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83 BIOGENESIS.

what this means in Science, it means the heresy of
confounding Force with Vitality. We must also
expect to be told that this Spiritual Life is simply a
devglopment of ordinary Life—just as Dr. Bastian
tells us that natural Life is formed according to the
same laws which determine the more simple chemical
combinations. But remember what this means in
Science. It is the heresy of Spontaneous Generation,
a heresy so thoroughly discredited now that scarcely
an authority in Europe will lend his name to it
Who art Thou, Lord? Unless we are to be allowed
to hold Spontaneous Generation there is no alterna-
tive : Life can only come from Life: “I am Jesus.”
A hundred other questions now rush into the mind
about this Life: How does it come? Why does it
come? How is it manifested? What faculty does
it employ? Where does it reside? Is it communi-
cable? What are its conditions? One or two of
these questions may be vaguely answered, the rest
bring us face to face with mystery. Let it not be
thought that the scientific treatment of a Spiritual
subject has reduced religion to a problem of physics,
or demonstrated God by the laws of biology. A
religion without mystery is an absurdity. Even
Science has its mysteries, none more inscrutable than
around this Science of Life. It taught us sconer or
later to expect mystery, and now we enter its domain.
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112 DEGENERATION,

This man’s crime was simply neglect—thou
wicked and slothful servant.” It was a wasted life—
a life which failed in the holy stewardship of itself.
Such a life is a peril to all who cross its path. De-
generation compasses Degeneration. It is only a
character which is itself developing that can aid the
Evolution of the world and so fulfil the end of life.
For this high usury each of our lives, however small
may seem our capital, was given us by God. And it
is just the men whose capital seems small who need
to choose the best investments, It is significant that
it was the man who had only one talent who was
guilty of neglecting it. Men with ten talents, men of
large gifts and burning energies, either direct their
powers nobly and usefully, or misdirect them irre-
trievably. It is those who belong to the rank and
file of life who need this warning most. Others have
an abundant store and sow to the spirit or the flesh
with a lavish hand. But we, with our small gift,
what boots our sowing? Our temptation as ordinary
men is to neglect to sow at all. The interest on our
talent would be so small that we excuse ourselves
with the reflection that it is not worth while.

It is no objection to all this to say that we are
unconscious of this neglect or misdirection of our
powers. That is the darkest feature in the case. If
there were uneasiness there might be hope, If there


































































134 GROWTH,

religious zealot catches his character? That cannot
be either, for the type is altogether different from
that which masses of men, under enthusiastic impulses,
exhibit. There is nothing gregarious in this char-
acter; it is the individual’'s own ; it is not borrowed,
it is not a reflection of any fashion or tone of the
world outside; it rises up from some fount within,
and it is a creation of which the text says, We know
not whence it cometh.”?

Now we have all met these two characters—the
one eminently respectable, upright, virtuous, a trifle
cold perhaps, and generally, when critically examined,
revealing somehow the mark of the tool; the other
with God’s breath still upon it, an inspiration ; not
more virtuous, but differently virtuous; not more
humble, but different, wearing the meek and quiet
spirit artlessly as to the manner born. The other-
worldliness of such a character is the thing that strikes
you ; you are not prepared for what it will do or say
or become next, for it moves from a far-off centre, and
in spite of its transparency and sweetness, that pre-
sence fills you always with awe. A man never feels
the discord of his own life, never hears the jar of the
machinery by which he tries to manufacture his own
good points, till he has stood in the stillness of such

L University Sermons, pp. 234-241.












138 GROWTH,.

in search of these, or their spiritual equivalents, and
this is his work? By no means. The Christian’s
work is not yet. Does the plant go in search of its
conditions ? Nay, the conditions come to the plant.
It no more manufactures the heat, light, air, and
moisture, than it manufactures its own stem. It
finds them all around it in Nature. It simply stands
still with its leaves spread out in unconscious prayer,
and Nature lavishes upon it these and all other
bounties, bathing it in sunshine, pouring the nourish-
ing air over and over it, reviving it graciously with
its nightly dew. Grace, too, is as free as the air.
The Lord God is a Sun. He is as the Dew to Israel
A man has no more to manufacture these than
he has to manufacture his own soul. He stands
surrounded by them, bathed in them, beset behind
and before by them. He lives and moves and has
his being in them. How then shall he go in search
of them? Do not they rather go in search of him?
Does he not feel how they press themselves upon
him? Does he not know how unweariedly they appeal
to him? Has he not heard how they are sorrowful
when he will not have them? His work, therefore,
is not yet. The voice still says, “ Be still.”

The conditions of growth, then, and the inward
principle of growth being both supplied by Nature,
the thing man has to do, the little junction left for










































152 DEATH,
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is congenitally defective in its power to balance the
ordinary external actions by the ordinary internal
actions, or when there has taken place some un-
usual external action to which there was no answer-
ing internal action. Death by accident implies some
neighbouring mechanical changes of which the causes
are either unnoticed from inattention, or are so in-
tricate that their results cannot be foreseen, and con-
sequently certain relations-in the organism are not
adjusted to the relations in the environment.”?

With the help of these plain biological terms we
may now proceed to examine the parallel phenome-
non of Death in the spiritual world. The factors
with which we have to deal are two in number as
before—Organism and Environment. The relation
between them may once more be denominated by
“correspondence.” And the truth to be emphasised
resolves itself into this, that Spiritual Death is a
want of correspondence between the organism and
the spiritual environment.

What is the spiritual environment? This term
obviously demands some further definition. For
Death is a relative term. And before we can define
Death in the spiritual world we must first apprehend
the particular relation with reference to which the

' Op. cit., pp. 88, 89.






154 DEATH.

But it is shut off by its comparatively low develop-
ment from a whole world to which higher forms of
life have additional access. The want of locomotion
alone circumscribes most seriously its area of corre-
spondence, so that to a large part of surrounding
nature it may truly be said to be dead. So far as
consciousness is concerned, we should be justified
indeed in saying that it was not alive at all. The
murmur of the stream which bathes its roots affects
it not. The marvellous insect-life beneath its shadow
excites in it no wonder, The tender maternity of
the bird which has its nest among its leaves stirs
no responsive sympathy. It cannot correspond with
those things. To strcam and insect and bird it
is insensible, torpid, dead. For this is Death, this
irresponsiveness.

The bird, again, which is higher in the scale of life,
corresponds with a wider environment. The stream
is real to it, and the insect. It knows what lies
behind the hill; it listens to the love-song of its
mate. And to much besides beyond the simple
world of the tree this higher organism is alive. The
bird we should say is more living than the tree; it
has a correspondence with a larger area of environ-
ment. But this bird-life is not yet the highest life.
Even within the immediate bird-environment there
is'much to which the bird must still be held to
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widening circles. But until man appears there is no
organism to correspond with the whole environment.
Till then the outermost circles have no correspond-
ents, To the inhabitants of the innermost spheres
they are as if they were not.

Now follows a momentous question. Is man in
correspondence with the whole environment? When
we reach the highest living organism, is the final
blow dealt to the kingdom of Death? Has the last
acre of the infinite area been taken in by his finite
faculties? Is his conscious environment the whole
environment? Or is there, among these outermost
circles, one which with his multitudinous correspond-
ences he fails to reach? If so, this is Death. The
question of Life or Death to him is the question
of the amount of remaining environment he is able
to compass. If there be one circle or one segment
of a circle which he yet fails to reach, to correspond
with, to know, to be influenced by, he is, with regard
to that circle or segment, dead.

What then, practically, is the state of the case?
Is man in correspondence with the whole environ-
ment or is he not? There is but one answer. He
is not. Of men generally it cannot be said that they
are in living contact with that part of the environ-
ment which is called the spiritual world. In intro-
ducing this new term spiritual world, observe, we are
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a word for “correspondence” to express more in-
timately the personal relation. Let us call it Com-
munion, We can now determine accurately the
spiritual relation of different sections of mankind.
Those who are in communion with God live, those
who are not are dead.

The extent or depth of this communion, the
varying degrees of correspondence in different indi-
viduals, and the less or more abundant life which
these result in, need not concern us for the present.
The task we have set ourselves is to investigate the
essential nature of Spiritual Death. And we have
found it to consist in a want of communion with God.
The unspiritual man is he who lives in the circum-
scribed environment of this present world. “She
that liveth in pleasure is Dead while she liveth.”
“To be carnally minded is Death.” To be carnally
minded, translated into the language of science, is
to be limited in one's correspondences to the environ-
ment of the natural man. It is no necessary part
of the conception that the mind should be either
purposely irreligious, or directly vicious. The mind
of the flesh, ¢povnua Ths capkos, by its very nature,
limited capacity, and time-ward tendency, is favatos,
Death. This earthly mind may be of noble calibre,
enriched by culture, high toned, virtuous and pure.
But if it know not God? What though its cor-
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“Except a man be born again he cannot see the
Kingdom of God.” But this stern doctrine of the
spiritual deadness of humanity is no mere dogma of
a past theology. ' The history of thought during the
present century proves that the world has come
round spontaneously to the position of the first.
One of the ablest philosophical schools of the day
cerects a whole antichristian system on this very
doctrine. Seeking by means of it to sap the founda-
tion of spiritual religion, it stands unconsciously as
the most significant witness for its truth. What is
the creed of the Agnostic, but the confession of the
spiritual numbness of humanity? The negative
doctrine which it reiterates with such sad persistency,
what is it but the echo of the oldest of scientific and
religious truths? And what are all these gloomy
and rebellious infidelities, these touching, and too
sincere confessions of universal nescience, but a pro-
test against this ancient law of Death ? |

The Christian apologist never further misses the
mark than when he refuses the testimony of the
Agnostic to himself. When the Agnostic tells me
he is blind and deaf, dumb, torpid and dead to the
spiritual world, I must believe him. Jesus tells me
that. Paul tells me that. Science tells me that.
He knows nothing of this outermost circle ; and we
are compelled to trust his sincerity as readily when
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some to have been intolerantly tolerant. No harm
certainly could come now, no offence could be given
to science, if religion asserted more clearly its right
to the spiritual world. Science has paved the way
for the reception of one of the most revolutionary
doctrines of Christianity ; and if Christianity refuses
to take advantage of the opening it will manifest a
culpable want of confidence in itself. There never
was a time when its fundamental doctrines could
more boldly be proclaimed, or when they could
better secure the respect and arrest the interest of
Science.

To all this, and apparently with force, it may,
however, be objected that to every man who truly
studies Nature there is a God. Call Him by what-
ever name—a Creator, a Supreme Being, a Great
First Cause, a Power that makes for Righteousness—
Science has a God ; and he who believes in this, in
spite of all protest, possesses a theology. “If we
will look at things, and not merely at words, we
shall soon see that the scientific man has a theology
and a God, a most impressive theology, a most awful
and glorious God. I say that man believes in a
God, who feels himself in the presence of a Power
which is not himself, and is immeasurably above
himself, a Power in the contemplation of which he
is absorbed, in the knowledge of which he finds
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God in Nature, who does not, that is to say, corre-
spond with the whole environment, most certainly is
partially dead. The author of “Ecce Homo” may be
partially right when he says: “I think a bystander
would say.that though Christianity had in it some-
thing far higher and deeper and more ennobling,
yet the average scientific man worships just at
present a more awful, and, as it were, a greater
Deity than the average Christian. In so many
Christians the idea of God has been degraded by
childish and little-minded teaching ; the Eternal and
the Infinite and the All-embracing has been repre-
sented as the head of the clerical interest, as a sort
of clergyman, as a sort of schoolmaster, as a sort of
philanthropist. But the scientific man knows Him
to be eternal ; in astronomy, in geology, he becomes
familiar with the countless millenniums of His life-
time. The scientific man strains his mind actually
to realize God’s infinity. As far off as the fixed
stars he traces Him, ‘distance inexpressible by
numbers that have name’ Meanwhile, to the theo-
logian, infinity and eternity are very much of empty
words when applied to the Object of his worship.
He does not realize them in actual facts and definite
computations.”? Let us accept this rebuke. The

! # Nawural Religion,” p. 2o,
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as these efforts were in their success, they are far
more significant and touching in their failure. For
they did fail. It requires no philosophy now to
speculate on the adequacy or inadequacy of the Re-
ligion of Nature. For us who could never weigh it
rightly in the scales of Truth it has been tried in the
balance of experience and found wanting. Theism
is the easiest of all religions to get, but the most
difficult to keep. Individuals have kept it, but na-
tions never. Socrates and Aristotle, Cicero and
Epictetus had a theistic religion ; Greece and Rome
had none. And even after getting what seems like
a firm place in the minds of men, its unstable equili-
brium sooner or later betrays itself. On the one
hand theism has always fallen into the wildest poly-
theism, or on the other into the blankest atheism.
“It is an indubitable historical fact that, outside of
the sphere of special revelation, man has never ob-
tained such a knowledge of God as a responsible and
religious being plainly requires. The wisdom of the
heathen world, at its very best, was utterly inade-
quate to the accomplishment of such a task as creat-
ing a due abhorrence of sin, controlling the passions,
purifying the heart, and ennobling the conduct.”?
What is the inference? That this poor rush-light

! Prof. Flint, *“Theism,” p. 30§
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itact, it drains off their inward power. The devout
faith of men expresses and measures the intensity of
their moral nature, and it cannot be lost without a
remission of enthusiasm, and under this low pressure,
the successful reéntrance of importunate desires and
clamorous passions which had been driven back. To
believe in an ever-living and perfect Mind, supreme
over the universe, is to invest moral distinctions with
immensity and eternity, and lift them from the
provincial stage of human society to the imperishable
theatre of all being. When planted thus in the very
substance of things, they justify and support the ideal
estimates of the conscience ; they deepen every guilty
shame ; they guarantee every righteous hope; and
they help the will with a Divine casting-vote in every
balance of temptation.”! That morality has a basis
in human society, that Nature has a Religion, surely
makes the Death of the soul when left to itself all
the more appalling. It means that, between them,
Nature and morality prcvide all for virtue—except
the Life to live it.

It is at this point accordingly that our subject
comes into intimate contact with Religion. The pro-
position that “to be carnally minded is Death” even

I Martineau. Fide the whole Symposium on “The Influ-
ences upon Morality of a Decline in Religious Belief,” —NVine

teenth Century, vol 1. pp. 3371, 531
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who reject Christ and will not believe the Gospel, so

often spoken of in the New Testament ; this unbelief
is just the closing of the heart against the highest

love.”! The other view of sin, probably the more

popular at present, that sin consists in selfishness, is

merely this from another aspect. Obviously if the

mind turns away from one part of the environment

it will only do so under some temptation to corre-

spond with another. This temptation, at bottom, can

only come from one source—the love of self. The

irreligious man’s correspondences are concentrated

upon himself. He worships himself. Self-gratifica-~
tion rather than self-denial; independence rather

than submission—these are the rules of life. And

this is at once the poorest and the commonest form

of idolatry.

But whichever of these views of sin we emphasize,
we find both equally connected with Death. If
sin is estrangement from God, this very estrange-
ment is Death. It is a want of correspondence. If
sin is selfishness, it is conducted at the expense of
life, Its wages are Death—* he that loveth his life,”
said Christ, “shall lose it.”

Yet the paralysis of the moral nature apart from
iod does not only depend for its evidence upon

* Miiller : “ Christian Doctrine of Sin.” 2nd Ed. vol. i. p. 131.
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[ts effect upon me is exactly proportionate to my
correspondence with it. If I correspond with part of
it, part of myself is influenced. If I correspond with
more, more of myself is influenced ; if with all, all is
influenced. If I correspond with the world, I become
worldly ; if with God, I become Divine, As without
correspondence of the scientific man with the natural
environment there could be no Science and no action
founded on the knowledge of Nature, so without
communion with the spiritual Environment there can
be no Religion. To refuse to cultivate the religious
relation is to deny to the soul its highest right—the
right to a further evolution.!

