment ; and writes his book to demonstrate the thesis.
In doing this he assumes a position towards Christian
and heathen religions which in some respects is peculiar
to himself. On the one hand, he allots to Christ the place
of “the uniting bond of two worlds;” “mno product
of the ancient world, yet its consummation; no mere
herald of the mew world, but its abiding Archetype, the
perennial well-spring of life to humanity through the
Spirit.” The Bible is, he thinks, the « Book of Humanity.”
Christ is set ““ between the two halves” of history, and the
Hebrew religious consciousness as traced in the Bible is
made by him the keynote and standard of all that follows.
On the other hand, Bunsen is far indeed from denying
that it was the same divine inspiration which spake through
the poets and philosophers of Greece, and the prophets of
Fastern heathendom, as in the seers and apostles of Palestine.
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morality of the Saracens and Sicilian Arabs, than to the
ascetic formalism, the idolatrous usages, and well-nigh poly-
theistic belief, of the monks and saints of Christendom.

A striking remark, however, is made by Bunsen, ere he
dismisses the subject of Mahometanism, to the purport that
on coming in contact with the Iranian race in Persia the
combination gave birth to Sufiism ; a philosophy deeply
tinged with a pantheism altogether foreign to the sharply-
cut monotheism of the Semites.

The third book of God in History is devoted to a sketch
of the religious consciousness of the Aryans of Eastern
Asia prior to Christianity. Educated readers are aware that
these Aryans of Eastern Asia are divided into the three great
religions of Brahminism, Buddhism, and Zoroastrianism.
Brahminism is usually understood by modern scholars to be
the later development and corruption of the ancient Vedic
faith. Baron DBunsen, however, insists that the distinction
is rather a geographical than a chronological one, and that
the region of the Indus still retains the nature-worship of
Vedism, while Southern India and the banks of the Ganges
have long fallen into Brahminism, “the offspring partly
of the egotism of the priestly and regal castes, and partly
of the enervating influences of the sensuality encouraged
by the climate.” Before engaging, however, in the
analysis of the great creeds of the Aryans, Bunsen un-
dertakes a sketch of what he calls, in German phrase,
« The vestibule of the Aryan religious consciousness;”
in plain English the religions which bordered on the Aryan
countries, namely, those of Egypt, China, and the tribes
of Tartary. Here, again, we are met by that dogmatism
whose use by Bunsen I have already lamented. I cannot
think that any scholar has a right in the present stage of
critical and philological research to make the dogmatic asser-
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taken in the notion of the transmigration of souls into animal
forms, it may be questioned whether, on the whole, Christen-
dom has gained much by substituting the terrors of an
eternity of torture in a fiery cave, for a term of expiation in
the body of a beast. Who can even say that we ave right in
reading the hieroglyph of the soul of a sensualist turned
into the shape of a swine (to be seen on the splendid Soane
sarcophagus, and on many other monuments), as anything
beside a hieroglyph or mere emblem of a retribution which
may have been understood in a purely spiritual sense ¥
If we wished to express the truth that by indulging in
bestial vice man becomes bestial, how better could we ex-
press it in a picture than by drawing a man turned into a
disgusting brute ?

The religious history of Egypt is full both of encourage-
ment and of warning. The earnestness, nay, rather the vehe-
mence of the national faith in Immortality, several thousand
years before Christianity is supposed to have afforded the
first certainty thereof, is one of the most important facts
of history. The presence of such faith in three civilizations
divided so widely as those of the Egyptians, the Brahmins,
and the Druids, is the strongest testimony conceivable to the
universality of the intuition written on the heart of man by
that Hand which writes no falsehoods. Further, the ethical
form so clearly assumed by this belief among the Egyptians,
is also a testimony to the depth of the human consciousness
of moral good and ill-desert. But again, on the other hand,
while the religion of Egypt teaches us lessons so encouraging
(on which T observe with some surprise that our author has
not insisted), it also bears fearful testimony to the possibility
of petrifying a creed, till 1t becomes a stone closing the door
of a nation’s sepulchre. With such noble beliefs as those in
Osiris and in immortal life, with the enormous power which
must have been needed to build the temples and pyramids
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Buddha (the Enlightened) was the Auguste Comte of the
East. He taught a noble morality,—without a God to com-
mand, or a heaven to reward it. He cut away the roots of
all authority ;—and immediately himself became a supreme
and unquestionable authority, so that a few years after his
death his followers held, “That which Buddha said, that
alone was well said.” He proposed! the idea of Humanity
at large as the object of benevolence—and formed a scheme
of politics subversive of the whole order of society. He
taught his disciples to spend several hours a day in the
repetition of prayers—and forbade them to suppose that any
being in the universe paid them the slightest attention.
Finally, he instructed mankind that after this life there is
nothing to be hoped for—and that the highest virtue leads
soonest to the state wherein virtue is at an end for ever.

Such are the original and still orthodox doctrines of
Buddhism according to FProfessor Miiller, M. de Saint-
Hilaire, and Eugéne Burnouf. Some doubt exists whether
the book containing the metaphysics of Buddhism be really
the tecord of his teachings or the original speculations of
his pupil Kasyapa; but, however this point may be settled,
ancient and modern Buddhist literature bears too many
tostimonies to the atheism of the system, and too often
defines the future Nirvana as empty nothingness, to permit
us to deny that philosophic Buddhism is a religion without
a God and without a heaven.®

A religion like this is an amazing portent in the history
of human development. DBut does its appearance prove that
the Religious Sentiment in man is a weak and variable
impulse, the result of early impressions and to be swept

i Professor Miiller says he originated this idea of Humanity. The above
parallel between Buddha and Comte, however, is no way sanctioned by Professor
Miiller.

2 See a very interesting little work, The Modern Buddhist, by a Siamese Minis-
ter of State. Translated by Henry Alabaster. One vol, 12mo. 1870,




































279 THE RELIGION AND LITERATURE OF INDIA.

research which offers the richest treasures yet to be explored.
The Morning Land still keeps its dew, and it may yet be
gathered fresh and sweet before the army of critics and
commentators have marched over it and left us but dust.

