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PREFACE.

TuE original edition of this work was privately printed by
the author at London, in the year 1818, It had not been
designed by him for a treatise by itself, as appears from the
following notice on the title-page, namely :

“ Intended to be prefixed to the Second Volume of the
“ Select Specimens of Ancient Sculpture] published by the
Society of Dilettanti; but the necessarily slow progress of
that work, in the exhausted state of the funds to be applied
to it, 1ﬁ'nrdmg the author little probability of seeing its com-
pletion, he has been induced to print a few copies of this pro-
posed Part of it, that any information which he may have been
able to collect upon a subject so interesting to all lovers of
Elegant Art, may not be lost to his successors in such pur-
suits, but receive any additions and corrections which may
render it more worthy to appear in the splendid form, and
with the beautiful Illustrations of the preceding volume."

Afterward, with Mr. Knight's consent, the “ fuguiry  was
reprinted, in continuous portions, in the Classical Journal. It
was published a third time, in 1836, by a London House,
having been edited for the purpose, by E. H. Barker, Esq., a
gentleman of superior literary endowments. The demand
for it among scholars and persons of culture, has exhausted
the edition which was necessarily limited ; and copies are now
difficult to procure.

Richard Payne Knight was one of the most thorough
scholars of the earlier period of the present century. His
works display profound judgment, discrimination, taste, acute-
ness and erudition, united with extraordinary candor and im-
partiality; and they constitute an invaluable collection of
ancient and curious learning, from which the students of such
literature can draw abundant supplies. In these respects,
they stand side by side with the writings of the late Godfrey
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Higgins; while they excel in respect to scope, accuracy,
conciseness, and the arrangement of subjects. They are of
untold value for the unfolding of correcter views of Ancient
Mythology than have been commonly entertained. Later
research has enlarged the province of these investigations,
and occasionally modified the conclusions which they had
seemed to indicate; but it has not superseded them in any
important respect.

Mr. Knight suffered, as all men must, for cultivating
knowledge and promulgating sentiments at variance with the
popular idea. Indeed, while he lived, freedom of thought and
speech were restrained in the British Dominions, to an extent
which now appears almost incredible. The prosecution of
John Wilkes afforded a glaring demonstration of the disposi-
tion of those in power and station to circumscribe and violate
the personal rights of individuals. In religious matters,
while open impurity of life incurred little disapproval, there
existed an extraordinary sensitiveness in regard to every
possible encroachment upon the domain fenced off and conse-
crated to technical orthodoxy. There was a fadoe as strict, if
not as mysterious as was ever imposed and enforced by the
sacerdotal caste of the Kanaka Islands. To be sure, it had
become impossible to offer up a dissentient or an innovator as
a sacrifice, or to imprison and burn him as a heretic. But it
was possible to inflict social proscription, and to stigmatise
unpopular sentiments. The late Dr. Joseph Priestley was one
of these offenders, and found it expedient, after great perse-
cution and annoyance, to emigrate to the United States of
America, where his property was not liable to be destroyed
by mobs, and he could end his days in peace. An exemplary
life, embellished with every public and private virtue, seemed
to constitute an aggravation rather than to extenuate the
offense. If he had “spoken blasphemy,” it was, as in the
case of Jesus Christ, a crime for which no punishment known
in law or custom was too extreme. It is easy to perceive that
Mr. Knight. although an exemplary citizen of unexception-
able character, would not escape.

In 1786, he published a limited edition of a treatise, entitled,
“An Account of the Remains of the Worship of Priapus, lately
existing at fsernia, in the Kingdom of Naples, ete. ; to which is
added a Discourse on the Worship of Priapus, and its Connection
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Preface. v

