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72 SENSITIVE LIFE. [Book 11.

In Polynesia people are not more scrupulous, and one of the
Tahitian gods used to preside at meetings held for unnatural pur-
poses. The New Zealanders abandoned themselves to this vice,
even with women. Ovwer all America, from the north to the south,
we find similar habits, from the region of the Esquimaux down as
far as the Rio de la Plata. According to Bernal Diaz, sodomy was
a profession publicly practised among the ancient Mexicans:
‘ Erant quasi omnes sodomii commaculati, et adolescentes multi,
muliebriter vestiti, ibant publice, cibum quarentes ab isto diabolico
et abominabili labore.”* This practice of men disguising them-
selves as women for the purpose of sodomy was also a custom
with the people of Illinois.

The Asiatic nations, so much more civilised, are not more moral
in this respect. In China there used to be, and no doubt still are,
houses of prostitution where sodomy is practised. In the town of
Hebheb, in Mesopotanria, Buckingham has seen children walking
about in public enticing the passers-by to this same sort of
debauchery. In Mecca, the sanctuary of Mahomedanism, the same
practices were committed, even in the mosque itself ; and Palgrave
has observed similar facts among the pious Wahabites of Central
Arabia,

Everyone knows the licence practised in classical antiquity ; it
would be useless to quote instances. We may however call to
mind that in his ethereal dialogues on love Plato was not speaking
of love for woman.

At Rome the same vice was very common, as is attested by
many writers from Virgil down to Petronius. With them it was
not eonsidered to bea vice, for not until very late was it condemned
by public morality. It was scarcely until the early centuries of
the Christian era, under Judaic influence, that this point of ethies
became finally determined in Europe, and people truly began to
feel the horror and the disgust at this unnatural excess which is
now felt by nearly every individual in civilised countries.

This evolution in our moral senses is a most interesting study.

* B. Diaz, “ Histoire véridigue de la conquéte de la Nouvelle Espagne.”
1. Jourdanet, 1st ed. ii. 594.












































































































































































































































































































































































































204 AFFECTIVE LIFE. [Book 1.

wise, amongst the inferior degrees in the evolution of mankind.
Neither public opinion nor individual conscience will trouble itself
for so small a matter, especially if the man eaten be an enemy—that
is, if he belongs to another tribe. In this case, to eat one’s neighbour
is an honourable and glorious action. Primitive man in this respect
is absolutely animal ; he resembles many fish, or reptiles, even
mammalia, who will gladly eat animals of their own kind. There
are certain human tribes, as we shall see presently, who fatten up
human beings to put upon their tables, exactly as do the Mexican
honey ants (myrmecocystus Mexicanus), who kill in the winter
individuals of their own caste for the sake of the honey to be found
preserved in their abdomen.

Qur pharisaical morality considers such acts to be atrocious.
In this we may be right; but we forget to protest when, in time
of war, flaming shells are thrown into a town filled with women
and children, with the aged and the sick ; or when in a war, civil
or other, by the help of engines as ingeniously constructed as they
are diabolical in their effect, man will in a few hours erush into
powder thousands of his fellow creatures. But nevertheless in
the eyes of humanity and of common sense, to kill a human being
is certainly more reprehensible than to eat him after he is dead.

In an interesting sketch presented to the Anthropological Society
in Florence in the year 1878, M. Herzen showed plainly from
observations made in the laboratory of physiology in the same town
that cynophagy is repugnant to certain kinds of the canine race,
and not at all to others. We may say as much of the existing
human races; but there is not mow one race extant who has not
been anthropophagous at some past epoch. There are different kinds
of cannibalism, and we have elsewhere endeavoured to classify
them. The principal are cannibalism from actual want, cannibalism
from love of gluttony, cannibalism from warlike or revengeful
anger, cannibalism from religious motives, cannibalism from filial
piety, and lastly, the most exalted of all is judicial cannibalism.
We will quote a few examples of these different kinds of anthro-
pophagy; and we shall be obliged to pick out our instances, for
the stock to choose from is amply abundant,




