A better devised book than the one I now purpose to
notice it would not be easy to name. It aims to bring to-
gether within the compass of two goodly volumes a general
bird’s-eye view of all that has been yet disinterred of Indian
literature, with the revelations thereby afforded of life in
the Peninsula from the earliest Vedic ages onwards. The
incomparable industry of the authoress in collecting and
sifting the materials for so great a work, is fully equalled
by the judgment shown in their selection. There is for the
reader no wading through tedious or half-comprehensible
passages, such as abound in the original Eastern books.
The interesting and remarkable points in each old poem or
story have been picked out, and the passages from remote
works bearing on the same point collated; insomuch that
the reader can enjoy in a few hours the fruits which it
would have cost him a dozen years of study to gather for
himself. As to the original matter carrying on the thread
of the work, I can only regret that the writer did not give
us much more of it; for the observations are always in-
structive, and often most suggestive and original, Great
taste has also been shown in the selection of translations
from various scholars, Wilson, Max Miiller, Goldstiicker,
Muir, and others; sometimes affording us fragments of really
harmonious poetry, and again, when accuracy of interpre-
tation is more to the purpose, giving us quaint little bits
of obvious literalism. In a word the book affords for Indian
literature precisely the sort of museum which Dr. Gray
desires the public collections to supply for Natural History.
Instead of crowded ranges of objects good bad and in-
different over which the eye wanders idly and the mind
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culated. Gambling was a prevailing vice; several hymns
alluding to it and deploring its results with those of intoxi-
cation. Women were not shut up in Zenanas, but appeared
in public drawn in chariots, and are spoken of with tender
affection. There is no evidence of the existence of castes
at this earliest period, but they appear in the time of the
Yajur-Veda. Trade was already flourishing. In the Rig-
Veda it is said that “ Merchants desirous of gain crowd the
great waters with their ships.” Kings, and wealthy men,
were splendid in their habits, and the natural treasures of
India were all discovered and used. Gold and gems were
plentiful. ~ Swift horses were highly estimated ; the most
precious of all sacrifices to the gods being the Aswamedha,
or sacrifice of a horse. Elephants were tamed and greatly
cherished ; the God Indra being described in the Rig-Veda
as invoked for their protection.

The religion of these Aryans of the Vedic times is a subject
far too large and complicated to be here properly treated.
Some of the passages of the sacred hymns throwing light
upon it have been quoted in this volume in the preceding
Essays. Our present author has drawn together a number
of extracts from various translations, enabling the reader
to form considerable acquaintance with the curious variety
of incipient theologies and nascent philosophies which are
bound up together even in the first and oldest Veda. The
prevailing principle seems to be, that while the Nature-
gods, the Sky, Heaven, Fire, the Sun, the Dawn, etc., are
all separately adored, the particular god who is invoked
in any hymn is, for the time being, nearly always identi-
fied as supreme and universal. One god has many names,
and sometimes bears the name of another god; metaphysical
ideas are deified; and, in a very prominent manner, Agni
(or common domestic fire) 1s treated as the earthly re-
presentative of the Sun. Noble psalms of praise, and
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a whole is looked on as a machine every piece of which
must tally with another; or as a staircase by which one may
ascend to heaven. It exists from eternity. The creation
of the world is the fruit of sacrifice.” This wonder-working
gacrifice is, alas! all the time, nof a grand act of devotion
or self-immolation, but simply the accurate performance of
a complicated ritual observance involving in one case the
slaughter of a horse, and in another the preparation and
drinking of the juice of a particular herb. In the fifth
chapter of her book, Mrs. Manning has given us very curious
details of the forms' belonging to the most interesting of
these rites, the Soma-sacrifice, accompanied by a plan of
the hall or inclosure prepared for its celebration. Her in-
formation is derived from Dr, Haug, who actually induced
a Srotriya Brahmin, properly qualified by ‘“Apostolic
succession,” to rehearse the whole ceremony for his edifi-
cation in a secluded corner of his own premises—of course
not without a suitable “consideration,” though we presume
a lesser one than in the good old time when, we are told,
the honoraire of the Hotri, or celebrant, was a fee of one
hundred and twelve cows. Nothing was ever devised more
intricate than these rites with their innumerable little
fires and seats and posts, and processions up and down and
round about. The shortest period expended in their per-
formance is five days, and we are informed that they may
last a thousand years. The most curious point about the
whole ceremony however is one which I wish that Mrs.
Manning had brought out with greater distinctness. It is
that it includes both a Baptism and a Eucharist; a rite
intended to signify Regeneration, and a rite consisting in
““feeding on a sacrifice”; and drinking a liquid which is
itself frequently described as a god, and which receives
adoration.

The baptismal part of the ceremony, Mrs. Manning says,
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a poet, liked to imagine woman free and noble. The
man, as a husband and citizen, was perfectly content to
keep her a prisoner for life and to leave her to be
burned to death with his corpse as her final reward and
glorification.

At the present day in India it is an ordinary thing for
a lady to be born in the upstairs zenana, and never once to
have trodden the earth, even of the most confined garden,
before she is borne to her grave. What misery existence
must be among a knot of women thus immured together
with nothing but their loves and hatreds and jealousies to
brood upon, is awful and piteous to think of. Every house
in India, belonging to the higher classes, must be a convent
peopled with Starrs and Saurins. That the whole population,
male and female, should be physically and morally weak
when their mothers have undergone for cenfuries such a
régime, is inevitable. The Hindoos have spoiled the lives
of their wives and daughters, and Nemesis has spoiled
theirs, and made’ them the easy prey of their Saxon con-
querors, whose ancestors were naked savages when they
were a splendid and cultured race, but whose women, even
in those old days of Tacitus, were “ thought to have in them
somewhat of the Divinity.”” The marvel is not that Hindoos
are what we find them, but that any race can have survived
so long such a monstrous infraction of natural laws. Most
marvellous of all is it, that Hindoo women with the “set
of their brains,” as we should think, turned to idiotey
through centuries of caged-up mothers, yet display, when
rare occasions offer, no mean share of some of the higher
forms of human intelligence. At this moment the Brahmos
are congratulating themselves on the appearance of a Ben-
galee poetess who composes beautiful hymns suitable for
theistic worship; and Mr. Mill has borne testimony to his
official experience in India of the extraordinary aptitude
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and the tribe of Nairs in Southern India ; and its appearance
in the Mahabharata proves the age of that great poem to
have been prior to that of the Institutes of Menu and the
other codes of Hindoo law.

