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PREFACE.

My love for children, my veneration for
the good and beautiful in man, my deep-felt
sympathy for the deformed and diseased,
make me sad, and cause me to write this
book. The shocking facts, that huwman
ereatures inherit physical and mental
disease from their parents, and that no
laws exist by which diseased persons can
be prevented from wmarrying, constitute a
disgrace to civilization. If this little book
be the means of preventing any unfit
persons  from marrying and entailing
wpon thevr children disease or insanity, I
shall be well repaid.,

HENRY SMITH.

Torquay,
Januvary 5th, 1897,






INTRODUCTION.. Y

Huxpreps of great and good men
have devoted their lives to writing
against evil, and to-day many are
working for this end. Thousands of
books are written and published yearly
against sin and error, against every
form of evil ; but not one teaches how
to remove the cause. Our medical
men are far in advance of our clergy,
our moralists, our Agnostics, Secular-

ists, scientists, and philosophers. Their

alm 18 now to prevent disease they

are destroying the cause. They wisely
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say : “It 1s more rational to prevent
than to cure.” This is common sense.

When did it occur to the mind of
the social reformer to remove the
cause of evil? When did it enter the
mind of the minister of religion to
remove the cause of sin? 1 ask:
When will our judges leave the .bench,
when will our clergy leave the pulpit,
and set to work to remove the cause
of evil? Like Othello, their occupa-
tion would be gone. True; but a
better would be found.

In my library of many thousands
of volumes I know that I cannot find
one book which will tell me how a
perfect man may be created. 1 wander
round the library of the British
Museum, but fail to find one book
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which will teach me that, to cure evil,
we must cultivate a healthy or well-
balanced brain. An abunormally-
developed faculty may be the cause
of evil. If an organ of the brain is
excessively large, it will be the cause
of evil, If an organ is deficient In
size, 1t will be the cause of evil. When
the faculties of the mind or organs of
the brain are normally developed the
result will be one harmonious whole—
a perfect man. Our duty, then, 1s
to subdue the excessively-developed
organs and to encourage the growth
of the deficiently-developed ones. 1
know of no organ or faculty which
could be entirely removed from man’s
mind without destroying the perfection

of man’s intellect.
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I knew two small farmers who had
stony ground. At a social gathering
these farmers met, and one asked the
other how he was doing in the world.
He replied : “Oh! very well. I find
my ground pays me.” The other said :
“ Well, friend, I am sorry to say mine
does not; it is too stony.” His
friend replied : “So was mine, but I
had the stones removed by the poor
of the village.” The other answered :
“Well, now, 1t never occurred to me
to have the stones removed.”

Just so: 1t never occurred to his
mind to have the stones—the cause
of his ground not yielding to his satis-
faction—removed. And so it is with
our clergy, judges, lawmakers, philo-

sophers, philanthropists, and moralists ;
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it never occurs to their minds to
remove the cause of evil. They, hike
the old doctors who treated the symp-
toms only, are devoting their energies
to punishing crime—or, in other words,
treating the effects of an wunhealthy
brain.

If we want a good man, we must
create 1 that man a good brain by
culture ; we must subdue the evil-pro-
ducing organs, and develop the good-
producing organs.  This can be done
only by Selection, or Stirpiculture—in
other words, by selecting those who are
physically and mentally perfect, and
allowing only them to marry, and by
making it criminal for the unfit to
marry. By so doing, physical and

mental deformity would be stamped out.
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If it be true that it costs the nation
£10,000,000 a year to protect society
against criminals, the sooner we
give up our present system of teach-
ing—religious and secular—and try
another system, the better. That
system is : to prevent crime by creating
i man a better brain. Let us act
like our advanced medical men, who
remove the cause of disease: let us
remove the cause of evil.

Like the foolish man in “ Pilgrim’s
Progress,” who swept up the dust
without sprinkling water or opening
the windows, which he might have
done for ever without ridding the
room of the dust, so do our preachers.
They continue to pray and preach

against sin, without any effect ; the
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rational thing to do 1s to remove
the cause of sin. The abnormally-
developed brain prompts man to
evil, and to disobey the laws of
society. To induce men to be good,
the Church offers heaven, with ever-
lasting happiness. To deter men from
evil, the Church teaches hell and
everlasting punishment. The State
punishes the evil-doer with imprison-
ment and death. The motive is to
punish the evil-doer, and to deter
others from crime.

Now, although the Church teaches
men that everlasting torment in hell
will be their doom if they commit sin,
and although they believe it, this does
not deter all men from sin. Men

know that crime is punished in this
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life by the State; they know that
fines, imprisonment, hard labour, and
death are certain to follow evil-doing.
This does not deter all men from evil-
doing. Rewards are offered in this
life, and in the life to come, for well-
doing ; but this fails to induce all men
to be good. This 1s a well-known
fact. I cut from the Standard,
December 3rd, 1896, the following
statement, which most forcibly points
to the shocking condition of society

at the present time. 1 give the

extract .—

“The Rev. W. D. Morrison pre-
sided, and, remarking on the import-
ance of the subject, said that between
500,000 and 600,000 cases were
annually tried in the criminal courts
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of England alone; while the total
expense of protecting society against
criminal oftenders of one kind and
another in the British islands fell
little, it anything, short of £10,000,000
a year.”

Does this not prove how ineffectual
is the present system to subdue man’s
evil nature? All this money and
labour is devoted to protecting society
from the consequences of men’s bad con-
duct, which is caused by an unhealthy
brain. How simple, how rational,
would 1t be to remove the cause of
crime by creating a better brain.
I have said before, and I here repeat,
this must, and this can, be done by
selection—that is, by permitting only

the physically and mentally perfect to
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marry. There is one class of earnest
men who believe they are-doing a
great work In society by their en-
deavours to remove what they consider
superstition—that is, belief in the exist-
ence of a personal God ; immortality
of thesoul ; man’s spiritual nature; in
heaven,a placeof everlasting happiness,
and hell, a place of punishment. These
teachings are held by the Church as
useful in inducing men to lead a
virtuous life, and deterring them from
evil. Some men go so far as to teach
that our penal code is wrong—Dbelieving
that men are not induced by rewards
to be virtuous, nor deterred by punish-
ment from vice. This I hold to be a
fearful error. That some people are

induced to be good by hope of reward,
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and some deterred from evil-doing by
fear of punishment, is patent to all
who think.

There is a reason why @/l are not
caused to be good, and it is this:
They are bad by nature ; their mind
organs are bad, their brains are bad,
and they may act accordingly. These
men are mentally diseased, and cannot
be cured. One half of our convicts
are of this class. They are bad by
the nature of their brain, and cannot
be cured. To punish these men is
irrational, because they cannot be
cured by punishment. They should
be treated as diseased persons—not
criminals.  The time is fast approach-
ing when this will be acted on. T am

fully aware of the difficulty in drawing
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the line between crime and disease.
Nevertheless, our judges are acting on
this as far as they can; they are anxious
to distinguish erime from disease.

