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THE VEDIC DAWNS.

The sun is abont 16° below the horizon; and
the morning lights will go round and round the
horizon ( one round being completed in 24 hours)
in the direction of the arrow-heads, until the
sun appears above the horizontal plane.
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196 THE ARCTIC HOME IN THE VEDAS,

(grazes) pleased during the two rainy months. This is what
the Sattrae has achieved for her. Therefore, whatever is done
in the house of one performing the yearly Satira is successful-
ly, timely and properly done.”

This account slightly differs from that given in the Aite-
reya Brihmana. In the Samhitd the cows, whose session last-
ed for twelve months, are said to be still hornless ; but instead
of getting vigour (#rjam), they are said to have obtained as a
reward for their additional sitting, the pleasure of comfortable
grazing in the two rainy months, dnring which, as the com-
mentator observes, the horned cows find their horns an impe-
diment to graze freely in the field, where new grass has grown
up. But the statement regarding the duration of the Sattra,
viz., that it lasted for ten or twelve monthe, is the same both
in the Samhitd and in the Brihmana. The Samhitd again
takes up the question in the next Anuvita (VIL 5, 2, 1-2)},
and further describes the cows’ session as follows :— |

«The cows held this sacrificial session, being hornless |
(and) desiring to obtain horns. Their session lasted (for) ten °
months ; then when the horns grew (up), they said, ¢ We have
gained, let us rise, we have obtained the desire for which we
sat (commenced the session).” Half, or as many, of them as
said, ¢ We shall certainly sit for the two twelfth (two last)
months, and rise after completing the year,’ (some) of them had
horns in the twelfth month by trust, (while) by distrust those
that (are seen) hornless (remained so). Both, that is, those
who got horns, and those who obtained vigour (d#rjam), thus

1. Taitt. Sam, VIL, 5, 2, I-2,—%T4qT T Tq®, SAATHATIAT: T4l
grfer FaaTardteaTat aa Arar PO ST A TTAT T H-
gmﬁlﬁﬂmﬁarmmﬁ!harﬁﬂwﬁﬁ qTETH Al -
wTwT AT ATTATATSSATTEN TAAT qradAt Arar dqewd ForartasTA
STET ETARr AT SO AT HGAT AISAGAT AT AT AT ATERIA
Tt ATT AT AT AT TAOAGET, ATNAAARAANT T9Y

1970 T T4 4T 937 @y TR Afa AR Eg R

AT AT GATGAUA AEARATRNEA |































































































































































































































L THE ARCTIC HOME IN THE VEDAS.

said to rige above the monntain in the east and set below the

mountain in the west. The mountain on which Indra is said

to have found Shambara (II, 12, 11), and the rock of Vala
wherein the cows were said to have been imprisoned by the
demon (IV, 3, 11; T, 71, 2) and which was burst open by
Angirases, also represent the same mountainons range, which
separated the upper from the lower celestial hemisphere, or
the bright from the dark ocean. This explanation of the Vri-
tra legend may sound strange to many scholars, but it should
be borne in mind that the co-relation between the flow of water
and the rising of the dawn and the sun, here described, is not
speculative. If the Vedic works do not express it in unam-
bignous terms, the deficiency is fully made op by the Parsi

scriptares. Thus in Khorshed Yasht (VI, 2 and 3,) we are told -

that “When the sun rises up, then the earth becomes clean, the
running waters become clean. ... ... ... Should the sun not
rise ap, then the Daevas would destroy all the things that are
in the seven Karshvares. ” The passages in the Farvardin

Yasht are still more explicit. This Yasht is devoted to the:

praise of the Fravashis, which correspond to the Pitris of the
Rig-Veda. These ancient fathers are often described, even in
the Rig-Veda, as taking part, along with the gods, in the pro-
duction of the cosmical phenomena. Thus the Pitris are said
to have adorned the sky with stars, and placed darkness in the
night and light in the day (X, 68, 11), or to have found the
hidden light and generated the dawn (VII, 76, 4 ; X, 107, 1).
The Fravashis in the Parsi scriptures are said to have achiev-
ed the same or similar exploits. They are described (Yt. XIII,
53 and 54) as having “ shown the beautiful paths to the waters,
which had stood before for a long time in the same place,
without flowing '3 and the waters are then said to have com-=
mencéd to flow * along the path made by Mazda, along the
way made by the gods, the watery way appointed to them.”

Immediately after (Yt. X11I, 57), the Fravashis. are said to.
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308 THE ARCTIC HOME IN THE VEDAS,

ly corresponds with the conception of the Hades in which
every thing is tonrned upside down. Being regarded as an
inverted hemisphere, it is rightly described, from the point of
view of persons in this world, asa supportless region with
bottom up and mouth downwards; and it was this bottomless
darkness (I, 182, 6), or the bottomless and snpportless ocean,
in which Bhujyu was plunged, and which he crossed without
distress by means of the boats graciously provided by the
Asghvins. In the Atharva Veda X, 8, 9, a bowl with mouth
inclined or downwards (firyag-bilak), and bottom upwards
(trdhva~budhnah)is said to hold within it every form of glory;
and there seven Rishis, who have been this Mighty One’s pro-
tectors, are described as sitting together.! The verse ocenrs
also in the Brih. Arn. Up. 1L, 3, 3, with the variant aervig-bilah
(with its mouth downwards) for #iryag-bilah (with its mouth
inclined) of the Atharva Veda. Ydéska (Nir. XII, 38) quotes
the verse and gives two interpretations of the same, in one of
which the seven Rishis are taken to represent the seven rays
of the sun, and the bowl the vault above; while in the second
the bowl is said to represent the human head with its concave
cup-like palate in the mouth. But it seems to me more prob-
able that the description refers to the nether world rather than
to the vanlt above or to the concave human palate. The glory
referred to is the same as the Hvaren6 of the Parsi seriptures
In the Zamyad Yasht, this Hvarend or Glory is said to have
thrice departed from Yima and was restored to him once
by Mithra, once by Thraétaona who smote Azi Dahiika, and
finally by Keresispa and Atar, who defeated Azi Dahéka. The
fight took place in the sea Vourn-Kasha in the bottom of the
deep river, and we have seen that this must be taken to mean
the world-sarronnding Okeanos. The Hvarend (Sans. swar) or
Glory is properly the light, and one who possessed 1t r&ignad‘

1. See Atharva Veds, X, 8, 9, —faaRraswaa sraguearenr=aar
Fafedt Fraea | GErea FOT: §F @@ o STEL 097 72T YT |
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seen that the 350 sheep of Hélios are taken to represent 350
nights, while the corresponding 350 days are said to be re-
presented by his 350 oxen. In short, the Greek legend refers to
a year of 350 days and a continuous night of ten days; and
the period of 10 nights mentioned in the legend of Rebha well
accords with this conception of the ancient Aryan year, infer-
red from the story of Hélios. This resemblance between the
two stories natoraily leads us to inquire if any clne cannot be
found to the interpretation of the legend of Rijrishva in the
story of Hélios ; and when we examine the subject from this
point of view, it is not difficult to discover the similarity be-
tween the slaughter of sheep by Rijriishva and the consuming
of the oxen of Hélios by the companion of Odyssens. The
wolf, as observed by Prof. Max Muller, is generally understood
in the Vedic literature to be a representative of darkness and
mischief rather than of light, and therefore the slaughter
of 100 sheep for him naturally means the conversion of
hundred days into nights, producing thereby a continnouns
darkness for a hundred nights of 24 hours each. Rijrishva or
the Red-sun may well be spoken of as becoming blind during
these hundred continuons nights, and eventnally cured of his
blindness by the Ashvins, the harbingers of light and dawn.
The only objection that may be urged against this interpret-
ation is that hundred days should have been described as
oxen or cows and not as sheep. But I think, that such nice
distinctions cannot be looked for in every myth, and that if
hundred days were really converted into so many nights we can
well speak of them as * sheep.” The slanghter of 100 or 101
sheep can thus be easily and naturally explained on the theory
of long continuous darkness, the maximum length of which,
as stated in the previous chapter, was one hundred days, or a
hundred periods of 24 hours. In short, the legends of the
Ashvins furnish us with evidence of three, ten, or a hundred
continuons nights in ancient times ; and the incidents which
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fice like two swans; and in the fourth, Atri, thrown into a pit,
1s said to have called on them, like a wailing woman, for assist-
ance. The 5th and the 6th verses narrate the story of Sapta-
vadhri, shut up in a tree or a wooden case, whose sides are
asked to tear asunder like the side of her who bringeth forth
a child. After these six verses come the last three (the
hymn containing only nine verses), which deseribe the delivery
of a child that wasin the womb for 10 months ; and Vedic
scholars have not as yet been able to explain what rational con-
nection these three verses could possibly have with the preced-
ing six verses of the hymn.! According to Siyana, these three
verses constitute what is called the Garbhasrivini-upanishad
or the liturgy of child-birth ; while Ludwig tries to explain
the concluding stanzas as referring to the delivery of a child,
a subject suggested by the simile of a wailing woman in the
4th verse, or by the comparison of the side of the tree with the
gide of a parturient woman. It seems, however, extraordinary,
if not worse, that a subject, not relevant except as a simile or
by way of comparison, should be described at such length at
the close of the hymn. We must, therefore, try to find some
other explanation, or hold with Sayana that an irrelevant mat-
ter, viz., the liturgy of child-birth, is here inserted with no
other object but to make up the number of verses in the hymn.
These verses may be literally translated as follows :—

«7, Just as the wind shakes a pool of lotuses on all
sides, so may your embryo (garbha) move (in your womb),
and come out after being developed for ten months (daska-

mdsyah).

1, The last five verses of the hymn are as follows :—fF Frgrsy
qFEQH A((A: FAEAT TT | 9T 7 SIPIAT ¥F R T FHaA 00
ST ATIRTATT FIL T | ArAFHiaEr 75 30 € 7 f73r-
W 1 & I T AT GO ATt 4| | udr & a9 vwg falg
TIATE: 1S | A4 AAT TAT 79 T47 §97 oAfq | 097 & TAATET
RO FOFOT 0 < | I ACBTTATT FAR HY Ararc | g
ﬁlﬁﬂﬁ'ﬂ‘ﬁrﬁmaﬁﬁn%n
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planation, and this is supplied by the fact that the sunis
sald to be pre-eminently the son of Dyava-prithivi, or simply
of Dyuin the Rig-Veda. Thus in X, 97, 1, the sun is called
divas-putre. or the son of Dyu, and in I, 164, 33, we read,
““Dyu is the father, who begot us, our origin is there: this great
Earth is our parent mother. The father laid the danghter’s
embryo (garbham) within the womb of the two wide bowls
(uttdnayoh chamvoh)”’. In the preceding verse, we have, “He
(the sun) yet enveloped in his mother’s womb, having various
offsprings, has gone into the (region of) Nir-riti"”’; and further
that “ he, who had made him, does not know of him ; surely
is he hidden from those who saw him.” In I, 160, 1, we simi-
larly find that ““These Heaven and Earth, bestowers of pros-
perity and all, the wide sustainers of the regions, the two bowls
of mnoble birth, the holy ones : between these two goddesses,
the refulgent sun-god travels by fixed decrees. ” These pass-
ages clearly show (1) that the sun was conceived as a child of
the two bowls, Heaven and Earth, (2) that the sun moved like
an embryo in the womb, i.e., the interior of heaven and earth,
and (3) that after moving in this way in the womb of the mo-
ther for some time, and producing various offsprings, the
sun sank into the land of desolation ( Nir-riti), and became
hidden to those that saw him before. Once the annual course
of the sun was conceived in this way, it did not require
any great stretch of imagination to represent the dropping
of the sun into Nir-riti as an exit from the womb of his
mother. But what are we to understand by the phrase that
¢he moved in the womb for ten months’ ? The Arctic theory
explains this point satisfactorily. We have seen that Dir-
chatamas was borne on waters for ten months, and the Da-
shagvas are said to have completed their sacrificial session
during the same period. The sun can, therefore, be very well
described, while above the horizon for ten months, as mov-
ing in the womb of his mother, or between heaven and earth
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ence of which we have established by independent Vedic
un&anm The point has long remained unexplained, and if
is mﬂy by the Arctic theory that it can be now satisfactorily
accounted for.