with the Mystic Theology of the Ancients.”” Although the sub-
ject was extraordinary and prohibited from common conver-
sation as indelicate, Mr. Knight had discussed it with mod-
eration and remarkable caution, giving little occasion to
prudishness or pruriency, or even to “prurient prudes” to
resort to his pages for their accustomed aliment. He added
engravings, however, from coins, medals, and other remains
of ancient art, which he had collected; all of which were
genuine and authenticated, but were made a handle by which
to misrepresent and vilify him. Having been elected to Par-
liament, a member who was opposed to him in politics, took
the occasion in debate to assert that he had written an im-
proper book. Mr. Knight, long before, in consequence of the
clamor and of the calumny to which he was subjected, had
suppressed a portion of the edition, and destroyed whatever
copies came in his way. But indecency did not constitute
the offense cf the book. Facts were disclosed in regard to
the arcana of religion, which the initiated had before sedu-
lously kept vailed from popular knowledge. Mr. Knight had
only endeavored to present to scholars a comprehensive view
of the origin and nature of a worship once general in the
Eastern world ; but it was easy to perceive that many of the
elements of that worship had been adopted and perpetuated
in the modern faith by which it had been superseded. A
philosophical reasoner can not perceive why it should be
otherwise. Opinions and institutions are not revolutionised
in a day, but are slowly modified by reflection and experience.
Reiigion, like the present living race of men, descended
lineally from the worships of former time with like elements
and operation. Names have often been changed where the
ideas and customs remained. But men often fail to think
deeply, and are impatient of any newly-presented fact which
renders them conscious of having cherished an error. Instead
of examining the matter, they often seek to divert attention
from it, by vilifying the persons making the unwelcome dis-
closure. But the works of Mr. Knight, though covertly and
ungenerously assailed, have remained, and are still eagerly
sought and read by scholarly and intelligent men.

The present treatise, though including the principal facts
set forth in the older work, has been carefully divested by the
author of the details and examples, which, however valuable
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vi Preface.

to the student, were liable to expose it to popular clamor,
while at the same time it embraces a larger field of investi-
gation. The endeavor has been made to give an accurate
outline of the ancient religion of the countries from which
we have derived our classical literature; and thus to afford
correct ideas of the nature and signification of their worship.
The fables which have seemed puerile and often contradic-
tory, are shown to have relation to a profounder system than
had been suspected. We learn the frivolousness of those ideas
derived from superficial reading, which regarded Bacchus as
merely the god of wine, Apollo of art and music, Asculapius
of medicine, Mercury of oratory and commercial transactions,
Neptune of the sea, etc., and associate the goddesses Ceres,
Diana, Minerva, Venus and Vesta, with the tutelar patronage
of agriculture, celibacy, learning, love and fire. It is to be
regretted that Mr. Knight had not anticipated Messrs. Grote,
Gladstone, and other later writers, and forborne the old
practice of rendering in Latin the names of the principal
Hellenic divinities. However identical Zeus may be with
Jupiter, there are as great differences in character between
Poseidon and Neptune, Hephaistos and Vulcan, Demeter and
Ceres, Artemis and Diana, Athené and Minerva, as between
the deities of the Grecian and Assyrian or Indian pantheons.
Classical usage has authorised the old custom, but at the
expense of truth. It is time now to adopt a more correct
practice, as essential to a right understanding. Let our ver-
sions of Homer, Plato, Thucydides, and other Hellenic writ-
ers, give the names in a dress compatible with the language
in which they were written. It is almost igipossible without
this, to obtain accurate perceptions of Grecian ideas and
literature.

Not only do these explanations afford a key to the religion
and mythology of the ancients, but they also enable  more
thorough understanding of the canons and principles of art.
[t is well known that the latter was closely allied to the
other ; so that the symbolism of which the religious emblems
and furniture consisted likewise constituted the essentials of
architectural style, and decoration, textile embellishments, as
well as of the arts of sculpture, painting and engraving. Mr.
Knight has treated the subject with rare erudition and ingenu-
ity * and with such success that the labors of those who came
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Persens and Persephone,

INTRODUCELION.

TiLL a comparatively recent period, it has been usual to de-
scribe the ancient religion of Babylonia, Assyria, and other
cotemporary nations as a gross polytheism. The multitude
of deities, the sanguinary customs, the mad enthusiasm of the
sacred orgies, the lascivious rites of the Mother-Goddess, were
cited as unequivocal evidence. Every city and community
had a tutelar divinity; human victims were offered as well as
animals, at the several shrines; at special festivals, men and
women, in the wild intoxication of religious excitement,
abandoned their houses and vocations to celebrate secret cere-
monies, and to wander at considerable distances over the fields
and mountains; and although in many places ascetic prac-
tices were regarded as conducive to a divine life, in others,
more noted, there was permitted an almost general license, at
the public festivals, and especially at the temples. From
these scenes of debasement, the popular idea of the character
of the ancient worship has been derived.