If a man talks irrationally or believes
foolish things persistently, we consider
him insane, and treat him accordingly.
If a man does certain acts contrary
to the law, we consider him a criminal.
Why is one considered insane, and the
other criminal? Words and deeds
are all caused by the brain, and all is
disease. Here we are face to face with
an important fact or question. 1 must
now go back to my friends who wish
to remove all deterrents from evil such
as the Church considers deterrents
from evil, and such as the State con-

siders deterrents from evil.
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I ask them to well consider what
they are doing. I advise them to
leave the Church and State to their
work of curing the symptoms, and to

set themselves to
REMOVING THE CAUSE OF CRIME.

Let them devote their lives to causing
a perfect brain—to creating within
man o brain that will cause only
good actions.

Man s what his brain causes him
to be.

Science teaches how, by selection, a
great brawn can be built up which will
cause great and good actions only.

The work of science must be the
creation of a perfect man. This can

be done by building up a better brain,






A PLEA FOR THE UNBORN.

AN ARGUMENT THAT CHILDREN
SHOULD BE BORN WITH A SOUND
MIND IN A SOUND BODY.

YEs, what I plead for is that a pure
mind should be in a pure body. Man
ought to be perfect in mind and body ;
man can be perfect. I have said it
can be. Then, 1 ask, why is 1t not ?
Why are we improving the breed of
horses, cows, and sheep, and allowing
man to degenerate? Why should the
horse be a noble creature, the result

of man’s care and breeding, while
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he who has given beauty to that
animal is a pitiful object, degenerated
in body and mind? While we are
improving animals, we are neglecting
man. There 1s a cause for this sad
fact, and 1t 1s this : Animals are the
property of man, and it is his interest
to produce the best he can, for two
reasons—to 1ncrease his wealth, and
to satisfy his pride. The horse is
the property of a man ; this man has
a personal interest in the horse; and
the result 18 a fine breed of horses.
Man has no owner; no one is interested
in him ; he has no owner to watch
over his development with anxious
care. The horse has a value according
to his quality. Man has a direct

interest in his horse ; he wishes to see
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it increase in value, and not to dete-
riorate. This is a cause acting on the
development of the horse. We now
turn to man, the boasted lord of
creation. How comes it that man is
rapidly declining—that man to-day
1s not what he was? The reason
1S, man 1s under no control: he
has no owner ; no one is interested in
his development ; no one can make
money of him in the market; he is
his own owner ; he is free to do what
he likes. Man is at liberty to destroy
his constitution by vice and disease,and
to marry one like himself, and bring
into existence diseased and deformed
children. This was prevented in the
Slave States. Don’t be shocked, good

reader, when I name the slave question.
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In the Slave States the nigger was
the property of another man, and i1t
was the other man, the master and
owner, who was interested in the
development and worth of the nigger.
When the nigger Sambo asked his
master’s permission to marry Susan,
the master had an eye to business. If
he saw Sambo and Susan were fit and
proper persons to unite and bring into
the world a healthy, and therefore
valuable, family, he consented. But,
if he considered them unfit to breed
good stock, he said No, and wisely
kept to his No. I have given this
fact to show the result of ownership
and interest in the breeding of animals
and man.

It is desirable to have a noble race
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of men. If this can be accomplished
by culture, stirpiculture, or selection,
it must be done. The question is;
How? If Legree is not to say
to Sambo, “You shall not marry
Susan, because 1 know you are not fit
to marry ; I know you would not have
fine, healthy children, and that they
would be of little or no value "—1I say,
if this 1s not to be done by one man
(the owner), then it must be done by
the State. If Legree is not to own
Sambo and say, ¢ Youshall not marry
Susan,” the State must own Sambo
and say : “ You shall not marry Susan.
The law will not allow you. You,
Sambo, belong to no ene man, but to
many men—that is, the State.”

Now we have come to the means of
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preventing the frightful evil resulting
from the union of men and women
who are unfitted to produce healthy
offspring.  Man must be caused to
see that healthy children can come
only from healthy parents, and that,
to prevent unhealthy children from
being born, the law must be put into
action. The people will then make the
laws, and thus man will control him-
self and others. One Legree will not
say, ““ You shall not take that woman
to wife ;" but many Legrees will.

No one who is physically or mentally
diseased should be permitted to marry.
It is a erime to entail upon children
tainted blood, loathsome disease, and
insanity. I consider it is worse than

murder, as murder puts an end to life,
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and may put an end to a life of misery ;
whereas bringing diseased children into
the world is entailing possibly a long
life of misery. What right have we to
bring into the world imperfect human
creatures ? It 1s considered a crime
to mutilate a person, and the act is

punishable. If it be a crime to injure

a person physically—say to destroy
the sight of one eye—is it not
equally a crime to bring into the
world a deformed or diseased living
creature ? The time is fast approach-
ing when society will not permit those
who are unfit to marry. Laws will
be enacted which will prevent so great
a sin.  We are now passing stringent
laws to compel builders to construet

healthy houses ; engineers to construct
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perfect drainage, so that disease may
be prevented. There is a great move-
ment 1n this direction,and the principle
1s, 1t 1s better to prevent disease than
~ to cure it. I say laws are very wisely
being enacted to render our -cities
healthy. Everything is being done
to improve the condition of man. All
classes of people are cared for now.
The house of the labouring man is as
carefully built as the house of the rich.
The physical condition of man, after
his birth, 1s cared for, as well as his
moral and religious welfare. If there
be one sign of an advanced civilization,
it is that we are equally caring for all
classes. This 1s a noble manifestation
of the best side of man’s nature, and

that best side i1s permitted to come
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into play. Not only is this shown to
human beings, but the same care is
devoted to the well-being of animals
under the subjection of man. This 1s
noble ; this raises man to a high degree
of perfection. If all this is done for i
the well-being of man after his birth ;
if this is being done to cause him to
be healthy in body and mind, it shows
the importance of a healthy com-
munity. Ought we not, then, to take
the same means to prevent unhealthy
children being born ? Common sense
teaches us that it must be wiser to
prevent evil than to cause it and then
endeavour to cure it. If only the fit
were allowed to marry, we should soon
have a new man.