216 AFFECTIVE LIFE. [Book 1n.

speaking of a famine which desolated Egypt in the 597th year of the
Hegira (1200). In all the towns of Egypt, at Alexandria, Es Soua,
Damietta, Kons, etc., anthropophagy was practised upon a large
scale. People devoted themselves to eating men and children, the
latter especially, for a child roasted was reputed to be an excellent
dish. Punishment by fire, which was inflicted upon the eaters,
was so little prohibitory, that when the tortured men had been
roasted, they were occasionally devoured. Canmibalism, which
seemed at first to be horrible, became at last engrafted in the
manners ; people became fond of it. A woman pregnant with
child made human flesh her habitual food; a grocer had stowed
away a large provision of human flesh, which he had salted. We
need not be astonished at this, for quite recently in Arabia, at the
time of the last famine, we saw the Arabs occasionally resorting to
anthropophagy, following the example of their ancestors,

Moreover, similar facts are not very uncommon in the modern
history of the European nations. Schiller tells us that the Saxons
had become cannibal towards the end of the Thirty Years War.
In France, in 1030, during a famine which lasted for three years,
men ate their fellow-creatures as did the contemporaries of Abd-
Allatif. A man was condemned to be burnt who had put up for
sale human flesh in the market-place at Tournay. In his quaint
chronicles, Pierre de I'Estoile, giving us other interesting details,
speaks of the cannibalism of the Parisians during the blockade of
Paris by Henri IV.—the good king Henri—in 1590: A rich lady,
when her two children died of hunger, made her servant salt the
bodies—this being done she ate them ; also the lansquenets used to
hunt down men in the streets of Paris, and hold their cannibal
festivals at the Hotel Saint Denis, at the Hoitel Palaiseau, and
elsewhere,

A little later, the day after the assassination of the Maréchal
d’Ancre, the people dug up his corpse, and one of them cooked
the heart upon burning coal, and ate it after seasoning it with
vinegar.

We may perceive that we should be wrong to be over proud of
our present civilisation, which is yet so imperfect. The beast is












220 AFFECTIVE LIFE. [Book 111

inconceivable that he should pass from the exuberant drunkenness
of life to the absolute nothingness of death. For in the early ages
of the human evolution man is far from having tested accurately
the conscient and the unconscient sentiment. Man then readily
lends to inanimate objects which impress him in so many different
ways, ideas, sentiments, and passions analogous to those which he
himself feels. As we have just said, and as the poets have so
often warbled to us, sleep seems to be really the brother of death;
they are scarcely distinguished one from the other. Sleep appears
to be so very like a temporary death, during which time the mind
frees itself and wanders vaguely here and there ; and death, too,
on its side, does not differ much in appearance from a long sleep,
which must also lend itself to the idea of a double existence.

It is necessary to bear in mind these general views in order to
understand the customary funereal rites, very various, and some-
times oddly strange, to which the different groups of men have
bound themselves. We shall now mention some of these customs,
but we shall have to rest satisfied with recording only the most
typical,

IL

Funereal Rites in Melanesia.

Even in Melanesia, among the Australians and the Tasmanians,
the lowest of the Melanesian type, so similar in everything one to
the other, we find differences in the funereal rites. With them the
corpse was sometimes buried, or sometimes placed where there had
been a slight excavation. In the case of inhumation the body was
generally set in a crouched position, the knees bent up against the
chest, and the arms crossed. The cloak of the dead man was
fastened around him. This funereal attitude was or is still prac-
tised among many people, among the Andamanites, the Peruvians,
the ancient Scotchmen, etc. and it has given rise to much con-
jecturing ; the most simple reason ought, however, to be the most
probable. In the imagination of the greater part of primitive men,
death is but along sleep. Granting this supposition, nothing seems
more natural then than to give to the body the same attitude of





































233 AFFECTIVE LIFE. [Boox 1,

In the Marquesas islands they used sometimes to saerifice
two servants, two kikinas, one of whom was charged to carry
the belt of the departed and the other the pig’s head served at
the funeral repast. This precaution was important, for in Nouka-
hiva the guardian of the tomb beyond would have mereilessly
driven back with a shower of stones any new arrivals if they did
not present themselves becomingly aceording to the prescribed rites.
Sometimes the funereal victims, men or women, were carried away
by men of a neighbouring tribe who had lain in ambush for them.