After a series of wars whose narrative is interrupted by
many episodes (in one of which is the legend of a deluge),
the Mahabharata closes in a peculiarly striking manner.
The brothers Pandavas remain masters of the field, and
kings of their native country, all the rival race being slain.
But “leanness enters into their souls,” and they set off,
accompanied by Drapaudi and their dog, to walk to Mount
Meru, where Indra’s heaven rises among the summits of the
Himalayas. They walk on in single file, till after long years
Drapaudi sinks down and dies; and then each brother in
succession falls, till the eldest remains alone; the mysterious
dog still following him. Indra now appears and offers to
bear the hero in his chariot to heaven. He asks that his
brothers and his wife may be taken there also. Indra tells
him they have already reached heaven through the portals
of the grave, and that he alone has been privileged to enter
it wearing his fleshly form. Then Yudhishthira asks that his
dog may accompany him. But Indra scornfully observes,
“ My heaven hath no place for dogs;” whereupon the hero
says that “ to abandon the faithful and devoted is an endless
crime.”

Yon poor creature, in fear and distress, hath trusted in my
power to save it ;
Not therefore for e’en life itself will I break my plighted word.

Fortunately the dog turns out to be Yama, the god of
Death, who has ever followed his steps hitherto (an alle-
gory in the vein of Bunyan), and marvellously sets the
hero free to accept Indra’s invitation. But not even here
do his trials end. He enters heaven, and seeks instantly
for his wife and his brothers; but he is told they are in
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Hindoo dramas are neither tragedies nor comedies. The
grave and gay mingle in turn, but none of them end in
death, either on the stage or behind the scenes; and Hastern
decorum shows itself in the prohibition of eating, kissing,
or sleeping before the public. They are, in short, very much
what they call themselves, ‘‘poems which can be seen.”
Stage scenery there seems to be none. The acts of the
drama might not be less than five nor more than ten. In-
tervals too long to be imagined in the acts were understood
to take place between them. Men and gods were made to
speak Sanskrit ; women and slaves spoke Prakrit, a lan-
guage bearing to Sanskrit the relation of Italian to Latin.
Married women having passed the age of beauty being in
Hindoo imagination mere cumberers of the ground, cul-
tivated JAefere appeared in India as in Greece, and the
““ Toy-Cart ” presents us with its Aspasia. There are certain
conventional characters on the Hindoo as on the classic and
romantic stage; among them the Vifa or parasite and the
Vidushaka or buffoon. The number of existing Hindoo
dramas is now small; whether many have perished or few
were ever composed is unknown. The * Toy-Cart” 1s
by an unknown author. Three dramas are attributed to
Kalidasa, and three more to another admired poet, Bhava-
bhuti., “ Sakuntala” appears to be recognized as the most
beautiful; but in it, as in all the rest, the use of supernatural
machinery is so exorbitant that it is hard for the slow
British imagination to keep sufficient pace with its trans-
itions to permit of much interest in its plot. Southey
seems to have wonderfully realized this element of wild
Hindoo fancy when he composed the “ Curse of Kehama.”
Miracles, however, like the * Curse,” or even the gigantic
conception of Kehama multiplying himself into eight
Kehamas and driving  self-multiplied

At once down all the roads of Padalon,
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which belongs rather to the class of involuntary than of
unconscious cerebration, we must turn to consider the
surprising phenomena of true Unconscious Cerebration, de-
veloped under conditions of abnormal excitement. Among
these I class those mysterious Voices, issuing we know not
whence, in which some strong fear, doubt, or hope finds
utterance. The part played by these Voices in the history
both of religion and of fanaticism it is needless to describe.
So far as I can judge, they are of two kinds. One is a sort
of lightning-burst suddenly giving intensely vivid expression
to a whole set of feelings or ideas which have been lying
latent in the brain, and which are in opposition to the feel-
ings and ideas of our conscious selves at the moment. Thus
the man ready to commit a crime hears a voice appealing
to him to stop; while the man praying ardently for faith
hears another voice say, “There is no God.” Of course
the good suggestion is credited to heaven, and the other
to the powers of the Pit, but the source of both 1s, I appre-
hend, the same, namely, Unconscious Cerebration. The
second class of Voices arve the result, not of unconscious
Reasoning but of unconscious Memory. Under some special
excitement, and perhaps inexplicably remote association of
ideas, some words which once made a violent impression on
us are remembered from the inner depths. Chance may
make these either awfully solemn, or as ludicrous as that
of a gentleman, shipwrecked off South America, who, as
he was sinking and almost drowning, distinetly heard his
mother’s voice say, “Tom! did you take Jane’s cake?”
The portentous inquiry had been addressed to him forty
years previously, and (as might have been expected) had
been wholly forgotten. In fever, in a similar way, ideas
and words long consigned to oblivion are constantly repro-
duced; nay, what is most curious of all, long trains of
phrases which the individual has indeed heard, but which
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continuance of habitual actions when the motive for them
has ceased. A change in attire, altering the position of
our pockets, never fails to cause us a dozen fruitless strug-
gles to find our handkerchief, or replace our purse. In
returning to an old abode we are sure, sooner or later, to
blunder into our former sleeping-room, and to be much
startled to find in it another occupant. It happened to me
once, after an interval of eight years, to find myself again
m the chamber, at the table, and seated on the chair where
my little studies had gone on for half a lifetime. I had
business to occupy my thoughts, and was soon (so far as
consciousness went) buried in my task of writing. But all
the time while I wrote my feet moved restlessly in a most
unaccustomed way under the table. “ What is the matter
with me?” T paused at last to ask myself, and then re-
membered that when I had written at this table in long
past days, I had had a stool under it. Tt was that particular
stool my unconscious cerebration was seeking. During all
the interval I had perhaps not once used a similar support,
but the moment I sat in the same spot, the trifling habit
vindicated itself afresh; the brain acted on its old impression.

Of course it is as easy as it is common to dismiss all such
fantastic tricks with the single word “Habit.” But the
word “ Habit,” like the word “Law,” has no positive sense
as if it were itself an originating cause. It implies a per-
sistent mode of action, but affords no clue to the force which
initiates and maintains that action. All that we can say,
in the case of the phenomena of unconscious cerebration, is,
that when volitional actions have been often repeated, they
sink into the class of voluntary ones, and are performed uncon-
sciously. We may define the moment when a Habit is estab-
lished as that wherein the Volitional act becomes Voluntary.

