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INTRODUCTION

Or all the great figures which look down upon us across
the gulf and void of time, Jesus of Nazareth is the most
gracious and winning of aspect; and, although his memory
was soon associated with that poliey of craft and exclusive-
ness, of cruelty and credulity, which in East and West
styled itself orthodoxy, nevertheless his name has ever been
for the poor and oppressed, for the despised and dis-
inherited of the earth, a bond and symbol of union in peace
and charity, It behoves us, then, more than ever in this
age, when old faiths are loogening their hold on us, and
new superstitions, like Spiritualism, Occultism,and Christian
Science, threaten to imprison our minds afresh, to inquire
carefully who Jesus of Nazareth was, what were his real aims
and ideas, what the means at his command for realising them,
how the great institutions connected with his name origin-
ated and grew up. This I have tried to do in the follow-
ing pages, in as simple and straightforward a manner as I
could, without ambiguity, but also without sarcasm or
mockery. For these qualities of style could only enlist me
readers in circles where I would rather not find them, and
are in any case inappropriate in such a discussion.

The orthodox reader will probably here exclaim :
Then why choose such a title for your book? Can
1t do otherwise than wound and shock Christian sentiment ?
I do not think it should do so, and can only entreat
such readers to be patient and hear me out; especially if,
like most Christians, they can allege no better reason for
holding the faith they profess than they can for the colour

of their hair being what it is. For it is undeniable that
xi






INTRODUCTION xiil

substance, have every right to call it what it is—namely, a
myth. If it be answered that the story of Christ’s birth 1s
in the Bible, while that of Danae is not, I should answer
that in modern Church Congresses clergymen constantly
stand up and declare the contents of the first chapters of
Genesis not only to be mythical, but to have been borrowed
from older Assyrian myths. Yet Paul attached so much
weight to the story of the Temptation and Fall of Adam
and Eve as to make it the basis of his doctrine of Christ
and of Christ’s redemption of our race. Here, then, is myth
no less in the New than in the Old Testament; and I am
by no means the first to find it therein.

It will certainly be also argued that the evidence of the
saints of the early Church ought to be accepted by us,
because they derived their faith direct, or almost direct, from
Jesus Christ. I should reply that, morally gifted as Jesus
was above his contemporaries, he nevertheless shared with
them the chief superstitions of his age. And I will add,
what will be new to those who are not versed in the literature
of the early Church, that the Christians of the first three or
four centuries, though they renounced the religious uses
and rites of the pagan societies among whom they were
recruited, were far from renouncing pagan beliefs. They
ceased to offer sacrifice to the old gods, but they continued
to believe in them. They merely changed their names and
titles, and called them wicked demons instead of gods.
They continued to believe that Zeus and Apollo, Mars and
Venus, Mithras and Cybele, were supernatural beings,
gifted with superhuman faculties and knowledge; and the
main argument adduced by Christian homilists against
sacrificing to the ancient gods was ever this, that they were
hungry ghouls elamouring to be fed with the blood and reek
of victims slain in their honour. Stop the sacrifices, they
argued, and the demons that masquerade as gods will be
starved out and reduced to weakness and impotence.
Intellectually, then, conversion to Christianity counted for






INTRODUCTION XV

measures for our own religion, merely becanse it is ours,
and another set for all other faiths, we must avoid circum-
locutions, and boldly schedule the survivals or revivals
which are to be witnessed in so many of our ritualistic
churches, just where they really belong in the scheme of a
comparative study of religions—namely, among fetish
cults. Now the germs of such a sacramentalism are beyond
doubt present in the New Testament, especially in Paul’s
Bpistles.

It will be urged against me that in this book I seldom
give references in support of my statements. I have not
done so because, in a work intended to be brief and
popular, it was impossible. To have done so efficiently
would have required a score of volumes of the same size.
Behind my book, however, lie twenty years of close study
of the Christian literature and rituals of the first five
centuries ; and I doubt if anyone who has pursued the
same course of reading for an equal length of time, and
with an open mind, will condemn many of my conclusions.

Some of my readers may also find fault with me for not
having discussed methodically and more at length the
date and authorship of each Gospel. On the whole, the
traditional dating seems to me the most satisfactory.
Thus I should set the composition of Mark’s Gospel, as we
have it, about a.p. 70, of Luke’s at any time between 80
and 95, of Matthew’s about 100, of John’s about 110. I
see little difficulty in supposing that the John Mark
mentioned in Paul's Epistles drew up some time after
Peter's death (as Irenwus affirms) the Gospel named after
him: and I am inclined to think that Luke, the com-
panion of Paul, really wrote the third Gospel and the Acts,
though there is, of course, much to recommend the counter-
hypothesis. The Gospel of Matthew is recognised even by
conservative critics to be the work of an unknown writer;
and the old view that the Fourth Gospel was written by an
apostle and eye-witness is quite exploded.
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forger would not thus have gone out of his way to reveal
to us that the entire Church of Rome belonged to the
Judaising party of James and John, and that their hatred
of the Apostle of the Gentiles continued to be so intense
that they abandoned him in his hour of need. I believe
no one would ever have disputed the authenticity of this
letter if a pagan had written it instead of Paul. If, then,
it is anthentic, the other two must be accepted also. A
tendency set in very early among Christian writers to glose
over and obliterate all traces of the quarrel between Paul
and the pillars of the Church, which in the Epistle to the
(Galatians, probably the earliest of the letters of Paul, is so
vividly described. In the Acts of the Apostles this tendency
is very clearly exhibited, and any forger of Pauline letters
would have been dominated by it. The Epistle to the
Hebrews has never been seriously attributed to Paul, but it
is clearly anterior to a.p. 70, and Tertullian was probably
right in attributing it to Barnabas.

I have cited the Book of Revelation as a work of the last
decade of the first century. This was the tradition of
Irenmus, and the fact that a rescript of Domitian of the
year 93 is cited in it verbatim confirms that tradition.
This, however, does not preclude us from seeing in it a
working up of an earlier document of about the year 68 or
69, to which date Renan assigned if.

It remains to acknowledge my indebtedness to the three
greatest Christian scholars of our age—the Abbé Loisy,
Prof. Adolf Harnack, and J. Wellhausen. I have here and
there cited them by name ; but those who are acquainted
with their works will recognise their influence in almost
every page of my book.

I fear most of my readers will find my first few chapters,
in which I set forth the textual problem, stiff reading. If
80, I need not be disappointed ; for in the field of criticism
no results can be worth much which do not involve hard
study. Nothing is so contemptible as the facile orthodoxy






CaarTER 1.
PAUL

Tan late Master of Balliol, Benjamin Jowett, once
wrote to a lady who sought his opinion, that the
Gospels are fragments of unknown age, full of
incredible things; and few will to-day maintain the
narratives, which survived among the Christians,
of the life of the founder, Jesus of Nazareth, to be as
full, accurate, and authentic as the supposed import-
ance of their subject-matter demands. Of Soecrates,
Plato, Aristotle, and many other teachers of antiquity,
not to mention great military and political leaders,
we can out of the records bequeathed to us construet
lifelike pictures, can trace with certainty the gradual
development of their minds and characters, and
exhibit in detail their careers. Often we have their
very letters and writings; and coins and sculptures
preserve to us the lineaments of their countenances.
Yef of Jesus, whose birth is supposed to have opened
a new era, not only for this earth, but for the entire
universe, we know all too little; and we have not
enough material to write a life of him, in the sense in
which we write lives of Julius Cmsar, of Cicero, of
Augustus, and of many others who were nearly his
contemporaries.

But the Gospels are not the earliest Christian
documents which we possess ; for the earliest of them
—that of Mark—is nearly a generation later than the

Epistles of Paul, of which several were written within
1 B






PAUL 3

not interested. And yet this enthusiast’s letters are
not wholly barren, but reveal, though quite inciden-
tally, the following facts about Jesus. We learn
from them that he was born of woman—that is to say,
like any other human being ; that he was born of the
seed of David, and was under the law—in other words,
that he was an orthodox Jew ; that he shared with us
all the weakness and infirmities of the flesh ; that he
was obedient unto death, and died on the cross suffering
as ordinary men suffer and die.