Human sacrifices were also ordained by law in the Sandwich
islands when the deceased had been an important personage,
and funereal suicide was also customary. On the death of Tame-
hameha several persons who had been warmly attached to
him killed themselves, so as to accompany him into the other
world, and that was without prejudice to the obligatory vietims
and to voluntary mutilations. In addition, in after years, on the
anniversary of this Hawaian Napoleon, people used to com-
memorate the sad event by pulling out an incisor tooth.
Nomalianna, the wife of Tamehameha, had caused to be tattooed
upon her right arm words which in her language signified
“Our good King Tamehameha died on the 6th of May, 1819.”
Going to a still greater extremity, some few of the islanders
caused the same operation to be performed upon their tongues,
At the funeral banquet of this great prince the number of pigs
obliged to be killed was so great that, after the event, pork was
a meat scarcely to be met with in the island. Though it may
perhaps have been excessive, this admiration of the Hawaians
for their conquerors will hardly cause much surprise in Europe
except to a few morose-minded persons,

We will here conclude our short enumeration of the funereal
customs in Polynesia, but before pursuing the subject any further
it may be well to remark that these funebrial rites, more or
less bloody, rarely take place until after the decease of the men
whom it is intended to honour, and that this is also the case
among nearly all savage races, On the death of the husbands
the wives are often sacrificed, but we do not know of even











































































Cuap. xv.] THE FUTURE LIFE, 257

mouth, had once gone out of the body it remained for some short
time, generally for three days, close by the corpse and heard every-
thing that was being said. In many islands it was believed that
this spirit dwelt mainly in the left eye, and in New Zealand men
always ate the left eye of a conquered enemy. At Tahiti, in
the human sacrifices the left eye of the victim was always offered
to the chief presiding over the ceremony, which, at least when
Cook was in the island, it was his custom to refuse. But in New
Zealand they were still convinced that in eating the left eye they
doubled their own soul by incorporating with it that.of the con-
quered man. It was thought by some people in the same archi-
pelago that a spirit used to dwell in both eyes. The spirit in the
left eye, the most choice spirit, would change itself into a star ; the
other went into the New Zealand paradise, of which we shall very
soon have occasion to speak.

These spirits did not always dwell in the body after death. In
many islands such an oceurrence was the privilege only of the
chiefs, or of the priests, or of men of note. The common people
died once and for all, Such was the general creed at Tonga. The
New Zealanders thought that they destroyed, or at any rate
absorbed, all the spiritual breath in a man when they ate him.
At Noukahiva the spirit of a dead man could not reach the
sojourn of his ancestors and of the gods unless the sacred funereal
rites were performed over his body. If he was buried with no
ceremony, or simply thrown into the sea, the spirit always remained
in the body. To avoid such a misfortune people who had no
children of their own adopted those of others, handsomely re-
warding the real parents. These spirits were not generally sup-
posed to dwell merely in man ; all the utensils, all the inanimate
objects, all the animals, were also equally provided. When a
Polynesian soul quitted this world below, it was accompanied by
the souls of all the objects, all the utensils, ete., which had attended
him at his funeral rites. It was ordinarily the custom to Aill
these objeets by breaking them,

Everywhere the soul, when it existed, went after death into
a sort of paradise, modelled, like every paradise, upon real life









260 AFFECTIVE LIFE. [Book m.

Three days after death the souls of the New Zealand chiefs went
to Reinga, a mountain situated near North Cape, and from thence
they went to their future dwelling-place, which sometimes was
in heaven, sometimes under the sea. The Coulis, or the common
people, died absolutely once and for all.

Paradise was specially reserved for the great warriors, for the
conquerors. Men spent their days in perpetual warfare, interrupted
only by great banquets, at which they over-gorged themselves with
fish and sweet potato. An old warrior chief hearing a Wesleyan
missionary deseribe the future life of the Christians, protested most
energetically, declaring that he did not want that sort of heaven,
still less that sort of hell, where there was nothing but fire to eat,
and that he meant to go into the New Zealand Po to enjoy himself
there with his old friends upon sweet potatoes,

The spiritual breath which outlived the Polynesian men of rank
did not always go into the region of the departed spirits; but in
any case it often came down to mix with those who were actually
living, At Tahiti, this spirit, 7%, dwelt frequently in the wooden
images placed round about the cemeteries. In Noukahiva, the
spirits, who had become inferior eafouas, the shades of men who
had been celebrated during their lifetime for their muscular strength,
and the shades of priests, used to take a pleasure in tormenting
human beings by lying down at night across the roads so as to
trip up any traveller who might pass. They would at once strangle
him, for they still kept in the future life the same hatred and the
same passions which had animated them in their life upon earth.
The New Zealanders, who feared the spirits of the dead, hoped
to prevent them from returning among them by sacrificing
slaves at their funereal rites, so as to appease them and assuage
their cruelty.