We have already admitted that he who knows
not God may not be a monster; we cannot say he
will not be a dwarf, This precisely, and on perfectly

! It would not be difficult to show, were this the immediate
subject, that it is not only a right but a duty to exercise the
spiritual faculties, a duty demanded not by religion merely, but
by science. Upon biological principles man owes his full de-
velopment to himself, to nature, and to his fellow-men, Thus
Mr. Herbert Spencer affirms, “ The performance of every func-
tion is, in a sense, a moral obligation. It is usually thought
that morality requires us only to restrain such vital activities
as, in our present state, are often pushed to excess, or such as
conflict with average welfare, special or general ; but it alse
requires us to carry on these vital activities up to their normal
limits. All the animal functions, in common with all the higher
functions, have, as thus understood, their imperativeness.”—

“ The Data of Ethics,” 2nd Ed., p. 76
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dead. It may be that it never possessed the spiritual
eye or the spiritual ear, or a heart which throbbed
in response to the love of God. If so, having never
lived, it cannot be said to have died. But not to
have these correspondences is to be in the state of
Death. To the spiritual world, to the Divine Envir-
onment, it is dead—as a stone which has never
lived is dead to the environment of the organic
world. |

Having already abundantly illustrated this use of
the symbol Death, we may proceed to deal with
another class of expressions where the same term is
employed in an exactly opposite connection. It is a
proof of the radical nature of religion that a word
so extreme should have to be used again and again
in Christian teaching, to define in different directions
the true spiritual relations of mankind. Hitherto we
have concerned ourselves with the condition of the
natural man with regard to the spiritual world. We
have now to speak of the relations of the spiritual
man with regard to the natural world. Carrying
with us the same essential principle—want of corre-
spondence—underlying the meaning of Death, we
shall find that the relation of the spiritual man to the
natural world, or at least to part of it, is to be that of

Death.
When the natural man becomes the spiritual man,
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fact, here is the new-born being in communication
with both environments? With sin and purity, light
and darkness, time and Eternity, God and Devil, the
confused and undecided soul is now in correspon-
dence. What is to be done in such an emergency ?
How can the New Life deliver itself from the still-
persistent past ?

A ready solution of the difficulty would be %o dze
Were one to die organically, to die and “go to
heaven,” all correspondence with the lower environ-
ment would be arrested at a stroke. For Physical
Death of course simply means the final stoppage of
all natural correspondences with this sinful world
But this alternative, fortunately or unfortunately, is
not open. The detention here of body and spirit
for a given period is determined for us, and we are
morally bound to accept the situation. We must
look then for a further alternative.

Actual Death being denied us, we must ask our-
selves if there is nothing else resembling it—no
artificial relation, no imitation or semblance of Death
which would serve our purpose. If we cannot yet die
absolutely, surely the next best thing will be to find
1 temporary substitute. If we cannot die altogether,
in short, the most we can do is to die as much as we
can. And we now know this is open to us, and
how. To die to any environment is to withdraw cor-






182 MORTIFICATION,

will clearly illustrate the nature of the act if we
examine separately three different modes of expres-
sion employed in the later Scriptures in this connec-
tion,. The methods by which the spiritual man is to
withdraw himself from the old environment—or from
that part of it which will directly hinder the spiritual
life—are three in number :—

First, Suicide.
Second, Mortification,
Third, Limitation.

It will be found in practice that these different
methods are adapted, respectively, to meet three
different forms of temptation ; so that we possess a
sufficient warrant for giving a brief separate treat-
ment to each.

First, Suicide. Stated in undisguised phraseology,
the advice of Paul to the Christian, with regard to a
part of his nature, is to commit suicide. If the Chris-
tian is to “live unto God,” he must “die unto sin.”
If he does not kill sin, sin will inevitably kill him,
Recognising this, he must set himself to reduce the
number of his correspondences—retaining and de-
veloping those which lead to a fuller life, uncondition
ally withdrawing those which in any way tend in an
opposite direction, This stoppage of correspondences






181 MORTIFICATION.

of a definite portion of environment by the total
withdrawal of all the connecting links. DEviously of
course total abstinence ought thus to be allowed a
much wider application than to cases of “intemper-
ance.” It is the only decisive method of dealing with
any sin of the flesh. The very nature of the relations
makes it absolutely imperative that every victim of
unlawful appetite, in whatever direction, shall totally
abstain, Hence Christ's apparently extreme and per-
emptory language defines the only possible, as well
as the only charitable, expedient : “ If thy right eye
offend thee, pluck it out, and cast it from thee. And
if thy right hand offend thee, cut it off, and cast it
from thee.”

The humanity of what is called “sudden conver-
sion ” has never been insisted on as it deserves. In
discussing “ Biogenesis” ! it has been already pointed
out that while growth is a slow and gradual process,
the change from Death to Life alike in the natural
and spiritual spheres is the work of a moment.
Whatever the conscious hour of the second birth may
be—in the case of an adult it is probably defined by
the first real victory over sin—it is certain that on
biological principles the real turning-point is literally
a1 moment, But on moral and humane grounds this

! Page 93,
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precipitate flight from sin as of one escaping for his
life. Men surely forget that this zs an escaping for
one’s life. Let the poor prisoner run—madly and
blindly if he likes, for the terror of Death is upon
him, God knows, when the pause comes, how the
chains will gall him still,

It is a peculiarity of the sinful state, that as a
general rule men are linked to evil mainly by a
single correspondence, Few men break the whole
law. Our natures, fortunately, are not large enough
to make us guilty of all, and the restraints of cir-
cumstances are usually such as to leave a loophole
in the life of each individual for only a single
habitual sin. But it is very easy to see how this
reduction of our intercourse with evil to a single
correspondence blinds us to our true position. Our
correspondences, as a whole, are not with evil, and
in our calculations as to our spiritual condition we
emphasize the many negatives rather than the single
positive. One little weakness, we are apt to fancy,
all men must be allowed, and we even claim a cer-
tain indulgence for that apparent necessity of nature
which we call our besetting sin. Yet to break with
the lower environment at all, to many, is to break
at this single point. Itis the only important point
at which they touch it, circumstances or natural
disposition making habitual contact at other places
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thy members should perish, and not that thy whole
body should be cast into hell. And if thy right hand
offend thee, cut it off, and cast it from thee: for it is
profitable for thee that ome of thy members should
perish, and not that thy w/kole body should be cast
into hell.”

Secondly, Mortification. The warrant for the use
of this expression is found in the well-known phrases
of Paul, “If ye through the Spirit do mortify the
deeds of the body ye shall live,” and “ Mortify there-
fore your members which are upon earth.” The
word mortify here is, literally, to make to die. Itis
used, of course, in no specially technical sense; and
to attempt to draw a detailed moral from the patho-
logy of mortification would be equally fantastic and
irrelevant, But without in any way straining the
meaning it is obvious that we have here a slight
addition to our conception of dying to sin. In con-
trast with Suicide, Mortification implies a gradual
rather than a sudden process. The contexts in which
the passages occur will make this meaning so clear,
and are otherwise so instructive in the general connec-
tion, that we may quote them, from the New Version,
at length: “They that are after the flesh do mind
the things of the flesh; but they that are after the
Spirit the things of the Spirit. For the mind of the
flesh is death ; but the mind of the Spirit is life and
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members which are upon the earth ; fornication, un-
cleanness, passion, evil desire, and covetousness, the
which is idolatry; for which things’ sake cometh
the wrath of God upon the sons of disobedience ;
in the which ye also walked aforetime, when ye lived
in these things. But now put ye also away all
these ; anger, wrath, malice, railing, shameful speak-
ing out of your mouth : lie not one to another; see-
ing that ye have put off the old man with his doings,
and have put on the new man, which is being renewed
unto knowledge after the image of Him that created
him.??! :

From the nature of the case as here stated it is
evident that no sudden process could entirely transfer
a man from the old into the new relation. To break
altogether, and at every point, with the old environ-
ment, is a simple impossibility. So long as the
regenerate man is kept in this world, he must find
the old environment at many points a severe temp-
tation. Power over very many of the commonest
temptations is only to be won by degrees, and how-
ever anxious one might be to apply the summary
method to every case, he soon finds it impossible in
practice. The difficulty in these cases arises from a
peculiar feature of the temptation. The difference

I Col. iii, 1-10.






192 MORLTIFICATION,

— .

than in a fever. A specific irritant has poisoned his
veins. And the acrid humours that are breaking out
all over the surface of his life are only to be subdued
by a gradual sweetening of the inward spirit. It is
now known that the human body acts towards certain
fever-germs as a sort of soil. The man whose blood
is pure has nothing to fear. So he whose spirit is
purified and sweetened becomes proof against these
germs of sin. ‘“Anger, wrath, malice and railing”
in such a soil can find no root.

The difference between this and the former method
of dealing with sin may be illustrated by another
analogy. The two processes depend upon two
different natural principles. The Mutilation of a
member, for instance, finds its analogue in the horti-
cultural operation of pruning, where the object is to
divert life from a useless into a useful channel. A
part of a plant which previously monopolised a large
share of the vigour of the total organism, but with-
out yielding any adequate return, is suddenly cut off,
so that the vital processes may proceed more actively
in some fruitful parts. Christ’s use of this figure is
well-known : “Every branch in Me that beareth
fruit He purgeth it that it may bring forth more
fruit.” The strength of the plant being given in part
to the formation of mere wood, a number of useless
correspondences have to be abruptly closed while the






104 MORTIFICATION.,

no one can teach another. And yet, if it is not
learned by all who are trying to lead the Christian
life, it cannot be for want of practice. For, as we
shall see, the Christian is called upon to exercise
few things more frequently.

An easy illustration of a correspondence which is
only wrong when carried to an extreme, is the love
of money. The love of money up to a certain point
is a necessity ; beyond that it may become one of
the worst of sins. Christ said: “Ye cannot serve
God and Mammon,” The two services, at a definite
point, become incompatible, and hence correspond-
ence with one must cease. At what point, however,
it must cease each man has to determine for himself,
And in this consists at once the difficulty and the
dignity of Limitation.

There is another class of cases where the adjust-
ments are still more difficult to determine, Innumer-
able points exist in our surroundings with which it
is perfectly legitimate to enjoy, and even to cultivate,
correspondence, but which privilege, at the same
time, it were better on the whole that we did not
use. Circumstances are occasionally such — the
demands of others upon us, for example, may be so
flamant—that we have voluntarily to reduce the
area of legitimate pleasure. Or, instead of it coming
from others, the claim may come from a still higher
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for the great one that is left. The lesson of self-
denial, that is to say of Limitation, is concentration.
Do not spoil your life, it says, at the outset with
~unworthy and impoverishing correspondences ; and if
it is growing truly rich and abundant, be very jealous
of ever diluting its high eternal quality with anything
of earth, To concentrate upon a few great corre-
spondences, to oppose to the death the perpetual
petty larceny of our life by trifles—these are the
conditions for the highest and happiest life. It is
only Limitation which can secure the Illimitable.

The penalty of evading self-denial also is just that
we get the lesser instead of the larger good. - The
punishment of sin is inseparably bound up with
itself. To refuse to deny one’s self is just to be left
with the self undenied. When the balance of life
is struck, the self will be found still there. The
discipline of life was meant to destroy this self, but
that discipline having been evaded—and we all to
some extent have opportunities, and too often exer-
cise them, of taking the narrow path by the shortest
cuts—its purpose is baulked. DBut the soul is the
loser. In seeking to gain its life it has really lost it.
This is what Christ meant when Ilesaid : “ He that
loveth his life shall lose it, and he that hateth his
life in this world shall keep it unto life eternal.”

Why does Christ say: “Hate Life”? Does He
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must hate. For these things are of the very essence
of worldliness. “If any man love the world,” even
in this sense, “the love of the Father is not in him.”

There are two ways of hating life, & true and a
falsee. Some men hate life because it hates them.
They have seen through it, and it has turned round
upon them. They have drunk it, and come to the
dregs; therefore they hate it. This is one of the
ways in which the man who loves his life literally
loses it. He loves it till he loses it, then he hates it
because it has fooled him. The other way is the
religious. For religious reasons a man deliberately
braces himself to the systematic hating of his life.
“No man can serve two masters, for either he must
hate the one and love the other, or else he must hold
to the one and despise the other.” Despising the
other—this is hating life, limiting life. It is not
misanthropy, but Christianity:.

This principle, as has been said, contains the true
philosophy of self-denial. It also holds the secret
by which self-denial may be most easily borne. A
common conception of self-denial is that there are
a multitude of things about life which are to be put
down with a high hand the moment they make their
appearance. They are temptations which are not to
be tolerated, but must be instantly crushed out of
Yeing with pang and effort.
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system that most needed verification from without,
yet none was forthcoming. And never has any
further light been thrown upon the question why in
its very nature the Christian Life should be Eternal.
Christianity itself even upon this point has been
obscure. Its decision upon the bare fact is authori-
tative and specificc. But as to what there is in the
Spiritual Life necessarily endowing it with the
element of Eternity, the maturest theology is all but
silent. |

It has been reserved for modern biology at once
to defend and illuminate this central truth of the
Christian faith. And hence in the interests of reli-
gion, practical and evidential, this second and scientific
definition of Eternal Life is to be hailed as an
announcement of commanding interest. Why it
should not yet have received the recognition of
religious thinkers—for already it has lain some years
unnoticed—is not difficult to understand. The belief
in Science as an aid to faith is not yet ripe enough
to warrant men in searching there for witnesses to
the highest Christian truths, The inspiration of
Nature, it is thought, extends to the humbler coc-
trines alone. And yet the reverent inquirer who
guides his steps in the right direction may find even
now in the still dim twilight of the scientific world
much that will illuminate and intensify his sublimest
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It may be unnecessary to notice at the outset that
the definition of Eternal Life drawn up by Science
was framed without reference to religion, It must
indeed have been the last thought with the thinker
to whom we chiefly owe it, that in unfolding the
conception of a Life in its very nature necessarily
eternal, he was contributing to Theology.

Mr. Herbert Spencer—for it is to him we owe it—
would be the first to admit the impartiality of his
definition ; and from the connection in which it
‘occurs in his writings, it is obvious that religion was
not even present to his mind. He is analysing with
minute care the relations between Environment and
Life. He unfolds the principle according to which
Life is high or low, long or short. He shows why
organisms live and why they die. And finally he
defines a condition of things in which an organism
would never die—in which it would enjoy a perpetual
and perfect Life. This to him is, of course, but a
speculation, Life Eternal is a biological conceit.
The conditions necessary to an Eternal Life do not
exist in the natural world. So that the definition is
altogether impartial and independent. A Perfect
Life, to Science, is simply a thing which is theoreti-
cally possible—like a Perfect Vacuum.

Before giving, in so many words, the definition of
Mr. Herbert Spencer it will render it fully intelli-
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and more sensitive and responsive to an ever-
widening Environment as we rise in the chain of
being.

Now it will speedily appear that a distinct rela-
tion exists, and must exist, between complexity
and longevity. Death being brought about by the
failure of an organism to adjust itself to some
change in the Environment, it follows that those
organisms which are able to adjust themselves most
readily and successfully will live the longest. They

will continue time after time to effect the appro-
priate adjustment, and their power of doing so will
be exactly proportionate to their complexity—that
is, to the amount of Environment they can control
with their correspondences. There are, for example,
in the Environment of every animal certain things
which are directly or indirectly dangerous to Life.
If its equipment of correspondences is not com-
plete enough to enable it to avoid these dangers
in all possible circumstances, it must sooner or
ater succumb. The organism then with the most
perfect set of correspondences, that is, the highest
and most complex organism, has an obvious advan-
tage over less complex forms. It can adjust itself
more perfectly and frequently. But this is just
the biological way of saying that it can live the
longest. And hence the relation between com-
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capture it for his cabinet, or the sudden dropping
of a yacht’s anchor or the turn of a screw might
cause its untimely death.

Again, in the case of a bird, in virtue of its
more complex organization, there is command over
a much larger area of environment. It can take
precautions such as the Medusa could not; it has
increased facilities for securing food; its adjust-
ments all round are more complex; and therefore
it ought to be able to maintain its Life for a longer
period. There is still a large area, however, over
which - it has no control. Its power of internal
change is not complete enough to afford it perfect
correspondence with all external changes, and its
tenure of Life is to that extent insecure. Its cor-
respondence, moreover, is limited even with regard
to those external conditions with which it has been
partially established. Thus a bird in ordinary cir-
cumstances has no difficulty in adapting itself to
changes of temperature, but if these are varied
beyond the point at which its capacity of adjust-
ment begins to fail—for example, during an extreme
winter—the organism being unable to meet the cone
dition must perish. The human organism, on the
other hand, can respond to this external condition,
as well as to countless other vicissitudes under
which lower forms would inevitably succumb. Man’s
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plexity in animal organisms is always associated
with longevity.