But this earthly life of Jesus, beginning with birth
and ending with crucifixion, was, according to Paul, a
mere incident in a larger divine life and existence.
And at this point it is important to notice that Paul
was pre-eminently a man of visions and dreams,
prizing what in moments of ecstasy he beheld more
highly than waking realities. The crucified Jesus,
who had been raised from the dead, not in the
corruptible flesh, but with such a spiritual and in-
corruptible body as, according to Paul, could alone
inherit incorruption, had been seen after death by a
multitude of his followers, and last of all had appeared
and spoken to himself during his journey to Damascus.
He even relates how, on this or perhaps some other
occasion, he was caught up into the third heaven,
whether in the body or out of the body he knew not.!
Thus “ caught up into paradise,” he had ‘‘ heard un-
speakable words,which it is not lawful for a man to utter.”
Lest he should be exalted overmuch by the exceeding
greatness of these revelations, there had been given to
him a thorn in the flesh, a messenger of Satan to buffet
him. Of this he had prayed to bedelivered; but the Liord

1 2 Cor. xii. 1 foll.
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ever felt them. But Paul was cast in another mould;
his scruples, once excited, gathered force in his
sensitive conscience, and ripened at last into a vision
of Jesus on the road to Damascus, when he heard the
voice of the risen Messiah calling to him from heaven:
“Saul, Saul, why kickest thow against the pricks ?”’ The
pricks were those of his own congeience. If 18 untrue
to say that from this erisis Paul emerged a different
man, inspired with new ideals. He had already
formed or imbibed from others the ideal of a univer-
salist Messiah, perhaps even of a suffering saviour of
humanity. This scheme lay ready in his mind; and
he fitted it, not without some violence, on to Jesus of
Nazareth, whose own teaching and example had so
strongly impressed his personal followers. Their faith
in their master impressed Paul in turn, and led him,
as it were, to appropriate Jesus nolens wvolens as his
own, and to superimpose on him all the transcendental
réle and cosmic importance which in previous training
he had learned to assign to the expected Messiah.
Thus conversion signified for Paul not an acceptance
of new principles, but only a new application of old ones.

Let us illustrate this point. There is some uncer-
tainty about the teaching of Jesus; but this much is
clear, that he had no message except for hisown country-
men, nor ever dreamed of any but Jews sharing in the
heavenly kingdom whose near approach he proclaimed.
He expressly forbad his disciples to missionise the
heathen, or even the Samaritans, who yet in the
Pentateuch reverenced the same sacred books as
himself, and were in reality the most genuine Jews
of that age. Paul, however, had, from early training,
learned to conceive of the coming Messiah or Christ
as a heavenly being, the power and wisdom of God,
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should accept the Jewish law and undergo cireum-
cision, why they should keep sabbaths, or observe the
many ritual taboos which hedged in the dinner-
table of the Jews and prevented their eating in
the company of Gentiles. It was just here
that Paul could not fail to come into conflict
with Peter and James and John, and other personal
followers of Jesus. The latter had indeed known
how to interpret in a rational manner the rule of
the sabbath, but had never dreamed of repealing it,
any more than of repudiating ecircumecision or the
Jewish sacrificial system. His followers, accordingly,
could but resent Paul's denial that the law was
binding for his converts, his allowing them to
participate in the meals of Gentiles, his contempt for
taboos in general. They denounced the short cut to
salvation which he had invented for Gentiles, and
insisted that there was no way into the impending
messianic kingdom except through the very works
and observance of the law which Paul reckoned un-
necessary. The Messiah, they argued, was a Messiah
of the Jews alone, not of the Gentiles, for whom the
divine promises were never made, and between whom
and Jehovah no covenant ever existed. Therefore
a Gentile who desired to enter the kingdom must
enter it through the narrow gate of Judaism. They
asked what right had Paul to cloak his revolt against
the law with the name of Jesus, who had, with his
own lips, declared that he came not to abolish the law,
but to fulfil it. By what right, they asked, did Paul
attribute his own dreams and fancies to a Christ
whom he had not known, and from whom he had
never received any apostolic commission? They
scoffed at his revelations, and, in the heat of the
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cradle, because Paul’s silence about the historie Jesus
is otherwise unintelligible. He was well aware that
the horizon of Jesus, like that of any other Galilean
prophet of that age, was bounded by an exclusive
regard for Judaism and Jewish nationality; that his
sympathies had not overstepped these limits ; that he
had forbidden to his disciples the paths of the Gentiles
and the cities of Samaritans; and, knowing as much
as he did, he could hardly do otherwise than disparage,
both for himself and his flock, all knowledge of Christ
““after the flesh.”” Instead of pondering the real facts
of Jesus’s life and ministry, he fixes his own gaze and
that of his econverts on the pattern laid up in heaven.
This is why we seek in vain in Paul’s letters for
details of Jesus’s earthly career. It did not interest
him; nay, more, it was an awkward and un-
pleasant topic, which lay too near the accusations
from which he had incessantly to defend himself.
Quite incidentally, as we have seen, he records, or
rather enables us to infer, a few general facts about
the life of Jesus; but in general he abstains from
mentioning it, and is absorbed in his own hallucina-
tions and transcendental fancies—grandiose, it s true,
but sorely baffling our modern curiosity.

And it is not merely the outward events and
viciggitudes of Jesus’s life, as even unsympathetic
Jews must have witnessed them, that failed to touch
and interest Paul; he is equally silent about the
moral and religious teaching of the Master, and shows
no acquaintance with the Sermon on the Mount or
with the parables. And this is all the stranger
because there are several fairly well-authenticated
sayings of Jesus which would have stood him in good
stead when he was combating the Judaising apostles.
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of fourteen years I went up again to Jerusalem...... by
revelation ; and I laid before them the gospel which I
preach among the Gentiles....... But from those who were
reputed to be somewhat (whatsoever they were, it maketh
no matter to me; God accepteth not man's person )—they,
I say, who were of repute, imparted nothing to me.......
And when they perceived the grace that was given unto
me, James and Cephas [i.e., Peter| and John, they who
were reputed to be pillars, gave to me and Barnabas the
right hands of fellowship, that we should go unto the
Gentiles, and they wunto the circumcision; only they
would that we should remember the poor; which very
thing I was also zealous to do.”

The situation is clear. The real companions of
Jesus, James and Peter and John, obedient to their
Master’'s tradition, obstinately refuse themselves to
preach the gospel to uncircumecised Gentiles. Paul
insists on doing so, and alleges in justification his
own special revelations of Jesus. They on their side
consent to allowhim to go his way, and to disseminate
outside the Jewish world the gospel which was his,
yet not theirs nor their Master’s, on one condition,
that he and his converts send plenty of money to
support the saints of Jerusalem. The “ pillars” of
the Church there are clearly anxious to be rid of Paul,
and with truly Jewish practicality they name their
terms. They will leave him alone with his Gentiles,
but he must not forget the backsheesh. Nor did
Paul forget it, for in his second Letter to the
Corinthians two entire chapters are given up to the
topic. In these he employs every art of rheforic,
flattery, and edification, in order to induce his converts
to subseribe, and that handsomely. His anxiety about
the matter is ever undisguised, and we discern clearly
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pleasure of God, who separated me from my mother's
womb, and called me through his grace, to reveal his Son
wn me, that I should preach him among the Gentiles ;
immediately I conferred not with flesh and blood ; neither
went I up to Jerusalem to them which were Apostles
before me ; but I went away into Arabia ; and again I
returned unto Damascus.”