Tt seems that in Polynesia, as in other places, men began by not
believing in natural death; for many maladies were attributed to
envy or to the malice of the spirits. These often returned to their
native island, taking the form of animals. In New Zealand, these
animal eafouas would often find their way into the bodies of living
beings and gnaw away their bowels. Many mortal diseases were

























268 AFFECTIVE LIFE. [Book 111.

is shut up in the body, as in a scabbard. During sleep the soul
retires, and returns when man awakes. At death it leaves its
envelope, and begins to wander. The sinning souls fall into the
infernal regions, and endure a thousand torments. The virtuous
souls go to the moon, there to receive the reward for their good
actions, after which they come down again to the earth to give life
to fresh bodies. The wise men only go up higher than the moon ;
they go up into the dwelling-place and to the court of Brahma, and
there, if their liberation is complete, they enter into the divine
essence ; they become mixed up in the soul of the world, as a drop
of water is mixed up in the ocean.

The dectrine of pantheism, of emanation, of incarnations or
transfigurations, the absorption in the great whole of the Nirvina,
used to exist therefore in the Brahmin religion, and Buddhism has
only brought it out in stronger relief. According to the legend,
Cakya-Mouni, the founder of Buddhism, recalled to his mind the
recollection of his former incarnations, and he then recognised that
the total number of hones to which he had successively given life
made a heap materially larger than that of all the planets. He
perceived, too, that the blood which he had shed in the numberless
decapitations as punishment for his erimes, during his incarnations,
was equal in quantity to the total amount of water in the universe.
All beings undergo similar transmigrations ; it is only by the force
of virtue that they can succeed at last in freeing themselves from
this unbearable and interminable eycle of personal existence, and
bury themselves in supreme absorption, in the Nirvdna. DBut
everyone cannot reach this so ardently wished for annihilation ; the
inferior natures, those who give way in the struggle towards what
is good, are punished by incessant incarnations, of a lower and lower
nature, in proportion to their increasing perversity. They can even
incorporate themselves into inanimate objects, Buddha himself, in
his self-humiliation, leaves behind him emanations, superior men,
Buddhisatwas, who complete the work first undertaken by him.
The dalai-lamas of Thibet are Buddhisatwas, and there are also
many others. Every important brotherhood has its Buddhisatwa.,
According to the belief of this brotherhood, these living emanations
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of Buddha are immortal, in the sense that they reincarnate them-
selves immediately after their death in the body of a child who
succeeds them, In speaking of the clergy and the Buddhist form
of worship, we shall have to return to curious and fruitful dogma,
which the Catholies have been so wrong in not adopting.
. But at what a distance do the Brahmin and the Buddhist meta-
physics throw into the shade the puerile mythologies of the Christian
and Semitic religions of which we have now to speak? If we
exchange words for things, if we put aside all the paraphernalia of
clerical subtleties and popular superstitions, 1f instead of the vague
idea of a divine essence we conceive the scientific notion of a
material substance, always variable and movable, of a substantial
universe ever changing its form, we shall arrive direetly at the
truth, we shall then come to the great materialistic conception
grown out of the depth of science itself, and destined to annihilate
every form of religibn.

By the side of Brahminism, of Buddhism, with which it would
not be difficult to conneet the religion of Zoroaster, the mono-
theistical religions of Moses, of Mahomet, and of Christ are but
poor creatures of the human faney. Our opinions as to future
life are so well known that it will be sufficient to recall them
rapidly.

The small Hebrew people, the people of God, had much trouble
in believing in the notion of the survival of the soul, in the divine
breath. But the Jews at a very early date believed in a sub-
terraneous dwelling-place, a Schedl, a dark country, inclosed by
gates, with valleys in the midst. The witch of Endor evoked
Samuel before Saul ; she made him rise from the couniry under
the earth. It would appear that the inhabitants of Sekedl lived
there in a state of profound torpor. The Jews, unmetaphysieal
by nature, did not expect punishment or reward except in their
earthly life; they did not understand the notion of a survival
except in the gross and palpable form of a resurrection of the body.
It was not until very late, and after long contact with the unfaithful,
that the dualist doctrine penetrated into their mind, We find it
clearly expressed mowhere but in Ecclesiastes: * Then shall the
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race of people and every tribe on the subject of the future life.
The numerous facts collected here and there which we have thought
it our duty to mention, will be amply sufficient to give a general
idea of all this mythology, to connect it with the causes from
which it has sprung, and also to show to us how unimportant
they all are,