A mother who smothered her child
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because it had inherited deformityand a
loathsome disease would to-day be led
to the gallows, because society considers
that taking the life of a creature unfit
to live is a crime. The time will come
when such an act will be considered
a virtue, and a statue will be erected
to the honour of the woman who thus
safeguards the purity of her race.
The Church of England forbids a
man to marry his grandmother, but
does not forbid a man who is suffering
from a loathsome disease to marry a
woman who 1s known to be far
advanced in consumption. The Church
has not the power to step in and say :
“We will not permit you to commit so
great a sin.  We will not allow you to

bring into the world diseased chil-
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dren.” How slow 1s the dawn, how
brilliant the day, when 1t comes !
How slow is the development of man’s
higher nature! How grand will be
the manifestation of love and kind-
ness! Kvolution 1s slow, but sure.
How long, O Nature, will it take to
evolve the tiny spark of love into a
flame, which will give universal love
to man !

I have stated that a healthy and
perfect race of human beings is desir-
able, and that it is undesirable to have
a race of physically and wmorally
diseased people. I have stated that
laws ought to be enacted to prevent
diseased people from marrying. This
would be one means of improving the

race, inasmuch as the law would permit
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only the healthy to marry. If only
the diseased were allowed- to marry,
common sense tells us that we should
soon have a community of diseased
people. If, on the other hand, only
the physically and mentally healthy
were allowed to marry, we should
ensure a healthy race. This is self-
evident, and it only requires a little
reflection to see its great importance.
There is another means of causing
a healthy race of people to exist—that
is, by selection, which means selecting
the most desirable people to marry.
If we aimed at producing a people tall
in stature, then men and women who
are tall would be selected to marry.
If our aim were to create a highly

intellectual people, then people pos-
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sessing the highest intellects would be
selected to marry. This I should not
consider desirable. The most rational
procedure would be to cultivate the
physically perfect man, relying on that
man having a sufficiently intellectual
mind. On the principle of selection
all shades of feeling and phases of
character, tastes, passions, and senti-
ments, vices, virtues, and powers, could
be reproduced. By selection, the
pigeon-fancier can breed to a peculiar
feather ; the florist can cultivate to a
particular spot or line of colour on a
leaf’; the breeders of horses to any
particular form, and almost any given
speed. By selection in man we could
reproduce not only any physical form,

but any vice or virtue. Man would
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be, by selection, scientifically formed.
By stirpiculture the breeder can breed
Durham shorthorns only, Dartmoor
ponies, or cats without tails. By stir-
piculture we could breed only dwarfs
or giants. When these laws are tho-
roughly understood, and acted upon
for the improvement of the race, the
present condition of things will be
read of with horror, We shall be
looked upon by the children of the
future with the same disgust as 1s now
felt by the New Zealand child when
told that his great-grandfather was a
cannibal, and drank the hot blood
from the veins of his captive, and
feasted on his flesh afterwards. I do
not hesitate to say that our present

condition of society is infinitely worse
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than the condition of the Sandwich
Islanders when discovered by Captain
Cook. We pride ourselves on our so-
called civilization. Is it a high state
of civilization to allow those who are
well known to be insane to marry, and
entail insanity on their offspring ? Is
it a high state of civilization to allow
the scrofulous, the deformed, the
blind, the kleptomaniac, the inveterate
drunkard, the diseased in body and
soul—men who are known to be
criminals by nature—indeed, the
lowest possible type of humanity men-
tally, and the grossly immoral—to
marry ?

My plea for the unborn is that laws
be enacted to prevent the possibility of

these people bringing into the world «
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race of creatures like themselves.
While I write, I shiver at the remem-
brance of what I have seen, and what
every medical man has seen—chil-
dren come into the world covered from
head to foot with marks of the disease
their father or mother was suffering
from ; children given to their mothers
with a deformity—a deformity which
may have caused lifelong grief to its
father or mother,

I have said that to-day the feeling
1s, and the law 1s, that man shall be
punished if he mutilates another living
man. The sanitary inspector is called
in to investigate the drains, and if it
can be proved that a death has taken
place from the escape of a poisonous

gas, thousands of pounds can be
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recovered. A community can be caused
to pay £5,000 for having allowed a
poisonous gas to enter a house and
cause the death of one living creature.
That same community, that same
civilization, allows thousands of human
creatures to be brought into life
diseased, and who may live to marry
and bring into the world epileptic,
cancerous, and consumptive children.
Thus, if you take the life of one
man by the escape of a gas into
his house, you can be made to pay
£5,000 ; but youmay bring into exist-
ence any mental or physical deformity
without reproof.

Oh that we could only see ourselves
as we are seen by the despised savage !

Oh that the nation could be caused to
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feel what the savage feels when he
looks around him and sees that his
once healthy tribe is now demoralized,
now partly destroyed by diseases
brought over by the civilized people—
to see that his people are being anni-
hilated by vices introduced by the civi-
lized. Then I think we should awaken
to a sense of shame and arouse to
action, which would cause us to cease
breeding a degraded race of beings,

and prompt us to say: “We will
endeavour to at least stamp out

disease in our own country.” Perhaps
the nobler sentiments of man’s nature
may rise to the resolution: ““We will
not take our diseases and our wvices,
and spread them broadcast over the

world.” We may see that the so-called
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savage would be justified if he acted
on the principle that we now act on
in regard to the importation of diseased
foreign cattle. We do not wish our
healthy cattle to be contaminated by
diseased imported cattle, and, wisely,
we slay them. This is the law of pre-
vention, and this is the law I plead
for. For the sake of humanity, for
the sake of sweet, inoffensive babes,
the little boys and the little girls of
the future, let us stamp out disease by
any and every means, and thus prevent
s continuation. 1 have in my mind
a beautiful little girl, one of four—a
child perfect in intellect, sweet in dis-
position, suffering from the earliest
dawn of her intellect from the

knowledge that she had inherited
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a physical deformity from her mother.
I know a boy who has inherited a
peculiar vice from his father. 1
well remember a young man of
twenty, who was a cripple, telling
me as a medical man that he knew
he had imherited his disease from
his father. He looked on his father
and saw the disease. Was not this
young man justified when he expressed
to me his abhorrence at the sight of
his diseased father? What, then,
must society feel—or ought it to feel
—when 1t looks around and sees moral
pollution, physical deformity, disease,
vice, and insanity rapidly on the in-
crease ? To whom shall these unfor-
tunates turn, like the young man,

to utter their abhorrence? Who is






MAN AS HE NOW IS.

Way has the Church lost its power
over its people? I answer at once,
the majority of the people do not be-
lieve in the teachings of the Church.
They do mnot believe in theology ;
they do not believe in a future life, in
heaven, or in hell ; therefore they do
not believe 1n future punishment.
They have no reverence for the clergy.
To them the priest is not a sacred
person. The clergy have, therefore,
lost their power over the people. The
cause of this, or the causes, I may say,

are many. Among them are science,
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individual thought, education, Social-
1sm, wealth, and free thought.