The revelation, then, with which he was graced was
this, that he was to go and preach the Son of God
among the Gentiles—preach, that is to say, not the
historical Jesus, but @ prior: messianic conceptions
of his own. Had he gone up to Jerusalem and
condescended to ascerfain from the flesh and blood
companions of Jesus what manner of man the latter
had really been, and what he had taught, he would
have learned at the outset that Jesus had reserved
the messianic kingdom for conforming Jews alone,
and peremptorily forbidden the inclusion of un-
circumeised Gentiles, whose idolatry he never once
denounced, simply because they and their affairs lay
g0 entirely outside of and beyond his horizon. Paul
was aware that his initial revelation conflicted with
the traditions of the earthly Jesus, and for that reason
avoided Jerusalem and the apostles that were before
him. We need not regret that his innate idealism
launched him in the way of the larger and more liberal
teaching. He had a soul above taboos, and so really
had Jesus, who, if he had been a Jew of the Dispersion,
and his horizon not confined to Galilee, might equally
have cast off the slough of Jewish ceremonialism, and
have opened his messianic kingdom to all who had
become monotheists.

After three years thus given up to his own lucubra-
tions, Paul did repair to Jerusalem in order to make
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in order *‘ to lay before’ the leaders of the Jerusalem
fellowship “ the gospel which I preach among the
Gentiles.”” This gospel he had evolved out of his own
inner consciousness, so we are not surprised to learn
from the next verse that he only laid it * privately
before them who were of repute.” It was clearly so
remote from the gospel with which the mass of believers
were familiar in the very home and diocese of Christ
himself that it was expedient not to communicate it
to them. We infer that, if he had broached it to them,
there would have been such a general outery against
him as would have deprived him of the ‘liberty wn
Jesus Christ” which he and his converts enjoyed;
and he ““would be running’ in the future and * have
run’ in the past ““in vain.” He relates with much
complacency how, in the course of this second visit to
Jerusalem, he found nothing to learn even from those
“ who were reputed to be pillars of the church.” They
“imparted nothing ”’ to him. After so many years it
was rather late to try. And how delightfully ironical
is Paul at the expense of the older apostles and
kinsmen of Jesus! * Whatsoever,” he adds, ““they were
matters not to me ; God accepteth not man’s person.”
But if Paul succeeded when in Jerusalem in with-
holding the character of his gospel from the mass of
the believers there, he could not prevent Palestinian
missionaries from penetrating into Galatia and other
districts which he claimed for his own, and there
announcing another gospel, more authentic—let us
not seruple to own it—than that which he had evolved
out of his own ecstatic consciousness, though less
attractive to Gentiles, who naturally preferred to
believe that the Jesus in whose name Paul appealed
to them was just a monotheistic teacher with a special
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he would in a brief space return on the clouds of
heaven to earth, to judge all men.

In the first Letter to the Corinthians (ch. xv.) Paul
enumerates the appearances of the risen Jesus thus :
“ Now I make known wunto you, brethren, the gospel
which I preached unto youw, which also ye received.
...... For I delivered unto you first of all that which
also I received, how that Christ died for our sins
according to the scriptures; and that he was buried ;
and that he hath been raised on the third day according
to the scriptures; and that he appeared to Cephas ;
then to the twelve; then he appeared to above five
hundred brethren at once, of whom the greater part
remain until now, but some are fallen asleep ; then he
appeared to James; then to all the apostles ; and last of all,
as unto one born out of due time, he appeared to me also.”

Such testimony as the above stands or falls with a
number of other equally well authenticated ghost-
stories. That the appearances recorded by Paul were
gubjective, in the sense that Jesus only appeared to
those who already believed in him, is declared to have
been the case in the Acts of the Apostles. It is im-
possible to collate apparitions, and we know not in
what guise Jesus appeared to Paul, who had never
enjoyed his personal acquaintance, and in whose case,
therefore, were absent those psychological materials
and conditions of an apparition which were amply
present in the case of the others whom he enumerates.
However, these considerations are alien to our present
purpose, which is to point out how important a part
these visions of Christ played in the development of
Paul's Christology. It was only too easy to clothe a
phantasm with sublimest attributes, to promote it to
the dignity of Power and Wisdom of God. That the

C












- THE GOSPELS COMPILATIONS

21

If the reader will take a red pencil and underline
in the Gospels of Mt and Le all the phrases,
gentences, and entire narratives which are in verbal
agreement with Me, he will find very little left of the
latter which ig not in them ; so that, if we had not
Me's gospel preserved to us, we could yet reconstruct
nearly the whole of it out of the agreements of the
other two. A single example will illustrate this. Let
us take Me ii. 18-17 and confront it with Mt ix.
9-13 on one side and Le v. 27-32 on the other,
italicising in them every word in which they agree

with Me :—

Luke.

27. And after this
he went forth

and he beheld a cus-
toms officer, by name
Leveis, sitting at the
customs house, and
said to him, Follow me.

28. And having leff
eve ing, he arose
and followed him.

29, And Leveis
made a great enter-
tainment for him in
his house, And there

. was a crowd numerous

of customs officers and
others who were with
them lying down to
eat.

30. And the Phari-
sees and their scribes
grumbled unto his dis-
ciples, saying, Where-
fore with the customs
officers and sinners do
ye eat and drink ?

81, And Jesus
answered, and spake

MARE.

18. And he went
forth again unto the
sea, and all the people
came to him, and he
was teaching them.

14. Andashepassed
along he saw Leveis,
the son of Alphmus,
gitting at the custom-
house, and says to
him, Follow me. And
he arose and followed
him.

15. And it happens
that he lies down to
eat in his house, and
numerous customs
officers and sinners
lny down with Jesus
and with his disciples;
for they were numerous
and were following
him, (16) and scribes
of the Pharisees. And,
seeing that he ate with
customs officers and
ginners, they said to
his diseiples, that with
the customs officers
and sinners he does
eat and drink.

MATTHEW.
9. And Jesus, as he

| passed along thence,

saw & man sitting at
the customs house,

called Matthew, and
says to him,

Follow me. And he
arose and jfollowed
him.

10. And it happened,
as he was lying down
to eat in the house,
why lo, numerous
customs officers and
sinners came and lay
down to eat with Jesus
and his disciples.

11, And the Phari-
sees seeing said to his
disciples, Whywith the
customs officers and
ginners eateth your
teacher ?
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works. Thus a medieval biographer, writing a life of
Charlemagne, would copy out the picture of an ancient
Cmsar, drawn by Suetonius eight centuries before, and
make it do duty for his hero, even as the later
Ephesians, when they desired to honour the patriots
of their age, would chisel the name of an ancient
celebrity off his statue in the public square and replace
it with the name of the more modern celebrity.

We must not, then, condemn the authors of the first
and third gospels for appropriating the text and matter
of the second ; for, in doing so, they merely followed
the literary custom, as of their own, so of preceding
and subsequent ages. It is more important fo remark
that, having before us in Me the main authority used
by the two later evangelists, we can judge of their
literary methods and discern how they used their
sources. By way of example, let us take the section
of triple texf, transeribed above, and verse by verse
compare Mt and Le with Me, their common source.
In verse 13 of Me the itinerary of Jesus is given: he
went forth unto the sea. The copyists skip this detail,
as they do the point that the people were flocking to
Jesus to hear his teaching. Lec adopts the phrase
that he went forth ; Mt the other, as he passed along.

In verse 14 both omit the name of the officer’s
father, Alpheus, and Mt substitutes Matthew for Leveis
(or Levi). Lec improves on his source by explaining
that Leveis left everything, with proper apostolic
renunciation of this world’s goods. It does not appear,
however, that he gave up his house and cook.

In verse 16, for Mec’s scribes of the Pharisees Lie sub-
stitutes Pharisees and their scribes, Mt the Pharisees
simply, omitting scribes. In Le it is the disciples who
are reproved in the second person plural for eating
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MATTHEW.

1. Then Jesus was
LED up into thewilder-
ness by the spirit, to
be tempted BY THE
DEVIL, (2) and having
fasted forty days and
forty nights, after-
wards HE HUNGERED,

MaRE,

12, And immedi-
ately the spirit sends
him forth into the
wilderness.

13. And he was in
the wilderness forty
days being tempted by
Satan, and he was
with the wild beasts,
and the angels minis-
tered unto him.

25

LuUxke.