It may be objected that these illustrations are
taken merely from morbid conditions. But whether
the Life be cut short by accident or by disease
the principle is the same. All dissolution is brought
about practically in the same way. A certain con-
dition in the Environment fails to be met by a
corresponding condition in the organism, and this
is death. And conversely the more an organism in
virtue of its complexity can adapt itself to all the
parts of its Environment, the longer it will live.
“It is manifest @ priors,” says Mr. Herbert Spencer,
“that since changes in the physical state of the
environment, as also those mechanical actions and
those variations of available food which occur in
it, are liable to stop the processes going on in the
organism; and since the adaptive changes in the
organism have the effects of directly or indirectly
counterbalancing these changes in the environment,
it follows that the life of the organism will be short
or long, low or high, according to the extent to
which changes in the environment are met by cor-
responding changes in the organism. Allowing a
margin for perturbations, the life will continue only
while the correspondence continues; the com-
pleteness of the life will be proportionate to the
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world, that correspondence will possess the elements
of eternity—provided only one other condition be
fulfilled. |

That condition is that the Environment be perfect.
If it is not perfect, if it is not the highest, if it is
endowed with the finite quality of change, there can
be no guarantee that the Life of its correspondents
will be eternal. Some change might occur in it
which the correspondents had no adaptive changes
to meet, and Life would cease. But grant a spiritual
organism in perfect correspondence with a perfect
spiritual Environment, and the conditions necessary
to Eternal Life are satisfied.

The exact terms of Mr. Herbert Spencer’s defini-
tion of Eternal Life may now be given. And it will
be seen that they include essentially the conditions
here laid down. “Perfect correspondence would be
perfect life. Were there no changes in the environ-
ment but such as the organism had adapted changes
to meet, and were it never to fail in the efficiency
with which it met them, there would be eternal
existence and eternal knowledge.”! Reserving the
question as to the possible fulfilment of these con-
ditions, let us turn for a moment to the definition of
Eternal Life laid down by Christ. Let us place it

1 ¥ Principles of Biology,” p. 88.
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with it is to find a new Life. To live is to corre-
spond, and to correspond is to live. So much is true
in Science. But it is also true in Religion. And it
is of great importance to observe that to Religion
also the conception of Life is a correspondence. No
truth of Christianity has been more ignorantly or
wilfully travestied than the doctrine of Immortality.
The popular idea, in spite of a hundred protests, is
that Eternal Life is to live for ever A single glance
at the Jocus classicus, might have made this error
impossible. There we are told that Life Eternal is
not to live. This is Life Eternal—#o krow. And yet
—and it is a notorious instance of the fact that men’
who are opposed to Religion will take their con-
ceptions of its profoundest truths from mere vulgar
perversions—this view still represents to many cul-
tivated men the Scriptural doctrine of Eternal Life.
From time to time the taunt is thrown at Religion,
not unseldom from lips which Science ought to
have taught more caution, that the Future Life of
Christianity is simply a prolonged existence, an
eternal monotony, a blind and indefinite continuance
of being. The Bible never could commit itself to
any such empty platitude; nor could Christianity
ever offer to the world a hope so colourless. Not
that Eternal Life has nothing to do with everlasting-
ness. That is part of the conception. And it is this
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should be altogether novel; it is necessary rather
that it should not. An altogether new correspon-
dence appearing suddenly without shadow or pro-
phecy would be a violation of continuity, What we
should expect would be something new, and yet
something that we were already prepared for. We
should look for a further development in harmony
with current developments ; the extension of the last
and highest correspondence in a new and higher
direction. And this is exactly what we have. In
the world with which biology deals, Evolution cul-
minates in Knowledge.,

At whatever point in the zoological scale this cor-
respondence, or set of correspondences, begins, it is
certain there is nothing higher, In its stunted
infancy merely, when we meet with its rudest be-
ginnings in animal intelligence, it is a thing so won-
derful, as to strike every thoughtful and reverent
observer with awe. Even among the invertebrates
so marvellously are these or kindred powers dis-
played, that naturalists do not hesitate now, on the
ground of intelligence at least, to classify some of the
humblest creatures next to man himself! Nothing
in nature, indeed, is so unlike the rest of nature, so
prophetic of what is beyond it, so supernatural. And

1 Vide Sir John Lubbock’s “ Ants, Bees, and Wasps,” pp. 1,
181.
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mere everlastingness. To Religion, on the other
hand, Eternity has little to do with time. To
correspond with the God of Science, the Eternal
Unknowable, would be everlasting existence; to
correspond with “the true God and Jesus Christ,”
is Eternal Life. The quality of the Eternal Life
alone makes the heaven; mere everlastingness
might be no boon. Even the brief span of the
temporal life is too long for those who spend its
years in sorrow. Time itself, let alone Eternity,
is all but excruciating to Doubt. And many be-
sides Schopenhauer have secretly regarded con-
sciousness as the hideous mistake and malady of
Nature. Therefore we must not only have quantity
of years, to speak in the language of the present,
but quality of correspondence. When we leave
Science behind, this correspondence also receives
a higher name. It becomes communion. Other
names there are for it, religious and theological.
It may be included in a general expression, Faith;
or we may call it by a personal and specific term,
Love. For the knowing of a Whole so great in-
volves the co-operation of many parts.

Communion with God—can it be demonstrated
in terms of Science that this is a correspondence
which will never break? We do not appeal to
Science for such a testimony. We have asked for
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handling the question of Immortality from the side
of Science to remain neutral as to the question of
fact. It is not enough to announce that he has
no addition .to make to the positive argument,
This may be permitted with reference to other
points of contact between Science and Religion,
but not with this. We are told this question is
settled—that there is no positive side. Science
meets the entire conception of Immortality with a
direct negative. In the face of a powerful consensus
against even the possibility of a Future Life, to
content oneself with saying that Science pretended
to no argument in favour of it would be at once
impertinent and dishonest. @~ We must therefore
devote ourselves for a moment to the question of
possibility.

The problem is, with a material body and a
mental organization inseparably connected with it,
to bridge the grave. Emotion, volition, thought
itself, are functions of the brain. When the brain
is impaired, they are impaired. When the brain is
not, they are not. Everything ceases with the
dissolution of the material fabric ; muscular activity
and mental activity perish alike. With the pro-
nounced positive statements on this point from
many departments of modern Science we are all
familiar. The fatal verdict is recorded by a hundred






224 ETERNAL LIFE,

our future expectations were the foolish dreams of
children, as if there could not be any other possible
verdict arrived at upon the evidence brought for-
ward.” 1

Can we go on in the teeth of so real an obstruc-
tion? Has not our own weapon turned against us,
Science abolishing with authoritative hand the very
truth we are asking it to define?

What the philosopher has to throw into the other
scale can be easily indicated. Generally speaking,
he demurs to the -dogmatism of the conclusion.
That mind and brain react, that the mental and
the physiological processes are related, and very
intimately related, is beyond controversy, But how
they are related, he submits, it still altogether un-
known. The correlation of mind and brain do not
involve their identity. And not a few authorities
accordingly have consistently hesitated to draw any
conclusion at all. Even Biichner's statement turns
out, on close examination, to be tentative in the
extreme., In prefacing his chapter on Personal
Continuance, after a single sentence on the de-
pendence of the soul and its manifestations upon
a material substratum, he remarks, “ Though we are
unable to form a definite idea as to the /ow of this

L «The Creed of Science,” p. 169.
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of known forms of matter shading off into an
ever-growing . subtilty, mobility, and immateriality ;
or whether, with Wundt, we regard the soul as
“the ordered unity of many elements,” it is cer-
tain that shapes can be given to the conception
of a correspondence which shall bridge the grave
such as to satisfy minds too much accustomed to
weigh evidence to put themselves off with fancies.
But whether the possibilities of physiology or the
theories of philosophy do or do not substantially
assist us in realizing Immortality, is to Religion, to
Religion at least regarded from the present point of
view, of inferior moment. The fact of Immortality
rests for us on a different basis. Probably, indeed,
after all the Christian philosopher never engaged him-
self in a more superfluous task than in seeking along
physiological lines to find room for a soul. . The
theory of Christianity has only to be fairly stated to
make manifest its thorough independence of all the
usual speculations on Immortality. The theory is
not that thought, volition, or emotion, as such are
to survive the grave. The difficulty of holding a
doctrine in this form, in spite of what has been
advanced to the contrary, in spite of the hopes and
wishes of mankind, in spite of all the scientific and
philosophical attempts to make it tenable, is still
profound. No secular theory of personal continu-
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of the spiritual organism. And this is the true
solution of the mystery of Eternal Life.

There lies a something at the back of the corre-
spondences of the spiritual organism—just as there
lies a something at the back of the natural corre-
spondences, To say that Life is a correspondence is
only to express the partial truth. There is some-
thing behind. Life manifests itself in correspon-
dences. But what determines them? The organism
exhibits a variety of correspondences. What organ-
izes them? As in the natural, so in the spiritual,
there is a Principle of Life. We cannot get rid of
that term. IHowever clumsy, however provisional,
however much a mere cloak for ignorance, Science
as yet is unable to dispense with the idea of a
Principle of Life. We must work with the word
till we get a better. Now that which determines
the correspondence of the spiritual organism is a
Principle of Spiritual Life. It is a new and Divine
Possession. He that hath the Son hath Life;
conversely, he that hath Life hath the Son. And
this indicates at once the quality and the quantity
of the correspondence which is to bridge the grave.
He that hath Life hath #Ze¢ Son. He possesses the
Spirit of a Son. That spirit is, so to speak,
organized within him by the Son. It is the mani-
festation of the new nature—of which more anon
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of its eternity. Here at last is a correspondence
which will never cease. Its powers in bridging the
grave have been tried. The correspondence of the
spiritual man possesses the supernatural virtues of
the Resurrection and the Life. It is known by
former experiment to have survived the “changes
in the physical state of the environment,” and those
“mechanical actions” and “variations of available
food,” which Mr. Herbert Spencer tells us are “liable
to stop the processes going on in the organism.” In
short, this is a correspondence which at once satisfies
the demands of Science and Religion. In mere
quantity it is different from every other corre-
spondence known. Setting aside everything else in
Religilcun, everything adventitious, local, and pro-
visional ; dissecting in to the bone and marrow we
find this—a correspondence which can never break
with an Environment which can never change.
Here is a relation established with Eternity. The
passing years lay no limiting hand on it. Cor-
ruption injures it not. It survives Death. It, and
it only, will stretch beyond the grave and be found
inviolate—

“ When the moon is old,
And the stars are cold,
And the books of the Judgment-day unfold.”

The misgiving which will creep sometimes over the
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discovers a permanent weakness in the whole theory ?

To which there is a twofold reply. In the first
place, to go outside what we call Nature is not to
go outside Environment. Nature, the natural Envir-
onment, is only a part of Environment. There
is another large part which, though some profess
to have no correspondence with it, is not on that
account unreal, or even unnatural, The mental and
moral world is unknown to the plant. But it is real.
It cannot be affirmed either that it is unnatural to
the plant; although it might be said that from the
point of view of the Vegetable Kingdom it was
supernatural. Things are natural or supernatural
simply according to where one stands. Man is
supernatural to the mineral ; God is supernatural to
the man. When a mineral is seized upon by the
living plant and elevated to the organic kingdom,
no trespass against Nature is committed. It merely
enters a larger Environment, which before was super-
natural to it, but which now is entirely natural.
When the heart of a man, again, is seized upon by
the quickening Spirit of God, no further violence is
done to natural law. It is another case of the in-
organic, so to speak, passing into the organic.

But, in the second place, it is complained as if it
were an enormity in itself that the spiritual corre-
spondence should be furnished from the spiritual
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izing principle, if it can be called by this name,
was Crystallisation ; so that we have now a distinctly
foreign power organizing in totally new and higher
directions. In the spiritual world, similarly, we find
an organizing principle at work among the materials
of the organic kingdom, performing a further mir-
acle, but not a different kind of miracle, producing
organizations of a novel kind, but not by a novel
method. The second process, in fact, is simply what
an enlightened evolutionist would have expected
from the first It marks the natural and legitimate
progress of the development. And this in the line
of the true Evolution—not the /Znear Evolution,
which would look for the development of the natural
man through powers already inherent, as if one were
to look to Crystallisation to accomplish the develop-
ment of the mineral into the plant,—but that larger
form of Evolution which includes among its factors
the double Law of Biogenesis and the immense
further truth that this involves.

What is further included in this complex corre-
spondence we shall have opportunity to illustrate
afterwards! Meantime let it be noted on what the
Christian argument for Immortality really rests. It
stands upon the pedestal on which the theologian

\ Pide ¢ Conformity to Type,” page 287
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nent here—he discovers in the apostle’s conception
of Life, first, “the idea of a real existence, an exis-
tence such as is proper to God and to the Word ; an
imperishable existence—that is to say, not subject to
the vicissitudes and imperfections of the finite world.
This primary idea is repeatedly expressed, at least
in a negative form ; it leads to a doctrine of immor-
tality, or, to speak more correctly, of life, far surpass-
ing any that had been expressed in the formulas of
the current philosophy or theology, and resting upon
premises and conceptions altogether different. In
fact, it can dispense both with the philosophical
thesis of the immateriality or indestructibility of the
human soul, and with the theological thesis of a
miraculous corporeal reconstruction of our person ;
theses, the first of which is altogether foreign to the
religion of the Bible, and the second absolutely
opposed to reason.” Second, “the idea of life, as it
is conceived in this system, implies the idea of a
power, an operation, a communication, since this life
no longer remains, so to speak, latent or passive in
God and in the Word, but through them reaches the
believer. It is not a mental somnolent thing ; it is
not a plant without fruit; it is a germ which is to
find fullest development.” !

' # History of Christian Theology in the Apostolic Age,” vol
ii. p. 496.
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lieve? What seck with all my heart and soul and
mind ?—this is the imperious question sent up to
consciousness from the depths of being in all earnest
hours ; sent down again, alas, with many of us, time
after time, unanswered. Into all our thought and
work and reading this question pursues us, But the
theories are rejected one by one ; the great books are
returned sadly to their shelves, the years pass, and
the problem remains unsolved. The confusion of
tongues here is terrible. Every day a new authority
announces himself. Poets, philosophers, preachers
try their hand on us in turn. New prophets arise,
and beseech us for our soul’s sake to give ear to
them—at last in an hour of inspiration they have
discovered the final truth. Yet the doctrine of yes-
terday is challenged by a fresh philosophy to-day ;
and the creed of to-day will fall in turn before the
criticism of to-morrow. Increase of knowledge in-
creaseth sorrow, And at length the conflicting truths,
like the beams of light in the laboratory experiment,
combine in the mind to make total darkness.

But here are two outstanding authorities agreed—
not men, not philosophers, not creeds. Here is the
voice of God and the voice of Nature. I cannot be
wrong if I listen to them. Sometimes when uncer-
tain of a voice from its very loudness, we catch the
missing syllable in the ccho. In God and Nature we






240 ETERNAL LIFE,

flowers I go to flowers. And they tell me. In their
own way they speak to me, each in its own way, and
each for itself—not the mineral for the flower, which
is impossible, nor the flower for the mineral, which is
also impossible. So if I want to know about Man,
I go to his part of the Environment. And he tells
me about himself, not as the plant or the mineral, for
he is neither, but in his own way. And if I want to
know about God, I go to His part of the Environ-
ment. And He tells me about Himself, not as a
Man, for He is not Man, but in His own way. And
just as naturally as the flower and the mineral and
the Man, each in their own way, tell me about them-
selves, He tells me about Himself. He very strangely
condescends indeed in making things plain to me,
actually assuming for a time the Form of a Man that
I at my poor level may better see Him, This is my
opportunity to know Him. This incarnation is God
making Himself accessible to human thought—God
opening to man the possibility of correspondence
through Jesus Christ. And this correspondence and
this Environment are those I scek. He Himsell
assures me, “ This is Life Eternal, that they might
know Thee, the only true God, and Jesus Christ whom
Thou hast sent.” Do I not now discern the deeper
meaning in “ fesus Christ whom Thou hast sent”?
Do I not better understand with what vision and
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most easily acted on by Environment. And not only
are the highest organisms the most mobile, but the
highest parts of the highest organisms are more
mobile than the lower. Environment can do little,
comparatively, in the direction of inducing variation
in the body of a child ; but how plastic is its mind !
How infinitely sensitive is its soul! How infallibly
can it be tuned to music or to dissonance by the
moral harmony or discord of its outward lot! How
decisively indeed are we not all formed and moulded,
made or unmade, by external circumstance! Might
we not all confess with Ulysses,—

“I am a part of all that I have met?”?

Much more, then, shall we look for the influence of
Environment on the spiritual nature of him who has
opened correspondence with God. Reaching out his
eager and quickened faculties to the spiritual world
around him, shall he not become spiritual? In vital
contact with Holiness, shall he not become holy?
Breathing now an atmosphere of ineffable Purity,
shall he miss becoming pure? Walking with God
from day to day, shall he fail to be taught of God?