A form of society exists which has
been built on certain teachings. This
condition, or form of society, is the
result of man’s belief and acceptance
of doctrines, theological and moral.
I will give them : A belief in God and
the attributes assigned to Him; in a
future life; in heaven, a place of
happiness for the good, and hell, a
place of punishment for the wicked ;
in certain actions being good which
will be rewarded here and hereafter ;
in certain actions being bad which
will be punished here and hereafter :
in the duty of man to obey the laws
of society and the moral law. Men

have also been taught that respect is
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due to those who are by nature gifted
with higher powers, who are richer in
money and estate, and superior in
social position ; while love and duty to
our parents has been inculcated. On
these beliefs our present society 1is
built ; and on these beliefs only can
the stability of this form of society
continue. Is this society desirable ?
Do we wish it to continue? If we
wish the effect to continue, we must
see that the cause also continues ; for
if the cause ceases, the effect will
cease. The superstructure will fall if
its supports are removed. If in the
place of belief we have disbelief ; if
man does not believe in God, a future
life, in heaven or hell ; if he does not

believe his bad actions will be punished,
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and his good actions rewarded, in a
future life; if he doubts whether
there are bad actions ; if he does not
respect intellect, or wealth, or social
position ; if he denies that one man is
better than another, and asserts that
he is a law unto himself—that, while
father and mother have a duty to-
wards him, the only duty he knows of
is the duty to self ; then, I say, society
as we now know 1t must dissolve.,

The whole thing is built up and
sustained on mental conviction. So
long as we have strong conviction, so
long have we power. Let doubt enter
into our minds, then we shall be weak.
Let disbelief take possession, let our
convictions be destroyed, and we are

powerless. It will be asked, How
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comes 1t that the Church and society
still hold up their heads ? How is it
that, now the people have lost faith,
the Church nevertheless lives? Why
does society hold together ?

I'say the Church,as the Church, does
not live. Let me illustrate. It is like
a corpse which may be seen through a
sheet of glass in the coffin lid ; it has
been there for five hundred years ; that
which formed it is no more ; only the
skeleton remains, and that skeleton is
ready to crumble into dust if touched.
The outward form exists, and that
only, and the outward form will dis-
appear if touched ; the life, the spirit,
is no more. And so our social strue-
ture is decayed. We have the outward

form only, not that which caused it to
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be. Its supports are ready to be with-
drawn, when a better effect can be
produced. What, then, are the con-
victions which give support to the
Church and State ? The scientifically-
educated man does not believe in the
existence of a personal God, in a future
life, in rewards and punishments in
another life, in heaven or hell; but
he does know that the belief of the
majority of the people in theological
creeds deters them from a line of
conduct which would be hurtful, if not
destructive, to society. He is con-
vinced that churchgoing is still re-
spectable, and that it will ensure him
a good reputation. This is policy. He
knows that he does not believe one

word of the theological teaching, nor
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of the dogmas taught; and he also
knows that his neighbour who sits by
his side does not believe. He may
know that the minister does not
believe in all he reads and teaches.
The society man, then, is not wor-
shipping before the altar of God,
but at the shrine of respectability.
Here we are face to face with a curious
and sad fact. Man does not wish to
disbelieve in God, in a future life, in
reward and punishment, in virtue
and vice; he does not desire this,
but is compelled by his scientific
education ; so that he gives support to
that which he does not believe in, but
which he considers useful. He argues
thus : Although possibly false, a

oreat society has been built on these
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teachings, and, until we see that
a great society can be kept up by that
which we believe is true, let us support
what we believe to be untrue. There
may be no God who watches our
actions, and who will reward or punish
accordingly; but the beliefin this will—
nay, does most assuredly—deter many
men from evil-doing, and cause them
to do good. There may be no black
man up the chimney, who will come
down and take us if we cry; but the
belief m this does prevent children
from crying, and therefore it is
useful (but not desirable) in the
nursery. If the naughty child could
be caused to be good by being told its
mother did not like it to cry, then we

have the child acting on a rational
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principle ; but 1t 1s not usually so. As
in the nursery, so in society. Man is
deterred by fear of punishment from
evil-doing, and is encouraged by hope
of reward to be virtuous. Fear will deter
when love, or a better principle, will
not. Thus institutions are upheld ;
thus the Christian Church 1s sup-
ported by men who, disbelieving the
theology and dogmas taught, believe in
the good caused and the evil pre-
vented. This i1s sad, but it 1s true.
The State is supported on the same
principle ; the system of Monarchy is
considered to be the most useful. We
well know that half those who are
convicted and punished as criminals
are, In fact, mentally diseased, and

yet, we continue to send them to penal
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servitude on account of the good
achieved by their removal. That is
to deter others from crime.

I now go back to my statement—
that science has taught men that the
teachings of the Church are false, that
there is no personal God, no immortal
soul,no future life. I say science teaches
this, and has thus destroyed faith.
Not only has science taught all this,
but more; 1t teaches that man’s actions
are the effects of causes, and that
there can be no free-will. Man is not
a free agent. Now, if science is true
(I do not say all that science teaches
1s true), theolocy and the Christian
religion are false, and the society
formed on their teaching should

not be permitted to remain. Let
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us stand or fall by the truth. It
is unthinkable that we should
wish to continue a form of religion
and society built up on false-
hood. If science is true, then let
science give us a form of new morals
and social laws, on which we can erect
a new and better condition of things.
If the present state of society is
false—that 1s, founded on falsehood—
let it be destroyed ; if it is unnatural,
let us try and find out what is natural.
The so-called lower animals have
instinct, which guides them. Nature
has given them that which 1s sufficient
for their happiness—i.e., instinet.
Surely nature has not left man with-
out the means of self-government and

the power to form a community ! Does
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instinct enable the bee and the ant to
create a form of self-government, which
is fixed and sufficient, and has nature
left man without instinct, and given
him what we call reason ? Is the
condition of the world to-day the
result of man’s boasted reason ? 1
fear to look back, for I know well 1
shall find man in the same, if not
a worse, condition. The history of
man’s social life 18 one of horror. If
this 1s the result of reason, 1t would
have been better for man if' he had
simply possessed a higher instinct.

I now come to the questions, “ Does
science know that there is no God?
Does science know that there 1s no
future life for man?’ 1 say, without

fear of contradiction, that science does
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not know. She has only done what
Christianity did in Rome
God off the altar and put another on.

taken one

For God she has given us the Atom,
and this Atom science cannot prove to
be 1n existence. Next we are given
Force and Ether, neither of which can
science prove to be. Science knows
nothing beyond Phenomena. The
theologian knows nothing beyond
Phenomena. Science can do nothing
more than observe the modes of action
of what it calls Matter, which is only
a name given to that which acts on
our senses.