In connection with this subject it is necessary to refer to a
riddle or a paradox, which arises out of it. The sun was
gupposed to move in the womb of his mother for ten months
and then to drop into the nether world. In other words, as
soon as he came out of the womb, he was inﬁsifﬂﬂ; while in
ordinary cases a child becomes visible as soon as it is brought
into the world after ten months of gestation. Here was an
idea, or rather an apparent contradiction between two ideas,
which the Vedic poets were not slow to sieze npon, and evolve
a riddle out of it. Thus we have seen above (I, 164, 32) that
the sun is described as being invisible to one who made him,
evidently meaning his mother. In 'V, 2,1, we again meet
with the same riddle ; for it says, “ Young mother carries in
secret the boy confined ; she does not yield him to the father.
People do not see before them his fading face, laid down with
the Ariti,”! In [, 72, 2, we further read, * All the clever im-
mortals did not find the calf though sojouring round about
us. The attentive (gods), wearying themselves, following his
foot-steps, stood at the highest beautiful standing place of
Agni ;” and the same idea is expressed in I, 95, 4, which says,
¢ Who amongst yon has understood this secret ? The calf has
by itself given birth to its mother. The germ of many, the great
seer moving by his own strength comes forward from the lap of
the active one (apasim).” It is the story of the hidden Agni,
who is described in X, 124, 1, as having long ( jyok) resided in

1. See Oldenberg's Vedic Hymns, S, B, E, Series, Vol, XLVI, pp,

366-68. The first two verses of the hymn are :—FHIX ATAT IAMQ: §F-
& AT ﬁ'ﬂﬁﬂmﬁilmﬂ'ﬁﬁ?ﬁmﬂtmﬁ-

ﬁm'i NN A o TIH FHE 947 Fons Arest s | i
Y R ATITIRA ATH ATGA Arar 0 R 0
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But what became of the child (Kumdéra) which disappeared
in this way? Was he lost for ever or again restored to his
parents 7 How did the father or even the mother obtain the
child solost? Some one must bring the child to them, and
this task seems to have been entrusted to the Ribhus or the
Ashvins in the Rig-Veda. Thus in I, 110, 8, the Ribhus are
said to have united the mother with the calf, and in I, 116,
13, the Ashvins are described as giving to Vadhrimati a
child called Hiranya-hasta. The story of restoring Vishnipn
to Vishvaka (I, 117, 7) and of giving milk to Shayu's cow
probably refer to the same phenomenon of bringing back the
morning sun to the parents ; and from this it is but a small
step to the story of Kuméra (/it., a child), one of the names of
Kérttikeya in the Purinas. It was this Kumdra, or the once
hidden (guka), or dropped (skanda) Child, rising along with the
seven rivers or mothers (VIIL, 96, 1) in the morning, that led
the army of gods or light and walked victoriously along the
Devayfna path. He was the leader of days, or the army of
gods; and as Marats were the allies of Indra in his conflict
with Vritra, Kuméra or the Child, meaning the morning suon,
may, by a turn of the mythological kaleidoscope, be very well
called a son of Rudra, the later representative of the Maruts;
or said to be born of Agni, who dwelt in waters; or described as
the son of seven or six Krittikfis. As the morning sun has to
pierce his way up through the apertures of Albfirz, tempo-
rarily closed by Vritra, this Kuméra can again be well termed
Kranficha-dérana, or the piercer of the Krauficha mountain, an
epithet applied to him in the Purinas.' But we are not here
concerned with the growth which Kumdra, or the child of the

1. For a further development of the idea see Mr, Niriyan Ayan-
gir's Essays on Indo-Aryan Mythology, Part II, pp. 57-80. In the light
of the Arctic theory we may have to modify some of Mr, Aiyangir's

views. Thus out of the seven rivers or mothers, which bring on the light
of the sun, one may be regarded as his real mother and the other six as
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where, according to latitude, the sun is above the horizon from
6 to 12 months. The sacrificial session of the Navagvas and the
Dashagvas thus lasted for nine or ten months, and amongst the
Ashvins’ legends, that of Saptavadhri is just shown to have been
based on the phenomenon of ten months’ sunshine. Is there
any legend of Strya in the Rig-Veda, which refers to this
phenomenon ?—is the question we have now to consider. The
statement that ten horses are yoked to the carriage of the sun
has been shewn to point out to a period of ten months’
sunshine ; but the legend of Indre’s stealing the wheel of the
sun 18 still more explicit. To understand it properly we must,
however, first see in what relation Indra generally stands to
Stirya. It has been shown in the last chapter, that Indra is
the chief hero in the fight between the powers of light and
darkness. It is he, who causes the sun to rise with the dawn,
or makes ‘the sun to shine ( VIII, 3, 6; VIII, 98,2) and
mount the sky (I, 7, 3). The sun, it is farther stated, (I1I, 39
5), was dwelling in darkness, where Indra, accompanied by the
Dashagvas found him and bronght him up for man. It is
Indra again who makes a path for the sun (X, 111, 3), and
fights with the demons of darkness in order to gain back the
light of the morning. In short, Indra is everywhere described
as a friend and helper of Strya, and yet the Rig-Veda men-
tions a legend in which Indra is said to have taken away or
stolen the wheel of Sirya and thus vanquished him (I, 175, 4;
IV, 30, 4; V, 31, 11; X, 43,5). It has been supposed that the
legend may refer either to the obscuration of the sun by a
storm-cloud, or to his dinrnal setting ; but the former is too un-
certain an event to be made the basis of a legend like the pre-
sent, nor can a cloud be said to be brought on by Indra, while
we have no authority to assume, as presupposed in the latter
case, that the legend refers to the daily setting of the sun.
We must, therefore, examine the legend a little more closely,
and see if we can explain it in a more intelligible way. Now
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kskiyantam (dwelling in darkness) on any other theory; and
if this explanation is accepted, it is not difficult to nnderstand
how the solar orb could be said to be utilized by Indrain van-
quishing the demons and regaining the morning light. In
other words, Indra helps the sun in destroying the obstruction
which marred or clouded his lustre, and when this obstruction
is removed the sun regains his light and rises np from the
nether ocean. Indra is, therefore, correctly described in IV,
17, 14, as having stopped the wheel of the sun, and, turning -
it round, flung it into the concealing darkness at the bottom of
rajas or in the nether world of darkness. But the passage
important for our purpose is VI, 31, 3. It reads as follows :—
Tvam Kutsena abki Shusknam Indra
Ashusham yudkyae Kuyavam gavishtaw |
Dasha prapitve adha Stryasya
mushdyas chakram avive rapdms: \

The first half of the verse presents®no difficulty. It
means ¢ O Indra ! in the striving for the cows, do you, with
Kutsa, fight against Shushna, the Ashusha and the Kuyava.”
Here Ashusha and Kuyava are used as adjectives to Shushna
and mean ° the voracious Shushna, the bane of the crops.” The
second hemistich, however, is not so simple. The last phrase
avive-raplmsi is split in the Pada text as aviveh and rapdms:,
which means ‘destroy calamities or mischiefs (rapdmst).”
But Prof. Oldenberg proposes to divide the phrase as avwvel
and apdmsi, in conformity with IV, 1910, and translates,
¢ Thou hast manifested thy manly works (azpdsms:).”” 1t is not,
however, necessary for our present purpose to examine the re-
lative merits of these two interpretations ; and we may, there-
fore, adopt the older of the two, which translates the phrase
as meaning, ¢ Thou hast destroyed calamities or mischiefs,

1. Seo Rig. VI, 31, 3,4 FEAAI0T GEOITHAIQY FoA FAT AR
i n

1 | 337 919 379 g
9. Sce Oldenberg’s Vedic Hymus, 8, B, E, Series, Vol. XLVI, p. 69.
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think, safer to ascertain the meaning of prapitve direct from
those Vedic passages where it occurs in contrast with other
words. Thus in VII, 41, 4, (V4j. Sarh, XXXIV, 37) and VIII,
1, 29, we find prapitve very distinctly contrasted with madhye
(the middle) and wuditd (the beginning) of the day; and in
both these places prapitve can mean nothing but ¢ the decline
or the end of the day.’' Mahidhara, on Vij. Sam. XXXIV,
37, explains prapitve as equivalent to prapatane or astamaye,
meaning “ the decline, fall, or end of the day.” Adopting this
meaning, the phrase aknah prapitve ni barkih, in IV, 16, 12,
would then mean that Shushna was killed ¢ when the day had
declined.” Now if Shushna was killed when the day had de-
clined she phrase daska prapitve ought to be, by analogy, inter-
preted in the same way. Bat it is difficult to do so, so long as
dasha is separated from prapitve, as is done in the Pada text.
I propose, therefore, that daska-prapitve be taken as one
word, and interpreted to mean “at the decline of the ten,”
meaning that Shushna was killed at the end or completion of
ten (months). In I, 141, 2, the phrase dasha pramatim is
taken as a compound word in the Pada text, but Oldenberg,
following the Petersberg Lexicon, splits it into das/a and pra-
matim. 1 propose to deal exactly in the reverse way with the
phrase dasha prapitve in the passage under consideration, and
translate the verse thus :—“O Indra! in the striving for cows
do thou, with Kutsa, fight against Shushna, the Ashusha and
Kuyava. On the decline (or the completion) of the ten (scil.
months), thou stolest the wheel of Stirya and didst destroy cala-
mities (or, according to Oldenberg, manifest manly works).”
The passage thus becomes intelligible, and we are not required

1. Rig. VIL 41, 4,—TAqAT srae;: €qrAta 9797 99 F (@&l |
THIfaT AqT=aaed 34 AT gAAr €ra 0 Rig, V1L, 1, 2057 =1
ge SRR A Al T | A ATed STt a9 EarArEt STy

These two passages clearly prove that prapitve, used with reference to the
day, denotes decline or the termination thereof.
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dently referring to 360 days, divided into four groups or seasons
of 90 days each. This is good evidence to hold that the yearly
course of the sun must be taken as the basis of the exploits of
Vishnu. The Rig-Veda further tells us that Vishnu was the
intimate friend of Indra (yujyah sakkd, I, 22, 19), and that he
assisted Indra in his fight with Vritra. Thusin IV, 18, 11,
we are told that ¢ Indra about to kill Vritra said ¢ O friend
Vishnu ! stride vastly,” (also cf. VIII, 12, 27)”; and in I, 156,
4, Vishnu is said to have opened the cows’ stable with the
assistance of his friend, while both Indra and Vishnu are de-
scribed as having together vanquished Shambara, conquered
the host of Varchins and produced the sun, dawn and the fire
in VII, 99, 4 and 5. 1t is evident from these passages that
Vishna was the associate of Indra in his fight with Vritra (cf.
VIII, 63, 9); and if so, one of the three steps must be placed
in regions where this fight was fought, that 1is, in the
nether world. We can now understand why, in I, 155, 5,
it is said that two of the three steps of Vishnu are
visible to man, but the third is beyond the reach of
birds or mortals (also cf. VII, 99, 1). When the third step
of Vishnu is located in the nether world, it can well be said
to be invisible, or beyond the reach of mortals, We have seen
that the abode of Vritra is said to be hidden and filled with
darkness and waters. If Vishnu helped Indra in his fight
with Vritra, his third step must be taken to correspond with
the home of Vritra; in other words, Vishnu's strides represent
the annual conrse of the sun divided into three parts. Dur-
ing two of these the sun was above the horizon, and hence
two of Vishnu’s three strides were said to be visible. But
when in the third or the last part of the year the sun
went below the horizon producing continuous darkness, Vi-
shnu’s third step was said to be invisible. It was then that
he helped Indra to demolish Vritra and bring back the dawn,
the sun and the sacrifice. It has been shown in the last
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what was there to be blamed in thee when thou declaredest ¢ I
am shipivishta’?” Yhska records (Nir. V, 7-9) an old tradi-
tion that according to Anpamanyava, Vishnu has two names
Shipivishta and Visknu, of which the former has a bad sense
(kutsitdrthiyam) ; and then quotes the aforesaid verse which
he explains in two ways, The first of these two interpreta-
tions accords with that of Aupamanyava ; and skipivishia is
there explained by Yfska to mean skepah iva nirveshiitah,
or “ enveloped like the private parts,” or ¢ with rays obscar-
ed ” (apratipanna-raskmik). Yhska, however, snggests an al.
ternative interpretation and observes that skipivishiz may be
taken as a landatory appellation, meaning ‘one whose rays
(skipayah) are displayed (dvishtdh).” 1t is inferred by some
scholars from this passage that the meaning of the word s/
pivishts had already become uncertain in the days of Yiéska;
bat I do not think it probable, for even in later literature ski.
pivishta is an opprobrious appellation meaning either * one
whose hair has fallen off, ” or “one who is afflicted with an
incurable skin disease.” The exact nature of the affliction may
be uncertain; but there can be no doubt that skipivishia has
2 bad meaning even in later Sanskrit literature. But in days
when the origin of this phrase, as applied to Vishnu, was for.
gotten, theologians and scholars naturally tried to divest the
phrase of its opprobrious import by proposing alternative mean-
ings; and Yéska was probably the first Nairukta to formulate
a good meaning for skipivishta by suggesting that skipi may
be taken to mean “rays.’ That is why the passage from the
Mahgbhérata (Shanti-Parvan, Chap. 342, vv.69-71), quoted by
Muir, tells us that Yéska was the first to apply the epithet
to Vishnu; and it is unreasonable to infer from it, as Muir
has done, that the writer of the Mahébhdrata  was not a par-
ticularly good Vedic scholar.” In the Taittiriya Samhité, we
are told that Vishnn was worshipped as Skipivishia (1L, 2, 12,
4 and 5), and that skip¢ means cattle or pashavak (1L, 5, b,