.But explorations have greatly modified the impressions
heretofore entertained, and afforded the “ poor heathen " a
stronger hold upon our candor and favorable regard. The
beliefs which we have considered absurd and immoral, were
to countless millions as the breath which sustained their life:
and could not be dislodged without peril to those who had
cherished them. The religion of every person is included in
his ideal of the Absolute Right. Every man's conception of
the Deity is the reflection of his own interior character. His
religion is an integral part of himself, true in essence, supe-
rior to the forms of worship, but necessarily contaminated
with the defects of the age and country in which he lives, and
of the race to which he belongs. All are not called to the
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X1V [ntroduction.

same formulas of doctrine; every man has a divine right to
revere and copy his own ideal. The heavenly principle and
Supreme Order have been the constant faith of mankind ; but
the forms are apparently as diverse as the mental structures
of races and individuals, There is always a dissension be-
tween persons of sentiment and the scientific, between those
of speculative and investigating mind, and the merely practi-
cal. But neither could be very useful without the existence
of the other; and true wisdom shows that it is best in all
matters of religious faith to accord the widest latitude and
the most perfect liberty, not by enforced toleration as of an
evil that must be borne, but generously, that every one may
spontaneously follow the path which appears to him the way
of Truth.

The same rule should apply, perhaps even in a larger de-
gree, to the religions of archaic time. It has been too com-
mon a practice to misunderstand them. The classical anthors
themselves were sometimes too frivolous or superficial to de-
scribe them truthfully. The teachers of the faith which super-
seded them, have been too zealous to expose their deformities,
without giving due credit and consideration to their essential
merits. It has nevertheless been a matter of astonishment
for us that men of superior mind should adore deities that
are represented as drunken and adulterous, and admit ex-
travagant stories and scandalous adventures among their re-
ligious dogmas. Yet, let it be always remembered that the
human mind is never absurd on purpose, and that whenever
its creations appear to us senseless, it is because we do not
understand them.

Religions were born from the human soul, and not fabri-
cated. In process of time they evolved a twofold character,
the external and the spiritual. Then symbolism became the
handmaid to worship; and the Deity in all his attributes was
represented by every form that was conceived to possess sig-
nificance. The sun and moon, the circle of the horizon, and
signs of the Zodiac, the fire upon the altar and the sacred
t:nclﬂsurF which from femenos became temple, the serpent,
most spirit-like and like fire of all animals, the egg which
typified all germinal existence, the exterior emblems of sex
which as the agents for propagating and thereby perpetuating
all living beings, clearly indicated the demiurgic potency
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lutroduction. XV

which actuated the work and function of the Creator,—these,
and a host of other objects naturally and not inappropriately
became symbols to denote characteristics of Divinity. In pro-
cess of time the personifications were regarded as distinct
deities; and the One, or Double Unity, or the Quaternion
including the Triad and Mother-Goddess, became amplified
into a pantheon. The tutelar divinities of tribes were trans-
formed into the associate gods of nations; and the conquest
of a people was followed by the transferring of its deities to a
subordinate place in the retinue of the gods of the conquerors.
Sometimes there were haughty innovators like the Assyrians,
or iconoclasts like the Persians, who refused such concessions
and destroyed the symbols of religion among the nations that
had been vanquished. Again, the genius of a people changed
with years, and new deities and representations crowded out
the old. In Aryan countries, this was more commonly the
case; and hence the change of doctrines as the centuries
passed has rendered the entire subject complex and more or
less confused. Such complications and a forced literal con-
struction of the mythological fables, were adroitly but most
ungenerously seized upon by the adversaries of the popular
worship to show the debasing influence of the ancient relig-
ions, Candid criticism, if there is any such thing, can not
accept their condemnation unqualifiedly. The attacks of
Hermias, Tatian, and Athenagoras, resemble very closely those
of Voltaire against Christianity. Ridicule is always hard to
refute; but it is not the weapon of noble men. The interpre-
tation of Euhemerus which transformed the gods into men,
that of Tertullian which gave them substantial existence as
evil demons, and the gross sentiment of Epicurus and Lucre.
tius, which made of the myths only frivolous fables invented
to amuse, having no specific aim or meaning, were so many
forms of calumny and misrepresentation. Ancient paganism’