VII.
The Evolution in Ideas of Future Life.

With the assistance of ethnography and of history it is easy to
trace the genesis and the evolution of ideas in the human race as
to a future life. The soddened intellect of the primitive man
will not allow him to understand that there should be such a
thing as natural death. How can man, unless the victim of some
wicked device, pass from all the boiling heat of life into the cold
immovableness of death? DBut is death really the extinction of
life? In spite of the decomposition of the corpse, the personality
of the dead man has not wholly disappeared. The recollection of
the dead man still remains in the memory of those living; and
further, they see him, they speak to him, sometimes through
hallucination, sometimes in a dream. Death is, therefore, only
apparent. It is a simple dissociation of two principles. When
life seems to fade away, it is but only a light body, a shade that
separates itself from the invisible body, and wanders about on the
rocks, through the forests, over the mountains, still feeling the
wants, the desires, the passions which animated it formerly. Such
is the first stage of belief in the doetrine of survivance.

Later, man conceives the idea of reuniting these wandering
ghades in an invisible dwelling-place—some place beyond—
fashioned upon his real life, Henceforward the belief in a future
existence acquires a real importance. The dwelling-place of the
dead becomes a beautiful image of terrestrial life, a supreme refuge
where man enjoys without effort all the good things which he
has vainly struggled for here below.,

When the human mind has once fully conceived this consoling
idea it clings to it with most indomitable energy. Man feels it to
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inimical to mankind. These spirits are hidden in the depths of
the woods, and their language is interpreted by the rustling of the
leaves. Thanks to some magic roots, the people can guarantee
themselves against these dangerous phantoms; they even make
use of the roots to hunt the evil spirits. They consult their
conjurors before going to battle, to discover a guilty person, and
for many other reasons.

The same primitive mythology is seen in the valley of the
Upper Nile, as far as the banks of the lake Albert Nyanza, but
with loeal differences. In the vast monarchy of the king of M’tesa,
in the Ouganda, near the Nyanza lake, talismans and magic horns
were common, also fetiches, sorcerers, and sorceresses. The people
believed in the spivits of the lakes and the forests communicating
with man through the medium of the clergy—a body of men
handsomely paid out of the mortmain funds. In Ounyoro the
people believe very strongly in magic, in auguries drawn from the
peristaltic movements of the intestines of embowelled hens. The
Obbos, more to the north, have very little faith in anything except
in magic whistling, compelling the clouds to answer them by sending
rain. A total want of religious feeling, an absolute atheism seems
to exist everywhere among the Latoukas, according to the interest-
ing conversation that Sir S. Baker held with the king of this
country. We have already quoted this dialogue elsewhere.

We may say that feticism prevails generally all over this vast
region of Africa, which we have now been considering. DBut upon
its northern frontier Islamism has made itself felt. The Arabs
have been the Islam missionaries, and the Fulah negroes have
been most ardent neophytes, It is somewhat curious to study the
contrast between the dry and simple monotheism of the Maho-
medans and the multiform feticism of the negroes. The examina-
tion will give us another proof of the fact that the conversion of
an inferior race to the religion of a superior people is only ap-
parent. Like every great intellectual and moral manifestation, the
religious feeling in any race is the expression of the mental con-
dition peculiar to this race—resulting from its degree of develop-
ment, from its normal changes, from the habitual tenor of its
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of certain similarities between the Mexican and the Catliolic forms
of worship, baptism and the confessional for instance ; in all these
we do not see anything of a higher and better nature than the
confined naturalism common to all primitive people ; we do not see
anything which authorises us to believe that Asiatic or European
civilisation was, as has been supposed, sent providentially into
Central America. Traditions of this kind, which were common in
Mexico at the time of the arrival of the Spaniards, are not different
from other legends of the same nature to be found in every country
of the world. The Mexican religion and the Mexican eivilisation
appear to us to be native born. At the utmost we might perhaps
connect them with the more ancient societies of which we find
many traces in the valleys of the Ohio, of the Mississippi, and of
other rivers. These Americans are of much older date than the
ancient Mexicans. They had already raised immense hillocks;
some funereal, others religious; at one time cirecular shaped, at
another elliptical, and sometimes pyramidical. It is notable that
they worshipped animals, as their enormous hillocks, upon which
were figures of alligators and of serpents, would seem to show.
Like the Mexicans, they had their weapons, made of voleanic glass
or of copper. It is probable enough that from this ancient centre
(supposing it to have existed) the Mexican civilisation spread itself
into Yuecatan and info Peru.