1. But Jesvs full of
a holy spirit returned
from the Jordan, and
was LED in the spirit
in the wilderness, (2)
forty days being
tempted BY THE DEVIL ;
and he ate nothing in
those days, and when
they were completed
HE HUNGERED,

MaTTHEW.

3. And the fempter came up
and sA1p To HIM, IF THOU ART SoN
oF Gob, SPEAK THAT these sTONES
BECOME LOAVES.

4, But he ANSWERED AND said,
It 18 WRITTEN, NOT BY A LOAF ALONE
SHALL MAN LIVE, but by every word
issuing forth by mouth of God.

5. Then the devil taketh mim
along into the holy city, aNp sTooD
HIM UPON THE WING OF THE TEMPLE,
(6) AND says To HIM, IF THOU ART
soN oF (oD, CAST THYSELF DOWN.
For 1T 18 WRITTEN THAT HE SHALL
GIVE HIS ANGELS CHARGE CONCERN-
ING THEE, and ON HANDS THEY
SHALL BEAR THEE UP, LEST EVER
THOU DASH THY FOOT AGAINST A
BTONE.

7. Jesus said To mimM, Again it
is written, THOU S8HALT NOT TEMPT
THE Lorp TEY Gobp. (8) Again
the devil taketh him alongon to
a mountain high exceedingly and
BHOWS HIM ALL THE KINGDOMS OF
THE universe AND THE GLORY OF
THEM. (9) And he said to him,
These things all will I cive thee,
¥ tHOU WwIiLT fall down and
worsHIP ME. (10) Then saith to
him Jesus, Begone, Satan! For
IT I8 WRITTEN, THE LORD THY GoD
SHALT THOU WORSHIP, AND HIM ALONE
sHALT THOU SERVE. (11) Then
THE DEVIL letteth him go, and Lo,
angels came up and ministered
unto him.

Luke.

8, But THE DEVIL BAID TO HIM,
Ir THOU ART 80N oF (oD, BPEAK
to this STONE THAT IT BECOME A

LOAF.
4, And Jesus MADE ANSWER to

him, T 18 WRITTEN THAT NOT BY
LOAF ALONE SHALL MAN LIVE,

5. And having led him up he
SHOWED HIM ALL THE KINGDOMS OF
tHE world in a moment of time.

6. And the devil samp To HIM,
To THEE witL, I eive all this
authority AND THE GLORY OF THEM,
for to me it hath been given over,
and to whomever I will, I give it.

7. Thou then, ¥ THOU WILT
worsarp before M, it shall all be
thine. (8) And JEsus, answering,
said To mIM, IT 1s WRITTEN, THOU
SHALT WoRSHIP THE LiorRp THY GoOD,
AND HIM ALONE SHALT THOU SERVE.
(9) But he led m1y into Jerusalem
AND STOOD HIM ON THE WING OF THE
TEMPLE, AND 8aid To HIM, IF THOU
ART soN oF Gop, CAST THYSELF
powN hence. (10) For 1T 18
WRITTEN that HE SHALL GIVE HIS
ANGELS CHARGE CONCERNING THEE
to guard thee, (11) and that o~
HANDS THEY SHALL BEAR THEE UP,
LEST EVER THOU DASH THY FOOT
AGAINST A STONE. (12) And JEsus
answering min sarp, It hath been
said, THOU SHALT NOT TEMPT THE
Lorp tay Gop. (13) And having
completed every temptation, THE
pEvIL quitted him for a season.
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matter from this last source which Le left out, and
viee versd, just as the one of them sometimes keeps
from Me matter which the other omits. It is probable
also that Le had a third source from which he took a
few striking parables peculiar to himself. Why Le—
who, at the beginning of his Gospel, assures us that
“many had taken in hand to draw up a narrative”
(of Christ’s ministry)—should have used just the two
earlier documents used by the author of the first
Gospel, we do not know. If we had not his assurance,
we should naturally presume that only those two were
in eirculation in the districts or distriet in which they
moved.

It follows that the first and third gospels are not
original works, but mere compilations of earlier books ;
and the compilers have certainly compressed or
expanded one of their sources—viz., Mc—as they
pleased, and, in not a few cases, have tried to improve
upon it by omitting traits of simple humanity which
still remain therein, but which offended a later
generation as being out of keeping with the growing
legend of the divinity of Jesus. The old traditional
view that the Gospels are original documents, indepen-
dently thrown off by their authors in the heat of
inspiration, must be given up; nor is it any longer held
even by divines accounted orthodox.
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the Messiah, or son of God. His temptation by the
evil one, of which the narrative has been given above,
at p. 25, immediately followed upon his baptism.
Having triumphed over the devil, Jesus was now ripe
for the work of his ministry, and, John having been
imprisoned or slain by Herod Antipas, Jesus took up
his master’s work, proceeded to Galilee, and began to
preach. We learn nothing of his age, appearance, or
previous life, nor why he went to Galilee. We do
hear, however, that, instead of proclaiming himself fo
be the Messiah, he merely delivered the same message
as John, saying, The time is fulfilled, and the kingdom
of God is at hand ; repent ye.

The next episode is the call of four fishermen of
Galilee, Simon (Peter), and Andrew, James and John,
the two sons of Zebedee, to be disciples. Jesus sees
them in boats casting their nets, and, without preface
or ceremony, says : Come ye after me, and I will make
you fishers of men. Whereupon they abruptly forsake
their nets and follow him.

This anecdote cannot be from the lips of an eye-
witness, but has been arranged as a background
against which Jesus can utter his aphorism about
fishers of men. In its childish simplicity, this story
of the call of the four chief apostles reminds me of a
question once put to me by my little boy, aged four.
“ Father, how did you come to know Uncle Gus?”
I hesitated a moment to reply, and the child promptly
supplied his own solution: “I suppose you met him
in the street one day, and spoke to him, and liked
him go much that you asked him in to tea.” That is
a child's way of making friends with other children ;
and Mark’s idea of how Jesus made disciples 1s almost
equally naive.
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in open contradiction of himself, he adds, ‘“ but go
thy way, and shew thyself to the priest, and offer for thy
cleansing the things which Moses commanded for a
testimony unto them.” If to the priest it was to be
thus solemnly attested that the leper was cleansed,
and so fit to be admitted afresh into the synagogue,
how could others not hear of it? We are therefore
not surprised to learn that the leper at once ‘““went out
and began to publish it much and to spread abroad the
matter, insomuch that Jesus could no more openly enter
the city, but remained outside in desert places.”

In the last verses of ch. iv. Jesus stills a storm on
the lake of Galilee, and the same miracle is repeated
at the close of ch. vi. The interval between these
two great nature miracles, which we shall presently
discuss more in detail, is filled up with two stories,
the one of them telling of the grotesque miracle of the
Gadarene swine, the other of the raising from the
dead of Jairus' daughter. These miracles are the
chief thaumaturgic feats of Jesus during his Galilean
ministry. Yet he wishes them to be kept quiet, and
we read, as before, that ¢ he charged them much that no
man should know this.” Nevertheless, when in the
next chapter he returns with his disciples to his own
country, we are told that his fame had spread thither,
o that many were astonished, and asked how he came
to work such mighty works. So regularly does our
author stultify himself !

The cure of a woman with a bloody flux is thrust
into the midst of the Jairus story, which is followed in
ch. vi. by a visit of Jesus to his own home, where his
own family flout him. There follows, first the giving
of a commission to the twelve apostles, already named
in ch. iii. 14-19; then the story of John’s beheadal
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too, had some trouble to persuade the enthusiastic
crowds who flocked to hear him preach that he was
not himself the Messiah, but only his forerunner and
herald. These injunctions of secrecy, therefore, are
intelligible as part of a tradition already waning that
Jesus did not make his débiit as Messiah, but assumed
the réle little by little ; the other evangelists servilely
copy them out from Mark, yet stultify them by insist-
ing that Jesus was from the first acclaimed as Messiah
both by himself and by others. They therefore leave
no room for growth and development in his own and
other men’s ideas, and are, so far, less entitled to
credence than Mark.