332 THE ARCTIC HOME IN THE WEDAS.

cealed in adark cover. The poet, therefore, asks Vishnn not
to be ashamed of the epithet, because, says he, the form indi-
cated by the bad name is only temporarily assumed, asa dark
armour, for the purpose of fighting with the Asuras, andas it
was nolonger needed, Vishnu is invoked to reveal his true form
(varpas) to the worshipper. That is the real meaning of the
verses quoted above, and in spite of the attempt of Yaska and
other scholars to convert the bad name of Vishnu into a good
one by the help of etymological speculations, it is plain that
shipivishta was a bad name, and that it signified the dark outer
appearance of Vishnn in his fight with the demons in ‘the
nether world. If the sun is called érikach-chhepas when mov-
ing in regions above the horizon, he can be very well described
as shipivishta or “enveloped like skepu,” when moving in
the nether ‘world ; and there is 'hardly anything therein of
which the deity or his worshippers shonld be ashamed of,
Later Purinic tradition represents Vishnu as sleeping during
this period ; but whether we take it as sleep or disease it
means one and the same thing. It is the story of Vishnu
going down to the nether world, dark or diseased, to plant
his third step on the head of the Asuras, or in a dark armonr
to help Indrain his struggle for waters and light, a struggle
which, we have seen, lasted for a long time and resulted in
the flowing of waters, the recovery of the dawn and the com-
ing ont of the sun in a bright armour after a long and con-
tinuous - darkness.

. A comparison with the abodes of other Vedic deities, who
-are said to traverse the whole nniverse like Vishnu confirms the
-same ‘view. One of these deities is Savitri, whoin V, 81, 3,
is described as measuring the world (rajdsmsi); and in I, 35, 6,
weare told ‘ There are three heavens (dydvah) of Bavitri, two
.of them are near and the third, bearing the brave,is in the
world of Yama. ” This means that two of BSavitri’s three
-ahodes are in the upper heaven.and one: in the nether werld or
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clearly seen to point out to the conclusion that the third or
the hidden place, dwelling or abode in each case must be
sought for in the nether world, the world of the Pitris, of
Yama, of waters and darkness.

Trita Aptya.

It has been stated above that the year divided into three
parts of 4 months each represents the three steps of Vishnu ;
and that the first two parts were said to be visible as contrast-
ed with the third which was hidden, because in the ancient
home of the Aryan people the sun was above the horizon only
for about 8 months. If we personify these three parts of the
year, we get a legend of three brothers, the first two of whom
may be described as arranging to throw the third into a pit of
darkness. This is exactly the story of Trita Aptya in the Rig-
Veda or of Thrietaona in the Avesta. Thus Siyana, in his
commentary on I, 105, quotes a passage from the Taittiriya
Bréhmana (1II, 2, 8, 10-11) and also a story of the Shityd-
yanins giving the legend of three brothers called Ekata
Dvita and Trita, or the first, the second and the third, the
former two of whom threw the last or Trita into a well from
which he was taken out by Brihaspati, But in the Rig-Veda
Ekata is not mentioned anywhere ; while Dvita, which gramma-
tically means the second, is met with in two places (V, 18, 2;
VIII, 47, 16). Dvita is the seer of the 18th hymn in the fifth
Mandala, and in the second verse of the hymn he is said to re-
Bﬁi‘i’.ﬂ maimed offerings ; while in VIII, 47, 16, the dawn is
asked to bear away the evil dream to Dvita and Trita. Gram-
matical analogy points out that Trita must mean the third,
and in VI, 44, 23, the word friteshu is used as a numara.l ad-
jective to rochaneshu mea,mng ¢“in the third region.” As a
Vedic deity Trita is called Aptya, meaning ¢ born of or resid-
ing in waters 7’ (Say. on VIII, 47, 15); and he is referred to in
several places, being associated with the Maruts and Indra in
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or hold that'it was woven out of stray references in the Rig-
Veda. But inthe absence of the Arctic theory, or the theory
of long darkness extending over nearly four months or a third
part of the year, European Scholars have been at aloss to un-
derstand why the deity should have been named ¢ the Third’;
and various ingenions theories have been started to explain
how Trita, which ordinarily means the third, came to denote
the deity that was thrown into a pit or well in a distant
land. Thus Prof. Max Muller thinks that the name of the
deity was originally Trita (=) and not Trita (fs); and he
derives the former from the root ¢7é (g) to cross. Trita (aa),
which, by-the-by, is not a regular grammatical form though
found in the Atharva Veda VI, 113, 1 and 3, would thus
mean “ the sun crossing the ocean,” being in this respect
comparable to farani which means ¢ the sun” in the later
Sanskrit literature. In short, according to Prof. Max Muller,
Trita (m&) means the ¢set sun’; and the story of Trita ()
is, therefore, only a different version of the daily struggle be-
tween light and darkness. But Prof. Max Muller’s theory re-
quires us to assume that this misconception or the corruption
of Trita (=) into Trita (frg) took place before the Aryan
separation, inasmuch as in Old Irish we have the word triath
which means the sea, and which is phonetically equivalent to
Greek triton, Sanskrit ¢rite and Zend thrifw. Prof. Max
Muller himself admits the validity of this objection, and
points out that the O1d Norse 7/ridi, a name of Odin, as the
mate of Har and Jasnhar, can be accounted for only on the
supposition that #ife (z&) was changed by a misapprehen-
sion into #rita (Fxw) long before the Aryan separation. This
shows to what straits scholars are reduced in explaining
certain myths in the absence of the true key to their meaning.
We assume, without the slightest authority, that a mis-
apprehension must have taken place before the Aryan separa-
tion, because we cannot explain why a deity was called
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Apah.

The nature and movement of aerial or celestial waters
have been discussed at length in the last chapter and practi-
cally there is very little that remains to be said on this point.
We have also seen how the nether world or the world of waters
was conceived like an inverted hemisphere or tub, so that any-
one going there was said to go to the region of endless dark-
ness or bottomless waters. A mountainous range was again be-
lieved to extend over the borders of this ocean, forming a stony
wall as it were between the upper and the lower world ; and
when the waters were to be freed to flow upwards, it was ne-
cessary to pierce throngh this mountainous range and clear the
apertures which were closed by Vritra by stretching his body
across them. In one place the well or avate, which Brahma-
naspati opened, is said to be closed at its mouth with stones
(ashmdsyam, 11, 24,4 ), and in X, 67, 3, the stony barriers
(ashmanmaydni nahand) of the prison wherein the cows were
confined are expressly mentioned. A mountain, parvata, is al-
80 said to exist in the belly of Vritra ( I, 54, 10 ), and Sham-
bara is described as dwelling on the mountains. We have
seen how the word parvate occurring in this connection has
been misunderstood ever since the days of the Nairuktas, who,
though they did a yeoman’s service to the cause of Vedic in-
terpretation, seem to have sometimes carried their etymologi-
cal method too far. The connection of the nether world of
‘waters with mountains and darkness may thus be taken as
established, and the legends of Vritra, Bhujyn, Saptavadhri,
Trita, &c. further show that the nether waters formed not only
the home of the evil spirits and the scene of fights with them,
but that it was the place which Strya, Agni, Vishuu, the
Ashvins and Trita had all to visit during a portion of the year.
It was the place where Vishnu slept, or hid himself, when af-
flicted with a kind of skin-disease, and where the sacrificial
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to denote the ocean or the sea in European languages. Thus
Bhartribari in his VairAgya-shataka (v. 76) says:—“ Oh! how
extensive, grand and patient is the body of the ocean! For
here sleeps Keshava (Vishnu) ; here the clan of his enemies
(Vritra and other demons of darkness); here lie also the host
of mountains (the parvata of the Vedas) in search of shelter;
and here too (lies) the Mare’s fire (submarine fire) with all the
Samvartakas (clonds).” This is intended to be & summary of
the Purinic legends regarding the ocean, but it can be easily
seen that every one of them is based upon the Vedic concep-
tion of the nature and movements of aerial waters, which
formed the very material out of which the world was believed
to be created. After this it is needless to explain why zi}mfa
occupied such an important place in the Vedic pantheon.

Seven-fold and Ten-fold.

It is stated above that the nether waters are divided after
the manner of the heaven and the earth, either into three,
seven or ten divisions. We have also seen that the ancient
sacrificers completed their sacrificial session in seven, nine or
ten months; and that the Navagvas and the Dashagvas are,
therefore, sometimes mentioned together, sometimes separately
and sometimes along with the seven sages or vipras. I have
also briefly referred to the seven-fold division, which generally
obtains not only in the Vedie, but also in other Aryan mythe-
logies. But the subject deserves a fuller consideration, and I
propose here to collect certain facts bearing upon it, which
seem to have hitherto attracted but little attention. All that
Yaska and Séyana tell us about the seven-fold division is that
there are seven horses of the sun and seven tongues vr flames
of Agni, because the rays of the sun are seven in number;
and the late Mr. S. P. Pandit goes so far as to assert that the
seven rays here referred to may be the prismatic colours with
which we are familiar in the science of optics, or the seven
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a being with ten arms or helpers, and Dasha-méya, or a ten-
wiled person, are mentioned amongst those whom Indra fore-
ed to submit to Dyotana in VI, 20, 8. Dashonya and Dasha-~
shipra are also mentioned to have been by the side of Indra
when he drank Soma with Syfimarashmi in VIII, 52, 2.

The chariot of Soma and Pishan is described as five-
rayed and seven-wheeled in II, 40, 3. But Soma is said to
have ten rays (rashmayah) in 1X, 97, 23.

Agni is described as sapta-raskmi or seven-rayed in I,
146, 1, and his rays are expressly said to be seven in II, 5,
2. His horses are similarly described as seven-tongued in
I1I, 6, 2. But in I, 141, 2, Agni is said to be daska-pramati,
and his ten secret dwellings are mentioned in X, 51, 3. The
adjective navamam or the ninth is also applied to the young-
est (navishthaya) Agniin V, 27, 3, much in the same way as
dashamam is applied to the new (nave) Indra in VIII, 24, 23.