' We use this term with hesitation. Tt has degenerated into slang, and is
generally employed with more or less of an opprobrious meaning, The cor-
recter expression would have been “the ancient ethnical worships,” but it would
hardly be understood in its true sense, and we accordingly have adopted the
term in popular use, but not disrespectfully. A religion which can develop a
Plato, an Epictetus, and an Anaxagoras, is not gross, superficial, or totally un-
worthy of candid attention. Besides, many of the rites and doctrines included
in the Christian, as well as in the Jewish Institute, appeared first in the other
systems. Zoroastrianism anticipated far more than has been imagined. The
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described by writers like Ovid and Juvenal, by what it had
become in its decline, is like any individual or system in
the period of decay. The loftiest ideas are sure to degenerate
in the hands of sensual persons, into a gross sensualism and
superstition. It was an innocence born of primitive Nature,
which had become as strange to the Romans of the Empire as
to the various peoples of modern time, that admitted into the
religions those sacred legends which we consider scandalous,
and the emblems which are accused of obscenity. The Her-
maic or Baalic statue that constituted the landmark which
might not be removed without profanation,' and that conse-
crated every cross-way and intersection of highways, which
more modern superstition has perverted to desecration, was but
one simple expression of that childlike faith which recognises
and adores God in every natural form, function, and attribute.
% Let us not smile,” says that incomparable woman and moral-
ist, Mrs. Lydia Maria Child, “ let us not smile at their mode
of tracing the Infinite and Incomprehensible Cause throughout
all the mysteries of Nature, lest by so doing we cast the shadow
of our own grossness on their patriarchal simplicity.” *

To this pagan symbolism is art indebted for its glories, its
master-pieces, as well as the evolution of all its laws and
principles. The Canon of Proportion which Egypt, Assyria,
Phaenicia, Greece, and Ionia, employed in all their great
works, was deduced from the human form as the ideal of
Divinity, and the harmonious combination of the circle, square
and triangle, in artistic representation., Nature, as an ingen-
ious writer has plainly shown, has shaped and colored all her
productions, animal and vegetable, as well as earthy and cry-
stalline, according to laws which may be accurately ascer-
tained by mathematical demonstration ; and which successful
art has only pursued and imitated. The peculiar symbolism
of the ethnical religions, being in a manner transcripts and

Cross, the priestly robes and symbols, the sacraments, the sabbath, the festivals
and anniversaries, are all anterior to the Christian ¢ra by thousands of years.
The ancient worship, after it had been excluded from its former shrines, and
from the metropolitan towns, was maintained for a long time by the inhabitants
of humble localities. To this fact it owes its later designation. From being
kept up in the pagi, or rural districts, its votaries were denominated pagans, ot
provincaals.—A. W,

v Denteronomy, xix. 14 and xxvii. 17,

 Progress of Religious Jdeas, HINDOSTAN or INDIA, vol. i pp. 16, 1.
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copies from nature, must necessarily, as indeed it does, con-
stitute the source from which every true artist derives the
best lessons of his sublime vocation. Even the objects and
representations which modern fastidiousness requires to be
hidden from view and excluded from familiar speech, are im-
portant constituents of modern architecture, both in church
and mosque, as they were formerly in temples and emblems
associated with the worship of the Deity. A thorough knowl-
edge of ancient mythology and symbolism is therefore indis-
pensable to a correct understanding of the details and intrica
cies of artistic production. Religion antedated and developed
human skill and ideality.

The Mysteries, which appear to have evolved and perpet-
uated the esoteric principles of the ancient worships, were
‘doubtless instituted when those worships had reached a com-
parative maturity. Earlier than that, they could have been
hardly possible. Like a child having the intellectual and
spiritual elements chiefly enveloped in the physical, as the
leaf, flower and fruit are included in the bud, so mankind at
first comprehended religious ideas as a unity, not distinguish-
ing the envelope from what it enclosed, the symbol from the
idea which it typified. Afterward, they began to perceive that
there was a kernel inside the shell, and even further that
there was a germ or rudiment of a future plant included in
both—that the rugged forms of worship comprised ideas and
principles ramifying into the profoundest details of science,
art,and philosophy. Then immortality was born of the faculty
of veneration; for he who can perceive God in the universe
will recognise himself as divine from the existence of that
power of perceiving ; and that which is divine is immortal.
It is the kernel in the nut, the germ in the kernel, the entity
of life in the germ. Hence, in the fullness of time, were
established the Mysteries, which evolved from the phenomena
of life the conception of its actual essences, and taught how
purity, virtue and wisdom led to the supreme good.
“ Happy,” cries Pindar, “happy is he, who hath beheld those
things common to the region beyond this earth—he knows the
end of life, he knows its divine origin ! ™!