Growth in grace is sometimes described as a
strange, mystical, and unintelligible process. It is
mystical, but neither strange nor unintelligible. It
proceeds according to Natural Law, and the leading
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religion to them unscientific in its doctrine of Re-
generation ! Will the evolutionist who admits the
regeneration of the frog under the modifying influence
of a continued correspondence with a new environ-
ment, care to question the possibility of the soul
acquiring such a faculty as that of Prayer, the mar-
vellous breathing-function of the new creature, when
in contact with the atmosphere of a besetting God?
Is the change from the earthly to the heavenly more
mysterious than the change from the aquatic to
the terrestrial mode of life? Is Evolution to stop
with the organic? If it be objected that it has taken
ages to perfect the function in the batrachian, the
reply is, that it will take ages to perfect the function
in the Christian. For every thousand years the
natural evolution will allow for the development of
its organism, the Higher Biology will grant its
product millions, We have indeed spoken of the
spiritual correspondence as already perfect—but it
is perfect only as the bud is perfect. “It doth
not yet appear what it shall be,” any more than it
appeared a million years ago what the evolving
batrachian would be,

But to return. We have been dealing with the
scientific aspects of communion with God. Insen-
sibly, from quantity we have been led to speak of
quality. And enough has now been advanced to
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plete definition is, in this sentence, omitted. On
that word it has not been necessary hitherto, and
for obvious reasons, to place any emphasis, but when
we come to deal with false pretenders to Immortality
we must return to it. Were the definition complete
as it stands, it might, with the permission of the
psycho-physiologist, guarantee the Immortality of
every living thing. In the dog, for instance, the
material framework giving way at death might leave
the released canine spirit still free to inhabit the
old Environment. And so with every creature which
had ever established a conscious relation with sur-
rounding things. Now the difficulty in framing a
theory of Eternal Life has been to construct one
which will exclude the brute creation, drawing the
line rigidly at man, or at least somewhere within
the human race, Not that we need object to the
Immortality of the dog, or of the whole inferior
creation. Nor that we need refuse a- place to any
intelligible speculation which would people the earth
to-day with the invisible forms of all things that
have ever lived. Only we still insist that this is
not Eternal Life, .And why? Because their En-
vironment is not Eternal. Their correspondence,
however firmly established, is established with that
which shall pass away. An Eternal Life demands
an Eternal Environment.
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could last eternally, the environing material things
with which he corresponds must pass away. His
soul might last for ever—but not his violin. So
the man of the world might last for ever—but not
the world. His Environment is not eternal ; nor are
even his correspondences—the world passeth away
and the lust thercof.

We find then that man, or the spiritual man, is
equipped with two sets of correspondences. One
set possesses the quality of everlastingness, the other
is temporal. But unless these are separated by some
means the temporal will continue to impair and
hinder the eternal. The final preparation, therefore,
for the inheriting of Eternal Life must consist in the
abandonment of the non-eternal elements. These
must be unloosed and dissociated from the higher
elements. And this is effected by a closing catas-
trophe—Death.

Death ensues because certain relations in the
organism are not adjusted to certain relations in the
Environment, There will come a time in each
history when the imperfect correspondences of the
organism will betray themselves by a failure to
compass some necessary adjustment. This is why
Death is associated with Imperfection. Death is the
necessary result of Imperfection, and the necessary
end of it. Imperfect correspondence gives imperfect
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joint characteristics of body and mind have blended,
and how unexpected yet how entirely natural a re-
combination is the result—these points are elaborated
with cumulative effect until we realize at last how
little we are dealing with an independent unit, how
much with a survival and reorganization of what
seemed buried in the grave,

In the second place, we are invited to consider
more external influences—schools and schoolmasters,
neighbours, home, pecuniary circumstances, scenery,
and, by-and-by, the religious and political atmo-
sphere of the time. These also we are assured have
played their part in making the individual what he
is, We can estimate these early influences in any
particular case with but small imagination if we fail
to see how powerfully they also have moulded mind
and character, and in what subtle ways they have
determined the course of the future life.

This twofold relation of the individual, first, to his
parents, and second, to his circumstances, is not
peculiar to human beings. These two factors are
responsible for making all living organisms what they
are. When a naturalist attempts to unfold the life-
history of any animal, he proceeds precisely on these
same lines. Biography is really a branch of Natural
History ; and the biographer who discusses his hero
as the resultant of these two tendencies, follows the
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new forces as they arise, or adjust them to the old,
so directing them as at one moment to make them
co-operate, at another to counteract one another, un-
derstands the rationale of personal development. To
seize continuously the opportunity of more and more
perfect adjustment to better and higher conditions, to
balance some inward evil with some purer influence
acting from without, in a word to make our Environ-
ment at the same time that it is making us,—these
are the secrets of a well-ordered and successful life.
In the spiritual world, also, the subtle influences
which form and transform the soul are Heredity and
Environment. And here especially where all is in-
visible, where much that we feel to be real is yet so
ill-defined, it becomes of vital practical moment to
clarify the atmosphere as far as possible with con-
ceptions borrowed from the natural life, Few things
are less understood than the conditions of the spi-
ritual life. The distressing incompetence of which
most of us are conscious in trying to work out our
spiritual experience is due perhaps less to the
diseased will which we commonly blame for it than
to imperfect knowledge of the right conditions. It
does not occur to us how natural the spiritual is.
We still strive for some strange transcendent thing ;
we seek to promote life by methods as unnatural as
they prove unsuccessful ; and only the utter incom-
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or intensify the earlier hereditary influences within
certain limits, But the aspects of Environment
which we have now to consider do not involve us in
questions of such complexity, In what high and
mystical sense, also, Heredity applies to the spiritual
organism we need not just now inquire. In the sim-
pler relations of the more external factor we shall
find a large and fruitful field for study.

The Influence of Environment may be investigated
in two main aspects. First, one might discuss the
modern and very interesting question as to the power
of Environment to induce what is known to recent
science as Variation. A change in the surroundings
of any animal, it is now well-known, can so react
upon it as to cause it to change. By the attempt,
conscious or unconscious, to adjust itself to the new
conditions, a true physiological change is gradually
wrought within the organism. Hunter, for example,
in a classical experiment, so changed the Environ-
ment of a sea-gull by keeping it in captivity that
it could only secure a grain diet. The effect was to
modify the stomach of the bird, normally adapted to
a fish diet, until in time it came to resemble in struc-
ture the gizzard of an ordinary grain-feeder such as
the pigeon. Holmgrén again reversed this exper_'ih
ment by feeding pigeons for a lengthened period on a
meat-diet, with the result that the gizzard became
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to every one, are marked instances of adaptation to
Environment induced, by Natural Selection or other-
wise, for the purpose, obviously in these cases at least,
of protection.

To continue the investigation of the modifying
action of Environment into the moral and spiritual
spheres, would be to open a fascinating and sug-
gestive inquiry. One might show how the moral
man is acted upon and changed continuously by the
influences, secret and open, of his surroundings, by
the tone of society, by the company he keeps, by his
occupation, by the books he reads, by Nature, by all,
in short, that constitutes the habitual atmosphere of
his thoughts and the little world of his daily choice.
Or one might go deeper still and prove how the
spiritual life also is modified from outside sources—
its health or disease, its growth or decay, all its
changes for better or for worse being determined by
the varying and successive circumstances in which the
religious habits are cultivated. But we must rather
transfer our attention to a second aspect of Environ-
ment, not perhaps so fascinating but yet more im-
portant.

So much of the modern discussion of Environment
revolves round the mere question of Variation that
one is apt to overlook a previous question. Environ-
ment as a factor in life is not exhausted when we
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taining air, light, heat, and water. In addition to
these, if vitality is to be prolonged for any length of
time, and if it is to be accompanied with growth and
the expenditure of energy, there must be a constant
supply of food. When we simply remember how
indispensable food is to growth and work, and when
we further bear in mind that the food-supply is solely
contributed by the Environment, we shall realize at
once the meaning and the truth of the proposition
that without Environment there can be no life.
Seventy per cent. at least of the human body is made
of pure water, the rest of gases and earths. These
have all come from Environment. Through the
secret pores of the skin two pounds of water are
exhaled daily from every healthy adult. The supply
is kept up by Environment. The Environment is
really an unappropriated part of ourselves. Definite
portions are continuously abstracted from it and
added to the organism. And so long as the organ-
ism continues to grow, act, think, speak, work, or
perform any other function demanding a supply of
energy, there is a constant, simultaneous, and pro-
portionate drain upon its surroundings.

This is a truth in the physical, and therefore in
the spiritual, world of so great importance that we
shall not mis-spend time if we follow it, for further
confirmation, into another dcpartment of nature.
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nearly all the arts we credit everything to the
substance which we can weigh and handle, it is
certain that in most cases the larger debt is due to
an invisible Environment.

This is one of those great commonplaces which
slip out of general reckoning by reason of their very
largeness and simplicity. How profound, neverthe-
less, are the issues which hang on this elementary
truth, we shall discover immediately. Nothing in
this age is more needed in every department of
knowledge than the rejuvenescence of the common-
place. In the spiritual world especially, he will be
wise who courts acquaintance with the most ordinary
and transparent facts of Nature; and in laying the
foundations for a religious life he will make no
unworthy beginning who carries with him an im-
pressive sense of so obvious a truth as that without
Environment there can be no life.

For what does this amount to in the spiritual
world? Is it not merely the scientific re-statement
of the reiterated aphorism of Christ, “Without Me
ye can do nothing”? There is in the spiritual
organism a principle of life; but that is not self-
existent. It requires a second factor, a something
in which to live and move and have its being, an
Environment, Without this.it cannot live or move
or have any being, Without Environment the soul
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conditions; and the attempt ends as usual in the
repetition—in the circumstances the inevitable repe-
tition—of the old disaster. Not that at times we do
not obtain glimpses of the true state of the case.
After seasons of much discouragement, with the sore
sense upon us of our abject feebleness, we do confer
with ourselves, insisting for the thousandth time,
“My soul, wait thou only upon God.” But, the
lesson is soon forgotten. The strength supplied we
speedily credit to our own achievement; and even
the temporary success is mistaken for a symptom of
improved inward vitality. Once more we become
self-existent. Once more we go on living without
an Environment. And once more, after days of
wasting without repairing, of spending without re-
plenishing, we begin to perish with hunger, only
returning to God again, as a last resort, when we
have reached starvation point.

Now why do we do this? Why do we seek to
breathe without an atmosphere, to drink without a
well 2 Why this unscientific attempt to sustain life
for weeks at a time without an Environment? It is
because we have never truly seen the necessity for an
Environment. We have not been working with a
principle. We are told to “wait only upon God,”
but we do not know why. It has never been as clear
to us that without God the soul will die as that with-
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and drink, for the nourishment of the senses, for
mental stimulus, for all that, penetrating us from
without, can prolong, enrich, and elevate life. But in
the spiritual world we have all this to learn. We are
new creatures, and even the bare living has to be
acquired.

Now the great point in learning to live is to live
naturally. As closely as possible we must follow the
broad, clear lines of the natural life. And there are
three things especially which it is necessary for us to
keep continually in view. The first is that the
organism contains within itself only one-half of what
is essential to life ; the second is that the other half
is contained in the Environment ; the third, that the
condition of receptivity is simple union between the
organism and the Environment.

Translated into the language of religion these
propositions yield, and place on a scientific basis,
truths of immense practical interest. To say, first,
that the organism contains within itself only one-half
of what is essential to life, is to repeat the evangelical
confession, so worn and yet so true to universal
experience, of the utter helplessness of man. Who
has not come to the conclusion that he is but a part,
a fraction of some larger whole? Who does not miss
at every turn of his life an absent God? That man
is but a part, he knows, for there is room in him
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the carbonic acid being in the air and not in the
plant. They would equip each organism with a
personal atmosphere, each brain with a private store
of energy ; they would grow corn in the interior of
the body, and make bread by a special apparatus in
the digestive organs. They must, in short, have the
creature transformed into a Creator. The organism
must either depend on his environment, or be self-
sufficient. But who will not rather approve the
arrangement by which man in his creatural life may
have unbroken access to an Infinite Power? What
soul will seek to remain self-luminous when it knows
that “The Lord God is a Sun”# Who will not
willingly exchange his shallow vessel for Christ’s
well of living water? Even if the organism, launched
into being like a ship putting out to sea, possessed a
full equipment, its little store must soon come to an
end, But in contact with a large and bounteous
Environment its supply is limitless. In every direc-
tion its resources are infinite.

There is a modern school which protests against the
doctrine of man’s inability as the heartless fiction of
a past theology. While some forms of that dogma, to
any one who knows man, are incapable of defence,
there are others which, to any one who knows Nature,
are incapable of denial. Those who oppose it, in
their jealousy for humanity, credit the organism with
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truth 1s apparent from a hundred pregnant passages
in which he echoes his Master’s teaching. To him
life was hid with Christ in God. And that he
embraced this not as a theory but as an experimental
truth we gather from his constant confession, “ When
I am weak, then am I strong.”

This leads by a natural transition to the second
of the three points we are secking to illustrate.
We have seen that the organism contains within
itself only one half of what is essential to life.
We have next to observe, as the complement of
this, how the second half is contained in the En-
vironment.

One result of the due apprehension of our
personal helplessness will be that we shall no longer
waste our time over the impossible task of manu-
facturing energy for ourselves. Our science will
bring to an abrupt end the long series of severe
experiments in which we have indulged in the
hope of finding a perpetual motion. And having
decided upon this once for all, our first step in
seeking a more satisfactory state of things must
be to find a new source of energy. Following
Nature, only one course is open to us. We must
refer to Environment. The natural life owes all to
Environment, so must the spiritual. Now the
Environment of the spiritual life is God As Nature-
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as he is higher, but as delicately adjusted to his
varying needs. And all this is supplied to him
just as the lower organisms are ministered to by
the lower environment, in the same simple ways,
in the same constant sequence, as appropriately and
as lavishly, We fail to praise the ceaseless ministry
of the great inanimate world around us only because
its kindness is unobtrusive. Nature is always noise-
less. All her greatest gifts are given in secret. And
we forget how truly every good and perfect gift
comes from without, and from above, because no
pause in her changeless beneficence teaches us the
sad lessons of deprivation.

It i1s not a strange thing, then, for the soul to
find its life in God. This is its native air. God
as the Environment of the soul has been from
the remotest age the doctrine of all the deepest
thinkers in religion. How profoundly Hebrew
poetry is saturated with this high thought will appear
when we try to conceive of it with this left out.
True poetry is only science in another form. And
long before it was .possible for religion to give
scientific expression to its greatest truths, men of
insight uttered themselves in psalms which could
not have been truer to Nature had the most modern
light controlled the inspiration. *“As the hart
panteth after the water-brooks, so panteth my soul
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of a summer evening, so they lived their joyous
lives. And even the full share of the sadder experi-
ences of life which came to all of them but drove
them the further into the Secret Place, and led them
with more consecration to make, as they expressed
it, “the Lord their portion.” All that has been said
since from Marcus Aurelius to Swedenborg, from
Augustine to Schleiermacher of a besetting God as
the final complement of humanity is but a repetition
of the Hebrew poets’ faith. And even the New
Testament has nothing higher to offer man than
this. The psalmist's “God is our refuge and
strength ” is only the earlier form, less defined, less
practicable, but not less noble, of Christ's “Come
unto Me, and I will give you rest.”

There is a brief phrase of Paul’'s which defines
the relation with almost scientific accuracy,—*“Ye
are complete in Him.” In this is summed up the
whole of the Bible anthropology—the completeness
of man in God, his incompleteness apart from God.

If it be asked, In what is man incomplete, or,
In what does God complete him? the question is
a wide one, But it may serve to show at least the
direction in which the Divine Environment forms
the complement of human life if we ask ourselves
once more what it is in life that needs comple-
menting. And to this question we rcceive the
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But the moment we pass beyond the mere animal
life we begin to come upon an incompleteness, The
symptoms at first are slight, and betray themselves
only by an unexplained restlessness or a dull sense
of want. Then the feverishness increases, becomes
more defined, and passes slowly into abiding pain.
To some come darker moments when the unrest
deepens into a mental agony of which all the other
woes of earth are mockeries—moments when the
forsaken soul can only cry in terror for the Living
God. Up to a point the natural Environment
supplies man’s wants, beyond that it only derides
him. How much in man lies beyond that point?
Very much—almost all, all that makes man man.
- The first suspicion of the terrible truth—so for the
time let us call it—wakens with the dawn of the
intellectual life. It is a solemn moment when the
slow-moving mind reaches at length the verge of
its mental horizon, and, looking over, sees nothing
more. Its straining makes the abyss but more
profound. Its cry comes back without an echo.
Where is the Environment to complete this rational
soul? Men either find one,—Qne—or spend the rest
of their days in trying to shut their eyes. The
alternatives of the intellectual life are Christianity
or Agnosticism. The Agnostic is right when he
trumpets his incompleteness. e who is not com-
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Nature than this? Man could never so expose him-
self, so break through all constraint, except from a
dire necessity. It is the suddenness and unpre-
meditatedness of Prayer that gives it a unique value
as an apologetic.