The great mass of the ancient Mexican people did not rise above
the coarse naturalism we have just deseribed, and the monotheism
of Nezalmalcoyotl, the king of Tezecueo, who built a temple “ to the
unknown god, to the cause of causes,” was only an individual
instance.

The same “unknown god ” has been looked for in the Yuecatan
mythology, richly peopled as it is with naturalist divinities: gods
of the air, of the seas, of the rivers, of the forests; from which
sprang also abstract gods—the god of death, of life, of love, and
others. The natives of Yucatan also put into their pantheon the gods
of their sovereigns, of whom they were very fond, or else whom
they feared very much ; especially the great Zamna, their legendary
civiliser. They also had their temples, their priests, their vestals.
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more than the south-western quarter of Asia; and if this race was
once predominant in India, it is only in the north-west portion of
this country through which it first made its way, along the valley
of the Indus, that it has kept itself uncontaminated from admixture
with foreign blood,

We have, therefore, now to consider these three great ethnical
creations from a mythological point of view.

(4) The Mythology of the primitive Malay Races and those of
India,

The contemporary remains of these aborigines, and certain
mongrel races, the offspring of their admixture with foreign
emigrants, have not yet got beyond the rudimentary phase of
mythological evolution : the worship of animals, of trees, of stones,
a belief in the departed spirits of their ancestors, or, at the utmost,
a belief in the genii personifying this or that portion of the life
which daily surrounds them,

The poor Veddahs of Ceylon still continue to offer honey, roots,
the flesh of monkeys to the spirits of the dead in order to con-
ciliate them. The inhabitants of the Mariana islands preserve in
their huts the bones of their forefathers. According to Alvar de
Mindana they used to incinerate the flesh and swallow the ashes
floating on the top of their cocoa-nut wine. The Tikopians used to
worship the sea-eel. In Sumbawa island the Orang-Dangos attri-
bute a magical power to the sun, to the moon, to the trees, to the
stones, which they identify with their own genii. Some of the
Dyak tribes appoint coarse wooden idols to guard over the paths
leading to their habitations, placing beside the idols a basketful
of betel nuts to repay them for their trouble. Among other tribes
of the same race, certainly mongrel tribes, it is forbidden to cut
certain trees which are inhabited by the spirits. Some of the
Siamese, in the same way, offer cakes and rice to the trees before
cutting them down ; the Kariens in Burmah will pray to the spirit
of the tree before they begin to cut the tree down,

In the Philippine islands the aborigines, when they saw an
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above all this mythological world, the “Heaven,” or ZVen, the
only divinity vaguely preserved by Confucius, we shall then
see with tolerable aceuracy the religion of the Samoyedes, the
Tungusians, and of many Tartar tribes, who consider the heaven
as an omnipresent god, and who has delegated the government
of the world to inferior gods: to the sun, the moon, the earth, the
fire, ete.

To these naturalist creeds, secrupulously observed in China, may
be added the worship of their ancestors, which seems to have taken
a more serious hold upon the people. This also is a Mongolian
relic. The Mongolians deified and worshipped Gengis Khan and
his family. In the same way, when the Mantshu-Tartar dynasty
ascended the throne it apotheosised Kouang-ti, the famous warrior,
the Mongolian Mars, and made choice of him as tutelary spirit
over the dynasty. It was ordered that he should appear in the
official forms of worship; the public officers, and specially the
Mandarin soldiers were compelled to worship him. The Chinese
are also bound to offer sacrifices to the departed spirit of Con-
fucius ; to certain wise men, or celebrated warriors, to whom the
emperor built temples ; to the patrons of the towns chosen by the
emperor from among the celebrated personages. This is the wor-
ship of great men inculeated again in our own day by Auguste
Comte and his followers. The worship of departed spirits, pro-
perly so called, is taken more seriously by the Chinese sceptics.
The rich families have in their houses a little sanetuary, in which
are placed the tablets of their ancestors, The Chinese, or many
of them, believe that one of these spirits in man comes after his
death, to live in the tablets of their ancestors, to join together the
prayers of the survivors; another spirit rests by the bedy, which,
for this reason, they keep as long as possible in a coffin of gilt
gum-lac, near to which the people pray.