It will be observed by the reader that all the phenomena
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study has gone to show that ““ we” are nof remembering, nof
fancying, nof understanding, what is being at the moment
remembered, fancied, or understood. To say, then, that in
such acts “ we * are “using our brains as our instruments,”
appears nothing but a servile and unmeaning adherence to
the foregone conclusion that our brains are nothing else than
the organs of our will. It is absurd to call them so when
we are concerned with phenomena whose speciality is that
the will has nothing to do with them. So far, then, as this
part of the argument is concerned, I think the answer of the
anti-Materialists must be pronounced to be erroneous. The
balance of evidence inclines to the Materialists’ doctrine that
the brain itself performs the mental processes in question,
and, to use Vogt’s expression, “secretes Thought ”” automati-
cally and spontaneously.

But if this presumption be accepted provisionally, and the
possibility admitted of its future physiological demonstration,
have we, with it, accepted also the Materialist’s ordinary
conclusion that we and our automatically thinking brains
are one and indivisible? If the brain can work by itself,
have we any reason to believe it ever works also under the
guidance of something external to itself, which we may
describe as the Conscious Self 7 It seems to me that this
is precisely what the preceding facts have likewise gone to
prove—namely, that there are two kinds of action of the
brain, the one Automatic, and the other subject to the will
of the Conscious Self ; just as the actions of a horse are
some of them spontaneous and some done under the com-
pulsion of his rider. The first order of actions tend to
indicate that the brain * secretes thought ;”’ the second order
(strongly contrasting with the first) show that, beside that
automatically working brain, there is another agency in the
field under whose control the brain performs a wholly differ-
ent class of labours. Everywhere in the preceding pages we










































346 DREAMS.

immediately before the hearing of an important case in
which he was engaged as counsel. Naturally he brought
with him the bundle of papers connected with the case, in-
tending to study them in the interval; but on the morning
after his arrival the packet could nowhere be found. Careful
search of course was made for it, but quite in vain, and
eventually the lawyer was obliged to go into court without
his papers. Years passed without any tidings of the mys-
terious packet, till the same gentleman found himself again
a guest at Minto, and, as it happened, occupying the same
bedroom. His surprise may be imagined when on waking
i the morning he found his long-lost bundle lying on his
dressing-table. The presumption of course is, that on the
first occasion he hid them in his sleep, and on the second
visit he found them in his sleep; but where he hid and
found them has never been discovered.

An instance of the renewal in sleep of an impression of
memory calling up an apparition to enforce it (it is the
impression which causes the apparition, not the apparition
which conveys the impression) occurred near Bath half a
century ago. Sir John Miller, a very wealthy gentleman,
died leaving no children. His widow had always understood
that she was to have the use of his house for her life with
a very large jointure; but no will making such provision
could be found after his death. The heir-at-law, a distant
connexion, naturally claimed his rights, but kindly allowed
Lady Miller to remain for six months in the house to com-
plete her search for the missing papers. The six months
drew at last to a close, and the poor widow had spent
fruitless days and weeks in examining every possible place
of deposit for the lost document, till at last she came to
the conclusion that her memory must have deceived her,
and that her husband could have made no such promise as
she supposed, or have neglected to fulfil it had he made
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—and then say what limits shall be placed on the powers
which lie hidden within our mortal coil !

This poem of ““Kubla Khan” has long stood, though not
quite alone as a dream poem, yet as far the largest and most
singular piece so composed on record. A friend has per-
mitted me now to publish another dream poem, not, indeed,
of similar sthetic merit, but in a psychological point of view
perhaps even more curious, seeing that the dreamer in her
waking hours is not a poet, and that the poem she dreamed
is in French, in which language she can speak fluently, but
in which she believes herself utterly unable to compose a
verse. It has been suggested that in this case the act of
unconscious cerebration may be one of memory rather than
of creative fancy, and that the lady may, at some time of
her life, have read the poem thus reproduced in sleep. Such
a feat would of itself be sufficiently curious, secing that she
has not the smallest waking recollection of having ever seen
the lines; and they occurred to her (just as “ Kubla Khan ™
did to Coleridge) not as a piece of literature, but as the de-
seription of a scene she actually beheld simultaneously with
the occurrence to her mind of its poetical narrative. But I
conceive that the great inaccuracies of rhyme in the poem
render it more than doubtful whether it can ever have been
published as a French composition.  Espoir,” made to
correspond with “effroi,” and “vert”” with “ guerre,” are the
sort of false rhymes which an English ear {especially in
sleep) might easily disregard, but which no French poet,
accustomed to the strict rules of his own language, could
overlook. If I err in this conclusion, and any reader of this
little paper can recall having already seen the lines elsewhere,
I shall be extremely obliged for the correction.

Let it be borne in mind that the dreamer saw all she
describes as in a vision, and that in the middle of the dream,
between the morning and evening visions, there intervened a
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many years high judieial functions, continually commits for-
gery, and only regrets the act when he learns that he is to be
hanged. A woman, whose life at the time of her dream was
devoted to the instruction of pauper children, seeing one of
them make a face at her, doubled him up into the smallest
compass, and poked him through the bars of a lion’s cage.
One of the most benevolent of men, who shared not at all
i the military enthusiasm of his warlike brothers (the
late Mr. Richard Napier), ran his best friend through the
body, and ever after recalled the extreme gratification he
had experienced on seeing the point of his sword come out
through the shoulders of his beloved companion. Other
crimes committed in dreams need not be here recorded;
but I am persuaded that if we could but know all the
improper things done by the most proper people in their
sleep with the utmost sangfiroid and completely unblushing
effrontery, the picture would present a diverting contrast to
our knowledge of them in their conseious hours.

If the moral sense be not wholly suppressed in sleep,
there is certainly enough evidence to conclude that it is
only exceptionally active, and chiefly, if not solely so, in
the case of dreams assuming the character of nightmares,
in which the consciousness is far less perfectly dormant than
in others. Let it be understood that I do not deny the
presence of the peculiar dread and horror of remorse in
sleep. As it is undoubtedly the worst torture of which
the mind is susceptible, so it is the form of mental suffering
which continually presents itself in the erisis and climax
of imaginary woe in a nightmare or in insanity. But this
has nothing to do with the normal consciousness of right and
wrong, the sense that what we are actually doing is morally
good or bad; a sense which is never wholly absent in our
waking hours, and which (as I conceive) is never present
in a perfectly natural dream. If the experience of my
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——

to prevent the brain from inventing them. A sense of dis-
cord and trouble would reign in our dreams as of “a house
divided against itself.” The fact that nothing of the kind
1s experienced, and that we have, notoriously, not even
a sense of surprise in dreams when we find ourselves
committing the most atrocious outrages, is surely suffi-
cient to prove that the true self is not merely impotent but
dormant.