Seven dhitis, prayers or devotions of sacrificial priests,
are mentioned in IX, 8, 4. Bat in I, 144, 5, their number is
said to be ten.

Foods are said to be seven in III, 4, 7. But in I, 122, 131l
the food is described as divided ten-fold. In the Shatapatha
Brahmana I, 8, 1, 34, Zawvih, or sacrificial oblation, is, however,
described as made in ten ways.

Seven wipras (111, 7, 7,), or seven sacrificers (kotdrah),
are mentioned in several places (111, 10, 4; IV, 2, 15; X, 63,
7). Butin III, 39, 5, the number of the Dashagvas is ex-
pressly stated to be ten. Ten sacrificers (kotdral) are also men-
tioned in the Taittiriya Brihmana II, 2, 1, 1, and II, 2, 4, 1.

Brihaspati, the first-born sacrificer, is described as seven-
mouthed or saptdsya in IV, 50, 4, and the same verse occars
in the Atharva Veda (XX, 88,4). But in the Atharva Veda
1V, 6, 1, the first Brahmana Brhaspati is said to be daskdsya,
or ten-mouthed, and daska-shirsha, or ten-headed. Seven
heads of the Brahmana are not expressly mentioned in the
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eleven 7 So far as I am aware there is no attempt made fo
explain the principle of division underlying these different
classifications. But now the analogy of the seven priests, the
Navagvas and the Dashagvas, suggests to us the probable rea-
son of the different methods of division noticed above. The
fact that the horses of the sun are once said to be seven and once
ten, seems natorally to refer to seven months’ and ten months’
period of sunshine previously described ; and if so, this helps us
in understanding the real meaning of the different divisions.
The seven-fold, nine-fold or ten-fold division of things is thus
merely a different phase of the division of sacrificers into
the seven Hotris, the Navagvas and the Dashagvas. DBoth
seem to be the effects of the same cause. The mother land of
the Aryan race in ancient times, lying between the North Pole
and the Arctic circle, was probably divided into different zones
according to the number of months for which the sun was seen
above the horizon in each ; and the facts, that the Navagvas
and the Dashagvas are said to be the chief or the most promi-
nent of the Angirases, that saptdsiva was the principal
designation of Sarya, and that the sons of Aditi who were pre-
sented to the gods were only seven in number, further show
that in the ancient Arctic home a year of seven, nine, or ten
months’ sanshine must have been more prevalent than a year of
8 or 11 months. It may, however, be noticed that just as the
Angirases are said to be virdpas, Aryaman is described in X,
64, 5, as having a great chariot, and amidst his births of va-
rious forms (zishu=rupeshu) he is said to be a seven-fold sacri-
ficer (saptu-hotri), showing that though the seven-fold cha-
racter of Aryaman was the chief or the priucipal one, yet there
were various other forms of the deity. In X, 27, 15, seven,
eight, nine and ten Viras or warriors are said to rise from be-
low, behind, in the front, or on the back, or, in other words, all
ronnd. This verse is differently interpreted by different scho-
lars ; but it seems to me to refer to the seven-fold, eight-fold,
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" called the seven-slayer (sapta~han) with reference either to the
seven Dinus or demons (X, 120, 6,) or to the seven cities of
Vritra (I, 174, 2), in the seven-bottomed ocean (VIII, 40, 5).
Now if Indra is sapta-han on the seven-fold division, he may be
easily conceived as dasha-lan, or the ten-slayer, on the ten-fold
method of division. The word daska-kan does not oceur in the
Rig-Veda, but the fight with the ten kings (ayajyavah dasho
rdjénah) practically amounts to the same thing, It has been
“stated above that amongst Indra’s enemies we have persons
like Dasha-méya and Dashoni, who are obviously connected
in some way with the number ten. The ten gold-like kings
mentioned above again seem to represent the ten monthly sun-
gods, and the fact that they are said to be given to the sacri-
ficers further strengthens this view. One of Indra’s proteges
is, we further know, described as Dasha-dyu, or shining ten-
fold. If all these facts are put together, we are naturally led
to the conclusion that like the seven Dénus or demons, the
powers of darkness were sometime conceived as ten-fold, and
‘Indra’s helping Sudis in his fight with the ten non-worship-
ping kings is nothing more than the old story of the annual
fight between light and darkness as conceived by the inhabit-
ants of a place where a summer of ten months was follow-
ed by a long winter night of two months, or, in other words
which formed the land of the Dashagvas.

But our interest in this remarkable fight does not come
to an end with this explanation. For when we remember the
fact thut the word king was not confined to the warrior class|
in the Rig-Veda, and that in one place (I, 139, 7) it seems t0)
be actually applied to the Angirases, the expressions °ten
‘golden kings’ and ¢ ten sacrificers ’ or ¢ ten-fold Angirases,” ori
¢ the ten Dashagvas sacrificing for ten months’ become syn=
onymous phrases. Now Brihaspati was the chief' of the Angi-:
rases, and as such may naturally be considered to be the repre=:
sentative of them all ; and we have seen that he is represented
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some of the Indra’s enemies are described as Dashoni or Dasha=
méya, and that in the Déishardjna fight there were ten non-sa~
erificing or demoniac kings opposed to Sudds. These ten non.
sacrificing kings may well be conceived as a single king with
ten heads and spoken of as a ten-headed monster, much in the
same way a8 Brihaspati, the chief of the ten Angirases, is said
to be ten-headed or ten-mouthed. The fact that the brother of
this ten-headed monster slept continuously for six months in &
year also indicates his Aretic origin. Prof. Rhys, in his Fi-
bert Lectures, quotes Plutarch to the effect that the Paphlago-
nians regarded their gods as shut up in a prison during winter
and let loose in summer, and interprets the legend as indi-
cating the temporary ascendancy of the powers of darkness
over those of light during the continuous night of the Arctic
region. If we adopt this view, we can easily explain how all
the gods were said to be thrown into prison by Révana until
they were released by Rima. Another fact in the Riméyana
which is supposed to require explanation is the conception of
the monkey-god Hanfimin. The Rig-Veda mentions a monkey
(kapi); who, as Vrishikapi, has been elsewhere shown to re-
present the sun at the autumnal equinox, or according to the
Aretic theory discussed in this book, at the time of going down
below the horizon into the long darkness of the nether world.
It is Dr. Pischel, who first threw out the hint that this Vrishf-
kapi may probably be the ancestor of the Purinic Hanmén;
and the fact that Hanfimén was born at a time when the sun
was said to be eclipsed goes to corroborate the view to & certain
extent. Mr. Nardyan Aiyangér, in his Essays on Indo-Aryan
mythology, further points out that Sitd, the wife of Réma,
may be traced to the Rig-Vedic Sitd, meaning & ploughed
farrow ” which is invoked to bestow wealth upon the worship
per in IV, 57, 6and 7 ; and so far as the birth of Sit& from
the earth and her final disappearance into it are concerned
the explanation #ppears very probable. It seems, therefore,
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supposing that it was the out-come of an unsuccessful attempt
made in pre-Buddhistic time to identify Rima with Stirya in
the Rig-Veda, the latter of whom is described both as the
brother and the lover of the Dawn (V1L 75, 5; VI, 55, 4 and 53
X, 3, 3). I have already stated that the subject is too vast
to be treated here at any length. My object was to point out
g few resemblances between the story of the Rimfyana and
the Vedic myths as they occurred to me. But the question,
howsoever interesting, is not relevant to the subject in hand,
and T must give up the temptation of going into it more fully
in this place. The question of ten incarnations is also simi-
larly connected with the ten golden kings, or the ten gods
mentioned in the Atharva Veda, or the ten incarnations of
Verethreghna in the Avesta. The ten incarnations in the
Avesta (Yt. XIV) are, a wind, a bull, a horse, a camel, a boar,
a youth, a raven, a ram, 2 buck and a man; and four of
them, viz., a horse, a boar, a youth and a man, seem to
correspond with Kalki, Variha, Vimana and Réma amongst
the ten Avatiras mentioned in the Purinie literature, This
shows that the conception of the ten Avatiras was, at any
rate, Indo-Iranian in origin, and it is no doubt interest-
ing to follow it up and trace its development on the In-
dian soil. The Matsya, the Kfirma, the Variha, the Nira-
simha, the Vimana and, as we have now seen, the Rima
Avatira can be more or less traced to the Rig-Veda. Bat
it would require much patient research to thoroughly investi-
gate these matters, and T cannot do more than to throw out
such hints as have occurred to me, and ask the reader fo
take them for what they are worth. If the Arctic theory
is establisbed, it will throw a good deal of new light not
only on the Vedic bub also on the Purfinic mythology, and it
will then.be necessary Lo revise, im some cases entirely re-
cast, the current explanations of both, But the work as
stated previously cannot be undertaken in a book -which is
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ated ; and unless we are prepared to say that all these may
be accidental coincidences, we cannot, I think, legitimately
withhold our assent to a theory which explains so many facts,
and incidents, hitherto ignored, neglected or misunderstood, in
an easy, natural and intelligible manner. I do not mean to
say that the Arctic theory would entirely dispense with the ne-
cessity of the Dawn, the Storm or the Vernal theory. All
that I contend for is that the Arctic theory explains a num-
ber of legendary or traditional facts hitherto hopelessly given
up as inexplicable and that in the interpretation of Vedic
myths it furnishes us with a weapon far more powerful and
effective than either the Dawn, the Storm or the Vernal theory.
In short, from a mythological point of view alone, there is
ample ground to recommend it to our acceptance side by side
with, and, in some cases, even in substitution of the old theories.
In addition to this it has been already shown in previous chap-
ters that the new theory rests on direct and independent state-
ments of facts, contained in the Rig-Veda, abont the duration
and nature of the dawn, days and nights, seasons, months and
the year in the home of the ancient fathers of the Vedic
Rishis; and that the Avestic and Roman traditions fully corro-
borate our conclusion. We have further seen that the theory
is perfectly consistent with the latest results of geological and
archaological researches. Shall we then still withhold our
assent to the only theory which explains so many facts, le-
gends, and incidents, in a natural and intelligent way and
which throws such a flood of light on the ancient history of the
Aryan race, simply because it seems to be rather uncouth
at the first sight ? The rules of logic and scientific research
will not justify us in doing so, and 1 fully rely on them for the
eventual success or failure of the theory I have endeavoured to

prove in these pages.
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8, (25, 26):— « I, etc., created as the fifth best region,
Nisaya, [ situated between Mouru and Bakhdhi. ].”

9. (29, 30) :— I, etc., created as the sixth best region,
Haroyu, abounding in the houses [or water].”

10, (33-38) :—* I, etc., created as the seventh best re-
gion, Vatkersta where Dujak is sitnated (or, according to
Darmesteter, of evil shadows). In opposition to it, Angra
Mainyu, the destroyer, created the Pairika Khnathaiti, who
clung to Keresspa,”

11, (37, 38) :—*“ I, etc., created as the eighth best region
Urva, full of pastures.”

12, (41, 42) :—« I, etc., created as the ninth best region,
Khnenta (a river) in Vehrkina.”

13, (45, 46) :— I, etc., created as the tenth best region,
the fortunate Harahvaiti.”

14, (49, 50) :—* I, etc., created as the eleventh best re-
gion, Haétumant, the rich and ghining.”

16, (59, 60) :—*I, etc,, created as the twelfth best re-
gion, Ragha, with three fortresses [or races].”

17, (63,64) :—* I, etc., created as the thirteenth best re-
gion, Chakhra, the strong.”

18, (67, 68) :—* I, etc., created as the fourteenth, best
region, Varena, with fonr corners ; to which was born Thraé-

taona, who slew Azl Dahéka.”
19, (72, 73) :—“ 1, etc,, created as the fifteenth best

country, Hapta Hendn [from the eastern to the western
Hendn]. In opposition, Angra Mainyu created untimely evils,

and pernicious heat [or fever].”

20, (76, 77) :— “I, ete.,, created as the sixteenth and
best, the people who live without a head on the floods of Ran-
gha (or according to Haug ¢ on the seashore ’).”