Another characteristic of Mark’s narrative is harder
to explain—this, namely, that he constantly assigns,
as the reason why Jesus taught in parables, the desire
not to be understood by those who heard him. Thus,
when the disciples ask him, in private, the meaning of
the parable of the Sower, in ch. iv., he prefaces his
explanation with these words: ¢ Unto you is given the
mystery of the kingdom of God ; but unto them that are
without all things are done in parables: that sceing they
may see, and not take in; and hearing they may hear,
and not understand ; lest haply they should turn agawn,
and it should be forgiven them.”

In other words, Jesus used the parable in order to
conceal his meaning from his hearers; and though,
like Jonah, he taught repentance to his generation, he
was, nevertheless, as anxious as was that hero of
genseless fable that his hearers should, after all, not
repent and become worthy of the messianic kingdom
of promise.! And yet, in ch. vi. 84, we read that on

I The book of Jonah was favourite reading in the days when the

Gospels took shape. As Jonah’s preaching was a sign to his genera-
D
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a fig-tree, in consequence of curses hurled at it by
Jesus for not bearing fruit out of season (Mark xi. 13),
is a palmary example of prayer answered and faith in
God rewarded! Here we have jarring notes, vulgar
dissonances, in the narrative, that may or may not
have marred it in its original form. For, as it stands,
the Gospel of Mark is a redaction only, and a rather
clumsy one, too, of earlier narratives, taken without
acknowledgment from some earlier writers, just as the
first and third evangelists took from Mark.

The crisis and turning-point in the career of Jesus
18 supposed by Mark to have been reached when Peter,
in answer to Jesus’s question, *“ Whom do men say that
I am?” replied, “Thow art the Christ.” Jesus
instantly *‘ charged them that they should tell no man
of him.”

So much is clear about the intentions of this writer :
he wishes to convince his readers that Jesus was
Messiah and Son of God. First the voice from
heaven, at the baptism, assures Jesus himself of this;
then the demons recognise him as such. His works
of power equally manifest him. His teachings, as
explained to the inner circle of his disciples, prepare
their minds for the great truth. Then Peter, as
gpokesman of his fellows, affirms it; and the cycle
of evidence is completed at the Transfiguration (in
ch. ix.), when the three favoured apostles—Peter,
James, and John—having accompanied him ‘‘up into
a high mountain,” see him in a nimbus of glory con-
versing with Elijah and Moses. Supreme assurance
of the great truth is now vouchsafed to them also, for
a voice from heaven (this time addressed to them)
declares : ““ This is my beloved Son. Hear ye him.”
But here once more the accustomed caution is
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or reveal his Messiahship, patent at last to them-
selves. This is all by way of explaining why the
Jews, as a race, did not accept Jesus as their Messiah.
Jesus had never wished them to do so, nor given them
a chance. The expedient is clumsy, and, no doubt,
violates the documents and traditions which the evan-
gelist inherited, and according to the original tenour
of which the miracles and teachings of Jesus excited
the utmost enthusiasm and the most widespread
rumour among the people. Thus Mark stultifies
himself in every paragraph, and, incidentally, sup-
plies the Jews with the amplest justification of their
negative attitude. It is an apologetic method so
favourable to them that no subsequent Christian
writer ever resorted to if.

The above is probably the true explanation of the
atmosphere of secrecy and mystery in which—as
against the Jews, though not as against his readers
and Jesus’s own disciples—Mark seeks to shroud the
sayings and doings of Jesus. At the same time there
may be a kernel of historical truth in it all; for what
other motive, except fear of Herod Antipas, the mur-
derer of his master John, can have led Jesus to quit
that prince’s tetrarchate (in which lay Galilee and
Capernaum), and fo migrate into the neighbouring
province of Herod’s brother Philip and into the
Decapolis ? Messiahs were many in that age, and
met with a eruel fate when they fell into the hands of
Roman governors or of members of the Herodian
dynasty friendly to Rome. Jesus may well have
shrunk from assuming the name and rdle of Messiah.

With this migration, anyhow, begins the second
period of Jesus’s ministry ; and it is, perhaps, Mark’s
own literary device, as he introduced the Capernaum
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ags Messiah, intended the ftitle in its military or
martial sense is certain, from the above passage of
Mark as from many others. Even after the Crueifixion
they still believed that he would come again and perform
the warlike feats popularly expected of the Messiah.

From the moment of his being acclaimed as Messiah
by Peter, Jesus is repeatedly made to speak of himself
in the third person—as the Son of Man. About this
title’s real meaning there is much uncertainty, and
the following account of it is only probable :—

In the first section of the Gospel of Mark this
phrase, the Son of Man, seems to bear its ordinary
Semitic meaning of a human being—man in general ;
but in the transfiguration episode, and throughout the
rest of the Gospel, it bears the meaning already
assigned to it in the Book of Daniel (some 200 years
p.0.), wherein (ch. vii. 13) we read as follows:—“ I
saw in the night visions, and behold, there came with the
clouds of heaven one like unto a son of man, and he came
even to the Ancient of days, and they brought ham near
before him. And there was gien him dominion and
glory, and a kingdom, that all the peoples and nations
and languages should serve him: his dominion is an
everlasting dominion, which shall not pass away, and his
kingdom that which shall not be destroyed.”

In the last section of this Gospel Jesus 1s very
pointedly identified with Daniel’s phantom form. He
has been arrested, and all his followers have fled, even
Peter denying all knowledge of him. The high priest
challenges him to declare who he 1s: “ Art thou the
Churist, the son of the blessed one? And Jesus sard, I
am ; and ye shall see the Son of Man sitting at the right
hand of power, and coming with the clouds of heaven”
(Mark xiv. 62).
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he sees realised in all their dreadful intensity the
curses proclaimed in Deut. xxviii. against those who
break the statutes and law of Jehovah. Fire and
sword, hunger and panie, drought and disease, the
men carried captive to far lands, the women the toys
of their eaptors—in all this the pious Jew discerned
the wrath of God against a chosen people who had
turned away from him to worship idols, and neglected
to observe the sabbaths. But, although the stalks are
consumed, yet the root remains, and Philo dreams of
a time when his countrymen, overcome with shame and
remorse, will be converted, will upbraid themselves for
their errors, will confess and acknowledge with purified
hearts the sins they have committed against them-
selves, and win afresh the goodwill of their God and
saviour, who, from the first, implanted reason in them,
and made them kinsmen of his own Logos or Word. The
sudden conversion of their Jewish serfs to virtue and
goodness will so impress their Roman oppressors and
masters that the latter will set them free, ashamed to
hold in eaptivity men so openly superior to themselves.
Forthwith, as if by concerted arrangement and in one
day, all Jews enslaved even at the ends of the earth
will be freed beyond all expectation. Those who a
little before were dispersed over Greece and Italy,
over islands and mainland, will rise up as one man,
and hurry, one from here, another from there, to the
appointed spot, led on like guests by a vision of a face
too divine to be accounted merely human, invisible to
others, and revealed to them that are saved alone.
In that moment the lost and erring Israelites are
reconciled to their divine father through his mercy
and through the intercession of their holy ancestors,
who, as disembodied spirits, offer up to him, in spirit
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agsaults on his religion by such satirists as Apion.
He had no confidence in the power of the Jews to get
rid of the alien by force of arms. His only hope was
in a supernatural liberator, descending from heaven and
rescuing from their oppressors the chosenrace of Israel.
But Israel must first repent and fulfil all righteousness
—that is, discharge faithfully all the works of the
law; in particular, keep the sabbaths holy and
observe the rule of cireumecision. Then, and not
before, will the heavenly Messiah appear and establish
on earth the kingdom of David. No material pre-
paration for this blessed consummation is of any use.
The kingdom of heaven cannot be taken, or rather
won and established, by force, but only by moral and
social reformation. Only Jahveh and his messenger,
the Messiah, can establish it by a sort of coup d’état
from the clouds. When these roll away the Jews will
be seen in their resplendent utopia, their enemies
and oppressors in Tartarus. Supernatural signs, an
enumeration of which, from some Jewish apocalypse,
is in Mark xiii. put into the mouth of Jesus, will
precede the Messiah’s advent, but it will not come as
any result of an historical evolution.