Finally, not only the absence of the moral sense in dreams,
but also the absence of all sense of mental fatigue in them,
appears to point to the same conclusion. In dreams we
never experience that weariness which invariably in waking
hours follows all sustained volition. Wide and wild as may
‘be our flights of fancy, no feather of our wings seems to droop
after them. But exertion of will is the most laborious of
all things, whether it be employed to attend to a subject
of study, to create a fanciful story, or to direct our limbs in
unwonted actions. It has been truly remarked, that if the
laws of our constitution required us to perform a separate
act of volition for every muscular motion we make in the
course of twenty-four hours,—in other words, if there were
no such power as that of automatic action,—we should ex-
pire of the fatigue of a single day’s exertion; nay, of the
mere rising up and sitting down, and washing and brushing
and buttoning, and moving our legs down stairs, and cut-
ting and buttering and chewing and swallowing, and all the
numberless little proceedings which must be gone through
before even breakfast is accomplished. Nature has so ar-
ranged it that we learn the various arts of walking, eating,
dressing, etc., etc., one by one, and at an age when we have
nothing else to do; so that when the further lessons of how
to read, to write, and so on, have to be learned, the rudiments
of life’s business have long before passed into the class of
voluntary acts over which unconscious cerebration is quite
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—

the narratives rife through Southern Europe, concerning
“ Priests, Women and families.” I shall attempt to study
as candidly as possible the inkerent moral character of such
an act as regular confession to a priest, and draw such con-
clusions as may secem warranted regarding the attitude to be
observed towards the present revival of the practice. That
the inquiry is not untimely may be judged by any one who
will take the trouble to inform himself of what the whole
High-Church party are now doing in this matter, and to
what extent all over the country they are raising a claim
to receive the confessions of their flocks as a regular portion
of their office.

In a world in which Sin occupies the place it holds to-day
on our planet, it would seem almost superfluous to protest
aguinst the use of any method which aims at its repression.
The evils within and around us may well be thought great
enough to occupy all our energies, without turning our hand
against those who are honestly contending against them also,
even if they employ tactics which we deem ill advised and
indiscreet. “Let us leave these High-Churchmen,” we are in-
clined to say, “to make what efforts they please to stem the
flood of vice in our great cities. If we do not augur much
success for their attempt, at least we honour their zeal, and
are fully persuaded that to do anything is better than to do
nothing.” Such first impressions are even in a certain way
deepened if we chance to read the manuals of penitence
prepared by our English Father-Confessors, such as those
quoted at the head of this article. The serious tone
of these books, free from taint of cant, and the exalted
standard of morality in word and deed obviously accepted by
their authors, claim the highest respect ; nor can any reader
doubt that it is real sin, not mere ecclesiastical error, which
is attacked, and real goodness, not mere sheep-like obedience,
which is inculcated.
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for ever in vain? We must assume aw;rage intelligence,
average religious feeling, and, especially, average moral
condition. The old Church of England principle, that men
burdened with any * grievous crime” should seek relief
from confession to “any discreet and learned minister of
God’s word,” is one whose wisdom we are not at all inclined
to dispute ; and it is only with the extension of this reason-
able rule from the exceptional to the general and universal,
that we are now concerned. An elaborate defence of such
extension may be seen in one of the books at the head of
this article ;! but, when it was published, twenty years ago,
English High-Churchmen had not gone by any means so
far in their inculcation of Confession as they do at present;
and Mr. Gresley was ready to admit that “in foreign
churches where Confession is compulsory and periodical,
there is danger of formality ” (p. 135); and that women
may be led to rely too much on théir priests (p. 137), even
while he set forth the innumerable reasons why people
should renew their confessions and seek “ ghostly counsel”’
again and again. More recent manuals (among which
Pardon through the Precious Blood, edited by a Commit-
tee of Clergymen, appears to be most authoritative) take
it seemingly for granted that every'one needs Confession
as much as he needs the perpetual pardon of God; and the
forms recommended for use always refer to the * last Confes-
sion,” as if the Anglican, like the Romish penitent, made
it, as a matter of course, a regular practice. The religious
life seems understood by these teachers to commence nor-
mally only by a General Confession, just as an Evangelical
believes it to commence by “ Conversion.” The vivid sense
of sinfulness (which is the one natural fact of the case) must,
as they hold if, rigorously take the shape of Auricular
Confession to make it available. * Mere” private contrition

! The Ordinance of Confession, by the Rev. William Gresley.
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are the moral and spiritual results likely to follow such
an act ?

In the first place, the long and close self-examination
which is ordered as a preliminary, may, when first practised
by a hitherto thoughtless person, very probably open quite
a new view to a man of his own character. In some special
cases it may perhaps even do the invaluable service of
teaching a self-satisfied Pharisee that he ought to put him-
self in the place of the Publican. Some festering secrets
of souls may be healed simply by being brought to light,
and spectres dissolved into air by being fairly faced. Long
cherished hatred may be tracked to its root, and a selfish
life looked at for once as a whole in its proper colours.
All these good results, I freely admit, may follow from
the self-examination which is required before Confession,
and which (it may be added) has formed a recognized por-
tion of all mefanoia, from the days of Pythagoras and
David to our own. But how of the Confession itself ?
What good or harm is to be done to such a mind as we
have supposed, by the process of kneeling down in a vestry
before a clergyman, making the sign of the cross, and then
for about a quarter of an hour (or, in some cases, for five
or six hours) going over the events of life seriatim: “I
accuse myself of” this falsehood, that unkindness, and so
on? If the individual be so ignorant of morals as not
to know what is sinful and what 1s innocent, it must
be a great benefit to him to receive instruction from his
Confessor, provided always that he is—what priests un-
fortunately, by some twist of mental conformation, seem
very rarely to be—a sound and healthy moralist. In such
a case, the Confessional may obviously be a useful school of
ethics. But it is surely no small disgrace to our spiritual
guides if it should be needed as such, and if their flocks
have been so little instructed in the principles of upright-
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Turning now to the disadvantages of the practice of Con-
fession, we may observe three points in particular :

1. The fostering of a materialistic and mechanical view
of religion.

2. The enervation of the moral eonstitution.

3. The desecration of the inner spiritual life by the
exposure to a priest of the most sacred recesses of the
penitent soul.