Theologians will not give up their
teachings. Scientists cannot give us
teachings on which religion or morality

can be based. Where, then, are we
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to look for help—to find the true prin-
ciples on which to build up a good
form of society, religion, and morality ?
Some would advise us, in order to
build up a good state of society, to
fall back on teaching what they believe
to be false, that good may come.
They say, Let us teach that there
is a God who watches our actions and
registers them ; that when we die we
shall be judged by this God and re-
warded or punished. If there be no
nobler principles within us than doing
right for fear of punishment, then let
us have the fear of hell before us. If
we must be kept down, like the brute
creation, by fear, then let it be so; let
us support the religion which teaches

“Do this, and you shall have your
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reward ; do not that, or you will be
punished.”

I have asked: Where are we to
look for help; where are we to look
for the true principles on which to
build a good form of religion, morals,
and society ? I now answer: To the
perfect man, to the fully-developed
brain, to the brain equally balanced,
to the man physically and mentally
perfect. Here we shall find what man
is, and from this man we must take
our knowledge of what man is—what
nature intended him to be. It must
be our aim to cultivate this perfect
man, and take care that he does not
degenerate. 'We must not form anideal
man, and then condemn the natural

man because he does not come up to
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our ideal, but cultivate our man to his
utmost possibilities. This I hold to
be rational and practical. We must
not let man fall from his standard of
perfection. It is to man’s brain we
must look for our guidance in forming

our religion, morals, and society.



THE CONSTITUTION OF MAN.

Ler us now study the constitution of
man’s mind. In doing this we cannot
do better than turn to the science of

Phrenology i —

PHRENOLOGY TEACHES THAT THE BRAIN
IS THE ORGAN OF THE MIND.

MIND IS THE ACTION OF THE BRAIN—
NOT A THING PER SE,

THE PRACTICAL USE OF PHRENOLOGY IS
ITS APPLICATION TO THE CULTURE OF THE

BRAIN.

When the organs of the brain are
their normal size, man 1s perfect. To

attain this state of perfection each
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organ must be fully developed. If
one faculty is in excess, or deficient,
the balance of the mind is lost. As
with the incandescent light there is
an exact point at which the light is
perfect (if the gas is on too much or
too little, the full light is not given ;
indeed, the light is not), so with the
mind : if the organs are not correctly
balanced, we do not get a perfect mind.,
George Coombes, in his work, ““ The
Constitution of Man,” says :—

“ Man, viewed in one aspect, almost
resembles a demon ; in another he still
bears the impress of the image of God.
Seen in his crimes, he might be mis-
taken for an incarnation of an evil
spirit ; contemplated in his discoveries
In science, he seems a bright intelli-
gence from heaven.”
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Evil is the result of an mperfect
brain ; good, of a perfect brain.

Let us suppress the Demon—Evil.

Let us develop the God—Good.

If there is not a ““ bump,” or locality,
in the brain for each faculty, never-
theless the faculty is within man..
No one will dispute this fact.

Here 1s a list of man’s mental and
moral faculties, as given by phrenolo-
gists : Amativeness, Philoprogenitive-
ness, Inhabitiveness, Adhesiveness,
(Combativeness, Destructiveness, Ali-
mentiveness, Secretiveness, Acquisi-
tiveness, Constructiveness, Self-esteem,
Love of Approbation, Cautiousness, Be-
nevolence, Veneration, Firmness, Con-
scientiousness, Hope, Wonder, Ideality,

Mirthfulness, Imitation, Individuality,
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Form, Size, Height, Colour, Locality,
Number, Order, Eventuality, Time,
Tune, Language, Comparison, Causal-
ity.

These, then, are the faculties of the
mind ; or, to express it otherwise,
these are man’s taculties, and what we
call mind 1s the result.

Life, feeling, hearing, seeing, smell,
taste, together with the faculties enu-
merated, constitute the animal man.
It is from his faculties that all his
actions arise. When we know this
we understand what we have to deal
with. When an accountant has the
winding up of a bankrupt estate, he
asks for e/l the books and papers. He
must know of what the estate is com-

posed. When he knows all, he can
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set to work and report on what he
knows to be the result. He will give
a full and accurate statement of the
condition of the estate, and will report
accordingly. This is positive ; this is
the known outcome of the facts given
to the accountant. Now, suppose
someone called on the accountant and
told him that probably a large sum of
money would be lett to the estate, or
that there were many unknown sources
of wealth connected with it. Under
these circumstances the accountant
could not know what the estate was,
and could not arrive at a precise esti-
mate of the estate.

When I am told that man’s actions
are not solely the result of his constitu-

tion,but of supernatural influences; that
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he is prompted to act by inspiration, or
suggestion ; that he i1s tempted to do
evil, and caused to do good, by spirits,
or agents, of God or the Devil ; when
I am told that he is caused to act by
an external power, as in the case of
the puppet doll, whose movements
are caused by an outside mind which
pulls the strings—I say, if this be so,
then man is a puppet. His actions
are not hus actions; his words are
not his words; the thoughts are
not /s thoughts, but the actions
and thoughts of a power, or powers,
outside of him. If this be true, then
man is a most contemptible thing ;
and I prefer to go to the ant and bee,
and study them. That this is the
teaching of theology and of the
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Churches, that this is the teaching of
Christianity, that this 1s the teaching
of the Bible, no one can deny.

Now, 1if this were not fact—if 1t
were only fiction—we could afford to
smile at it; but it is not fiction—it
1s the teaching of the Bible and the
Churches. So long as this doctrine is
taught there can be no hope for man’s
improvement. Let us clear away this
supernatural teaching, and place man
in his true position among animals ; let
us look on him as we look on any
other animal acting according to
its nature or instincts. We shall
never be able to understand man other-
wise, nor fix him in his proper place.
We do not say the dog is caused to
act partly by his nature, and partly by
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spiritual promptings. We do not
admit that the lower animals are
influenced by a supernatural power in
their actions ; this we arrogate to our-
selves. The gods talk not to horses,
nor cause the antics of monkeys. We
do not allow to other animals a soul ;
we just take the horse and study him
as an animal pure and simple. Now,
THIS IS WHAT WE MUST DO IN REGARD
TO MAN : just take him and study him
as an animal pure and simple, not a

compound creature—part animal, part

spirit ; not two in one—a mortal man
and an immortal spirit—as if the body
was nothing more than the house which
the spiritual man occupied for a time
only. We must examine man, and

im—with his senses and facul-
accept him—with 1 1 facul
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ties—as he 1s, in the same manner as
we accept the bee, with its senses and
instinets.  We must take man as man,
and find out what he is, and what
nature intended him to be ; and what
he may become when his brain 1s
healthy and normally developed.