When Jesus died on the cross the confidence of his
followers in him, the belief that he would restore the
kingdom of David, suffered an eclipse. But this was
only temporary, and it revived in their breasts when,
in Galilee and elsewhere, he appeared to them in
their dreams and visions as a heavenly figure trans-
ported to heaven like Enoch or Elias.

We cannot to-day trace out with any certainty the
development of ideas in the earliest Christian com-
munity of Galilee and Jerusalem. It would seem,
however, as if the disciples who fled back into Galilee
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enemies and reward his just ones. Thus the
heavenly Messiah was to make good the defects which
Peter in the scene at Cmsarea Philippi discovers in
the suffering earthly one. The belief in a speedy
return of Jesus the Messiah in glory was one of the
few real ties between Paul and the other apostles.
When exactly after the Cruecifixion it arose we do not
know, but it was very early and very general; for
Paul attests that the commonest form of Christian
prayer in his day was mardana tha—i.e., Come thou,
O Lord; and the belief left its impress in a hundred
ways on the manners, institutions, and liturgies of
the earliest Church.

The last six chapters (xi.—xvi.) of Mark contain the
story of the Crucifixion, told with so much detail that
it fills as many pages as the entire year of the Galilean
ministry. Jesus’s movements are recorded day by
day, and from the moment of his arrest events are
related hour by hour according to the watches of day
and night. But, although the narrative is so detailed,
it is often very obscure. Jesus is crucified on the
Paschal feast-day, although, two days only before the
feast, the chief priests and seribes have arranged fto
take and kill him before the said feast begins, ‘ lest
haply there shall be a tumult of the people” (Mark
xiv. 2). If he was really crucified on the feast-day,
it follows that the last supper was the Passover meal.
If, however, the priests and seribes carried out their
programme, it was not.

Another inconsequence in the narrative is this:
Jesus i8 ostensibly condemned by the priests as king
of the Jews, and because he owned himself to be the
Messiah, the son of the blessed one. And yet it was
no offence to the mind of pious Jews that a prominent
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Capernaum (iv. 85-v. 48). That is all. Names of
persons are seldom given, even Jairus being omitted
in D.!  Among the dramatis person® Jesus is the only
one who properly speaks or acts. His opponents
merely draw him out; his disciples are super-
numeraries. But of his comings in and goings forth,
how he supported himself, how he lived, ate and
drank, of his intercourse with his intimates, we learn
nothing. It is related that he taught on the sabbath
in the synagogue, but we are not allowed to form an
idea of what he taught; we only get a hint of what he
sald outside the synagogue, generally in view of some
particular incident which required him to say some-
thing. Ordinary events are not recorded, only a few
extraordinary ones. This cannot be wholly explained
by supposing that Mark was not writing for the
instruction of future generations, and therefore left
unsaid incidents with which, as being almost con-
temporary, his first readers were well acqaainted.
Even if we allow for this, the meagreness of the
tradition is remarkable. From our verdiet that the
Gospel of Mark, as a whole, lacks the characteristies
of a genuine history we cannot exempt the story of
the Passion. Our curiosity is left unsatisfied.
Nothing is motived in if, nothing explained as arising
out of what goes before. There is no background, no
causal connection of one incident with another. Of
chronology there is no trace ; nowhere is a fixed date
given. Clear geographical indications, it is true, are
supplied, and the scene is, as a rule, depicted, though
too often in a loose way, as taking place in some
house or other, on a mountain, in a lone place. But
there is as little attempt to trace out what happened
from place to place, to supply an itinerary, as there is

! The Cambridge uncial codex, which belonged to Beza.
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him ag such after the journey to Jerusalem has begun ;
but, in point of fact, he was Messiah from the baptism
onwards—from the very beginning of his public
ministry—and, if his own words did not prove him
such, anyhow his works did so. They were seen, if
not at the time, in any case in the sequel, to be the
outcome of his Messianity; and it is in this guise
that Mark presents them—namely, as examples which
prove his thesis, and so have a place in the Gospel of
Jesus Christ. It is true that he does not obtrude this
point of view ; and, in confirmation of the impression
which, in his opinion, the mere facts ought to create,
he uses only the utterances of ‘the demons who see
more clearly than the disciples. He never resorts to
Matthew’s argument from Scripture: This happened
in order that the Seripture might be fulfilled, ete.

But it was hardly Mark himself who, from a mass
of earlier material which he had before him, chose
out such portions as suited his purpose, and rejected
the rest. The oral tradition which he had at his
disposal had already been winnowed and condensed
under the guidance of the same point of view which
inspires his own method. He passes over in silence
this or that detail with which he could assume his
readers to be acquainted—e.g., the names of Jesus's
parents. All the same, he has not left much that is
genuinely historical for his successors to glean, and
what they know, but he did not, is of doubtful value.
The tradition which he exploits is relatively rich for
Jerusalem, but on the other hand poor for Galilee;
just as tradition about Mohammed is rich for Medina,
but poor for Mecca. Here is a contrast which is
inexplicable, supposing the tradition goes back to the
original disciples. Nor are the Galilean narratives, as
a rule, of such an internal texture that they can be

referred to them. How can Peter have been the
B






CrarrERr IV.
STRUCTURE OF MARK'S GOSPEL

TaERE are many stars in the firmament which to the
eye appear single, but which, if we use a telescope,
are seen to be not one star, but two, or even three.
So, if we turn the telescope of critical analysis on to
Mark’s Grospel, it can be resolved, like a compound
star, into two or even more documentary layers. In
ancient documents compiled from earlier sources we
regularly meet with what critics call textual doublets
—that is, parallel narratives of the same incident,
which have been copied out one after the other. That
the same event, or group of events, should happen
twice over is anyhow improbable; and, if the two
narratives are to any extent in verbal agreement, we
can be quite sure that we have got before us, not two
distinet stories, but two textual variants of one and
the same story, naively copied out, one after the
other, by one who failed to see that his sources over-
lapped.

Mark’s Gospel contains several such doublets; we
are sure, therefore, that he was a compiler, who used
up pre-existing documents which he had somehow
come across. Let us take an example, setting in
opposite columns the two parallel narratives, and
italicising the two texts wherever, in the Greek, they

verbally agree :—
61
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basketfuls, and the same of the
fishes. And they that ate the
loaves were five thousand men,
And straightway he constrained
his disciples to enter into the boat,
and to go before him unto the
other side to Bethsaida, while he
himself sent the multitude away.

Here we have two versions of one and the same
story, told twice over in nearly identical words. The
only question which can be raised is, whether it was
Mark who thus juxtaposed them, or whether he
already found the doublet in an earlier source, and
copied it out. The latter is probably the case, for it
is unlikely that the compiler who found the two
narratives separately in two different sources, and
united them in one book, would place in Jesus’s
mouth the following review of them both (Mark
viii. 19, 20): “ When I brake the five loaves among
the five thousand, how many baskets full of broken
pieces took ye up? They say to him, Twelve. And
when the seven among the four thousand, how
many basketfuls of broken pieces took ye up? And
they say unto him, Seven. And he said unto them,
Do ye not yet understand 2"

The author who invented this soliloquy must surely
have already found the double narrative before him.
If so, we can detect at least four stages of development
in this part of Mark’s Gospel :—

1. A single original narrative of a miraculous
feeding of several thousand people in a desert place
off a handful of loaves and fishes.

2. This narrative, being carelessly copied, developes
into the two slightly different stories which we have
before us; in the one, Jesus is taken to Dalmanutha
after he has worked the miracle, in the other to
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water. At vi. 53-vii. 80 other matter has been
inserted in the first half of the doublet, as it has been
at viii. 14-21 in the second half.