1. In nearly every essay and manual on the subject of Con-
fession, the practice is recommended as indispensable to give
reality to repentance. So long as a man’s feelings of contri-
tion are hid in his own bosom, or only poured out in prayer
to God in his chamber, of what avail (it is asked) are they ?
“To look calmly,” says the author of the essay on the
Seven Sacraments in the Tracts jfor the Day (p. 59), “at the
cery, ¢ Go direct to Christ,” what does it mean ? . . . The Pro-
testant directs the penitent to rely wholly and entirely on
his own internal feelings ; he is not to go out of himself for
pardon and grace. From the beginning to the end of the
operation, it is something worked out in the mind and
heart of the sinner. .. ... How different is the faith of the
Catholic Church and the practice of the Catholic penitent ! ”
Very different indeed, we may truly echo, since this 1s as
good an illustration as could be chosen of the difference
between spiritual and sacerdotal religion. An operation,
even the blessed operation of penitence and restoration, is of
no value, it seems, in Catholic eyes, if it be merely “ worked
out in the mind and heart of the sinner.” A mere change of
mind and heart, from the love of sin to the love of God,—
the alpha and omega of religion,—the change for whose
accomplishment in the inner man some sanguine Protestants
imagine all Catholic machinery fo be honestly, though
clumsily, designed,—this greatest of all spiritual events,
over which Christ thought that angels rejoice in heaven, is,
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Again, the usual practice of allotting for Penance the
repetition of certain prayers, in the Anglican as in the
Roman Catholic Church, goes a little further in the direc-
tion of the mechanical and the profane. Contemplating
such a portent as a clergyman ordering, and his penitent
performing, such an act as that of prayer to the Father n
heaven as a punishment, or (as one of our manuals describes
it, as an improvement on this notion) as a “ token of obedi-
ence to the Church,” we are tempted to ask, Do either con-
fessor or penitent know what Prayer means? Do they, who
use it, as we know, with so much constancy and reverence in
their perpetual services, do they understand that it is some-
thing more than a funzione, as the Italians say—that it may
be life’s greatest joy, humanity’s highest glory? It cannot .
be but that such devoted men must know it. How, then,
can they endure to make of it a “penance’? Are children
punished by sending them to their parent’s arms, or made to
«show obedience” to the nurse by seeking their father’s face ?

Aguin, the notion of Sin itself is by these Anglicans
strangely materialized. They manifestly hold very high
and pure conceptions of right and wrong acts and senti-
ments; but the reasons why the sinner is to regret and
abhor his sins are set forth in a way to lead us to imagine
that the hatefulness of bad deeds and feelings, and the loss
by the sinful soul of that divine light below whose plane
it has fallen, are not by any means the sole or worst evils
involved. The two great evils, on the contrary, seem to be,
first, that if the soul leaves the body in a state of sin, “it will
be driven away from God, and be plunged into a place of
darkness and misery for ever;” and, secondly, that the sin-
ner’s offences have had a part in causing the sufferings of
Christ. “ By thine uncleanness,” the penitent is advised
to say to his soul, “thou hast scourged his body with
the most painful stripes. Thou hast had no mercy on
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Finally, as regards this department of our subject, it
ought to be carefully weighed what meaning is attached
to the assurance, tendered to the penitent, that he is
“cLEAN Now.” The desire that our sins showld never
have been committed, is of course the very first sentiment
of natural repentance; but this being a matter which even
God cannot change, no man, it is to be presumed, thinks
of asking for it. Again, the desire that God should purify
all that is evil in us now, should “ give us a clean heart and
renew a right spirit within us,” is the supreme prayer of
every contrite soul; but it is one whose response must
come, if it come at all, in a spiritual fact about which we
alone may have cognizance, and concerning which a priest’s
assurance must necessarily go for nothing. If a man find
his spirit really ““renewed,” filled with hatred of the sin he
cherished, and of love to God and goodness, it is of the
smallest possible consequence to him whether anybody tell
him that such is, or is not, the case. On the other hand, if
he feel his heart still full of evil passions, it is a ghastly
mockery to tell him he is “clean,” in any sense such as that
which we are now considering. There remains, then, only
for the word, as employed in the manuals of confessors, the
old sense in which it was used by Hebrews and Brahmins,
Romans and Aztecs, the sense of a magical removal of guilt,
attainable, as was supposed, by means of a scapegoat, a
Soma sacrifice, a Taurobolia, or a human vietim. This is
not the place to criticize these crude notions of half-
civilized races, but it may be remarked that of all the
eight different ways in which, as the lamented MeLeod
Campbell told us, the Christian doctrine of the Atonement
may be understood, the lowest possible is that which assimi-
lates it to these heathen rites ; first, by representing Christ’s
sacrifice as a device to save men, nof from the dominion
of sin, but from its punishment; and then by making the
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unwelcome, but rather a relief. That justice should
be done,” even though we lie prostrate beneath it, is the
noblest sentiment of the repentant soul; the one by which
it most surely re-assumes its filial relationship to the Lord
of Justice. To encourage an opposite frame of mind, and
inspire urgent desire for escape from punishment, with re-
course to such a method as priestly absolution for avoiding
it, is assuredly very far from an elevating system of religious
- training. The slave shrinks from the lash, and appeals
to the Overseer to intercede on his behalf. The son cries,
“Punish me, for I have deserved punishment, but only
receive me again. That is all T desire.”