One great error must be got rid of
before we can make our first move—
that is, the belief in free-will. Tell a
constitutional monarch that he has
free-will ; tell the soldier he has free-
will ; tell the slave he has free-will;
and tell the pauper that he has free-
will. Nonsense ! If you talk to the
scientist of anything in physics being
free, he will tell you there is no such
thing. All is cause and effect—irom

the fall of the acorn to the growth of
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the oak tree, from the formation of
the dewdrop to the formation of a
world, or the creation of a thought in
man’s mind—all is cause and effect.
Every thought, every action, is the
result of a cause. When the question
arises, Shall I go out or stay at home ?
the reasons why I should and why I
should not present themselves to my
mind, and I am caused to act by the
stronger motive.  We know the effect,
but the cause we do not always know.
If we always knew the cause of our
actions, we should talk no more about
free-will. Give life and consciousness
to the weathercock, it would know
that it moved ; but, not knowing that
it was moved by the wind outside of

it—not knowing it was caused to move,
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it would think it moved itself, that it
did so freely, by free-will. So with
man. Every action is caused, but we
know not the cause ; hence we think
we have free-will. In man I see an
animal devoid of instinct sufficient
to cause him to act well; mentally often
far below the brute creation ; cruel,
selfish, and conceited ; diseased 1n
body and mind; a curse to him-
self and to amimal life. Other
animals act from fixed imnate in-
stincts, and these are suflicient to
guide them; but man has not these
natural instincts which cause his
actions. Man’s mind 1s far different.
He has a brain, and within this brain
are certain faculties. These faculties

are acted on by external circum-
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stances (not spiritual), like the pipes
of an organ; any melody, or re-
sult, can be produced by an external
cause, or player. Man can thus be
caused to think, to speak, to believe
anything ; there is nothing too foolish,
nothing too false. He can be induced
to hold strong convictions, it matters
not what—how false, how ridiculous,
how wicked, how cruel: the convic-
tions are the cause of his actions.
He 1is convinced that he has a
soul, and that no other animal
has ; so he may ill-treat the brute
creation. He 1s convinced that his
belief, /us religion, is the only true
one ; and he considers it his duty to
make a fire and roast his neighbour

alive if he holds another faith. This
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1s not the fashion now, or we should
doit to-day. Tell the Indian devotee
that his god will be pleased at the
sight of his worshipper swinging with
a hook thrust under his spine ; he will
submit to this torture to please his
god. Tell the Hindoo woman she
ought not live after her husband is
dead ; she will jump upon her hus-
band’s funeral pile, to be burned alive.
Tell one sect of religious people that
one of the joys of heaven will be to
see from Paradise the torments
of thewr friends who think dif-
ferently to them on some questions
of dogma (read Spurgeon’s sermons),
and they will take pleasure in the
horrid prospect. Tell a woman it is

immodest to show her ankle, she will
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guard it most religiously. Tell the
daughter of this woman it is the thing
to ride astride a bicycle, and she will
do 1t. Fashion says you must not
show your neck in private life, but
you may go to the opera half-naked
to the waist. [t matters not what the
vmpression s, the brain will act on .
Man acts from the impressions on his
brain. If we can get a set of good
vmpressions or convictions on his brain,
the person will be good ; if evil vm-
pressions are made, the person will be
bad. This is the nature of man’s mind.
He has a set of faculties, which act
when excited. One or more may be
called into action. Sometimes one acts
alone, sometimes two or more. For

the mind to act rationally many facul-
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ties must be brought into action ; one
controls the other. But how few per-
sons know this science of rational
action.™

Maw's actions ave the result of lus
convictions. A conviction 1s an im-
pression made on the bramn. A good
man, a bad man, a Mohammedan, or
an Agnostic, Deist, or Atheist—the
beliefs or disbeliefs of all of these are
the result of impressions on the brain.
The study of society should be how to
make good brawns, and how to get a
good set of impressions on those brains.
This can be done, and this must be
done, if we are to have a good people
and a good form of society.

# | have gone fully into this subject in my
work, “The Religion of the Brain” (Watts & Co.).



A PLEA FOR THE UNBORN. 73

R — e — e— — -

The question will be asked, Is a
change possible? Are we not too
hopelessly fallen ? Where is the power
to come from ? To this I can only say,
I believe it will come. I have been
speaking of the rule, not the excep-
tion. There are great exceptions in
this case. In all ages great brains
have appeared in the midst of a mass
of degraded minds. Great men have
been born with great intellectual
faculties, who, by the power of their
example and teaching, made a great
impression on the minds of the people,
and thus reformed the age they lived
in. These men had wonderfully-formed
heads or brains—Dbrains with faculties
all well developed, and all in har-

monious action ; not what we often
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call men of genius—men who have one
or two faculties large, and the others
small, but each faculty large, and in
action. My hope is, and my belief is,
that a man will come whose teaching
will cause a revolution 1n human
thoughts and actions. He will teach
that we must, in the first place, pre-
vent the unfit marrying and bringing
into the world children like them-
selves. Laws must be enacted and
enforced to prevent those who are
mentally and physically diseased from
marrying, and laws enacted to consign
to the lethal chamber children who
are born and who are considered wnfit
to live by a council of medical men.
This would be noble and humane.,

Thus we must stamp out mental and
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physical disease, and cultivate a new
and perfect man. When we get man
physically perfect, we may expect to
get man mentally perfect. This will
be the first step.

The reformer will teach that man’s
nature must be studied and man’s
mind understood. The higher faculties
must be cultivated, and those faculties
which tend to form a lower type should
be subdued. Let man be cultivated
on the same principle as animals and
flowers—on the principle of selection
—bred from the best samples. Let
those only who are selected marry. 1t
will be said this can never be. 1 have
shown that it can be done ; if' it is not
done, then man will not remain what

he now is, but will fall lower and lower,
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If no restraint is enforced by law of
the country, if diseased and deformed
men and women are allowed to bring
into the world diseased and deformed
children, we cannot improve, but shall
become worse and worse. Man must
be induced to act for the benefit of
man. Individual freedom must be
restrained ; liberty to do wrong must
not be allowed. My argument is that,
by stirpiculture, selection, and sup-
pression, we can change man’s intel-
lectual nature—that is, we can suppress

his evil propensities—and that we can

by cultivation develop his higher
moral nature—that 1s, we can destroy
evil and create good ; we can convert
the present man into a perfect being.

The question will here be asked,
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“ What religion must be taught, what
morality ©° The religion will be the
religion of man’s best nature, the love
of man for man. The healthy brain
will dictate what true religion is. It
cannot be reduced to rules:; no code
can, nor should, be formulated ; it
must spring from man’s nature; no
rules, no law, no form, no ritual, no
set actions, but a constant spring of
love and kindness to man. Morality
is the obeying of certain laws formed
by man for the well-being of society.
We know theology has been taught
for over six thousand years, and Chris-
tianity for over eighteen hundred
years, and we also know with what

result. If we take a survey of history
to the birth of Christ, we shall see a
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fearful picture of man and his doings.
Since that period Christianity has
done more to cultivate and civilize
man than any other form of religion ;
and this because it 1s more humani-
tarian than any other religion.