21, (81) :— ¢ There are besides, other countries, fortun-

ate, renowned, lofty, prosperous and splendid.”
Spiegel, Haug and other scholars have tried to identify
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fore, more likely that Rangha may be the Vedic Rasf, a tri-
butary of the Indus? If the context is any guide to the deter-
mination of the sense of ambiguous words, the mention of
Hapta Hendu, as the fifteenth land, shows that Rasi the six-
teenth must be sought for somewhere near it, and the point
ig pretty well settled when we find Rasa actnally mentioned
in the Rig-Veda along with some other tributaries of the
Todus. The identification of Rangha with the western-
most river is, therefore, at best doubtful, and the same may
be said of Vanguhi, which by-the-by is not mentioned
in the Fargard at all. But Darmesteter’s reasoning does
not stop here. On the strength of this doubtful identifica-
tion he would have us believe that the ancient land of
the Airyana Vatjo was sitnated in the same region where the
river named Vanguhi, or Véh, in lafer times was said to flow.
But the reasoning is obviously erroneous. The names of the
two rivers Vanguhi and Rangha in the primeval home may
have been subsequently transferred to the real rivers in the
new settlement; but we cannot infer therefrom that the
country through which these 7new rivers flowed was the ori-
ginal site of the Airyana Vagjo. It is a well-known fact that
persons migrating from their motherland to new countries
often name the places they come across after the names of
places familiar to them in their motherland. But on that
account no one has ventured to place England in America or
Australia ; and it is strange how such a mistake should have
been committed by Zend scholars in the present case. Ior
even if a province or country in Central Asia had been named
Airyana Vagjo, we could not have located the original home
in that province; just as the abode of Varuna cannot be
placed in the land named Varena, which is the Zend equivas
lent of Varana. The whole of Darmesteter's reasoning must,
therefore, be rejected as unsound and illogical, and but for
the preconceived notion that the original home of the Iranians
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sufficiently advanced to establish the existence of a mild cli-
mate round about the North Pole in ancient times. It was
probably this difficulty which stared Zend scholars in the
face when they declined to place the Airyana Vaéjo in the far
north, in spite of the plain description clearly indicating its
northernmost position. Happily the recent discoveries in
Geology and Archeeology have mot only removed this diffi-
culty by establishing, on scientific grounds, the existence of a
warm and genial climate near the North Pole in inter-glacial
times, but have proved that the Polar regions were invaded,
at least twice, by glaciation which destroyed their genial cli-
mate. Thus it is now a settled scientific fact that the Arctic
regions were once characterised by warm and short winters
and genial and long summers, a sort of perpetual spring, and
that this condition of things was totally upset or reversed
by the advent of the Glacial period which made winters long

)

and severe and summers short and cold. The deseription of

the climatic changes introduced by Angra Mainyu into the
Airyana Vagjo is, therefore, just what a modern geologist

wonld ascribe to the Glacial epoch ; and when the description

is so remarkably and unexpectedly corroborated by the latest
scientific researches, I fail to see on what ground we can
lightly set it aside as mythical or imaginary. 1f some Zend
scholars have done so in the past, it was because geological
knowledge was not then sufficiently advanced to establish the
probability of the description contained in the Avesta. But
with new materials before us which go to confirm the Avestic
deseription of the Airyana Vaéjo in every detail, we shall be
acting unwisely if we decline to revise the conclusions of Zend
scholars arrived at some years ago on insufficient materials.
When we look at the question from this point of view, we
have to place the site of the Airyana Vaéjo in the Arctic re-
gions, where alone we can have a winter of ten months at the
present day. We can escape from such & conclusion only by


















374 THE ARCTIC HOME IN THE VEDAS,

stated above must, therefore, be taken to represent the Arctic
climatic conditions prevailing in the ancient home in the far
north ; and the correctness of the explanation is proved by
the discussion in the foregoing chapters. With regard to the
custom of kindling a fire on the ninth day of Din or the tenth
month, noticed in the Bundahish, it seems to me that instead
of taking it to be an indication that winter ¢ 4«3 come,” it is
better to trace its origin to the commencement of winter at
that time in some part of the original home ; for if a fire is to
be kindled there is greater propriety in kindling it to com-
memorate the commencement of winter rather than the expiry
of two out of five winter months. If the cnstom is so inter-
preted, it will imply that a year of nine months and ten days
was once prevalent in some part of the Aryan home, a conclu-
gion well in keeping with the ancient Roman year of ten
months. But apart from this suggestion, there is a striking
coincidence between the Vedic and the Avestic tradition in this
respect. According to the Bundahish (XXV, 20), the year is
divided into four seasons of three months each, Farvardin,
Ardavahisht and Horvadad constituting the season of the
spring ; Tir, Amerbdad and Shatvaird the summer ; Mitr0,
Avéin and Atard the antumn ; and Din, Vohiiman and Spen-
darmad, the winter. The fortieth day of Skarad or autumn
would, therefore, represent the tenth day (Abin) of Avin ;
and the Vedic statement discussed in the ninth chapter, that
Tndra’s fight with Shambara commenced “ on the fortieth
day of Sharad” agrees well (only with a difference of ten
days) with the statement in the Bundahish that the winter in
the Airyana Valjo commenced with the month of Avin the
decond month in automn. We have thus a very close resem-
blance between the Vedic and the Avestic tradition about the
end of summer in the original Arctic home ; and the corres-
ponding Roman and Greek traditions have been previously
noticed. In short, a year of seven or ten months sun-shine
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first twenty (or according to Spiegel forty-one) paragraphs,
and the second the remaining portion of the Fargard. In the
first part Ahura Mazda is said to have asked king Yima, the
ruler of the Airyana Vatjo, who is called srufo Airyiné
vadjakd, ‘famous in Airyana Va&jo’, to receive the law from
Mazda ; but Yima refused to become the bearer of the law,
and he was, therefore, directed by Ahura Mazda to keep his
people happy and make them increase. Yima is accordingly
represented as making his men thrive and increase by keeping
away death and disease from them, and by thrice enlarging
the boundaries of the country which had become too narrow
for its inhabitants. Whether this fact represents a gradual
expansion of the oldest Aryan settlements in the Arctic home
we need not stop to inquire. The second part of the Fargard
opens with o meeting of the celestial gods called by Ahura
Mazda, and *the fair Yima, the good shepherd of high re-
nown in the Airyana Vaéjo,” is said to have attended this
meeting with all his excellent mortals. It was at this meet-
ing that Yima was distinctly warned by Ahura Mazda that
fatal winters were going to fall on the happy land and de-
stroy everything therein. To provide against this calamity
the Holy One advised Yima to make a Vara or enclosure,
and remove there the seeds of every kind of animals and plants
for preservation. Yima made the Vara accordingly, and the
Fargard informs us that in this Vara the sun, the moon and
the stars «“ rose but once a year,” and that “a year scemed
only as a day " to the inhabitants thereof. The Fargard then
closes with the description of the happy life led by the inhabi-
tants of this Vara of which Zarathushtra and his son Urvatad-
nara are said to be the masters or overseers.

Vima’s Vara here described is something like Noah’s
ark. But there is this difference between the two that while
the Biblical deluge is of water and rain, the Avestic deluge
is of snow and ice; and the latter nob only does not con-
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cold climate; but in the present instance the climate of the
Airyana Vaéjo was mild and genial before the invasion ef
Angra Mainyn, and we must, therefore, suppose that the
Iranian table-land was not elevated at first, until Angra
Mainyu upheaved it and produced a cold climate, DButf the
present altitude of the plateau is not so great as to produce
a winter of ten months, and this requires us again to assume
the submergence of this land after the invasion of Angra
Mainyu., Unfortunately there is no geological evidence forth-
coming to support the upheaval and submergence of this
land in the order mentioned above. Dut even if such evi-
dence were forthcoming, the explanation would still fail to
account why the inhabitants of Yima’s Vara in the Airyana
Vaéjo regarded a year as a single day, a description, which is
true only at the North Pole. All attempts to locate the pri-
mitive Airyana Vaéjo in a region other than the circumpolar
country must, therefore, be abandoned. The names of mythi-
cal rivers and countries may have been transferred in later
times to real terrestrial rivers and provinces; but if we were to
settle the position of the primitive rivers or countries by &
reference to these new names, we can as well locate the
Airyana Vaéjo between the Himédlaya and the Vindhya moun-
tains in India, for in later Sanskrit literature the land lying
between these two mountains is called the AryAvarta or the
abode of the Aryans. The mistake committed by Darme-
steter and Spiegel is of the same kind. Instead of determin-
ing the position of the Airyana Vagjo from the fact that a
winter of ten months is said to have been introduced therein
by Angra Mainyu, and that a year seemed only as a day to
the inhabitants thereof, they have tried to guess it from the
ancertain data fornished by the names of rivers in Iran, though
they were aware of the fact that these names were originally
the names of mythical rivers and were attached to the
veal rivers in Iran only in later times, when a branch of the
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the flood rises, embarks in it, fastens its cable (pdsham) to the
fish’s horn and passes over (ati-dudrdve) to * this northern
mountain 7 (efam uttaram girim) by which phrase the com-
mentator understands the Himavat or the Himélaya mountain
to the north of India. The fish then asks Manu to fasten
the ship to a tree, so that it may gradunally descend, withont
going astray, along with the subsiding water ; and Manu acts
accordingly. We are told that it is on this account that the
northern mountain hag received the appellation of Manor-ava-
sarpapam or ‘Manu’s descent.’ Manu was the only person
thus saved from the deluge; and desirous of offspring he
sacrificed with the pédka-yajiia, and threw butter, milk, and
curds as oblations into the waters. Thence in a year rose a
woman named 'Idd, and Manu living with her begot the off-
spring, which is called Mana’s off-spring (prajdtih). This is
the substance of the story as found in the Shatapatha Brah-
mana, and the same incident is apparently referred to in the
Atharva Veda Samhitd (XIX, 39, 7-8), which says that the
hushthe plant was born on the very spot on the summif
of the Himavat, the seat of the ¢Gliding down of the ship’
(néva-prabhramshanam), the golden ship with golden tackle
that moved through the heaven. In the Mahébhdrata ver-
sion of the legend this peak of the Himélaya is said to be
known as Nau-bandhanam, but no further details regarding the
place or time are given. The Matsya Puréina, however, men=
tions Malaya, or the Malabar, as the scene of Manu’s austerity,
and in the Bhigavata, Satyavrata, king of Dravida, is said
to be the hero of the story. Muir has compared these accounts,
and pointed out the differences between the oldest and the
later versions of the story, showing how it was amplified or/
enlarged in later times. ‘We are, however, concerned with the
oldest accounts and so far as it goes, it gives us no clue for!
determining the place whence Manu embarked in the ship..
The deluge again appears to be one of water, and not of ice/
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Arctic home established alike by the traditions of the eastern and
western Aryas —Its relation with the general theory about the
eradle of the human race at the North Pole explained.

‘We propose in this chapter to examine whether and how
far the conclusions we have deduced from the Vedic and the
Avestic evidence are corroborated by the myths and traditions
of the European branches of the Aryan race. It is true that
the evidence, collected in the foregoing chapters, is so general
in character that it will have to be taken into account, even if
the traditions of other races are found to conflict with it in any
way. In other words, it has nothing specially Asiatic in 1t
and without further corroboration we can, therefore, safely say
that the original home of the Indo-Iranians, before the last
(lacial epoch, must also be the home of the other Aryan peo-
ple in those remote times. But still we may usefully examine
the traditions of other Aryan races, and see if the latter have
preserved any reminiscences of the original home, either in
their ancient calendar or in their other ancient myths or le-
gends. Of course the evidence cannot be expected to be as re-
liable as that found in the Veda or the Avesta, but still it has
its own value for corroborative purposes. The history of com-
parative mythology and philology shows that when Vedic
literature and language became accessible to European scho-
lars, quite a new light was thrown thereby on the Greek and
the Roman mythologys and it is not unlikely that the discovery
of the Vedic and the Avestic evidence, in favour of the Arctic
home may similarly serve to elucidate some points in the le-
gendary literature of the Aryan races in Europe. But the
subject is so vast that it cannot be treated in a single chapter
of this book, nor do I possess the necessary means to under-
take the task. I shall, therefore, content myself with a state-
ment of such facts as plainly indicate the reminiscence of an
ancient Arctic home in the traditional literature of the Greek,
Roman, Celtic, Teutonic and Slavonic branches of the Aryan
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accounts for the absence of common names for the months
of the year in different Aryan languages.