At first sight the miracle of healing the blind man,
viii, 22-26, would appear to be a different miracle to
vii. 81-87, where it is a deaf and dumb person who 18
healed ; but if the two passages are set side by side,
they are seen to be mere variants of one and the same
original. Let us so set them, italicising them where
they present a literary connection with each other :—

Marxg vii. 31-36.

And again he went out from the
borders of Tyre, and came through
Sidon unto the sea of Galilee,
through the midst of the borders
of Decapolis. And they bring to
him one that was deaf and had an
impediment in his speech; and
they beseech him to lay his hand
on him. And he took him aside
from the multitude privately, and
Euf. his fingers into his ears, and

e spat and touched his tongue;
and he looked up to heaven, and
gighed, and saith unto him, Eph-
phatha, that is, Be opened. And
his ears were opened, and the
bond of his tongue was loosed,
and he spake plain. And he
charged them that they should
tell no man; but the more he
charged them, so much the more
a great deal they published it.

Marg viii. 22-26.

And they come into Bethsaida.
And they bring to him a blind
man, and beseech him to touch
him. And he took hold of the
blind man by the hand, and
brought him out of the village;
and when he had spit on his eyes,
and laid his hands on him, he
asked him, Seest thou aught?
And he looked up, and said, I see
men ; for I behold (them) as trees
walking. Then again he laid his
hands on his eyes ; and he looked
steadfastly, and was restored, and
saw all things clearly. And he
gent him away to his home, saying,
Do not even enter into the village.

The verbal identities which connect the above narra-
tives and prove them to be mere variants of a single
original are more obvious in the Greek than in a
translation. But even in it we realise the identity in
the two incidents of mise en scone and locality ; for
Sidon, as Wellhausen has shown, is an error for
Saidan—i.e., Bethsaida. In both places they bring
the patient to Jesus and beseech him to lay his hand
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In the above the double dots signify additions made
by these two evangelists to the scheme of Mark. The
matter added is usually taken from the lost non-
Marcan source, and consists mainly of parables and
sayings. Luke, however, adds in his chapters ix.—xix.
much matter of his own which cannot be traced in
Matthew, and is probably taken from some other
than the non-Marcan source which he shared with
Matthew.

It is not our object to analyse the whole of the
three Gospels into their sources, but only to show
that they are all three compilations from earlier
gources. We also need to inquire how these compilers
used their sources, how they regarded evidence, how
they conceived of history. This train of investigation
is especially important in the case of Luke, because
from his pen we have got, beside his Gospel, a lengthy
history of Peter and Paul and of the early missions
of the Church, called Acts of the Apostles. If we can
determine from an examination of his Gospel his
general character and calibre as an historian, and can
estimate how he used his sources, we shall be in a
better position to appreciate the historical value of
Acts.

Matthew a little and Luke still more smooth down
the somewhat rough Greek of Mark, and eliminate
from it uncouth forms. They also remove from it
Aramaic names and phrases, though they retain Mark’s
translations of the same. For example, in Matthew
ix. 18 the name Jairus is left out, in xv. 5 the word
Corban ; in repeating Mark v. 41 both Matthew (ix. 25)
and Luke (viii. 54) omit the words Zalitha cumi, which
mean : Maiden, I say to thee, Arise. They omit
many indications of place given by Mark; and Luke
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to take and restrain him ; for they said, He is out of his
mind.”’

Here is inserted in the text a digression suggested
by the last words, to the effect that the Scribes of
Jerusalem declared that Jesus himself was possessed
by Beelzebub, the prince of devils, and as such was
able to cast out devils. Jesus answers that there is
too much solidarity among the demons for their ruler
to take part against his own minions. He has first
bound the strong one, Satan, or he could not despoil
his mansion. He adds that all blasphemies against
God shall be forgiven, but that they who accuse him
of having an unclean spirit shall never be forgiven,
because they have blasphemed the holy gpirit, the
finger of God (Liuke xi. 20) of which he is the vehicle
and organ. In very similar terms Mohammed rebuked
those who alleged him to be possessed by an evil
spirit. The family of Jesus, in asserting him to be
out of his mind, launched the same accusation against
him, and so were guilty of the same unforgivable
offence as the Seribes. Accordingly, Mark now
returns to the family, and describes how they came to
take him, as follows (iii. 81): “ And there come his
mother and his brethren, and, standing without, they
sent unto him, calling him. And a multitude was
sitting about him ; and they say unto him, Behold, thy
mother and thy brethren without seek for thee. And he
answereth them, and saith : Who is my mother and my
brethren ?  And looking round on them which sat round
about him, he saith : Behold, my mother and my
brethren ! For, whosoever shall do the will of God, the
same is my brother, and sister, and mother.”

And this is not the only passage in which Mark
records the indifference, even the hostility, to the



















































































































































































































































































































































































































































216 BIRTH LEGENDS

nothing is further from the truth than the contention
of modern divines that she from the first patronised
and sanctified an institution which was in reality only
imposed upon her by the Aryan societies which
adopted, while modifying, her teaching.

It is wonderful how long this dream of the approach-
ing end of this world haunted the minds of believers,
predisposing them, even in the absence of other con-
giderations, to a life of virginity. Hippolytus, in his
commentary on Daniel, relates how, a hundred years
later than Paul, a Pontic bishop had a revelation
to the effect that the Lord would come again in a
year’s time on a certain Sunday. As the day
approached the believers sold or gave away their
properties, and the maidens abjured wedlock, and one
and all trekked into the wilderness to the far-off
mountain on which the Lord was to appear. The
Sunday dawned, but no Lord appeared. Then
thousands fainted from want of food, for they had
expected the Lord to feed them in the wilderness.
In a similar messianic exodus of Syrian Christians
thousands risked being slain as vagrants and bandits
by legionaries despatched against them by the Roman
governor. Those who succeeded in regaining their
eities only did so to find their homes and belongings
lost to them, for the incredulous to whom they had
given them away were little minded to restore them.
In Pontus the brethren were scandalised; the men
returned to the plough, and those who had rashly sold
their possessions were reduced to begging. And,
adds the good Hippolytus, as the final touch to his
story, the virgins began to marry afresh.

The institution of spiritual wives continued to
flourish in the Church for many generations; but,
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Egyptians, ‘‘ the magician still works his old enchant-
ments by the same ancient means; only the name of
the God by which he conjures is different. The man
who knows the most great name of God can, we are
told, by the mere utterance of it, kill the living, raise
the dead, transport himself instantly wherever he
pleases, and perform any other miracle.” Nor is it
only men, demons, and gods whose names convey
power. The virtues of a plant or animal equally
reside in its name; and in old Rome the Flamen
Dialis, or Priest of Jupiter, might not even utter the
name of, any more than touch, certain impure animals
and fruits, forbidden to him as food; for example,
goat’s flesh, ivy, and beans. Tertullian (On Idolatry,
15) believed that the use of demons’ names, however
empty and made-up they might be, yet, if employed
for purposes of superstition, rapidly bring to one the
demons and all unclean spirits by the binding power
of consecration.

In the Gospels the demons have their names, and
in Mark v. 9 Jesus asks of an unclean spirit: * What
s thy name ?”’ The demon answers: ““ My name 18
Legion ; for we are many.” Jesus then sends them
into a herd of swine. Perhaps this quaint legend
recalls, as M. Salomon Reinach has pointed out, the
circumstance that the Roman Legion, then forming
part of the Palestinian garrison, had a sow as ifs
badge.

It is no mere figure of speech, therefore, when, n
Matthew xviii. 20, Jesus uses the words : *‘ Where two
or three are gathered together in my name, there am I in
the midst of them.” Any other spirit would equally be
in the midst of those who met in his name; for the
name is an essential part of the being, and if, according






244 MAGIC USE OF NAMES

them the formula ““in the name of Jesus Christ,” or ““ in
the name of Father, Son, and Holy Ghost.” Through
such invocation any satanic taint there was is expelled,
and a transcendental virtue, authority, or mana, as the
Melanesian native calls it, inherent in the name passes
over like an emanation into them. Similarly, the reci-
tation at the beginning or end of a prayer of the words
in (or through) the name, ete., sets in operation, in the
transcendental sphere to which the prayer is supposed
to ascend, the personality or spirit named. The
modern church-goer is happily ignorant of the
original meaning of the rites and forms of invocation
which he daily hears repeated with so much unection.
It is just as well, for he would be shocked if he knew
their history, and realised that they are based on
superstitious fancies, derived, through Judaism, from
the ancient Assyrians, Egyptians, and Persians. Such,
however, is the case; and in no other way can we
interpret such phrases as ‘“ Hallowed be thy name,”
“The Lord's name be praised,” ‘ They that know thy
name will put their trust in thee” (Ps. ix. 10), and
“In the name of our Lord Jesus Christ.”