In China, as elsewhere, the spirits of inferior divinities, and
those of the dead, are often animated with the most wicked
intentions. They often dwell in the bodies of men to injure
them, or to make them fall ill. Special mediums, often of the
feminine sex, have the power of driving away these demons by

























































































































































































































































































































































Crar. 1] PROPERTY. 419

goes out of the maternal clan. With the Cingalese, in Ceylon,
it is the duty of the family to marry people, the children are
considered as children of the family ; and the land is never divided
among individuals. The Teehurs in Oude live together in large
establishments ; they partake of everything in common, and the
marriage tie is merely nominal.

In treating of property, of the imposts, etc., the Menu Code
speaks only of the villages, which are still in India so many politic
and economie unities,

Before the English conquest the right of property did not imply
that of alienation. The natives could not understand that lands
might be seized and sold for the payment of a private debt. They
did not know nor had they any idea of what was meant by testa-
mentary disposition. They neither sold, nor let, nor bequeathed
their lands by will. By degrees, in certain districts, they began to
alienate their property ; but the consent of their relations, their
neighbours, and their joint proprietors was first necessary.

The ancient Hindoo village was an agricultural eommunity, used
in common by those who had the right to participate. At the end
of the year the fruits and the harvest produce was divided, as we
find reported by Alexander’s lieutenant Nearchus.

In the Punjaub, the village is still an association of free men,
who have, or who think they have, one common ancestor. During
the last fifty years certain villages in the Madras presidency have
submitted only in appearance to the individual imposts; but in
reality they pay it in one lump sum, and then divide it out
amongst the different members of the community. The village
owns the forests and the uncultivated lands; the arable land is
allotted between the different families and belongs to them. A
lot of ground is granted to the currier, to the shoemaker, to the
priest, to the secretary and treasurer. Each family obeys a patri-
arch, who enjoys a despotic power. The village recognises a chief,
either elected or hereditary. The idea of individual property is,
however, beginning to take root. In certain districts, by the mere

fact of his birth, a son has a right to a portion of the paternal
wealth.
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one day disappear. In a word, we must succeed in equalising, as
far as it may be possible, the chances of the combatants who enter
into the arena of life.

If, as in a fairy tale, a magician could bring before us the picture
of a future epoch, perhaps not too far distant, we should see the
superior human races constituted into republican federations, and
their social organisation radically modified. The confederated
ethnical unities would then be small groups of men, governing
themselves in everything that did not manifestly touch the general
interests of the republic. In each of these groups, the social
activity would be altogether spent in useful oeeupations, The
physical, moral, and intellectual education of the young generations
would be watched over with greater care. Men would endeavour
to lessen gradually at fitting opportunities the organic inequalities,
the only ones which still exist in our happy times.

“To everyone according to his works” has become the great
soeial law ; the inequality of conditions rests merely upon the
differences of individual worth, and upon services rendered. All
the useless trammels have been broken ; nothing is forbidden but
that which is manifestly injurious to the social body. Kings,
priests, and standing armies have all disappeared into the dismal
limbo of the past. All artificial inequality has vanished. The
fairy of inheritance no longer lays riches into any cradle, and society
now holds out her helping hand to give succour to the weak. The
individual is aided as much as possible, and is governed as little as
possible. The Brahmins had made of chastisement a divinity.
The Europeans in the future will punish little ; they will anticipate
and reform a great deal. Without crushing anyome, they will, by
intelligent selection, ever ameliorate the poor human kind, con-
fiding the social government to the wisest. Their device will be:
knowledge, justice, joint responsibility.
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unravelling from the infinite diversity of verbal forms general
characteristies enabling us to classify languages into large families,
it has become easy to trace the evolution of the most complex
idioms. Every language first began by monosyllabic utterance,
and many have not yet succeeded in getting beyond the first
stage. The language of primitive Egypt was monosyllabic, as are
also the majority of the Mongolian languages: the Chinese, the
Thibetan, the Burmese, and the Indo-Chinese languages. The
genealogy of Sanskrit will lead on to an ancestral foundation of
monosyllabic roots, upon which the whole growth of the language
entirely rests.

Linguistic progress first began by the juxtaposition of mono-
syllables, coupling into one element, which kept its primitive
value, other elements playing the part of suffixes or of prefixes,
and determining the moods of the invariable element. In this
way monosyllabie words grew into agglutinations of words. The
agglutinative languages are still very numerous. We may mention
among others, the Japanese, the Corean, the Malayo-Polynesian
languages, the American and the African languages, the Drave and
the Basque languages.