I am told that man’s nature is so
bad that he must be subjected to
restraint ; he must be kept in fear of
the whip, and in fear of hell ; the only
way to keep him in order is by fear
and punishment; the different religions
are absolutely necessary to society. I
admit that man as he now i1s—man of
to-day—must be governed as he now
is. To remove the restraints imposed
by Christianity or other forms of
religion, to remove the restraints of

the present moral law, would be like
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opening the cage doors of the wild
animals at the Zoo, and expecting the
freed animals to behave like domestic
pets. The lion can be caused to act
in a desired manner from fear of the
red-hot poker, but that 1s not acting
from his nature; 1t 18 a course of
action caused by fear of the conse-
quences. So with man. The man we
have to deal with, the man of to-day,
is forced to act in a given way, so that
we may have some settled form of
society. If to-day all restraint was
withdrawn, we should have one vast
slaughter-house. ~ The present cha-
racter of man must be changed before
we can get the man we want and the
form of society we desire.

What should we think of a farmer
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who wanted a certain form of horse
for his use, and yet paid no attention
to the breeding of his horses? What
should we think of the florist who
wanted a certain flower—a certain
marked tulip—but who devoted no
labour to the culture, by selection, of
that particular tulip? The farmer
who wanted a powerful plough-horse
would breed by selection—that is, he
would take eare that the horse selected
should not mate with any animal
which was not suitable. The florist
would select seed from such plants as
he desired, and cultivate that only.
The pigeon-fancier knows that he can
produce by selection almost any kind
of bird—any plumage to a feather.

All this can be done, and is being
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done, all over the world. If we want
a better animal, we breed it ; if we
want to tame 1t, we do so—that 1s, 1f
we desire an ‘improved animal, we
cause an improved animal to be.

Now we want a perfect man, and, if
we desire that perfect man, we must
breed him, and use the same means as
the horse-breeder, the florist, and the
pigeon-tancier. We do not take the
gutter-child and put on him a suit of
clothes fit for Eton ; but if we wish
that bov to go to Eton we train him,
and dress him up to the position we
hope to place him in.

To remove the old religion and
morals, to abolish the police and the
unwritten laws of respectability at

once, and offer man a new form of
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religion and morals, would be folly.
The present man is not fit to receive
them. Our work must be to create a
perfect man—then the new garments
will become him. The old religion
will be useless to him ; the old moral
law he will not require ; he will not
want the whip to keep him in order,
nor the fear of not being considered
respectable. It will be his nature to
be good. He will be good without
knowing it, without trying to be good.
The bee builds the honeycomb perfect
without study; man will do right
because it will be natural for him to
do so.

(lan this be? I answer, Yes ; not

only can it be, but it must be.



MAN AS HE SHOULD BE, AND CAN BE.

NATURE now and then produces a
brain so well-balanced that 1t causes
perfect actions. I have in my mind
one such—a girl whose actions are
perfect, one who has never done wron o.
Every act 1s strictly correct in conver-
sation and manners. I have known
her for five years most intimately,
have watched for a fault, but have
not found one. This child may be
called a freak of nature. 1T care not
by what name she is called. To my
delight she #s. Her education has
had nothing to do with the fact. She,
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from her babyhood, gave evidence of
what she would be; she, by her nature,

18 above education

I am not speaking
of letters, but of all that which goes
to make a perfect being. Her mind
requires no guiding, no training ; and
no one has had occasion to correct her.
This girl is a living fact, and to me
a most valuable one. Her nature has
shown to me the possibility of human
perfection. She stands before me and
says : ‘“See what 1s; let 1t be your
aim to teach how a race of perfect
men can be.” With a race of perfect
creatures like this child, we should
want no formal religion, no churches,
no priests, no form of morality, no
prisons, no police, no incentive to good

deeds, no offer of a reward for doing



A PLEA FOR THE UNBEORN. 85

that which is right to do, no “ honour-
ing of father and mother that one's
days may be long in the land.” There
would be “mno looking for a reward,”
nor abstaining from an action, for fear
of the rod ; no, not even a conscious-
ness of having done either right or
wrong. The good act will be auto-
matic—an act done because it was
natural to do it. This is what we
want, and what we can have. How
can this be done? How can we form
a perfect man? Who is to doit ? These
are questions which will present them-
selves to the minds of the thoughtful.

I see no difficulty. We have only
to prove our case—to convince people
by our writings, and rouse a convie-

tion in the minds of men. There are
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now thousands of great and good men
in the Churches ready to do the work.
They are doing what they believe
to be best for the people’s welfare.
They are good and true men, prepared
to sacrifice even their lives for the
truth, if called on to do so. In all
countries, in all religions, men are
searching for light to guide them, sor-
rowing for the conditions of society,
and using their best powers and know-
ledge to bring about a change. But
they are sweeping the room with the
door and windows shut; they are
ever teaching and preaching to men
whose brains are unfitted to receive
their teachings.

They are sowing seed 1n stony

ground that never can yield fruit.
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Look at the man of to-day, then at
the teachings of Christ, and ask your-
self whether it is at all possible for
the popular brain to follow the better
teachings. Christian teachers, moral-
ists, philosophers, teachers one and all,
cease talking and writing, and set to
work to make laws by which people
will be prevented from marrying and
bringing into the world the same class
of men we now have. Make it penal
to marry a deformed person or a
diseased person, mentally or bodily.
Let it be shameful to have a diseased
child—even make it unfashionable,
Make it respectable to have healthy
children. Let us create a new man.
Turn your attention to the children.

The temperance advocates say : “Give
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us the children ; it is useless to talk to
the old.” True, it is no use talking to
the present type of man ; let us work
for an improved one. I have said be-
fore, exceptions to the rule will occur.
Nature occasionally produces extra-
ordinary brains. Great men are some-
times born in a village, the population
of which is of alow type. This we call
a freak of nature, because we do not
understand the reason, we do not
understand the causes, which produced
this extraordinary brain. Ina commu-
nity of immoral people some virtuous
people are born. This fact is, and it
is equally a fact that our physiologists
do not understand how this comes
about.

If we had a community of such men
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as I propose—that is, men sound in
mind and body, and marked by a
highly-virtuous standard, there would
be born in this community some whose
brains would not be perfect, and whose
conduct would be the result of their
unhealthy brains. It would be the
duty of the community to form such
laws as would tend to the suppression
of the evil resulting from these un-
healthy brains. In other words, these
people would have to be controlled by
the majority of the healthy-minded
citizens.