A very marked distinction has existed at all times be-
tween the two kinds of sacrifices; those which were intended
for a propitiation and vicarious satisfaction for sin, and those
which were meant as expressions of love and devotion, and
of the inner sense of the rightfulness that all which man is
and has should be given to God. The High-Church clergy,
like the extreme Evangelicals, insist on treating the death
of Christ in the former light, and outrun them in making
the Eucharist a magical appropriation of that event; a
“feeding on a sacrifice.” But the Anglicans alone of the
two parties in the National Church have attempted to re-
store, not only the vicarious, but the devotional type of
sacrifice, and by their whole scheme of an ornate cultus
and perpetual services and ceremonies, to renew in our
century the formalism of an earlier age. Not wholly with-
out tenderness can we view this movement, judging it to be
in a great measure the result of a fervent longing to retain
a grasp of religion amid the gathering clouds of doubt—a
grasp unhappily fastened, not on its realities, but on its
mere vesture and dress. But it is none the less a sad, a
deplorable spectacle. The original idea of such sacrifice of
formal devotion as we are }speaking of, has been compared to
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result than to make us weaker and less able to walk alone
with God every year of our lives. The conscience which
is itself brought to another bar, is no longer the supreme
Judge within us. The little seed of good which is frue-
tifying in the depth of our hearts, may only too probably
be killed by exposure. The more able and powerful may
be our Confessor, the more certain is it that he must shortly
assume in our minds a place of authority which will leave us
small remnant of self-reliance in matters wherein our judg-
ment may differ from his as to the rectitude of an action;
and if we reach the point of blindly accepting his ipse diit
m cases of duty, against our own conscience, where are we,
but in the net of the Jesuit’s “obedience” ? Of course, as
in every other history of the struggle between Authority
and Freedom, there are endless fine things to be said of
the invaluable use of authority in keeping foolish and igno-
rant people straight, and of the terrible consequences of
freedom to anybody short of a sage and a saint. Still, if
we have read aright the great purpose for which God has
made us, and are not mistaken in supposing that He sees
it best to permit all the evil and misery which arise from
moral freedom, sooner than leave us without it, we may
reasonably demur to the stride which priests would take
in curtailing that liberty, were we to allow them to be
once more the guardians of the consciences of the nations.
Even if the ethics taught by any ¢ Catholic” priesthood
were uniformly pure and high, if vile casuistry were a
thing unknown in their books, if Catholic nations and
individuals trained by the Confessional obviously held the
clearest ideas of truth and uprightness, if ecclesiastical
behaviour never betrayed signs of shuffling or ecrooked-
mindedness, even if all these things were so, we should
still gravely object to permitting the Anglican clergy, or
any other order of clergy in the world, to assume the sway
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at once; or of being exposed voluntarily only to one person,
and under peculiar conditions of penitence pleading on our
behalf for a restoration of esteem. And, again, we must
distinguish between the exposure of great sins, proving our
whole life to have been a hollow pretence, or that of such
ordinary weaknesses as do not entirely forfeit our claim to
respect. Public involuntary exposure of great sins com-
monly proves too overwhelming an agony to leave the soul
any sufficient balance of self-respect or hope enabling it
even to retain such virtues as were previously preserved.
The miserable swindler, or fallen woman, under such dis-
grace, sinks commonly in despair, if not in drunkenness,
into complete moral collapse. Only in exceptional cases
does public involuntary exposure of either vice or crime,
clearing away all fogs of self-deception, leave behind it
strength of character and religious or conscientious feeling
sufficient to enable the fallen person to start afresh from
new ground, and become virtuous in a truer sense than
ever. As all who have studied the characters of children,
or of persons convicted of crime, are well aware, this shame
of exposure is a punishment to be used with extremest cau-
tion; very useful as a threat, but nearly always injurious
as an actual infliction. It is doubtless most unwholesome
for any one to go on bearing an entirely false character with
those around him, and to be placed upon a pedestal when
he deserves to be on a gibbet; or to be allowed to weave
a romance of self-exculpation and glorification when he
actually merits nothing but blame and compassion.! Even
the sudden downfall of absolute disgrace may be less dan-
gerous than this. Baut, as a rule, public exposure of guilt
is a terrible and most perilous trial, to which they who best

! This is said to be peculiarly the case with inmates of Penitentiaries, who
invariably enter them with a rigmarole of a history taken out of a penny
novelist, and with whom no real reformation ever begins till they admit this
pseudo-biography to be a lie, and tell the plain facts of their lives,
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or “making a clean breast” to a priest, seems (to one to
whom the idea has not been familiarized) something actually
portentous ; something which must leave the soul which has
thus exposed itself no shelter evermore even in the deepest
recesses of the spiritual world. To have our whole past
laid bare, if only in the crude, imperfect way in which
words can describe it; to talk to a man of all that is most
awful, most agonizing, and yet (if we have repented and
been restored) most inexpressibly tender and sacred in our
memories; to uncover every grave of dead sins in our “God’s
Acre,” and exhume the contents for the autopsy of an
ecclesiastical coroner,—all this is so purely shocking to
the unsophisticated sense, that we feel as if, before it could
be done, the soul must be drugged with false excitements.
Of course we shall be told that it is to no ordinary human
friend that auricular confession is made, but to a priest who
stands as the representative of God, and holds the keys of
remission from Him. Of the monstrous nature of the last
pretension I shall not now speak; but of the fact that it is

our priest, and not our brother, mother, friend, to whom we
~are called to make confession, is, I insist, an aggravation
of the evil complained of, not a mitigation of it. Love,
deep and perfect, the union of two souls filled with the
same love to God, and wont to approach Him together, may
indeed justify, because it sanctifies, confidences and self-
revelations which would be hateful if made to one less near
or dear. Though even in the tenderest friendship it is
certain that many reservations must be made, yet a great
deal which no one else may know, may, without any
violation of what I have named spiritual modesty, be con-
fided to the one who is “ soul of our soul,” the nearest to us
of created beings, though yet far less near than our God.!

! Tt is remarkable that the Mosaic law of Confession says nothing about a
priest, but makes the penitent confess to his companion.
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would prove spiritually injurious in an almost indefinite
degree.

But it must not be forgotten that there are unhappily
many natures to whom these arguments do not apply, for
the simple reason that, by an odious inversion of healthy
sentiment, they find self-exposure not a pain but a pleasure.
Nobody who knows much of the world will be liable to fall
into the error of supposing that every one who attends the
Confessional does serious violence to himself, or herself, or
makes any genuine sacrifice, by such an act. On the con-
trary, just as fashionable physicians are wearied by the
needless pathological disclosures of egotistic patients, so, in
all Catholic countries, fashionable confessors have complained
of the fatal facility with which their penitents talk of the
state of their souls, and detail their spiritual symptoms
with as much obvious gratification as others find in de-
scribing those of their bodies. On aime micux dire du mal
de soi-méme que de w'en point parler, says La Rochefoucauld,
and the Confessional is often the best evidence of the truth
of the remark. Is it needful to observe that to such sickly
hysterical natures, whose souls possess no sanctuary which
they are not willing at any moment to violate, there cannot
be a worse peril than the presentation, in guise of a self-
denying duty, of a practice which is really to them one of
vicious self-indulgence ?