Man has three questions to put to his Environ-
ment, three symbols of his incompleteness. They
come from three different centres of his being. The
first is the question of the intellect, What is Truth?
The natural Environment answers, “Increase of
Knowledge increaseth Sorrow,” and “much study
is a Weariness,” Christ replies, “Learn of Me, and
ye shall find Rest” Contrast the world’s word
“ Weariness ” with Christ's word “ Rest.” No other
teacher since the world began has ever associated
“learn” with “Rest.” Learn of me, says the
philosopher, and you shall find Restlessness. Learn
of Me, says Christ, and ye shall find Rest
Thought, which the godless man has cursed, that
eternally starved yet ever living spectre, finds at
last its imperishable glory; Thought is complete in
Him. The second question is sent up from the
moral nature, Who will show us any good? And
again we have a contrast: the world’s verdict,
«There is none that doeth good, no, not one;”
and Christ's, “ There is none good but God only.”
And, finally, there is the lonely cry of the spirit,
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beyond that it cannot carry us. As the possibili-
ties of the natural Life become more defined, its
impossibilities will become the more appalling. The
most perfect civilization would leave the best part
of us still incomplete. Men will have to give
up the experiment of attempting to live in half an
Environment. Half an Environment will give but
half a Life. Half an Environment? He whose cor-
respondences are with this world alone has only a
thousandth part, a fraction, the mere rim and shade
of an Environment, and only the fraction of a Life.
How long will it take Science to believe its own
creed, that the material universe we see around us
is only a fragment of the universe we do not see?
The very retention of the phrase “ Material Uni-
verse,” we are told, is the confession of our unbelief
and ignorance ; since “matter is the less important
half of the material of the physical universe.”1

The thing to be aimed at is not an organism self-
contained and self-sufficient, however high in the
scale of being, but an organism complete in the
whole Environment. It is open to any one to aim at
a self-sufficient Life, but he will ind no encourage-
ment in Nature. The Life of the body may complete
itself in the physical world ; that is its legitimate

The “ Unseen Universe,” 6th Ed., p. 100.












f ra u F |
Tad d ;
L, L 3 | 5 . 4 2
.'I’. ¥ bk ; L L i : i :
FLl [ L [ i | o ;
rsr i ] g L k
r. ¥ 7 :
' I AL L | 4 . :
¥ L - s :







288 CONFORMITY TO TYPE,

yield no clue, Analysed by the chemist with all the
appliances of his laboratory they keep their secret.

The same experiment can be tried with the
embryos of animals. Take the ovule of the worm,
the eagle, the elephant, and of man himself. Let the
most skilled observer apply the most searching tests
to distinguish one from the other and he will fail.
But there is something more surprising still. Com-
pare next the two sets of germs, the vegetable and
the animal. And there is still no shade of difference.
Oak and palm, worm and man all start in life
together., No matter into what strangely different
forms they may afterwards develop, no matter
whether they are to live on sea or land, creep or fly,
swim or walk, think or vegetate, in the embryo as it
first meets the eye of Science they are indistinguish-
able. The apple which fell in Newton's Garden,
Newton's dog Diamond, and Newton himself, began
life at the same point.!

. 1 ®There is, indeed, a period in the development of every
tissue and every living thing known to us when there are
actually no sfructural peculiarities whatever—when the whole
organism consists of transparent, structureless, semi-fluid living
bioplasm—when it would not be possible to distinguish the
growing moving matter which was to evolve the oak from that
which was the germ of a vertcbrate animal. Nor can any
difference be discerned between the bioplasm matter of the
Jowest, simplest, epithelial scale of man’s organism and that
from which the nerve cells of his brain are to be evolved.
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build it up in these widely different ways. Proto-
plasm being the clay, this something is the Potter.
And as there is only one clay and yet all these
curious forms are developed out of it, it follows
necessarily that the difference lies in the potters.
There must in short be as many potters as there are
forms. There is the potter who segments the ﬁorm,
and the potter who builds up the form of the dog,
and the potter who moulds the man. To under-
stand unmistakably that it is really the potter who
does the work, let us follow for a moment a descrip-
tion of the process by a trained eye-witness. The
observer is Mr. Huxley. Through the tube of his
microscope he is watching the development, out of
a speck of protoplasm, of one of the commonest
animals : “ Strange possibilities,” he says, “lie dor-
mant in that semi-fluid globule. Let a moderate sup-
ply of warmth reach its watery cradle and the plastic
matter undergoes changes so rapid and yet so steady
and purposelike in their succession that one can only
compare them to those operated by a skilled model-
ler upon a formless lump of clay. As with an invis-
ible trowel the mass is divided and subdivided into
smaller and smaller portions, until it is reduced to an
aggregation of granules not too large to build withal
the finest fabrics of the nascent organism. And,
then, it is as if a delicate finger traced out the line to
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his own plan somehow stamped upon himself, and
his work is rigidly to reproduce himself,

The Scientific Law by which this takes place is the
Law of Conformity to Type. Itiscontained,toa large
extent, i1 the ordinary Law of Inheritance; or it
may be considered as simply another way of stating
wltit Darwin calls the Law of Unity of Type. Dar-
win defines it thus: “By Unity of Type is meant
that fundamental agreement in structure which we
see in organic beings of the same class, and which is
quite independent of their habits of life.”! Accord-
ing to this law every living thing that comes into the
world is compelled to stamp upon its offspring the
image of itself. The dog, according to its type,
produces a dog ; the bird a bird.

The Artist who operates upon matter in this subtle
way and carries out this law is Life. There are a
great many different kinds of Life. If one might give
the broader meaning to the words of the apostle:
““ All life is not the same life. There is one kind of
life of men, another life of beasts, another of fishes,
and another of birds.” There is the Life, or the Artist,
or the Potter who segments the worm, the potter who
forms the dog, the potter who moulds the man?

! ¥ Qrigin of Species,” p. 166.
3 There is no intention here to countenance the old doctrine
of the permanence of species. ~Whether the word species
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becomes a Christian the natural process is this: The
Living Christ enters into his soul. Development
begins. The quickening Life seizes upon the soul,
assimilates surrounding elements, and begins to
fashion it. According to the great Law of Con-
formity to Type this fashioning takes a specific form.
It is that of the Artist who fashions. And all
through Life this wonderful, mystical, glorious, yet
perfectly definite process, goes on “until Christ be
formed " in it.

The Christian Life is not a vague effort after
richteousness—an ill-defined pointless struggle for
an ill-defined pointless end. Religion is no dis-
hevelled mass of aspiration, prayer, and faith. There
is no more mystery in Religion as to its processes
than in Biology., There is much mystery in Biology.
We know all but nothing of Life yet, nothing of
development. There is the same mystery in the
spiritual Life. But the great lines are the same, as
decided, as luminous; and the laws of natural and
spiritual are the same, as unerring, as simple. Will
everything else in the natural world unfold its order,
and yield to Science more and more a vision of har-
mouy, and Religion, which should complement and
perfect all, remain a chaos? From the standpoint of
Revelation no truth is more obscure than Conformity
to Type. If Science can furnish a companion pheno-
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What could be more original, for instance, than the
Apostle’s reiteration that the Christian was a new
creature, a new man, a babe?! Or that this new
man was “ begotten of God,” God’s workmanship ??
And what could be a more accurate expression of the
law of Conformity to Type than this: “ Put on the
new man, which is renewed in knowledge after the
image of Him that created him ”?3 Or this, “We are
changed into the same image from glory to glory”?4
And elsewhere we are expressly told by the same
writer that this Conformity is the end and goal of the
Christian life. To work this Type in us is the whole
purpose of God for man, “Whom He did foreknow
He also did predestinate to be conformed to the
image of His Son.”®

One must confess that the originality of this entire
New Testament conception is most startling. Even
for the nineteenth century it is most startling, DBut
when one remembers that such an idea took form in
the first, he cannot fail to be impressed with a deep-
ening wonder at the system which begat and cher-
ished it. Men seek the origin of Christianity among
the philosophies of that age. Scholars contrast it
still with these philosophies, and scheme to fit it in

1 2 Cor. v 17. 2 1 John v, 18 ; 1 Pet. i. 3.
8 Col. iii. 9, I10. ¢ 2 Cor, iil. 18,

§ Rom. viil. 20.
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into already existing matter, assimilates more of the
same sort and re-builds it. The spiritual Artist
works in the same way. He must have a peculiar
kind of protoplasm, a basis of life, and that must be
already existing.

Now He finds this in the materials of character
with which the natural man is previously provided.
Mind and character, the will and the affections, the
moral nature—these form the bases of spiritual life.
To look in this direction for the protoplasm of the
spiritual life is consistent with all analogy. The
lowest or mineral world mainly supplies the material
-—and this is true even for insectivorous species—for
the vegetable kingdom. The vegetable supplies the
material for the animal. Next in turn, the animal
furnishes material for the mental, and lastly, the
mental for the spiritual. Each member of the series
is complete only when the steps below it are com-
plete; the highest demands all. Itis not necessary
for the immediate purpose to go so far into the psy-
chology either of the new creature or of the old as to
define more clearly what these moral bases are. It
is enough to discover that in this womb the new
creature is to be born, fashioned out of the mental
and moral parts, substance, or essence of the natural
man. The only thing to be insisted upon is that in
the natural man this mental and moral substance or
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Christ-Life. We discover one strong reason at least,
not only why this kind of life should be associated
with this kind of protoplasm, but why it should never
be associated with other kinds which seem to
resemble it—why, for instance, this spiritual life
should not be engrafted upon the intelligence of
a dog or the instincts of an ant.

The protoplasm in man has a something in ad-
dition to its instincts or its habits, It has a
capacity for God. In this capacity for God lies
its receptivity; it is the very protoplasm that was
necessary. The chamber is not only ready to
receive the new Life, but the Guest is expected,
and, till He comes, is missed. Till then the soul
longs and yearns, wastes and pines, waving its
tentacles piteously in the empty air, feeling after God
if so be that it may find Him. This is not peculiar
to the protoplasm of the Christian’s soul. In every
land and in every age there have been altars to the
Known or Unknown God. It is now agreed as a
mere question of anthropology that the universal
language of the human soul has always been “I
perish with hunger.” This is what fits it for Christ.
There is a grandeur in this cry from the depths which
malkes its very unhappiness sublime.

The other quality we are to look for in the soul is
mouldableness, plasticity. Conformity demands con-
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Second, The Life.

The main reason for giving the Life, the agent of
this change, a separate treatment, is to emphasize
the distinction between it and the natural man on the
one hand, and the spiritual man on the other. The
natural man is its basis, the spiritual man is its
product, the Life itself is something different. Just
as in an organism we have these three things—
formative matter, formed matter, and the forming
principle or life; so in the soul we have the old
nature, the renewed nature, and the transforming
Life.

This being made evident, little remains here to
be added. No man has ever seen this Life. It
cannot be analysed, or weighed, or traced in its
essential nature. DBut this is just what we expected.
This invisibility is the same property which we found
to be peculiar to the natural life. 'We saw no life in
the first embryos, in oak, in palm, or in bird. In the
adult it likewise escapes us. We shall not wonder
if we cannot see it in the Christian. We shall not
expect to see it. A fortiori we shall not expect to
see it, for we are further removed from the coarser
matter—moving now among ethereal and spiritual
things. It is because it conforms to the law of this
analogy so well that men, not seeing it, have denied
its being. Is it hopeless to point out that one of the
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Type-Life also has been here at work? If every
effect demands a cause, what other cause is there for
the Christian? When we have a cause, and an
adequate cause, and no’ other adequate cause ; when
we have the express statement of that Cause that
he is that cause, what more is possible? Let not
Science, knowing nothing of its own life, go further
than to say it knows nothing of this Life. We shall
not dissent from its silence, But till it tells us what
it is, we wait for evidence that it is not this.

Third, the Process.

It is impossible to enter at length into any details
of the great miracle by which this protoplasm is to
be conformed to the Image of the Son. We enter
that province now only so far as this Law of Con-
formity compels us. Nor is it so much the nature
of the process we have to consider as its general
direction and results. We are dealing with a ques-
tion of morphology rather than of physiology.

It must occur to one on reaching this point, that
a new element here comes in which compels us, for
the moment, to part company with zoology. That
element is the conscious power of choice. The
animal in following the type is blind. It does not
only follow the type involuntarily and compulsorily,
but does not know that it is following it. We might
certainly have been made to conform to the Type
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must be an Ideal. For all true human growth,
effort, and achievement, an ideal is acknowledged to
be indispensable. And all men accordingly whose
lives are based on principle, have set themselves an
ideal, more or less perfect. It is this which first
deflects the will from what is base, and turns the
wayward life to what is holy. So much is true as
mere philosophy. But philosophy failed to present
men with their ideal. It has never been suggested
that Christianity has failed. Believers and unbe-
lievers have been compelled to acknowledge that
Christianity holds up to the world the missing Type,
the Perfect Man.

The recognition of the Ideal is the first step in the
direction of Conformity. DBut let it be clearly ob-
served that it is but a step. There is no vital
connection between merely seeing the Ideal and
being conformed to it. Thousands admire Christ
who never become Christians,

But the great question still remains, How is the
Christian to be conformed to the Type, or as we
should now say, dealing with consciousness, to the
Ideal? The mere knowledge of the Ideal is no more
than a motive. How is the process to be practically
accomplished? Who is to do it? Where, when
how? This isthe test question of Christianity. It
is here that all theories of Christianity, all attempts
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the cause of life or the effect of it? It is the
effect of it. Conformity to Type, therefore, is secured
by the type. Christ makes the Christian,

Men need only reflect on the automatic processes
of their natural body to discover that this is the
universal law of Life. What does any man con-
sciously do, for instance, in the matter of breathing ?
What part does he take in circulating the blood, in
keeping up the rhythm of his heart? What control
has he over growth? What man by taking thought
can add a cubit to his stature? What part volun-
tarily does man take in secretion, in digestion, in
the reflex actions? In point of fact is he not
after all the veriest automaton, every organ of his
body given him, every function arranged for him,
brain and nerve, thought and sensation, will and
conscience, all provided for him ready made? And
yet he turns upon his soul and wishes to organize
that himself! O preposterous and vain man, thou
who couldest not make a finger nail of thy body,
thinkest thou to fashion this wonderful, myste-
rious, subtle soul of thine after the ineffable Image?
Wilt thou ever permit thyself 7o e conformed to
the Image of the Son? Wilt thou, who canst not
add a cubit to thy stature, submit #zo e raised by
the Type-Life within thee to the perfect stature of

Christ ?
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corresponding statement of the truth from Scripture.
Observe the passive voice in these sentences: “ Be-
gotten of God;” “The new man which is renewed
in knowledge after the Image of Him that created
}

him ;" or this, “We are changed into the same

Image;” or this, “ Predestinate fo be conformed to

¥

the Image of His Son ;” or again, “Until Christ
be formed in you;” or “Except a man be born
again he cannot see the Kingdom of God;” “Ex-
cept a man be born of water and of the Spirit he
cannot enter the Kingdom of God.” There is one
outstanding verse which seems at first sight on the
other side: “Work out your own salvation with
fear and trembling ;" but as one reads on he finds,
as if the writer dreaded the very misconception,
the complement, “ For it is God which worketh in
you both to will and to do of His good pleasure.”

It will be noticed in these passages, and in others
which might be named, that the process of trans-
formation is referred indifferently to the agency of
each Person of the Trinity in turn. We are not
concerned to take up this question of detail. It
is sufficient that the transformation is wrought
Theologians, however, distinguish thus : the indirect
agent is Christ, the direct influence is the Holy
Spirit. In other words, Christ by Iis Spirit renews
the souls of men.
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indicate, at least, that man has his own part to
play. Let him choose Life; let him daily nourish
his soul; let him for ever starve the old life; let
him abide continuously as a living branch in the
Vine, and the True-Vine Life will flow into his
soul, assimilating, renewing, conforming to Type, till
Christ, pledged by His own law, be formed in him,

We have been dealing with Christianity at its
most mystical point. Mark here once more its
absolute naturalness. The pursuit of the Type is
just what all Nature is engaged in. Plant and insect,
fish and reptile, bird and mammal—these in their
several spheres are striving after the Type. To
prevent its extinction, to ennoble it, to people earth
and sea and sky with it ; this is the meaning of the
Struggle for Life. And this is our life—to pursue
the Type, to populate the world with it.