The evidence regarding the ancient year of Celts, Teutons
and Greeks is not however so definite, though it may be clear-
ly shown that in each case the year was marked by a certain
period of cold and darkness, indicating the Arctic origin of
the ancient calendar. Speaking of the ancient Celtic year
Prof. Rhys observes, * Now as the Celts were in the habit
formerly of counting winters, and of giving precedence in their
reckoning to night and winter over day and summer, I should
argue that the last day of the year in the Irish story of Diar-
mait’s death meant the eve of November or All-halloween,
the night before the Irish Samhain, and known in Welsh as
Nos Galan-gaeaf, or the Night of the Winter Calends. Bat
there is no occasion to rest on this alone, for we have the
evidence of Cormac’s (lossary that the month before the be-
ginning of winter was the last month, so that the first day of
the first month of winter was also the first day of the year.”!
Various superstitions customs are then alladed to, showing
that the eve of November was considered to be the proper
time for prophecy or the appearance of goblins ; and the Pro-
fessor then closes the discussion regarding the above-mention-
od last day of the Celtic year with the remark that It had
been fixed upon as the time of all others, when the Sun-god
whose power had been gradually falling off since the great
feast associated with him on the first of August, succumbed
to his enemies, the powers of darkness and winter. It was
their first hour of triumph after an interval of subjection,
and the popular imagination pictured them stalking abroad
with more than ordinary insolence and aggressiveness ; and
if it comes to giving individuality and form to the deformity
of darkness, to describe it as a sow, black or grisly, with
neither ears nor tail, is not perhaps very readily surpassed as

1. Rhys' Hibbert Lectures, p, 514,
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tween whom peace was made on the condition that they were to
ficht for the damsel “ on the Calends of May every year thence-
forth till the Day of Doom, and he who should prove victorions
on the Day of Doom was to take the Damsel to wife.” This is
interpreted by Prof. Rhys to mean that ¢ the Sun-god wonld
recover his bride at the beginning of summer after his antagonist
had gained possession of her at the beginning of winter ”;! and
he compares the legend to the story of Persephone, danghter of
Zeus carried away by Pluto, who was, however, able to retain
her at his side only for six months in the year. We might also
cite in this connection the legend of Demeter or Mother Earth,
who is said to rejoice for six months in the presence of Pro-
serpine, the green herb, her danghter, and for six months
regret her absence in dark abodes beneath the earth. The
ancient Celtic year thus seems to have been divided into two
halves, one representing the six summer months, and the other,
which commenced on the eve of November, the six months of
winter darkness. But what is still more remarkable is that
just as the Rig-Veda gives us the exact date of the com-
mencement of the battle between Indra and Shambara,
so Celtic myths record the exact date of the first battle
of Moytura and also of the fight between Labraid of the
Swift Hand on the Sword, king of an Irish Hades, whom
Cuchulainn goes to assist, and his enemies called the Men of
Fidga. They were fought on the eve of November, ¢ when
the Celtic year began with the ascendency of the powers of
darkness.”? Prof. Rhys further points out that the ancient
Norse year was gimilar in character. The great feast of the
Norsemen occupied three days called the Winter Nights,
and began on the Saturday falling on or between the 11th and
the 18th of October ; and according to Dr. Vigfusson this feast
marked the beginning of the ancient year of the Norsemen.
The old Norse year thus appears to have been shorter by a few

1, Rhys' Hibbert Lectures, p, 502, 2, Ibid p. 460,
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ded into two principal divisions, summer (//t0) and winter
(2ima) ; and finally evident traces of old state of things are
not wanting in Greek and Latin.” Dr, Schradar further re-
marks that the separate conceptions of winter and summer
were combined in one whole even in primitive times; but there
is no word for a year common to all or most of the Aryan
languages, and it is not unlikely that the names of summer or
winter were used to denote the return of the seasons more fre-
quently than the conception of winter and summer combined
into one whole. As the length of summer, or the period of
sunshine, as contrasted with the period of darkness, varied from
six to twelve months in the Arctic regions the conception of a
year of twelve months was perhaps less suited for practical rec-
koning in the primeval home than the conception of so many
months’ summer or so many months’ winter taken singly, and
this explains why in the Rig-Veda we have the expression
“mdnushd yugd and kshapah” to denote the whole year.

In discussing the legend of the Navagvas and the Dashag-
vas we have shown that the numerals incorporated in their
names must be interpreted as referring to the number of
months during which they completed their annual sacrifices,
and that Prof. Lignana’s view that they refer to the months of
pregnancy is not only improbable but opposed to the express
Vedic texts which tell us that the Navagvas and the Dashag-
vas completed their sacrifices in ten months. Let us now see
if there are corresponding personages in other Aryan mytholo-
gies. Prof. Lignana has pointed out the resemblance between
the Navagvas and the Novemsides of the Romans. The com-
parison is no doubt happy, but there is nothing in the cult of
the Novemsides which gives us a clue to the original meaning
of the word. We know mnothing beyond the fact that Novem-
sides (also spelt Novemsiles) were certain Latin gods, who ac-

1. Schrader’s Prehistoric Antiquities of Aryan Peoples, translated by
Jevons, Part IV, Ch, VI, p. 302,
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In the Norse literature we are told that Thor, the son of Earth,
slays the World-dragon, walks nine paces and dies of the
venom of the Serpent!. If the slaying of the dragon be
understood, as remarked by Prof. Rhys, to mean the con-
quest of the Sun-hero over the powers of darkness, and the
death of Thor be taken to represent the sinking of the
summer-sun below the horizon, we have here a clear state-
ment that Thor, the Sun-hero, walked nine paces during the
time that intervened between the end of winter and the end
of summer. These nine paces could not be nine days or nine
years ; and there is therefore no alternative but to hold that
the legend refers to the nine months’ life of the Sun-god before
he succumbed to the powers of darkness. The Avestic story
of Vafra, or, according to Spiegel, Vifra Naviza (Yt. V, 61)
belongs, I think, to the same class. He is said to have been
flang up in the air, in the shape of a bird by Thraétaona and
was flying for three days and three nights towards his own
house, but could not turn down. At the end of the third
night when the beneficent dawn came dawning up, he prayed
unto Ardvi Sfira Anpéhita to help him, promising to offer
Haomas and meat by the brink of the river Rangha. Ardvi
Sfira Andhita listening to his prayer is then said to have
brought him to his house safe and unhurt. Vifra Naviza in
this legend is very likely Vipra Navagva of the Rig-Veda
We have seen that the Navagvas and seven Vipras are
mentioned together in the Rig-Veda (VI, 22, 2) and that
the Ashvins, who are called Vipra-vdkasé in (V, 74, 7),
are said to have resided for three days and three nights
in the distant region. It is not unlikely, therefore, that
the story of the Navagvas, who go to help Indra in the
- world of darkness after completing their sacrificial session
of nine months, may have been combined with the story
of the Ashvinsin the Avestic legend of Vifra Naviza, Sans=

1, EBhys' Hibbert Lectures, p. 616.
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mediately there was light throughout the whole land.” ! This
reminds one of the story of Trita in the Rig-Veda previously
described. Trita’s abode is said to be in the distant region,
and we have interpreted it to mean the nether world of dark-
ness, an interpretation which amongst others is fully borne
out by the story of Ivan and his two brothers. But the dark
power takes a distinctive Russian appearance in the awful
figure of Koshchei, the deathless,—a fleshless skeleton who
squeezes heroes to death in his bony arms. He carries off &
princess ; after seven years the hero reaches his under-ground
palace and is hidden; but is discovered by Koshchei who typi-
fies winter in this case. All these legends -clearly indicate a
dark winter of some months’ duration, or the long winter-
night of the Arctic regions, There are other stories in which
the Sun-hero is said to have been detained in a place of
darkness; but it is not necessary to refer to them in this place.
For comparison I shall only refer briefly to a legend in the
Finnish mythology, which, though not Aryan in origin, may
yet serve to throw some light on the subject uuder considera-
tion. In the mythology of the Finns, the Dawn is called
Koi and “ Koi, the Dawn (masc.), and Ammarik, the Gloam-
ing (fem.), are said to have been entrusted by Vanna-issa, the
0ld Father, with lighting and extinguishing every morning
and evening the torch of the day. As a reward for their
faithful services Vanna-issa would allow them to get married.
But they preferred to remain bride and bride-groom, and
Vanna-issa had nothing more to say. He allowed them,
however, to meet at midnight during four weeks in summer.
At that time Ammarik hands the dying torch to Koi, who
revives it with his breath.”? If this legend has any meaning it
signifies the cessation of extinguishing the torch of the day
during four weeks in summer.  Koi and Ammarik both leave

1. Poor’s Comparative Mythology, p. 390. 2. Max Muller’s Con-
tributions to the Science of Mythology, pp. 207-8.
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of Ireland is described as being laid up in confinement or in-
disposed so as to be unable to defend their country against the
invasion of Ailill and Medle with their Fir Bolg, excepting
Cuchulainn and his father, again indicates, according to Prof.
Rhys, a sort of decline in the power of gods like that witness-
ed in the case of the winter-sun; in other words, it was an
indisposition or inactivity of the same sort which amounts
in the Norse Edda to nothing less than actual death of the
Anses at the hands of the powers of evil. This temporary
affliction or the indisposition of the gods forms the subject of
many other legends. DBut we have no space to narrate all of
them, and shall, therefore, only quote here the conclusion,
which Prof. Rhys has been forced to adopt, regarding the
meaning of these myths after a critical examination of the
different Celtic and Teutonie legends. Speaking of Gods
Demons and Heroes, in the last lecture of his learned work,
he thus sums up his views regarding the myths describing
the encounters between Gods or Sun-heroes and the powers

of darkness:— |
« All that we have thus far found with regard to the con-

test of the gods and their allies against the powers of evil and
theirs, wounld seem to indicate that they were originally regard-
od as yearly struggles. This appears to be the meaning of the
fore-knowledge as to the final battle of Moytura, and as to the
exact date of the engagement on the Plain of Fidga in which
Cuchulainn assists Labraid of the Swift Hand on the sword, a
kind of Celtic Zeus, or Mars-Jupiter, as the ruler of an Ely-
gium in the other world. It was for a similar reason that the
northern Sibyl could predict that, after the Anses had been
slain by Swart, aided by the evil brood, Balder would come to
reign, when all would be healed, and the Anses would meet
again in the Field of Ith. Nor can the case have been materi-
ally different with the Greek gods, as proved by the allusion
to the prophecy about the issue of the war with the giants.
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the epic tale in its present form, may probably be regarded as
originally referring to the sun remaining above the horizon
continuously for several days in summer., Traces of the same
idea betray themselves in Balder’s son Forseti or the Judge,
who, according to s, passage in old Norse literature, sits long
hours at his court settling all causes in his palace of Glitnir
in the skies. These points are mentioned as part of a hypo-
thesis I have been forced to form for the interpretation of cer-
tain features of Aryan mythology ; and that hypothesis, to say
the least of it, will not now be considered so wild as it wonld
have been a few years ago; for the recent researches of the
students of langnage and ethnology have profoundly modified
their views, and a few words must, at this point, be devoted
to the change that has come over the scene.”