The great Author of the Christian religion did not hesitate

' CLEMENT : Stromafa, iii. “ Olftos ofris tdwv exeiva xotva e1§
dxoxfovia, oibey uev frov redevrar, oidev S& A1os Gorov apyav.”
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or disdain to include esoteric learning in his teachings.
- When he first chose his confidential disciples he propounded
his doctrines alike to them and the multitude that thronged
wherever he was. But presently he observed that many, the
ot moldor, sought him, because they “did eat of the loaves
and were filled."' He thenceforth divided his instruction into
the moral and the esoteric; and *from that time many of his
disciples went back, and walked no more with him.” He
explained the reason to those who continued with him: “It is
given to you to know the Mysteries of the Kingdom of Heaven,
but to them it is not given; therefore, I speak to them in
allegories, because they seeing see not, and hearing they hear
not, neither do they understand.” *

The Apostle whose name is associated above all others
with the early establishment of Christianity, likewise divided
the Church into the natural or psychical, and the spiritual,
and addressed hisinstructions to them accordingly. “ We speak
wisdom among them that are perfect” or initiated, he wrote
to the Corinthian believers; “ we speak wisdom of God ina
Mystery, secret, which God established in advance of the pres-
ent period for our glory, which none of the archons of this
period knew."”*

It is not practicable to ascertain with certainty when or
by whom the ancient Mysteries were instituted. Their form
appears to have been as diversified as the genius of the wor-
shippers that celebrated them, while the esoteric idea was so
universally similar as to indicate identity of origin. In Rome
were performed the rites of the Bona Dea, the Saturnalia and
Liberalia, which seem to have been perpetuated in our festi-
vals of Christmas, the Blessed Virgin and St. Patrick; in
Greece were the Eleusinia, or rites of the Coming One, which
were probably derived from the Phrygian and Chaldean rites,—
also the Dionysia, which Herodotus asserts were introduced

! Gospel according fo fohn, vi. 26,

¥ Gospel according to Matthew, xiil. 11, 13.

8 1 Corinthians, il. 6=8, The archons of Athens always exercised the super-
intendency of the Eleusinia, Thesmophoria, and Bacchic festivals: and Paul,
who was contrasting the * Mystery of Godliness" with the other orgies, ingen-
iously adopted their modes of expression. In the same connection, he also de-
nominates their initiates mafuraf or psychical, thus signifying that they had not
attained the diviner state—that they were still in the realm of * generation,"

not having passed beyond the sphere of the Moon, and therefore had not at.
tained the noétic or spiritual life.
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there by Melampus, a mantis or prophet, who got his knowledge
of them by the way of the Tyrians from Egypt. The great his-
torian, treating of the Orphic and Bacchic rites, declares that
they “are in reality Egyptian and Pythagorean.”' The Mys-
teries of Isis in Egypt and of the Cabeirian divinities in Asia
and Samothrace, are probably anterior and the origin of the
others. The Thesmophoria, or assemblages of the women in
honor of the Great Mother, as the institutor of the social state,
were celebrated in Egypt, Asia Minor, Greece and Sicily ; and
we notice expressions in the Books of Exodus, Samuel and Ezekiel
which indicate that they were observed by the Israelites in
Arabia and Palestine.” The rites of Serapis were introduced
into Egypt by Ptolemy, the Savior, and superseded the worship
of Osiris; and after the conquest of Pontus, where the Persian
. religion prevailed, the Mysteries of Mithras were carried thence
into the countries of the West, and existed among the Gnostic
sects many centuries after the general dissemination of Chris-
tianity. The Albigenses, it is supposed, were Manicheans or
Mithracising Christians. The Mithraic doctrines appear to
have comprised all the prominent features of the Magian or
Chaldzean system; and we need not be surprised, therefore,
that they are represented as 