Our religion is not all a mistake. We are not
visionaries. We are not “unpractical,” as men
pronounce us, when we worship. To try to follow
Christ is not to be ‘righteous overmuch.” True
men are not rhapsodizing when they preach; nor
do those waste their lives who waste themselves in
striving to extend the Kingdom of God on earth.
This is what life is for. The Christian in his life-
aim is in strict line with Nature. What men call

his supernatural is quite natural.
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saw nothing. The cloud fell and covered it. Just
what men wanted to see was hid. The work of the
ages had no apex. But the work begun by Nature
is finished by the Supernatural—as we are wont to
call the higher natural. And as the veil is lifted by
Christianity it strikes men dumb with wonder. For
the goal of Evolution is Jesus Christ.

The Christian life is the only life that will ever be
completed. Apart from Christ the life of man is
a broken pillar, the race of men an unfinished
pyramid. One by one in sight of Eternity all human
Ideals fall short, one by one before the open grave
all human hopes dissolve. The Laureate sees a
moment’s light in Nature’s jealousy for the Type;
but that too vanishes. ; '

¢ So careful of the type?? but no
From scarped cliff and quarried stone
She cries, ¢ A thousand types are gone ;
I care for nothing, all shall go.”

All shall go? No, one Type remains. “Whom He
did foreknow He also did predestinate to be con-
formed to the Image of His Son.” And “when
Christ who is our life shall appear, then shall ye also
appear with Him in glory.”
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epiphyte finally ceases to do anything for its own
support, thenceforth drawing all its supplies ready-
made from the sap of its host, In this parasitic state
it has no need for organs of nutrition of its own, and
Nature therefore takes them away. Henceforth, to
the botanist, the adult Dodder presents the degraded
spectacle of a plant without a root, without a twig,
without a leaf, and having a stem so useless as to be
inadequate to bear its own weight.

In the Mistletoe the parasitic habit has reached a
stage in some respects lower still. It has persisted in
the downward course for so many generations that
the young forms even have acquired the habit and
usually begin life at once as parasites. The Mistletoe
berries, which contain the seed of the future plant, are
developed specially to minister to this degeneracy, for
they glue themselves to the branches of some neigh-
bouring oak or apple, and there the young Mistletoe
starts as a dependent from the first. '

Among animals these /assaron: are more largely
represented still. Almost every animal is a living
poor-house, and harbours one or more species of
gpizoa or entosoa, supplying them gratis, not only
with a permanent home, but with all the necessaries
and luxuries of life. '

Why does the naturalist think hardly of the
parasites? Why does he speak of them as degraded,
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out protest. IFor the parasite is a consumer pure
and simple. And the “ Perfect Economy of Nature ”
is surely for once at fault when it encourages species
numbered by thousands which produce nothing for
their own or for the general good, but live, and live
luxuriously, at the expense of others?

Now when we look into the matter, we very soon
perceive that instead of secretly countenancing this
ingenious device by which parasitic animals and
plants evade the great law of the Struggle for Life,
Nature sets her face most sternly against it. And,
instead of allowing the transgressors to slip through
her fingers, as one might at first suppose, she visits
upon them the most severe and terrible penalties.
The parasite, she argues, not only injures itself, but
wrongs others. It disobeys the fundamental law of its
own being, and taxes the innocent to contribute to its
disgrace. So that if Nature is just, if Nature has an
avenging hand, if she holds one vial of wrath more
full and bitter than another, it shall surely be poured
out upon those who are guilty of this double sin.
Let us see what form this punishment takes.

Observant visitors to the sea-side, or let us say to
an aquarium, are familiar with those curious little
creatures known as Hermit-crabs. The peculiarity
of the Hermits is that they take up their abode in
the cast-off shell of some other animal, not unusually
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and generations accordingly, the Hermit-crab has
ceased to exercise itself upon questions of safety, and
dwells in its little shell as proudly and securely as if
its second-hand house were a fortress erected es-
pecially for its private use.

Wherein, then, has the Hermit suffered for this
cheap, but real solution of a practical difficulty?
Whether its laziness costs it any moral qualms, or
whether its cleverness becomes to it a source of con-
oratulation, we do not know; but judged from the
appearance the animal makes under the searching
gaze of the zoologist, its expedient is certainly not
one to be commended. To the eye of Science its sin
is written in the plainest characters on its very
organization. It has suffered in its own anatomical
structure just by as much as it has borrowed from
an external source. Instead of being a perfect
crustacean it has allowed certain important parts of
its body to deteriorate. And several vital organs are
partially or wholly atrophied.

Its sphere of life also is now seriously limited ;
and by a cheap expedient to secure safety, it has
fatally lost its independence. It is plain from its
anatomy that the Hermit-crab was not always a
Hermit-crab. It was meant for higher things. Its
ancestors doubtless were more or less perfect crus-
taceans, though what exact stage of development
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to be quite useless or altogether rudimentary ; and,
although certainly the additional development of the
extremity of the tail into an organ for holding on to
its extemporised retreat may be regarded as a slight
compensation, it is clear from the whole structure of
the animal that it has allowed itself to undergo severe
Degeneration.

In dealing with the Hermit-crab, in short, we are
dealing with a case of physi-:;]ﬂgical backsliding.
That the creature has lost anything by this process
from a practical point of view is not now argued. It
might fairly be shown, as already indicated, that its
freedom is impaired by its cumbrous eko-skeleton,
and that, in contrast with other crabs, who lead a
free and roving life, its independence generally is
greatly limited. But from the physiological stand-
point, there is no question that the Hermit tribe have
neither discharged their responsibilities to Nature nor
to themselves. If the end of life is merely to escape
death, and serve themselves, possibly they have done
well ; but if it is to attain an ever increasing perfec-
tion, then are they backsliders indeed.

A zoologist's verdict would be that by this act
they have forfeited to some extent their place in the
animal scale. An animal is classed as low or high
according as it is adapted to less or more complex
conditions of life. This is the true standpoint from
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in the meantime we limit our application to this.
The true parasite presents us with an organism so
much more degraded in all its parts, that its lessons
may well be reserved until we have paved the way
to understand the deeper bearings of the subject.
The spiritual principle to be illustrated in the
meantime stands thus : Any principle which secures the
safety of the individual without personal effort or the
vital exercise of faculty is disastrous to moral character.
We do not begin by attempting to define words.
Were we to define truly what is meant by safety or
salvation, we should be spared further elaboration,
and the law would stand out as a sententious com-
mon-place. But we have to deal with the ideas of
safety as these are popularly held, and the chief pur-
pose at this stage is to expose what may be called
the Parasitic Doctrine of Salvation. The phases of
religious experience about to be described may be
unknown to many. It remains for those who are
familiar with the religious conceptions of the masses
to determine whether or not we are wasting words.
What is meant by the Parasitic Doctrine of Salva-
tion one may, perhaps, best explain by sketching two
of its leading types. The first is the doctrine of the
Church of Rome ; the second, that represented by
the narrower Evangelical Religion. We take these
religions, however, not in their ideal form, with which-
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the final secret of its marvellous success and world-
wide power. A cheap religion is the desideratum of
the human heart; and an assurance of salvation at
the smallest possible cost forms the tempting bait
held out to a conscience-stricken world by the Romish
Church. Thousands, therefore, who have never been
taught to use their faculties in “ working out their
own salvation,” thousands who will not exercise
themselves religiously, and who yet cannot be with-
out the exercises of religion, intrust themselves in
idle faith to that venerable house of refuge which
for centuries has stood between God and man. A
Church which has harboured generations of the
elect, whose archives enshrine the names of saints
whose foundations are consecrated with martyrs’
blood—shall it not afford a sure asylum still for any
soul which would make its peace with God? So, as
the Hermit into the molluscan shell, creeps the poor
soul within the pale of Rome, seeking, like Adam in
the garden, to hide its nakedness from God.

Why does the true lover of men restrain not
his lips in warning his fellows against this and all
other priestly religions? It is not because he fails to
see the prodigious energy of the Papal See, or to
appreciate the many noble types of Christian man-
hood nurtured within its pale. Nor is it because its
teachers are often corrupt and its system of doctrine
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Once a year,” he concluded, “I go to mass.” These
were the words of one whose work will live in the
history of his country, one, too, who knew all about
parasitism. Yet, though he thought it not, this is
parasitism in its worst and most degrading form,
Nor, in spite of its intellectual, not to say moral sin,
“is this an extreme or exceptional case. It is a case,
which is being duplicated every day in our own
country, only here the confession is expressed with a
candour which is rare in company with actions be-
traying so signally the want of it.

The form of parasitism exhibited by a certain sec-
tion of the narrower Evangelical school is altogether
different from that of the Church of Rome. The
parasite in this case seeks its shelter, not in a Church,
but in a Doctrine or a Creed. Let it be observed
again that we are not dealing with the Evangelical
Religion, but only with one of its parasitic forms—a
form which will at once be recognised by all who
know the popular Protestantism of this country. We
confine ourselves also at present to that form which
finds its encouragement in a single doctrine, that
doctrine being the Doctrine of the Atonement—let
us say, rather, a perverted form of this central truth.

The perverted Doctrine of the Atonement, which
tends to beget the parasitic habit, may be defined in
a single sentence—it is very much because it can be
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that believeth on the Son hath everlasting life”? To
which, however, one might also answer in the words
of Scripture, “ The Devils also believe,” and “ Except
a man be born again he cannot see the Kingdom of
God.” But without seeming to make text refute
text, let us ask rather what the supposed convert
possesses at the end of the process. That Christ
saves sinners, even blackguards from the streets, is a
creat fact; and that the simple wecrds of the street
evangelist do sometimes bring this home to man with
convincing power is also a fact. But in ordinary
circumstances, when the inquirer's mind is rapidly
urged through the various stages of the above piece
of logic, he is left to face the future and blot out the
past with a formula of words.

To be sure these words may already convey a
germ of truth, they may yet be filled in with a
wealth of meaning and become a lifelong power.
But we would state the case against Salvation by
Formula with ignorant and unwarranted clemency
did we for a moment convey the idea that this is
always the actual result. The doctrine plays too
well into the hands of the parasitic tendency to make
it possible that in more than a minority of cases the
result is anything but disastrous. And it is disas-
trous not in that, sooner or later, after losing half.

their lives, those who rely on the naked syllogism
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kind which happened long ago, and which men told
them at the time was called Salvation. Need we
proceed to formulate objections to the parasitism of
Evangelicism ? Between it and the Religion of the
Church of Rome there is an affinity as real as it is
unsuspected. For one thing these religions are spiri-
tually disastrous as well as theologically erroneous in
propagating a false conception of Christianity. The
fundamental idea alike of the extreme Roman
Catholic and extreme Evangelical Religions 1is
Escape. Man’s chief end is to “get off.” And all
factors in religion, the highest and most sacred, are
degraded to this level. God, for example, is a Great
Lawyer. Or He is the Almighty Enemy ; it is from
Him we have to “get off”” Jesus Christ is the One
who gets us off—a theological figure who contrives
so to adjust matters federally that the way is clear.
The Church in the one instance is a kind of con-
veyancing office where the transaction is duly cor-
cluded, each party accepting the other’s terms; in
the other case, a species of sheep-pen where the flock
awaits impatiently and indolently the final consum-
mation. Generally, the means are mistaken for the
end, and the opening-up of the possibility of spiritual
growth becomes the signal to stop growing.

Second, these being cheap religions, are inevitably
accompanied by a cheap life. Safety being guaran-
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the reply is that the parasite’s hope is absolutely vain.
So far from ministering to growth, paras'itism minis-
ters to decay. So far from ministering to holiness,
that is to w/loleness, parasitism ministers to exactly
the opposite. One by one the spiritual faculties
droop and die, one by one from lack of exercise the
muscles of the soul grow weak and flaccid, one by
one the moral activities cease. So from him that
hath not, is taken away that which he hath, and after
a few years of parasitism there is nothing left to
save,

If our meaning up to this point has been suffi-
ciently obscure to make the objection now possible
that this protest against Parasitism is opposed to the
doctrines of Free Grace, we cannot hope in a closing
sentence to free the argument from a suspicion so
ill-judged. The adjustment between Faith and
Works does not fall within our province now. Sal-
vation truly is the free gift of God, but he who really
knows how much this means knows—and just be-
cause it means so much—how much of consequent
action it involves. With the central doctrines of
grace the whole scientific argument is in too wonder-
ful harmony to be found wanting here. The natural
life, not less than the eternal, is the gift of God. But
life in either case is the beginning of growth and not
the end of grace, To pause where we should begin,
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though a full-grown animal, it consists of no more
parts than those just named. Not a trace of struc-
ture is to be detected within this rude and all but
inanimate frame; it possesses neither legs, nor
€yes, nor mouth, nor throat, nor stomach, nor
any other organs, external or internal. This Sac-
culina is a typical parasite, By means of its twining
and theftuous roots it imbibes automatically its
nourishment ready-prepared from the body of the
crab. It boards indeed entirely at the expense of
its host, who supplies it liberally with food and
shelter and everything else it wants. So far as the
result to itself is concerned this arrangement may
seem at first sight satisfactory enough; but when
we inquire into the life history of this small creature
we unearth a career of degeneracy all but unparal-
leled in nature.

The most certain clue to what nature meant any
animal to become is to be learned from its embry-
ology. Let us, therefore, examine for a moment the
earliest positive stage in the development of the
Sacculina. When the embryo first makes its ap-
pearance it bears not the remotest resemblance to
the adult animal. A different name even is given
to it by the biologist, who knows it at this period
as a Nauplius. This minute organism has an oval
body, supplied with six well-jointed fecet by means
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by the shrimp, lobster, crab, and other crustaceans.
But instead of rising to its opportunities, the sac-
culine Nauplius having reached a certain point
turned back. It shrunk from the struggle for life,
and beginning probably by seeking shelter from its
host went on to demand its food; and so falling
from bad to worse, became in time an entire de-
pendant.

In the eyes of Nature this was a twofold crime.
It was first a disregard of evolution, and second,
which is practically the same thing, an evasion of
the great law of work. And the revenge of Nature
was therefore necessary. It could not help punishing
the Sacculina for violated law, and the punishment,
according to the strange and noteworthy way in
which Nature usually punishes, was meted out by
natural processes, carried on within its own organiza-
tion. Its punishment was simply that it was a
Sacculina—that it was a Sacculina when it might
have been a Crustacean, Instead of being a free
and independent organism high in structure, original
in action, vital with energy, it deteriorated into a
torpid and all but amorphous sac confined to per-
petual imprisonment and doomed to a living death.
“Any new set of conditions,” says Ray Lankester,
“occurring to an animal which render its food and
safety very easily attained, seem to lead as a rule
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The penalty of backsliding is not something unreal
and vague, some unknown quantity which may be
measured out to us disproportionately, or which
perchance, since God is good, we may altogether
evade. The consequences are already marked within
the structure of the soul. So to speak, they are
physiological. The thing affected by our indifference
or by our indulgence is not the book of final judg«
ment but the present fabric of the soul. The punish-
ment of degeneration is simply degeneration—the
loss of functions, the decay of organs, the atrophy ot
the spiritual nature. It is well known that the
recovery of the backslider is one of the hardest
problems in spiritual work. To reinvigorate an old
organ seems more difficult and hopeless than to
develop a new one; and the backslider's terrible
lot is to have to retrace with enfeebled feet each step
of the way along which he strayed; to make up
inch by inch the lee-way he has lost, carrying with
him a dead-weight of acquired reluctance, and scarce
knowing whether to be stimulated or discouraged
by the oppressive memory of the previous fall.

We are not, however, to discuss at present the
physiology of backsliding. Nor need we point out
at greater length that parasitism is always and
indissolubly accompanied by degeneration. We
wish rather to examine one or two leading tendencies
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The direction in which we have to seek the wider
application of the subject will now appear. We
have to look into those cases in the moral and
spiritual sphere in which the functions of nutrition
are either neglected or abused. To sustain life,
physical, mental, moral, or spiritual, some sort of
food is essential. To secure an adequate supply each
organism also is provided with special and appro-
priate faculties. But the final gain to the organism
does not depend so much on the actual amount of
food procured as on the exercise required to obtain
it. In one sense the exercise is only a means to an
end, namely, the finding food; but in another and
equally real sense, the exercise is the end, the food
the means to attain that. Neither is of permanent
use without the other, but the correlation between
them is so intimate that it were idle to say that one
is more necessary than the other. Without food
exercise is impossible, but without exercise food is
useless.