Does any reader ask: Are we, then, never to be
absolutely true to any one, never to stand wholly revealed
to one single fellow-creature ? Goethe says—most falsely
as I take it—that we all have that concealed in our
hearts which if revealed would make us an object of
abhorrence to those who love us. Is this nightmare to
haunt us for ever, and are we never to cast it off and feel
we are free and honest, and may look the world in the

face P
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Sense, out of which the higher part of religious feeling (all
which distinguishes human piety from a dog’s loyalty) must
necessarily grow, is itself now recognized as a slowly de-
veloped thing, hardly perceptible in the savage, and only
through long millenniums acquiring the shape in which we
find it within the historic era. The barbaric ““ages before
morality,” of which Mr. Jowett long ago spoke, have, as
Mr. Bagehot remarks,! been rendered clear to us by the re-
searches of Sir John Lubbock and Mr, Tylor into the state
of savages at the present' day; and, starting from this -
carliest period, we may now trace the gradual development
together of the Moral Sense and Social Affections; and of
the Religious Sentiment which grows with their growth and
strengthens with their strength. Without in any way in-
dorsing Mr. Darwin’s hypothesis, that the Moral Sense is
nothing more than the instincts of a social animal developed
under the conditions of human life, we may gladly admit
that,—even as the immortal part in us seems to be slowly
built up within the scaffolding of our animal part, from the
first germ of being, through infant and childish life up to
manhood,—so the Moral Sense, which is the sense of the soul,
is developed slowly likewise, not only in the individual, but
also in the race, during the millenniums through which it
has emerged from the brutal into the human.

1. At the earliest stage of religion, the savage had a
vague conception of invisible Powers lurking behind the
forces of nature, in sun and moon, star and thundercloud,
in the mysterious beasts and serpents, in trees and stones.
In other words, at this stage of Fetichism he possessed the
Sentiments of awe, fear, and wonder,—but nothing higher.
His gods could have no moral attributes, because his own
moral nature was as yet too immature and cloudy to project
any image of such qualities as Justice or Truth. He recog-

1 Fortnightly Review, December, 1871,
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that it never so much as crossed the poet’s mind that it was
“profane” to attribute to Zeus the grossest licentiousness.
Such elevation as had taken place in the Moral Sense of the
nation was as yet unreflected in the character attributed to
the gods; and indeed, in this matter of the virtue of chastity,
was probably hardly perceptible at all. It is this second
stage of human religion to which poets have always looked
back as the Golden Age—

Quando al piacer nemica
Non era la virth ;

—when there was no antithesis between pleasure and virtue,
for the simple reason that all the virtue then apprehended
concerned the externals of justice between man and man,
and never touched the inner laws of personal purity, veracity,
and sobriety. It is the ideal age of youth which St. Paul
describes himself as having passed through: “For I was
alive without the law once; but, when the commandment
came, sin revived, and I died.”

3. The third stage of religion is attained when the Moral
Sense and the Affections have both received considerable de-
velopment. Beyond the earlier vague and imperfect sense of
Justice, the moral sense is now so far extended in the direc-
tions of Fidelity and Purity, that the conception of Divine
Holiness begins to loom on the mental horizon, and the at-
tribution to God of perfidy or licentiousness ceases to be en-
durable. The Affections, likewise, have grown in the direc-
tion of friendship, favouritism, and patriotism, so far, that
the notion of God entertaining friendship for particular men,
having favourites as a king might have, and loving the par-
ticular tribe, country, or town of the worshipper, begins to
be a familiar part of the ideal of His character. The limita-
tions in both cases are very obvious. The Holiness of God
is not felt to exclude the possibility of His tempting His
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cence of Ahura-mazda; but even He was invoked as the
enemy of their enemies, albeit, with the blessed underlying
faith that in the final day He would pardon Ahriman himself,
and restore to His love all the souls in the universe. Practi-
cally, as we have said, the civilized world remains at this
stage to the present hour. The Christian, Jewish, and
Moslem God, loves the Elect, the Chosen Race, the Faithful,
and hates other men; condemning (according to the orthodox
Christian creed) a vast number of them to eternal banish-
ment from His presence, in darkness and torture. He is
adored as Holy, and, in a measure, men understand real holi-
ness when they apply the word to Him, but they by no
means feel the incongruity from which a thoroughly trained
moral sense would revolt, in the attribution to this holy God
of many acts recorded in their sacred writings: or of such a
system of government as is unfolded in the plan of Atonement
as commonly understood. The reason why they do not feel
these monstrous derogations from the Divine perfections is
obvious. It is because their own Sentiments of love and
mercy, truth and justice, are as yet so imperfectly developed
that even when accustomed to apply the terms expressive of
goodness to Grod, they simply do not know what they involve.
When their hearts are really full of love (as we see in the
case of many living saints), their creeds hardly hamper them
at all, and their intellectual errors hang so loosely as to be
practically harmless. On the other hand, the lessons of
Christ, repeated parrot-wise for sixty generations, have failed
to bring men, who are nof loving, to understand anything of
the Divine goodness more than in that most imperfect and
partial way which we have marked as the third stage of the
religious sentiment,

4. Lastly, we may dimly foresee the fourth and final stage
of religion, when the sense of what constitutes Holiness will
be too lofty to permit of attribution to God of many of the
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problem how we ought to act towards them. We lack the
unselfish, magnanimous, deep-sighted love, for the struggling
human spirit beneath its load of passion, meanness, vul-
garity, and stupidity, which would inspire us with the right
conduct. But only when we have attained this holy love, can
our own spiritual progress flow on calmly and surely, and our
communion with God cease to be fitful and often interrupted.
Only when we ourselves love the unlovely as well as the
lovely, shall we attain the goal of the religious life, and “ be
perfect as our Father in Heaven is perfect, who maketh his
sun to rise on the evil and on the good, and sendeth rain on
the just and on the unjust.” The first stage of religion,
when nothing but Power was felt; the second, when men
believed God to be Just, but knew not that He was Hulj; the
third, when they felt Him to be Holy, but conceived of Him
still as Partial, will all have been left far behind. We shall
then feel and know that He is more than all this—that He
is All-loving.

Well says Charles Voysey :—“ The greatest reward which
a generous, forgiving, loving life, can ever bring, must
be to enable us to feel the Goodness of God.” There
18 no use deceiving ourselves with the idea that we can
learn His goodness, like an answer in a catechism, by
the intellect alone. All that the intellect can help in
the matter is but little, and that little chiefly of the
negative sort. The sense must grow with our own moral
growth. We must scale height after height before we see
the heaven-high summit far off in the cloudless blue. Of
course, at each step we are aided and cheered onward and
upward by the view already attained. Once a man has
begun to realize that God 1s all which his heart craves to love
and adore, he has gained a level from which he can hardly
altogether fall away again. All the disappointed affections
of life are calmed, all its terrors of loneliness subdued, all its





