We are now ignorant of the causes
which produce the phenomena of a
Burns born in a Scotch village, a Napo-
leon in Corsica,a Newton in Grantham :

so we should be ignorant of the cause
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of an immoral man appearing in a
community of strictly moral people.
Undoubtedly there are causes which
have been equal to the effect ; but of
these causes we are ignorant. For
nearly two thousand years we have
been fighting against the action of
certain organs of man’'s brain, instead
of taking means to subdue those
organs and to develop the good, or
desirable, ones, like the old system
of physic, when the doctors treated
the symptoms, but never thought to
eradicate the disease. They now
kill the microbes, thus stamping out
the cause of disease; and we must
no longer be content to punish crime
only, but we must remove the

cause of crime. The perfect man will
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require no law, no religion, no morality
to guide him to goodness. His nature
will be his guide. The young mother
is not guided by written laws how
she should love her new-born child.
The child needs not to be taught to
love its mother. No law is required
to compel a boy to love his sister and
to protect her ; no law to teach us to
help the blind across the hichway ; no
law isnecessary to teach schoolboys that
it is cowardly for a big boy to fight a
little one. This springs from man’s
nature—from the good side of his
brain.

When the new man is formed he
will be all goodness, because his nature
will spontaneously produce goodness.

To form this man is the work of the
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future. Remove the cause, the efiect
will cease.

All history tells us that Good has
been contending with Evil.  Good
men in all ages have been fighting
against evil—not only physical evil,
but moral evil, the evil that comes direct
from man’s imperfectly developed brain.
I am now taking it for granted that
we do not regard man as a mere
puppet who is caused to act by the
strings being pulled by a supernatural
power, but that man’s actions are the
result of his own nature, of his own
mental faculties. The old teaching
must be for ever given up ; for, if it be
true that man’s actions are in fact not
his actions, but the actions of a super-

natural power acting on him, the
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attempt to reform him, to cure him ot
his evil ways, must be folly. If the
teaching that man is tempted to evil
by an unseen power be true, and he
does the evil which he has been caused
to do, then to punish him for that act
must be folly. We ought, if we could,
to capture and punish the invisible
power who virtually did the act. This
teaching 1s altogether too childish and
absurd to be entertained for a moment.
We will, therefore, put it on one side
as utterly unworthy of the considera-
tion of a rational man.

Though this teaching is current, it
is not believed, as is proved by the
fact that it is acted on neither by the
Church (which teaches it) nor by the

State.  Religion teaches that man will
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be punished for his actions, and the
State punishes man for the evil which
he does.

Religious, moral, and social law says
that man must be rewarded and
punished for the deeds he performs.
Spiritual influences are not acknow-
ledged as a plea for crime. Therefore
we must hold it fact that all actions
done by man are /us actions, and
caused by /is nature—the result of his
constitution. Our aim must be, then,
man pure and simple. In considering
this, we have nothing to do with the
question, How came man to be what
he 18 ? Our business 1s with man as
we find him. If we find man to be
what we want him to be, then let him

alone, touch him not ; if he be perfect,
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then let him be perfect still. But if
we do not like him—if we find him
imperfect—Ilet us try to improve his
brain, try to make him perfect. On
all sides it is admitted that man is not
perfect. My argument is that, when
the brain is perfectly developed, the
mind is healthy ; when the brain is
imperfectly developed it 1s diseased,
and the result is what we call evil
action—-that this brain must be cor-
rected, and caused to be healthy, by
allowing only those persons to marry
who are known to be physically and
mentally perfect. Why do we admit
that physical disease can be stamped
out, and not admit that mental disease
can be? If we wished to prevent leprosy

from spreading, we should not allow a
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leper to marry. Then why, if we wish
to stamp out theft, do we not prevent
a man who 1s known to be a confirmed
thief, or kleptomaniac, from marrying ?
What would be the result if we selected
only those who showed a strong inclina-
tion to steal, and mated them, and
allowed none to marry but those who
were kleptomaniacs ?  Should we not
in time have a race of robbers? If,
on the other hand, we selected those
who were noted for their generosity,
and allowed those to marry, should we
not have a race of people who would
be generous to excess ? 1 have before
said that breeders of horses can breed
almost what they like. Pigeon-fanciers
can breed so as to regulate the details

of a feather. Florists can convert
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briars into roses, single flowers into
double ones, and create new forms and
colours. The dispositions of animals
can be changed ; wild animals tamed,
and their very form changed. The
same can be done with the animal
man. His mind can be improved, his
moral nature can be improved, by cul-
tivation, by selection, by stirpiculture.

If one animal's nature can be
changed, another animal’s can ; if we
can breed fine horses, we may breed fine
men ; if we can tame the wild beast
and change its nature, we can change
man’s nature also. If we can subdue
one evil faculty in man, we can sub-
due all.

I read a letter in the Standard of
July 22nd, 1896, in which the author
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proves that the sense of sight is being
destroyed. If a sense can be destroyed
a faculty can, and the sooner the
source of certain evil propensities is

destroyed the better for mankind.
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Yxs, [ plead for the children not yet
born. I ask that laws shall be made to
prevent those from marrying who are
unfit to bring into the world healthy
children. 1 ask that those who are
deformed in body and those who are
mentally diseased shall not be
allowed to marry. 1 ask that those
who are known to have spent a life
in debauchery and are diseased shall
not be allowed to bring into the world
creatures who will inherit loathsome
disease and live a life of misery. I
ask that the confirmed drunkard shall
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not be permi‘tted to bring into life a
creature who will crave for drink, and
ultimately become a curse to himself
and society. I ask the physician, the
philanthropist, [ ask the clergy, I ask
all good men and women, I ask our
law-makers, to awake to the frightful
fact that we are permitting human
beings to marry and bring into the
world children who are shockingly
diseased both in mind and body.

This is a great crime and a disgrace
to man’s nature. It is a disgrace to
Christianity—it is a disgrace to those
who consider themselves too wise to
believe in the Christian religion, and
call themselves Altruists.

The old are mated with the young.
Old men marry young girls. Young
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men marry old women. Half-mad
men marry diseased women. The
lame, the blind, the deformed, the
consumptive, the epileptic, the scrofu-
lous, all and one, regardless of the
consequences, are permitted to marry
and bring into life creatures like them-
selves. Is this not a sin—a crying
sin against nature? Is it not a
shameful sin  against  the wunborn
child ?  If that diseased child could,
when given to its father and mother,
turn round and curse them with its
first breath, it would be justified. If
that child lived its life of misery
cursing its parents,it would be justified
in so doing.

Will the clergy, the doctors, the re-

formers, the law makers—will society
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—continue to look on, and not move
a finger to prevent thousands of
being children brought into life de-
formed physically and mentally ?
Shall we continue to treat the
symptoms, and not attempt to remove
the cause of the disease? Shall we
continue to punish crime, and -make
no attempt to remove the cause? Or
shall we attempt to create a perfect
man? Let us remember Juvenal's
lines : “ Mens sana in corpore sano.”
Let us cultivate a sound mind in a

sound body.
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