Thus exercise is in order to food, and food is in
order to exercise—in order especially to that further
progress and maturity which only ceaseless activity
can promote. Now food too easily acquired means
food without that accompaniment of discipline which
is infinitely more valuable than the food itself. It
means the possibility of a life which is a mere ex-
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nations which have prematurely passed away, buried
in graves dug by their own effeminacy ; all those in-
dividuals who have secured a hasty wealth by the
chances of speculation; all children of fortune; all
victims of inheritance ; all social sponges; all satel-
lites of the court; all beggars of the market-place—
all these are living and unlying witnesses to the
unalterable retributions of the law of parasitism.
But it is when we come to study the working of the
principle in the religious sphere that we discover the
full extent of the ravages which the parasitic habit
can make on the souls of men. We can only hope
to indicate here one or two of the things in modern
Christianity which minister most subtly and widely
to this as yet all but unnamed sin,

We begin in what may seem a somewhat unlooked-
for quarter. One of the things in the religious world
which tends most strongly to induce the parasitic
habit is Going to Church. Church-going itself every
Christian will rightly consider an invaluable aid to
the ripe development of the spiritual life. Public
worship has a place in the national religious life so
firmly established that nothing is ever likely to shake
its influence. So supreme indeed, is the ecclesias-
tical system in all Christian countries that with
thousands the religion of the Church and the religion
of the individual are one. But just because of its
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it makes religion personal ; it deepens and intensifies
the only convictions that are worth deepening, those, -
namely, which are honest; and it supplies the mind
with a basis of certainty in religion. But if all one's
truth is derived by imbibition from the Church, the
faculties for receiving truth are not only undeveloped
but one’s whole view of truth becomes distorted.
He who abandons the personal search for truth, under
whatever pretext, abandons truth. The very word
truth, by becoming the limited possession of a guild,
ceases to have any meaning; and faith, which can
only be founded on truth, gives way to credulity,
resting on mere opinion.

In those churches especially where all parts of the
worship are subordinated to the sermon, this species
of parasitism is peculiarly "encouraged. What is
meant to be a stimulus to thought becomes the sub-
stitute for it. The hearer never really learns, he only
listens. And while truth and knowledge seem to
increase, life and character are left in arrear. Such
truth, of course, and such knowledge, are a mere
seeming. Having cost nothing, they come to
nothing. The organism acquires a growing immo-
bility, and finally exists in a state of entire intellec-
tual helplessness and inertia. So the parasitic
Church-member, the literal “adherent,” comes not
merely to live only within the circle of ideas of his
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religion for that of the congregation? What more
likely than that a public religion should by in-
sensible stages supplant his individual faith ? What
more simple than to content himself with the warmth
of another’s soul? What more tempting than to
give up private prayer for the easier worship of the
liturgy or of the church? What, in short, more
natural than for the independent, free-moving, grow-
ing Sacculina to degenerate into the listless, useless,
pampered parasite of the pew? The very means
he takes to nurse his personal religion often come
in time to wean him from it. Hanging admiringly,
or even enthusiastically, on the lips of eloquence,
his senses now stirred by ceremony, now soothed
by music, the parasite of the pew enjoys his weekly
worship—his character untouched, his will unbraced,
his crude soul unquickened and unimproved. Thus,
instead of ministering to the growth of individual
members, and very often just in proportion to the
superior excellence of the provision made for them
by another, does this gigantic system of deputy-
nutrition tend to destroy development and arrest
the genuine culture of the soul. Our churches over-
flow with members who are mere consumers. Their
interest in religion is purely parasitic. Their only
spiritual exercise is the automatic one of imbibi-
tion, the clergyman being the faithful Hermit-crab
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her pulpits, but there are enough in every country-
side to play the host disastrously to a large circle
of otherwise able-bodied Christian people, who,
thrown on their own resources, might fatten them-
selves and help others. There are compensations
to a flock for a poor minister after all. Where
the fare is indifferent those who are really hungry
will exert themselves to procure their own supply.

That the Church has indispensable functions to -
discharge to the individual is not denied ; but taking
into consideration the universal tendency to para-
sitism in the human soul it is a grave question
whether in some cases it does not really effect
more harm than good. A dead church certainly,
a church having no reaction on the community,
a church without propagative power in the world,
cannot be other than a calamity to all within its
borders. Such a church is an institution, first for
making, then for screening parasites; and instead
of representing to the world the Kingdom of God
on earth, it is despised alike by godly and by
godless men as the refuge for fear and formalism
and the nursery of superstition.

And this suggests a second and not less practical
evil of a parasitic piety —that it presents to the world
a false conception of the religion of Christ. One
notices with a frequency which may well excite alarm
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defect, or belonged essentially to the parasitic order.
The popular belief that the sons of clergymen turn
out worse than those of the laity is, of course, with-
out foundation ; but it may also probably be verified
that in the instances where clergymen’s sons noto-
riously discredit their father’s ministry, that ministry
in a majority of cases, will be found to be professional
and theological rather than human and spiritual.
Sequences in the moral and spiritual world follow
more closely than we yet discern the great law of
Heredity, The Parasite begets the Parasite—only in
the second generation the offspring are sometimes
sufficiently wise to make the discovery, and honest
enough to proclaim it.

We now pass on to the consideration of another
form of Parasitism which, though closely related to
that just discussed, is of sufficient importance to
justify a separate reference. Appealing to a some-
what smaller circle, but affecting it not less dis-
astrously, is the Parasitism induced by certain abuses
of Systems of Theology.

In its own place, of course, Theology is no more
to be dispensed with than the Church. In every
perfect religious system three great departments
must always be represented—criticism, dogmatism,
and evangelism. Without the first there is no
guarantee of truth, without the second no defence
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Theology give him Bible truth in reliable, convenient,
and moreover, in logical propositions? There it lies
extended to the last detail in the tomes of the
Fathers, or abridged in a hundred modern compendia,
ready-made to his hand, all cut and dry, guaranteed
sound and wholesome, why not use it ?

Just because it is all cut and dry. Just because it
is ready-made. Just because it lies there in reliable,
convenient and logical propositions. The moment
you appropriate truth in such a shape you appro-
priate a form. You cannot cut and dry truth. You |
cannot accept truth ready-made without it ceasing to
nourish the soul as truth. You cannot live on theo-
logical forms without becoming a Parasite and ceasing
to be a man.

There is no worse enemy to a living Church than .
a propositional theology, with the latter controlling
the former by traditional authority. For one does
not then receive the truth for himself, he accepts it
bodily. He begins the Christian life set up by his
Church with a stock-in-trade which has cost him
nothing, and which, though it may serve him all his
life, is just exactly worth as much as his belief in his
Church. This possession of truth, moreover, thus
lightly won, is given to him as infallible. It is a
system. There is nothing to add to it. At his peril
let him question or take from it. To start a convert
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are responsible. And anything which destroys re-
sponsibility, or transfers it, cannot be other than
injurious in its moral tendency and useless in it-
self.

It may be objected perhaps that this statement
of the paralysis spiritual and mental induced by
Infallibility applies also to the Bible The answer
is that though the Bible is infallible, the Infallibility
is not in such a form as to become a temptation.
There is the widest possible difference between the
form of truth in the Bible and the form in the-
ology.

In theology truth is propositional—tied up in
neat parcels, systematized, and arranged in logical
order. The Trinity is an intricate doctrinal pro-
blem. The Supreme Being is discussed in terms of
philosophy. The Atonement is a formula which is
to be demonstrated like a proposition in Euclid.
And Justification is to be worked out as a question
of jurisprudence. There is no necessary connection
between these doctrines and the life of him who
holds them. They make him orthodox, not neces-
sarily righteous. They satisfy the intellect but need
not touch the heart. It does not, in short, take a
religious man to be a tliealogian. It simply takes
a man with fair reasoning powers. This man hap-
pens to apply these powers to theological subjects






364 PARASITISM.

does what the greengrocer does when he arranges
his apples and plums in his shop window. He may
tell me a magnum bonum from a Victoria, or a
Baldwin from a Newtown Pippin. But he does not
help me to eat it. His information is useful, and
for scientific horticulture essential. Should a scepti-
cal pomologist deny that there was such a thing as
a Baldwin, or mistake it for a Newtown Pippin, we
should be glad to refer to him; but if we were
hungry, and an orchard were handy, we should not
trouble him. Truth in the Bible is an orchard
rather than a museum, Dogmatism will be very
valuable to us when scientific necessity makes us
go to the museum. Criticism will be very useful
in seeing that only fruit-bearers grow in the orchard.
But truth in the doctrinal form is not natural, pro-
per, assimilable food for the soul of man.

Is this a plea then for doubt? Yes, for that
philosophic doubt which is the evidence of a faculty
doing its own work. It is more necessary for us
to be active than to be orthodox. To be orthodox
is what we wish to be, but we can only truly reach
it by being honest, by being original, by seeing
with our own eyes, by believing with our own heart.
“ An idle life,” says Goethe, “is death anticipated.”
Better far be burned at the stake of Public Opinion
than die the living death of Parasitism. Better an
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also, is a vast assemblage of small glassy or por-
cellanous objects built up into curious forms. The
material, chemically, remains the same, but the
angles of pyramid and prism have given place to
curved lines, so that the contour is entirely different.
The appearance is that of a vast collection of mi-
croscopic urns, goblets, and vases, each richly orna-
mented with small sculptured discs or perforations
which are disposed over the pure. white surface in
regular belts and rows. Each tiny urn is chiselled
into the most faultless proportion, and the whole
presents a vision of magic beauty.

Judged by the standard of their loveliness there
is little to choose between these two sets of objects.
Yet there is one cardinal difference between them.,
They belong to different worlds. The last belong
to the living world, the former to the dead. The
first are crystals, the last are shells,

No power on earth can make these little urns of
the Polycystine except Life. We can melt them
down in the laboratory, but no ingenuity of chem-
istry can reproduce their sculptured forms. We are
sure that Life has formed them, however, for tiny
creatures allied to those which made the Barbadoes’
earth are living still, fashioning their fairy palaces
of flint in the same mysterious way. On the other
hand, chemistry has no difficulty in making these
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of small importance. Aisthetically, the Law of
Crystallization is probably as useful in ministering
to natural beauty as Vitality., What are more
beautiful than the crystals of a snowflake? Or
what frond of fern or feather of bird can vie with
the tracery of the frost upon a window-pane? Can
it be said that the lichen is more lovely than the
striated crystals of the granite on which it grows,
or the moss on the mountain side more satisfying
than the hidden amethyst and cairngorm in the
rock beneath? Or is the botanist more astonished
when his microscope reveals the architecture of spiral
tissue in the stem of a plant, or the mineralogist who
beholds for the first time the chaos of beauty in the
sliced specimen of some common stone? So far as
beauty goes the organic world and the inorganic are
nne.

To the man of science, however, this identity of
beauty signifies nothing. His concern, in the first
instance, is not with the forms but with the natures
of things. It is no valid answer to him, when he
asks the difference between the moss and the cairn-
gorm, the frost-work and the fern, to be assured that
both are beautiful. For no fundamental distinction
in Science depends upon beauty. He wants an
answer in terms of chemistry, are they organic or
inorganic? or in terms of biology, are they living
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not exist distinctions more profound and basal? The
distinctions drawn between men, in short, are com-
monly based on the outward appearance of goodness
or badness, on the ground of moral beauty or moral
deformity—is this classification scientific? Or is
there a deeper distinction between the Christian and
the not-a-Christian as fundamental as that between
the organic and the inorganic?

There can be little doubt, to begin with, that with
the great majority of people religion is regarded as
essentially one with morality. Whole schools of
philosophy have treated the Christian Religion as a
question of beauty, and discussed its place among
other systems of ethic. Even those systems of theo-
logy which profess to draw a deeper distinction have
rarely succeeded in establishing it upon any valid
basis, or seem even to have made that distinction
perceptible to others. So little, indeed, has the
rationale of the science of religion been understood
that there is still no more unsatisfactory province
in theology than where morality and religion are
contrasted, and the adjustment attempted between
moral philosophy and what are known as the doc-
trines of grace.

Examples of this confusion are so numerous that
if one were to proceed to proof he would have to
cite almost the entire European philosophy of the






376 CLASSIFICATION.

e

Morality of a decline in Religious Belief,” was dis-
cussed at length by writers of whom this century
is justly proud, there appears scarcely so much as
a recognition of the fathomless chasm separating the
leading terms of debate. ,

If beauty is the criterion of religion, this view
of the relation of religion to morality is justified.
But what if there be the same difference in the
beauty of two separate characters that there is
between the mineral and the shell? What if there
be a moral beauty and a spiritual beauty? What
answer shall we get if we demand a more scientific
distinction between characters than that based on
mere outward form? It is not enough from the
standpoint of biological religion to say of two
characters that both are beautiful. For, again, no
fundamental distinction in Science depends upon
beauty. We ask an answer in terms of biology,
are they flesh or spirit ; are they living or dead?

If this is really a scientific question, if it is a
question not of moral philosophy only, but of
biology, we are compelled to repudiate beauty as
the criterion of spirituality. It is not, of course,
meant by this that spirituality is not morally
beautiful. Spirituality must be morally very beau-
tiful—so much so that popularly one is justified in
judging of religion by its beauty. Nor is it meant
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is twofold. It is a principle in science that classifi-
cation should rest on the most basal characteristics.
To determine what these are may not always be
easy, but it is at least evident that a classification
framed on the ultimate nature of organisms must
be more distinctive than one based on external
characters. Before the principles of classification
were understood, organisms were invariably arranged
according to some merely external resemblance.
Thus plants were classed according to size as Herbs,
Shrubs, and Trees; and animals according to their
appearance as Birds, Beasts, and Fishes. The Bat
upon this principle was a bird, the Whale a fish;
and so thoroughly artificial were these early systems
that animals were often tabulated among the plants,
and plants among the animals. “In early attempts,”
says Herbert Spencer, “to arrange organic beings
in some systematic manner, we see at first a
guidance by conspicuous and simple characters, and
a tendency towards arrangement in linear order. In
successively later attempts, we see more regard paid
to combinations of characters which are essential
but often inconspicuous; and a gradual abandon-
ment of a linear arrangement for an arrangement
in divergent groups and re-divergent sub-groups.”!

L s Principles of EiUIUg}Fj” P- 294.
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bottom, biological. In the New Testament again
the ethical characters are more prominent, but the
cardinal distinctions based on regeneration, if not
always actually referred to, are throughout kept in
view, both in the sayings of Christ and in the
Epistles.

What then is the deeper distinction drawn by
Christianity ? What is the essential difference be-
tween the Christian and the not-a-Christian, between
the spiritual beauty and the moral beauty? It is
the distinction between the Organic and the In-
organic. Moral beauty is the product of the natural
man, spiritual beauty of the spiritual man. And
these two, according to the law of Biogenesis, are
separated from one another by the deepest line
known to Science. This Law is at once the founda-
tion of Biology and of Spiritual religion. And the
whole fabric of Christianity falls into confusion if
we attempt to ignore it. The Law of Biogenesis,
in fact, is to be regarded as the equivalent in
biology of the First Law of Motion in physics:
Every body continues in its state of rest or of uniformn
motion in a straight line, except in so jfar as it is
compelled by forces to change that state. The first
Law of biology is: That which is Mineral is
Mineral ; that which is Flesh is Flesh ; that which
is Spirit is Spirit. The mineral remains in the
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afterwards carries out the classification consistently,
making his entire system depend on it, and through-
out arranging men, on the one hand as mvevparikos—
spiritual, on the other as+vyixés—carnal, in terms
of Christ’s distinction.

Suppose now it be granted for a moment that the
character of the not-a-Christian is as beautiful as
that of the Christian. This is simply to say that the
crystal is as beautiful as the organism. One is quite
entitled to hold this; but what he is not entitled to
hold is that both in the same sense are living. He
that hatle the Son hath Life, and he that hatle not the
Son of God hath not Life. And in the face of this
law, no other conclusion is possible than that that
which is flesh remains flesh. No matter how great
the development of beauty, that which is flesh is
withal flesh. The elaborateness or the perfection of
the moral development in any given instance can do
nothing to break down this distinction. Man is a
moral animal, and can, and ought to, arrive at great
natural beauty of character, But this is simply to
obey the law of his nature—the law of his flesh;
and no progress along that line can project him into
the spiritual sphere. If any one choose to claim that
the mineral beauty, the fleshly beauty, the natural
moral beauty, is all he covets, he is entitled to his
claim. To be good and true, pure and benevolent in
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beauty is higher in the one case than in the other,
the biological distinction is useless. And if the ob-
jection is pressed that the spiritual man has nothing
further to effect in the direction of morality, seeing
that the natural man can successfully compete with
him, the questions thus raised become of serious
significance. That objection would certainly be fatal
which could show that the spiritual world was not
as high in its demand for a lofty morality as the
natural ; and that biology would be equally false and
dangerous which should in the least encourage the
view that “without holiness” a man could “see the
Lord.” These questions accordingly we must briefly
consider. It is necessary to premise, however, that
the difficulty is not peculiar to the present position.
This is simply the old difficulty of distinguishing
spirituality and morality.