The third and most ingenious form of articulate language is the
flexible form. In flexible languages man has not been content to
agglutinate together the roots; he has modified these roots, and,
therefore, we have now dialects that may be bent and twisted as
we please, capable of rendering every possible shade of thought.
The class of flexible languages will comprise all the Semitic and
Indo-European dialects, but those only. The flexible languages,
therefore, are the most dignified, belonging to the superior races.

Nothing is more interesting than this evolution of articulate
language ; but we can by no means say that the degree of de-
velopment in any race or people will depend accurately upon the
hierarchical order of their langnage. As regards humanity, as we now
see it, that which shows in any language the measure of its mental
energy is much less the place it occupies in the general classifica-
tion than the richness or the poorness of its vocabulary. There
are certain monosyllabic languages which very early became per-
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to him as so many dramatic incidents. This same train of thought
outlives the period of mythological corruption, even in societies that
are actually becoming civilised. The Bambarrans, for instance, still
count their different seasons by the periodical return of certain
constellations seen beyond the horizon.

But it was mainly by the revolutions of the moon, nearly every-
where imagined to be a living creature, that gave to man the first
idea of time in any way definite. The lunar month seems to many
people to have fulfilled the same position that the solar year now
holds in our scientific chronologies ; then the periodical observations
of the risings and settings of the moon at different points of the
horizon suggested the idea of a longer period in the lunar year,
adopted among all half-civilised people. This lunar year is still
adopted by the Bambarrans in the middle of Africa, by the Poly-
nesians, by the New Caledonians. It happened often enough to
run twelve months when they were able to reckon accurately the
time of the conjunction. The four phases of the moon, the quarters,
gave the idea of the week, which has been adopted from time
immemorial by nearly all the people of the white race, Semitic as
well as Indo-European, and which has also been adopted in New
Caledonia, and by the Bambarrans in Africa.

But as the difference between the duration of the lunar year and
the solar year is considerable, it naturally followed that with this
system the order of the seasons was soon invented. People intro-
duced what remedies came most natural to their minds ; they made
alterations, they suppressed so many days; and so they continued
until they discovered the solar year more or less exactly, unknown
to nearly every primitive race. The Polynesians, however, had
some rude idea of the solar year, but the discovery was not amply
and effectually made until the days of a more advanced eivilisation.

In ancient Peru, where the system of reckoning by the lunar
year was still ewrrent, the people rectified it by solar observations,
made by means of rudimentary gnomons, by eolumns, the length
of the shadows enabling them to determine the epochs of the
gsolstices and of the equinoxes. The Mexicans, more skilful astro-
aomers, had altogether adopted the solar year, each year being
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onward, his invention always at work, he discovers that which we
have wrongly called the mervous aliments: substances which act
directly on the cerebral life, either to excite it, to disorder it, or
to deaden it.

Man’s artistic notions develop also at the same time. He mo
longer uses his sense of sight and of smell merely as a means of
perceiving the phenomena of the outside world ; he endeavours to
picture to himself, to realise the objects which his senses present
to his imagination. From this moment he can, at will, with ever-
inereasing skill fix and give birth to a number of impressions,
sentiments, and even ideas. He becomes musician, painter, and
sculptor.

And parallel with the sensitive side of human nature the affee-
tive aptitudes have also developed. At first man confined himself
to the satisfying of his genesic desires; but in proportion as his
sensibility has grown finer and his hunger has slackened, his power
of loving has inereased. The manifestation of affective sentiments
were at first short and rare ; his love for his wife or his little ones
was only temporary, like that of animals for their females or for
their young. And sometimes, when hard pressed by fierce and
pitiless hunger, man has eaten his own children without much
hesitation or twinge of conscience. It was not until after many
ages that this early savagery gave him disgust, or provoked in his
mind any feeling of horror. It was by very slow degrees that
man’s heart became so enlarged as to embrace his cares for his wife
and children, his neighbours, his friends, his fellow-citizens, and at
last humanity at large.

An ascending gradation of the same kind may be seen also in
our social institutions, from the animal horde of men, in which the
strongest reigned as brutal and absolute master, down to the clan,
to the tribe, to the city, to the nation. The ethnical group has ever
grown larger ; social ties have multiplied themselves and become
more complex ; man’s interests have become more dependent one
upon the other ; we have passed from anarchy to a rigid despotism,
and at last have made for ourselves an individual independence,
always increasing, and limited only by the real interest of the
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