Prof. Rhys then goes on to briefly describe how the
views of mythologists and philologists regarding the primeval
home of the Aryan race have been modified by the recent dis-
coveries in Gteology, Archaology and Craniology, and how the
site of that home has been shifted from the plains of Central
Asia to the northern parts of Germany or even to Scandina-
via not only on ethnological but also on philological grounds.
As we have discussed the subject previously, we omit this
portion of Prof. Rhys’ remarks and quote the concluding pa.-
ragraph which runs as follows:—

“Thus the voice of recent research is raised very damdedly
in favour of Burope, though there is no complete unanimity
as to the exact portion of Europe, to regard as the early home
of the Aryans; but the competition tends to lie between North
Germany and Scandinavia, especially the south of Sweden.
This last would probably do well enough as the country in
which the Aryans may have consolidated and organized them-
selves before beginning to send forth their excess of popula-
tion to conquer the other lands now possessed by nations

1. Rbys’ Hibbert Lectures, pp, 631-3.
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Arctic origin. In other words, all the differentie, mentioned
in the third chapter as characteristic of the Polar and Circum-
Polar regions, are met with in the Rig-Veda in such a way as
to leave no doubt regarding the conclusion to be drawn from
them. A day or a night of six months, and a long continuous
dawn of several days’ duration with its revolving splendours,
not to mention the unusually long Arctic day and night or a
year of less than twelve months’ sunshine, were all known to
the Vedic bards, and have been described by them not mytho-
logically or metaphorically but directly in plain and simple
words, which, thongh misinterpreted so long, can, in the light
thrown upon the question by recent scientific researches, be
now rightly read and understood. In fact the task, which I set
to myself, was to find out such passages, and show how in the
absence of the true key to their meaning, they have been sub-
jected to forced comstruction, or ignored and neglected, by
Vedic scholars both Indian and foreign, ancient and modern.
I do not mean, however, to underrate, on that account, the
value or the importance of the labours of Indian Nairnktas
like Yiska, or commentators like Sayana. Without their aid
we should have, it is readily admitted, been able to do little
in the field of the Vedic interpretation; and I am fully aware
of the service they have rendered to this canse. There is no
question that they have done their best in elucidating the
meaning of our sacred books; and their claims on the grateful
remembrance of their services by future generations of
acholars will ever remain unchallenged. But if the Vedas
are really the oldest records of our race, who can deny that in
the light of the advancing knowledge regarding primitive
humanity, we may still discover in these ancient records
facts and statements which may have escaped the attention
of older scholars owing to the imperfect nature, in their days,
of those sciences which are calculated to throw farther light on
the habits and environments of the oldest ancestors of onr
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within a few degrees of the North Pole. But though the lati-
tude of the original home can be thus ascertained more or less
definitely, yet there is unfortunately nothing in these tra-
ditions which will enable us to determine the longitude of
the place, or, in other words, whether the original home of the
Aryan race was to the north of Burope or Asia. But con-
sidering the fact that the traditions of the original Polar home
are better preserved in the sacred books of the Brahmins and
the Parsis, it is not unlikely that the primeval home was loc-
ated to the north of Siberia rather than to the north of Rus-
sin or Scandinavia. It is, however, useless to speculate on
the point without further proof. The Vedic and the Avestic
evidence clearly establish the existence of a primeval Polar
home, the climate of which was mild and temperate in ancient
times, before it was invaded by the Glacial epoch; and with
this result we must rest content, until we get sufficient new
materials to ascertain the exact position of the Aryan home
within the Arctic regions.

We commenced the book with a summary of the results
of the latest geological and archeological researches re-
garding the history of primitive humanity and the invasion
of northern Burope and Asia by a series of glacial epochs in
the Quarternary era. This discussion was prefixed to the book
with the object of clearing up certain misapprehensions re-
garding the early history of our planet based on knowledge
derived from older geological works, when man was believed
to be post-glacial ; and it will now be seen that our theory of
the primeval Arctic home of the Aryan races is in perfect ac-
cord with the latest and most approved geological facts and
opinions. A primeval Arctic home would have been regarded
an impossibility, had not science cleared the ground by esta-
blishing that the antiquity of man goes back to the Tertiary
era, that the climate of the Polar regions was mild and
temperate in inter-glacial times, and that it was rendered cold
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his year, while a hundred such years constitute his life-time, at
the end of which a grand deluge overtakes the whole universe
including Brahma. Now according to the Code of Manu and
the Mahdbhédrata the four yugas of Krita, Tretd, Dvéipara and
Kali form a yuga of gods, and a thousand such yngas make a
Kalpa or a day of Brahma of 12,000,000 years, at the end of
which a deluge destroys the world. The Puarinas, however,
have adopted a different method of computation. The four
yugas of Krita, Tretd, Dvapara and Kali are there said to con-~
stitute & Mahé-yuga ; 71 such Mahé-yugas constitnte a Man-
vantara, and 14 Manvantaras make a Kalpa, which, according
to this method of connting, contains 4,320,000,000 years. The
difference between the durations of a Kalpa according to these
two methods is due to the fact that the years making up the
four yugas of Krita, Tretd, Dvipara and Kali are considered
to be divine in the latter, while they are obviously human in
Manu and the Mahibhirata. For further details the reader
is referred to the late Mr. S. B. Dixit’s History of Indian
Astronomy in Mardthi, Prof. Rangichirya’s essay on Yugas,
and Mr. Aiyer's Chronology of Ancient India, a book, in which
the question of yugas and especially that of the beginning of the
Kali yuga, is subjected to a searching and exhaustive exami-
nation, The Hindun writers on astronomy seem to have adopt-
ed the same system, except ﬁryahhatta, who holds that 72,
and not 71, Mahi-yugas make a Manvantara, and that a Mahé-
yuga is divided into four equal parts which are termed Krita,
Tretd, Dvapara and Kali. According to this chronological
system, we are, at present, in the 5003rd year (elapsed) of
the Kali ynga of the 28th Mahi-yuga of the 7th (Vaivasvata)
Manvantara of the current Kalpa; or, 1,972,949,003 years
have, in other words, elapsed since the deluge which occurred
at the beginning of the present or the Shveta-viriha Kalpa.
This estimate is, as observed by Prof. Rangichérya, quite be-
yond the limit admitted by modern geology ; and it is not
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was universely adopted, and a Kali of 1200 ordinary years
was at once changed, by this ingenious artifice, into & magni-
ficent cycle of as many divine, or 360 x 1200 = 432,000
ordinary years. The same device converted, at one stroke, the
12,000 ordinary years of a Mahd-yuga into as many divine, or
360 x 12,000 = 4,320,000 ordinary years, affecting in & similar
way the higher cycles of time like Manvantaras and Kalpas.
How the beginning of the Kali yuga was thrown back, by
astronomical calculations, to 3102 B. C., when this hypothesis
of ¢divine years’ was adopted, is a separate question by itself ;
but not being pertinent to the subject in hand we need not go
into it in this place. Suffice it to say that where chronology
is invested with semi-religious character, artifices or devices,
like the one noticed above, are not unlikely to be used to suif
the exigencies of the time ; and those who have to investigate
the subject from a historical and antiquarian point of view
must be prepared to undertake the task of carefully sifting
the data furnished by such chronology, as Prof. Rangichirya
and Mr. Aiyer have done in their essays referred to above.
From a consideration of the facts stated above it will be
seen that so far as the Code of Manu and the Mahdbhéirata
are concerned, they preserve for us a reminiscence of a cycle
of 10,000 years comprising the four yugas, the Krita, the
Tretd, the DvApara and the Kali; and that the Kali ynga
of one thousand years had then already set in. In other
words, Manu and Vydsa obviously speak only of a period of
10,000, or, including the Sandhyés, of 12,000 ordinary or hu-
man (not divine) years, from the beginning of the Krita to
the end of the Kali yuga ; and it is remarkable that in the
Atharva Veda we should find a period of 10,000 years ap-
parently assigned to one yuga. It is not, therefore, unlikely
that the Atharva Veda takes the Krita, the Tretd, the Dviipara
and the Kali together, and uses the word yuga to denote the
combined duration of all these in the passage referred to above.
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indicating the existence of an Arctic home of these races
in ancient times; and from a consideration of all these he
arrives at the conclusion that the cradle of the whole Auman
race must be placed in the circum-polar regions, & conelu-
sion in which he is also supported by other scholars. But,
as observed by Prof. Rhys, it is no fatal objection to the view
we have endeavoured to prove in these pages that the mytho-
logies of nations, beside the Aryan, also point to the North
Pole as their original home; for it is not contended that the
Aryans may be the only people of northern origin. On the
contrary, there are grounds to believe that the five races of men
(pasicha jandh) often mentioned in the Rig-Veda may have been
the races which lived with the Aryans in their original home,
for we cannot suppose that the Vedic Aryas after their disper-
sion from the original home met only with five races in their
migrations, or were divided only into five branches. But the
question is one which can be finally decided only after a
good deal of further research ; and as it is not necessary to
mix it up with the question of the original home of the
Aryans, we may leave it ont for the present. If the North
Pole is conclusively shown to be the cradle of the human race
hereafter, it would not affect in the least the conclusion we
have drawn in these pages from a number of definite Vedic
and Avestic traditions, but if the existence of the Aryan home
near the North Pole is proved, as we have endeavoured to do
in the foregoing pages, by independent testimony, it i8 sure
to strengthen the probability of the northern home of the whole
human race; and as the traditions of the Aryan people are
admittedly better preserved in the Veda and the Avesta
than those of any other race, it is safer and even desirable to
treat the question of the primeval Aryan home independent-
ly of the general problem taken up by Dr. Warren and other
scholars. That the Veda and the Avesta are the oldest books
of the Aryan race is now conceded by all, and we bave seen
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that the Rik, the Yajus, and the Siman, all emanated from
the Supreme Purusha or the gods; and we must, therefore,
conclude that the tradition about the eternity of the Vedas, or
their divine origin is as old as the Veda itself. Accordingly,
when we come to the Brihmanas and the Upanishads, we na-
turally find the same view prevailing. They tell us that the
Rig-Veda proceeded from Agni (fire), the Yajur-Veda from
Véyu (wind), and the Sima-Veda from Strya (the sun), and
that these three deities got their warmth from Prajipati who
practised fapas for the purpose, (Shat. Brih. XI, 5, 8, 1 ff;
Ait. Brah, V, 32-34; Chan. Up. [V, 17, 1); or that the Vedas
are the breathings of the Supreme Being (Brih, Up. II, 4, 10);
or that Prajipati by means of the eternal Vach created the
Vedas and everything else in this world; and the same view
is met with in the Smritis like those of Manu (I, 21-23) and
others, or in the Purfinas, several extracts from which are
given by Dr. Muir in the volume above referred to. It is
admitted that the Vedas, with other things, are destroyed, at
the end of a Kalpa, by the deluge (pralaya) which overtakes
the world at the time. But we are told that this does not af-
fect the question of the eternity of the Vedas, as they are re-
promulgated at the beginning of the new Kalpa by Brahmé
himself after the grand deluge, and by the Rishis, who survive,
after minor deluges. The anthority generally quoted in sup-
port of this viewis a verse from the Mahdbhdrata (Shan-
ti-Parvan, Chap. 210, v. 19) which says, “ The great Rishis,
empowered by Svayambht (the self-born), formerly obtained,
throngh tapas (religious austerity), the Vedas and the Itihé-

sas, which had disappeared at the end of the (preceding)
Yuga.” ' The Rishis are, therefore, called the seers and nob

1. The verse is as follows :—FNTFAsFATEAIT, T3, dragrard -

gt | BHIC 99T gFATATET FEYAr | Bhavabhiiti, Utt. 1, 15
similarly says in another cnunectinu.-—ﬂ'@lﬁﬁ'l‘ ARMEAry Fee41 | 9T