-In seeking whatever light Science may have to offer
as to the difference between the natural and the spiri-
tual man, we first submit the question to Embryology.
And if its actual contribution is small, we shall at
least be indebted to it for an important reason why
the difficulty should exist at all. That there is grave
difficulty in deciding between two given characters,
the one natural, the other spiritual, is conceded,
But if we can find a sufficient justification for so

perplexing a circumstance, the fact loses weight as
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again, we are dealing with the highest achievement
of the organic kingdom. But in dealing with a
spiritual man we are dealing with #/4e Jowest form of
life in the spiritual world. To contrast the two,
therefore, and marvel that the one is apparently so
little better than the other, is unscientific and unjust.
The spiritual man is a mere unformed embryo,
hidden as yet in his earthly chrysalis-case, while the
natural man has the breeding and evolution of ages
represented in his character. But what are the
possibilities of this spiritual organism? What is yet
to emerge from this chrysalis-case? The natural
character finds its limits within the organic sphere,
But who is to define the limits of the spiritual?
Even now it is very beautiful. Even as an embryo
it contains some prophecy of its future glory. But
the point to mark is, that i doile not yet appear what
it shall be.

The want of organization, thus, does not surprise
us. All life begins at the Amceboid stage. Evolution
is from the simple to the complex ; and in every case
it is some time before organization is advanced
eno‘ugh to admit of exact classification. A natural-
ist’s only serious difficulty in classification is when
he comesto deal with low or embryonic forms. It
is impossible, for instance, to mistake an oak for
an elephant; but at the bottom of the vegetable
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indication of the lines along which the future de-
velopment was to proceed. Now it is not impossible
that among the tests for Life there may be some
which may fitly be applied to the spiritual organism.,
We may therefore at this point hand over the prob-
lem to Physiology.

The tests for Life are of two kinds. It is remark-
able that one of them was proposed, in the spiritual
sphere, . by Christ. Foreseeing the difficulty of
determining the characters and functions of rudi-
mentary organisms, He suggested that the point be
decided by a. further evolution. Time for develop-
ment was to be allowed, during which the marks of
Life, if any, would become more pronounced, while
in the meantime judgment was to be suspended.
“Let both grow together,” He said, “until the
harvest.” This is a thoroughly scientific test. Ob-
viously, however, it cannot assist us for the present—
except in the way of enforcing extreme caution in
attempting any classiﬁcatiﬁn.af_:_ all.

The second test is at least.not so manifestly im-
practicable. It is ‘to apply the -fgf*g:linary methods by
which biology attempts to  distinguish the organic
from the inorganic. The rcharactmistics of Life,
according to Physiology, are: fQur in number—
Assimilation, Waste, chroductmn md Spontaneous
Action, If an organism is qund_ to exercise these
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no purpose to indicate the details of a barely possible
experiment. We are merely showing, at the mo-
ment, that the question “ How do I know that I am
alive” is not, in the spiritual sphere, incapable of
solution. One might, nevertheless, single out some
distinctively spiritual function and ask himself if he
consciously discharged it. The discharging of that
function is, upon biological principles, equivalent to
being alive, and therefore the subject of the experi-
ment could certainly come to some conclusion as to
his place on a biological scale. The real significance
of his actions on the moral scale might be less easy
to determine, but he could at least tell where he
stood as tested by the standard of life—he would
know whether he were living or dead. After all, the
best test for Life is just Zwing. And living consists,
as we have formerly seen, in corresponding with
Environment. Those therefore who find within
themselves, and regularly exercise, the faculties for
corresponding with the Divine Environment, may be
said to live the Spiritual Life,

That this Life also, even in the embryonic or-
ganism, ought already to betray itself to others, is
certainly what one would expect. Every organism
has its own reaction upon Nature, and the reaction
of the spiritual organism upon the community must
be looked for. In the absence of any such reaction,
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the other Kingdom whether his character is perfect
or imperfect. He may even to some extent assume.
the outward form of organisms belonging to the higher
Kingdom ; but so long as his reaction upon the
world is the reaction of his species, he is to be classed
with his species, so long as the bent of his life is in
the direction of the world, he remains a worldling.
Recent botanical and entomological researches
have made Science familiar with what is termed
Mimicry. Certain ufganisms in one Kingdom as-
sume, for purposes of their own, the outward form
of organisms belonging to another. This curious
hypocrisy is practised both by plants and animals,
the object being to secure some personal advantage,
usually safety, which would be denied were the
organism always to play its part in Nature iz propria
persona. Thus the Ceroxylus laceratus of Borneo
has assumed so perfectly the disguise of a moss-
covered branch as to evade the attack of insecti-
vorous birds ; and others of the walking-stick insects
and leaf-butterflies practise similar deceptions with
great effrontery and success. It is a startling result
of the indirect influence of Christianity, or of a
spurious Christianity, that the religious world has
come to be populated—how largely one can scarce
venture to think—with mimetic species. In few
cases, probably, is this a conscious deception. In
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spirit to Christ—these are truths which rise into
prominence from time to time, become the watch-
words of insignificant parties, rouse the church to
attention and the world to opposition, and die down
ultimately for want of lives to live them. The few
enthusiasts who distinguish in these requirements
the essential conditions of entrance into the King-
dom of Christ are overpowered by the weight of
numbers, who see nothing more in Christianity than
a mild religiousness, and who demand nothing more
in themselves or in their fellow-Christians than the
participation in a conventional worship, the accept-
ance of traditional beliefs, and the living of an
honest life. Yet nothing is more certain than that
the enthusiasts are right. Any impartial survey—
such as the unique analysis in “ Ecce Homo "—of the
claims of Christ and of the nature of His society,
will convince any one who cares to make the inquiry
of the outstanding difference between the system
of Christianity in the original contemplation and its
representations in modern life. Christianity marks
the advent of what is simply a new Kingdom. Its
distinctions from the Kingdom below it are funda-
mental. It demands from its members activities
and responses of an altogether novel order. It is,
in the conception of its Founder, a Kingdom for
which all its adherents must henceforth exclusively
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followers came to be regarded as a superfluous
enthusiasm. And it is this same misconception of
the fundamental principle of all Kingdoms that has
deprived modern Christianity of its vitality. The
failure to regard the exclusive claims of Christ as
more than accidental, rhetorical, or ideal ; the failure
to discern the essential difference between His King-
dom and all other systems based on the lines of
natural religion, and therefore merely Organic; in
a word, the general neglect of the claims of Christ
as the Founder of a new and higher Kingdom—
these have taken the very heart from the religion
of Christ ard left its evangel without power to
impress or bless the world, Until even religious
men see ‘the uniqueness of Christ’s society, until
they acknowledge to the full extent its claim to be
nothing less than a new Kingdom, they will continue
the hopeless attempt to live for two Kingdoms at
once. And hence the value of a more explicit
Classification. For probably the most of the diffi-
culties of trying to live the Christian life arise from
attempting to half-live it.

As a merely verbal matter, this identification of
the Spiritual World with what are known to Science
as Kingdoms, necessitates an explanation. The
suggested relation of the Kingdom of Christ to the
Mineral and Animal Kingdoms does no of course,
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Taking now this larger view of the content of
science, we may leave the case of the individual
and pass on to outline the scheme of Nature as a
whole. The general conception will be as follows :—

First, we find at the bottom of everything the
Mineral or Inorganic Kingdom. Its characteristics
are, first, that so far as the sphere above it is con-
cerned it is dead; second, that although dead it
furnishes the physical basis of life to the Kingdom
next in order. It is thus absolutely essential to
the Kingdom above it. And the more minutely
the detailed structure and ordering of the whole
fabric are investigated it becomes increasingly ap-
parent that the Inorganic Kingdom is the pre-
paration for, and the prophecy of, the Organic.

Second, we come to the world next in order, the
world containing plant, and animal, and man, the
Organic Kingdom. Its characteristics are, first, that
so far as the sphere above it is concerned it is dead ;
and, second, although dead it supplies in turn the
basis of life to the Kingdom next in order. And
the more minutely the detailed structure and order-
ing of the whole fabric are investigated, it is obvious,
in turn, that the Organic Kingdom is the preparation
for, and the prophecy of, the Spiritual.

Third, and highest, we reach the Spiritual King-
dom, or the Kingdom of Heaven. What its charac-
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There is, in this conception of a high and spiritual
organism rising out of the highest point of the
Organic Kingdom, in the hypothesis of the Spiritual
Kingdom itself, a Third Kingdom following the
Second in sequence as orderly as the Second follows
the First, a Kingdom utilising the materials of both
the Kingdoms beneath it, continuing their laws, and,
above all, accounting for these lower Kingdoms in a
legitimate way and complementing them in the only
known way—there is in all this a suggestion of the
greatest of modern scientific doctrines, the Evolution
hypothesis, too impressive to pass unnoticed. The
strength of the doctrine of Evolution, at least in its
broader outlines, is now such that its verdict on any
biological question is a consideration of moment.
And if any further defence is needed for the idea of

of the facts of Biogenesis can never satisfy the biologist—any
more than the above will wholly satisfy the philosopher. Both
are needed. Rothe, in his “Aphorisms” strikingly notes one
point : “ Es ist beachtenswerth, wie in der Schopfung immer
aus der Auflosung der nichst niederen Stufe die néchst héhere
hervorgeht, so dass jene immer das Substrat zur Erzeugung
dieser Kraft der schipferischen Einwirkung bildet. (Wie es
denn nicht anders sein kann bei einer Entwicklung der Kreatur
aus sich selbst.) Aus den zersetzten Elementen erheben sich
das Mineral, aus dem verwitterten Material die Pflanze, aus der
verwesten Pflanze das Thier. So erhebt sich auch aus dem in
die Elemente zuriicksinkenden Materiellen Menschen der Geist,

das geistige Geschopf,”—* Stille Stunden,” p. 64.
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vestigating its possibilities fully, tells us, “ Evolution
has an impassable limit.”1- It is the distinct claim
of the Third Kingdom that this limit is not final
Christianity opens a way to a further development
—a development apart from which the magnificent
past of Nature has been in vain, and without which
Organic Evolution, in spite of the elaborateness of
its processes and the vastness of its achievements,
is simply a stupendous ¢#/ de sac. Far as Nature
carries on the task, vast as is the distance between
the atom and the man, she has to lay down her tools
when the work is just begun. Man, her most rich
and finished product, marvellous in his complexity,
all but Divine in sensibility, is to the Third Kingdom
not even a shapeless embryo. ‘The old chain of pro-
cesses must begin again on the higher plane if there
is to be a further Evolution. ' The highest organism
of the Second Kingdom—simple, immobile, dead as
the inorganic crystal, towards the sphere above—
must be vitalized afresh., Then from a mass of all
but homogeneous “ protoplasm” the organism must
pass through all the stages of differentiation and in-
tegration, growing in perfectness and beauty under
the unfolding of the higher Evolution, until it reaches
the Infinite Complexity, the Infinite Sensibility, God.

L ¢ First Principles,” p. 440
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nature must develop out according to its Type, until
the consummation of oneness with God is reached.

These proposals of the Spiritual Kingdom in the
direction of Evolution are at least entitled to be
carefully considered by Science. Christianity defines
the highest conceivable future for mankind. It
satisfies the Law of Continuity. It guarantees the
necessary conditions for carrying on the organism
successfully, from stage to stage. It provides against
the tendency to Degeneration. And finally, instead
of limiting the yearning hope of final perfection to
the organisms of a future age,—an age so remote that
the hope for thousands of years must still be hope-
less,—instead of inflicting this cruelty on intelligences
mature enough to know perfection and earnest
enough to wish it, Christianity puts the prize within
immediate reach of man.

This attempt to incorporate the .Spiritua.l Kingdom
in the scheme of Evolution, may be met by what
seems at first sight a fatal objection. So far from
the idea of a Spiritual Kingdom being in harmony
with the doctrine of Evolution, it may be said that
it is violently opposed to it. It announces a new
Kingdom starting off suddenly on a different plane
and in direct violation of the primary principle of
development. Instead of carrying the organic evo-
lution further on its own lines, theology at a given
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placed by Theology at the close of the Organic.
Science has used every effort to abolish this first
barrier, but there it still stands challenging the
attention of the modern world, and no consistent
theory of Evolution can fail to reckon with it. Any
objection, then, to the Catastrophe introduced by
Christianity between the Natural and Spiritual
Kingdoms applies with equal force against the
barrier which Science places between the Inorganic
and the Organic. The reserve of Life in either case
is a fact, and a fact of exceptional significance.
What then becomes of Evolution? Do these two
great barriers destroy it? By no means. But they
make it necessary to frame a larger doctrine. And
the doctrine gains immeasurably by such an enlarge-
ment. For now the case stands thus: Evolution, in
harmony with its own law that progress is from the
simple to the complex, begins itself to pass towards
the complex, The materialistic Evolution, so to
speak, is a straight line. Making all else complex,
it alone remains simple—unscientifically simple.
But as Evolution unfolds everything else, it is now
seen to be itself slowly unfolding. The straight line
is coming out gradually in curves. At a given point
a new force appears deflecting it ; and at another
given point a new force appears deflecting that.
These points are not unrelated points; these forces
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adding a second to the one barrier of Nature, the
Third Kingdom may already claim to complement
the Science of the Second. The overthrow of Spon-
taneous Generation has left a break in Continuity
which continues to put Science to confusion. Alone,
it is as abnormal and perplexing to the intellect as
the first eclipse. But if the Spiritual Kingdom can
supply Science with a companion-phenomenon, the
most exceptional thing in the scientific sphere falls
within the domain of Law., This, however, is no
more than might be expected from a Third King-
dom. True to its place as the highest of the King-
doms, it ought to embrace all that lies beneath and
give to the First and Second their final explanation.
How much more in the under-Kingdoms might be
explained or illuminated upon this principle, how-
ever tempting might be the inquiry, we cannot turn
aside to ask. But the rank of the Third Kingdom
in the order of Evolution implies that it holds the
key to much that is obscure in the world around—
much that, apart from it, must always remain obscure.
A single obvious instance will serve to illustrate the
fertility of the method. What has this Kingdom to
contribute to Science with regard to the problem of
the origin of Life itself? Taking this as an isolated
phenomenon, neither the Second Kingdom, nor
the Third, apart from revelation, has anything to
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may be, but it is a different barrier from that which
separates Inorganic from Organic. But even were
this to be denied, and in spite of all science it will be
denied, it would make no difference as regards the
general question. It would merely interpose another
Kingdom between the Organic and the Spiritunal, the
other relations remaining as before. Any one, there-
fore, with a theory to support as to the exceptional
creation of the Human Race will find the present
classification elastic enough for his purpose, Philo-
sophy, of course, may propose another arrangement
of the Kingdoms if it chooses. It is only contended
that this is the order demanded by Biology. - To add
another Kincdom mid-way between the Organic and
the Spiritual, could that be justified at any future
time on scientific grounds, would be a mere question
of further detail.

Studies in Classification, beginning with consider-
ations of quality, usually end with a reference to
quantity. And though one would willingly terminate
the inquiry on the threshold of such a subject, the
example of Revelation not less than the analogies of
Nature press for at least a general statement.

The broad impression gathered from the utterances
of the Founder of the Spiritual Kingdom is that the
number of organisms to be included in it is to be
comparatively small. The outstanding characteristic
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contracts as we rise in the scale of being. Some
mineral, but not all, becomes vegetable ; some vege-
table, but not all, becomes animal; some animal,
but not all, becomes human ; some human, but not
all, becomes Divine. Thus the area narrows. At
the base is the mineral, most broad and simple; the
spiritual at the apex, smallest, but most highly differ-
entiated. So form rises above form, Kingdom above
Kingdom. Quantily decreases as qualily increases.
The .gravitation of the whole system of Nature
towards quality is surely a phenomenon of com-
manlding interest. And if among the more recent
revelations of Nature there is one thing more signifi-
cant for Religion than another, it is the majestic
spectacle of the rise of Kingdoms towards scarcet
yet nobler forms, and simpler yet diviner ends. Of
the early stage, the first development of the earth
from the nebulous matrix of space, Science speaks
with reserve. The second, the evolution of each
- o dividual from the simple protoplasmic cell to the
formed adult, is proved. The still wider evolution,
not of solitary individuals, but of all the individuals
within each province—in the vegetal world from the
unicellular cryptogam to the highest phanerogam, in
the animal world from the amorphous amceba to
Man—is at least suspected, the gradual rise of types
being at all events a fact. DBut now, at last, we
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