TEET: YCTEATI | CA=ATIE LT JUOM: | €7+97 asTia |491-
q¥fr 0 Also Cf. Rig. VIIL, 59, 6, quoted infra.
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order, and its sense is said to be conveyed by these letters fol-
lowing each other in a definite succession. PBut Grammarians
are not satisfied with this view, and maintain that the sense of
a word is not expressed by the aggregate of its constitnent
letters which are transient, but by a certain super-sensuous
entity, called splhota (i.e., manifester, from sphut), which su-
pervenes the aggregate of the letters as soon as they are pro-
nounced, and reveals their meaning. Jaimini denies that there
are words in the Vedas which denote any transient objects, and
as the Vedic words and their sense are eternal, it follows, ac-
cording to him, that the Vedas are self-demonstrative, or that
they shine, like the sun, by their own light, and are, therefore,
perfect and infallible. TIf particular parts of the Vedas are
designated after some Rishis, it does not, we are told, prove
those sages to have been their authors, but merely the teachers
who stodied and handed them down. Badardyana, as inter-
preted by Shankardchérya (I, 3, 26-33), the great leader of the
Vedfinta School, accepts the doctrine of the eternity of sound
or words, but adds that it is the species to which the word
belongs, and not the word itself, that is eternal or indestruct-
ible, and, therefore, though the names of deities, like Indra
and others, which are all created and hence liable to destruc-
tion, are mentioned in the Veda, it does not affect the question
of its eternity as the species to which Indra and others are said
to belong is still eternal. In short, Vedic names and forms of
species are eternal, and it is by remembering these that the
world is created by Brahmd at the beginning of each Kalpa,
(Maitr. Up., VI, 22). The Veda is, therefore, the original
WORD the source from which every thing else in the world
emanated, and as such it cannot but be eternal ; and it is
interesting, as pointed out by Prof. Max Muller in his Lectures
on Vedanta Philosophy, to compare this doctrine with that of
Divine Logos of the Alexandrian Schools in the West. The
Naiyayikas, on the other hand, deny the doctrine of the eter-
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in the latter respect that we have the different versions of
Kathas, Kalapas, Mudakas, Pippaladas and so on. This view
is opposed to that of the Mimérsakas who hold both sense
and order of words to be eternal. But Patanjali is led to reject
the doctrine of the eternity of the order of words, because in
that case we cannot account for the different versions or Shé-
khiés of the same Veda, all of which are considered to be eqnal-
ly anthoritative though their verbal readings are sometimes
different. Patanjali, as explained by his commentators Kaiy-
yata and Nigoji Bhatta, ascribes this difference in the differ-
ent versions of the Veda to the loss of the Vedic texts in the
pralayas or deluges which occasionally overtake the world,
and their reproduction or repromulgation, at the beginning of
each new age, by the sages, who survived, according to their
remembrance.! Bach manvantara or age has thus a Veda of
its own which differs only in expression and not in sense from
the ante-diluvian Veda, and that different recensions of co-ordi-
nate aunthority of the same Veda are due to the difference in the
remembrance of the Rishis whose names are associated with the
different Shikhés, and who repromulgate, at the beginning of
the new age, the knowledge inherited by them, as a sacred
trust, from their forefathers in the preceding Kalpa. This
view substantially accords with that of Vydsa as recorded in the
verse from the Mahdbhérata quoted above. The later expositors
of the different schools of philosophy have further developed
these views of the Sfitra-writers and criticised or defended the
doctrine of the self-demonstrated authority of the scriptural
texts (shabda-pramdnpa) in various ways. DBut we cannot

1. Patanjali’s words are,—aq =i+h 7 & =@+qrfa FRa=a e«
em=areif | FACAdl FedT AT eTEr TOGIAT arsfTear | aRaraaw-
IR FEE FHISTTH A qeqerghiara | Nigoji Bhatta in his gloss
quotes the verse—qTaa=gat Srar yfae=arstndtas ; and observes that

qrar FurgaAaseqqa (Rig. X,190, 3) does not require us to assume
that order of words was the same in the new Kalpa, See Muir 0.8, T.,

‘frﬂl. HI' PP. 95'9?-
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suitable for new settlements. The vernal equinox was then
in the constellation of Punarvasf, and as Aditi is the
presiding deity of Punarvas, according to the termino-
logy adopted by me in Orion, this may, therefore, be call-
ed the Aditi or the Pre-Orion Period.

5000-3000 B. C.—The Orion Period, when the vernal equi-

nox was in Orion, Many Vedic hymns can be traced to
the early part of this period and the bards of the race
seem to have not yet forgotten the real import or signi-
ficance of the traditions of the Arctic home inherited by
them. It was at this time that first attempts to re-
form the calendar and the sacrificial system appear to
have been systematically made.

3000-1400 B. C.—The Krittikd Period, when the vernal

equinox was in the Pleiades. The Taittiriya Samhitd and
the Brihmanas, which begin the series of nakshatras with
the Krittikds, are evidently the productions of this pe-
riod, The compilation of the hymns into Samhitis also
appears to be a work of the early part of this period.
The traditions about the original Arctic home had
grown dim by this time and very often misunder-
stood, making the Vedic hymns more and more nnintel-
ligible. The sacrificial system and the numerous details
thereof found in the Brihmanas seem to have been
developed during this time. It was at the end of his
Period that the Ved&nga-jyotisha was originally com-
posed, or at any rate the position of the equinoxes men-
tioned therein observed and ascertained.

1400-500 B, C.—The Pre-Buddhistic Period, when the

Sttras and the Philosophical systems made their ap-

pearance.
These periods differ slightly from those mentioned by me

in Orion ; but the change is needed in consequence of the
theory of the Arctic home which carries back the beginning of
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gists, the post-Glacial period is, even now, said to have com-
menced some 50,000 years ago, if not earlier, we need not be
much surprised at the Purdnic estimate, especially when, as
stated above, it is found to disclose a real tradition of 10,000
years assigned to a cycle of the four yugas, the first of which
began with the new Kalpa, or, in the language of geology,
with the present post-Gllacial period. Another point wherein
the two views may be said to differ is the beginning-less-ness
(andditva) of the Vedas, It is impossible to demonstrate
historically or scientifically that Vedic religion and worship
is absolutely without a beginning, All that we can say is
that its beginning is lost in geological antiguity, or that the
Vedic religion is as old as the Aryan language or the Aryan
man himself. If theologians are not satisfied with the sup-
port which this scientific view accords to their theory about
the eternity of the Vedas, the scientific and the theological
views must stand, as they are, distinct from each other, for the
two methods of investigation are essentially different. It is
for this reason that I have stated the views in parallel
columns for comparison without mixing them up. Whether
the world was produced from the original WORD, or the
Divine Logos, is a question which does not fall within the pale
of historical investigation; and any conclusions based upon it
or similar other doctrines cannot, therefore, be treated in this
place. We may, however, still assert that for all practical
purposes the Vedic religion can be shown to be beginning-
less even on strict scientific grounds,

A careful examination of the Rig-Vedic hymns will show
that the Vedic Rishis were themselves conscions of the fact
that the subject matter of the hymns sung by them was an-
cient or ante-diluvian in character, thongh the expressions
used were their own productions. We have already referred
before to the two sets of Vedic passages, the first expressly
saying that the hymns were made, generated or fashioned like
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01, 13; &c.) This shows that the deities whose exploits were
sung in the hymns were considered to be ancient deities.
Nay, we have express passages where notf only the deities but
their exploits are said to be ancient, evidently meaning that
the achievements spoken of in the hymns were traditional and
not witnessed by the poet himself ; thus, in I, 32, 1, the poet
opens his song with a clear statement that he is going to sing
those exploits of Indra which were achieved at first (pratia-
mdni) or in early times, and the adjectives pidrvydn: and
ptirvih are applied to Indra’s exploits in I, 11, 3, and 1, 61,
18. The achievements of the Ashvins are similarly said to be
plroydni in 1, 117, 25 ; and the long list of the exploits given
in this hymn clearly shows that the poet is here rather sum-
marising the exploits traditionally known to him than enu-
merating events witnessed by himself or by his forefathers in
the near past. Thisis also evident from the fact that the
ancient Rishis mentioned in the hymns, like the Angirases or
Vasishtha, are believed to have been invested with supernatural
powers (VII, 33, 7-13), or to have lived and conversed with
(I, 179, 2 ), or shared in the enjoyments of the gods (Devd-
ndm sadhamddah, VII, 76, 4). They are also said to be the
earliest guides (pathikrit, X, 14,15) for future generations.
It is impossible to suppose that Vedic poets could have ascribed
such superhuman character to their ancestors in the near
past ; and we are, therefore, led to the conclusion that the an-
cestors here spoken of were the ante-diluvian ancestors (nah
plrve pitarah) who completed their sacrifices in the Arctic year
of 7 or 10 months. And what is true of the ancestors applies
as well to the ancient deities mentioned in the hymns. I have
pointed out previously that the legend of Aditi and her sons
is expressly stated to be a legend of the past age (pirvyam
yugam); and the same thing may be predicated of the legends
of Indra, the Ashvins or the other deities whose exploits are
described in the Rig-Veda as pdrvydne or prathamdni, that 1s,
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ject matter of the Vedic hymns is here referred to almost
in the same terms in which it is expressed by Vyésa in the
Mahabhéirata verse quoted above; and with such express
texts before us, the only way to reconcile the conflicting state-
ments about the human and the superhuman origin of the
hymns is to refer them to the form and the matter of the
hymns respectively, as suggested by Patanjali and other schol-
ars. Dr. Muir notices a passage (VIIL, 95, 4-5) where the
poet is said to have “ generated (ajijanat) for Indra the new-
est exhilerating hymn (naviyasim mandrim giram), springing
from an intelligent mind, an ancient mental product (dhiyam
pratndm), full of sacred truth.” Here one and the same
hymn is said to be both new and old at'the same time; and
Dr. Muir quotes Aufrecht to show that gir, that is, expres-
sion or wording, i8 here contrasted with dAi or thought, ob-
viously showing that an old thought (prafnd dhik) has been
couched in new langnage (naviyasi gih) by the bard to whom
the hymn is ascribed. In other words, the hymn is ancient in
substance though new in expression,—a conclusion to which
we have been already led on different grounds. We may also
cite in this connection the fact that amongst the different
heads into which the contents of the Brihmanas have been
classified by Indian divines, we find one which is termed
Purd-kalpa or the rites or traditions of a by-gone age, showing
that even the Brihmanas are believed to contain ante-diluvian
stories or traditions, The statement in the Taittirfya Samhitd
that ¢ The priests, in old times, were afraid that the dawn
would not terminate or ripen into sunshine,” is quoted by Stya~
na as an example of Purd-kalpa, and we have seen before that
this can be explained only by supposing it to refer to the
Arctic dawn,—an incident witnessible by man only in the in-
ter-glacial times. If the Brdhmanas can be thus shown to
contain or refer to the facts of a by-gone age, a fortiors the
1. See Muir O, 8, T., Vol, III, p, 239,
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and that there is no reason why the primitive Aryans
should not be placed on an equal footing with the pre-
historic inhabitants of Egypt in point of culture and ecivi-
lisation. The vitality and superiority of the Aryan races,
as disclosed by their conquest, by extermination or as-
similation, of the non-Aryan races with whom they came in
contact in their migrations in search of new lands from the
North Pole to the Equator, if not to the farther south, is
intelligible only on the assumption of a high degree of
civilisation in their original Arctic home; and when the
Vedas come to be further examined in the light of the
Arctic theory, we may certainly expect. to discover therein
many other facts, which will further support this view, but
which are still hidden from us owing to our imperfect
knowledge of the physical and social surroundings amidst
which the ancestors of the Vedic Rishis lived near the
North Pole in times before the last Glacial epoch. The
exploration of the Arctic regions which is being carried on
at present, may also help us hereafter in our investigation
of the beginnings of the Aryan civilisation. But all these
things must be left to be done by future investigators when
the theory of the Arctic home of the Aryans comes to be ge-
nerally recognised as a scientific fact. Our object at pre-
gent is to show that there is emough evidence in the Veda
and the Avesta to establish the existence of an Arctic
home in inter-Glacial times; and the reader, who has fol-
lowed us in our argnments, set forth in the preceding
pages, will at once perceive that the theory we have en-
deavoured to prove, is based on a solid foundation of ex-
press texts and passages traditionally preserved in the two
oldest books of the Aryan race, and that it is amply forti-
fied by independent corroboration received from the latest
resaults of the correlative sciences, like Geology, Arch®ology,
Linguistic Palaology, Comparative Mythology and Astro-







































































































