Mr. Marett (in Folk-lore, vol. xv., No. 2) has shown
that a prayer which relies on the use of a name of
power is not far removed from a spell or magical
incantation. The mana or authority (Greek ezousia)
with which Jesus controlled the unclean spirits, and
which his enemies were prone to identify with the
power exerted by Beelzebub, the prince of devils, over
his subordinates, could be obtained and used in the
absence or after the death of Jesus by invocation of
his name. Here we are on the mental or religious
plane of the modern Malay who exorcises the demons
of disease, ‘‘ grandfather smallpox ”’ and his congeners,






246 MAGIC USE OF NAMES

The phrase, to bind and loose, was also used in
reference to burdens of all kinds—of taxation, of sins,
of the law. Thus Josephus, in his book on the
Jewish Wars, 1. 5, 2, relates how the Pharisees under
Alexandra ‘‘ got control of everything, exiled or
restored to their land whom they would, loosed and
bound.” Diodorus Siculus, bk. i., p. 28, describes Isis
as follows: “I am Isis, the queen of all the land, who
was educated by Hermes; and whatsoever things I
shall bind, no one is able to loose.”

Ancient witches were believed to have a power of
binding and loosing inanimate nature through their
incantations. Thus Ovid says of Medea: * Illa
refrenat aquas, obliquaque Afumina sistit; Illa loco
silvas, vivaque saxa movet "—* She chains back the
waters and stays the slanting streams; She moves
from their position woods and living rocks.” And
Virgil, in his eighth Bucolie, writes: “ Carmina vel
caelo possunt deducere lunam ’—** Incantations (or
charms) can even bring down the moon from heaven.”

In popular magic binding and loosing are usually
accompanied by the tying and untying of symbolical
knots ; and Dr. Frazer, in his Golden Bough, gives
many examples of the magic knot or lock. It is “a
Swiss superstition that if, in sewing a corpse into its
shroud, you make a knot on the thread, it will hinder
the soul of the deceased on its passage to eternity "
(Golden Bough,vol. 1., p.401). Inancient Rome,accord-
ing to Ovid, a witch pretended to shut the mouths of
her enemies by sewing up the mouth of a fish with a
bronze needle. All over the earth, no knots must be
left tied about the dress of a pregnant woman, lest
the birth of her child be impeded. Even the doors
and boxes must be left unlocked, and husbhands must
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Matthew and Mark; while Luke is interpolated from
this very passage of Paul. The Fourth Gospel ignores
the entire episode. The redactors or compilers of
Matthew and Mark took the words this is my body and
this is my blood from Paul’s Epistle. It does not
much matter whether Jesus really used them, or Paul
dreamed them. In either case their meaning is the
same. What, then, do they mean ?

Paul leaves us in no doubt about this. The sacred
meal he describes was the Christian counterpart of the
Jewish sacrifice to Jahveh, and of the sacrifices offered
by Gentiles to their devilish gods. Just as through
these old-world sacrificial rites was effected a com-
munion between the worshippers on the one side and
the god or gods on the other, so, by partaking of their
own consecrated bread and wine, the Christians attained
communion with Christ. It is in an earlier chapter
of his Epistle that Paul assures us of this fact, and we
must quote his words, because they show that he and
his converts, in respect of what has become the central
sacrament of the religion, were in exactly the same
stage of religious and mental development as the
ancient Jews, the pagans, and, we may add, as savage
or primitive races all over the globe. Here, then, is
what he says (1 Corinthians x. 14 foll.) : * Wherefore,
my beloved, flee from idolatry. I speak as to wise men ;
prove ye what I say. The cup of blessing which we bless,
18 it not a communion of the blood of Christ? The
bread which we break, is it not a communion of the body
of Christ? Seeing that there is one bread [or loaf], we,
who are many, are one body ; for we all partake of the
one bread [or loaf]. Look at Israel after the flesh:
have not they which eat the sacrifices commumion with
the altar ?  What say I, then? that a thing sacrificed to
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fleshly infirmity, had been left behind in heaven.
This risen Messiah was no longer Jesus Christ, but
Christ Jesus, in token that the man and the Jew was
left behind or had receded into the background. He
was now an immortal, incorruptible, vitalising spirit,
& pervading influence and impulse, blowing like a
breeze through the chords of men’s souls, and evoking
from them a new harmony. From this mystical
standpoint, the Church was the body of Christ, and
he its head, or entelechy, to use an Aristotelian term.
“ Now ye are the body of Christ and severally members
thereof,” Paul writes (1 Corinthians xii. 27) to his
converts. And just before (verse 18) he has written :
“ For by one spirit we were all baptised into one body,
whether Jews or Greeks, whether bond or free; and
were all made to drink of one spirit.”” The believers,
accordingly, form a single organism, of which all the
members suffer with one of themselves that is injured
and rejoice with one that is honoured.

In full accord with this lofty ideal of the Church,
Paul believed that each member of the same is a
Christ in so far as he shares the single animating
spirit.  “‘I live, yet no longer I, but Christ liveth within
me,”’ he characteristically exclaims in Galatians ii. 20.
And so vivid was this belief that Christ is immanent
in the believer that within a few decades it was not
uncommon to represent saints and martyrs as meta-
morphosed in face and look into Christ. Thus the
virgin Thekla, when she is haled before the judge by
the youth whom she is pledged to wed, but has thrown
over, looks round the court in search of solace and
support, and her eyes fall upon Paul, and, as she
gazes, his features give way to those of Christ. * As
a sheep wandering among the hills in search of the
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bless them that bless you. As soon, however, as the
taboo or sanctity, with which communion in eating
invested you in his and his tribesmen’s eyes, shall
have worn off, he is as ready as ever to rob and
murder you. Maybe the Arab is actuated in his
hospitality by the fancy that, as without food man
can neither think nor act, so communion in food
involves common thinking and acting—in short, unity
of life and spirit. By parity of reasoning, kin-
ship, however created, is refreshed, sustained, and
strengthened by common meals.

But the tie of kinship does not unite men alone; it
equally binds together a kin or clan and the god
worshipped by that kin or clan ; and in this case also
the tie, if not created, is anyhow strengthened and
confirmed by sacramental meals in which the god
either eats with or (under the figure of a holy
animal) is eaten by the clan. In the one case the
life and vigour of the god is communicated indirectly
to the worshippers whose life and welfare are bound
up with his; in the other case it passes directly into
their heart and veins. The Jew or pagan never
neglected an opportunity of reinforecing within him-
self the substance of his god or favourite demon. If
he drank, he began with a libation to the god—that is,
he poured out a little of his liquor, in order that the
invisible god might drink it with him. If he slew an
animal, he set apart the first bits cut off for the god,
and in particular poured out the blood for the god to
lap up. Similarly, the first fruits of the field were
devoted to the gods, who consumed them, often in
the guise of priests that personated them. If, like
Jahveh, the god or his name inhabited a sacred
stone, bethel, or altar, then the blood was poured
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these explain why abstinence from meats strangled
was one of the few rules of the Jewish law which the
heads of the Jerusalem Church insisted that Gentile
converts must observe. It is ecurious to note that this
rule, so emphatically laid down by the earliest counecil
ever held, has, except in the case of a few far-Eastern
Churches, been for eighteen hundred years forgotten
and rejected by orthodox Christians, in strong
contrast with their meticulous observance of the
Wednesday, Friday, and Lenten fasts. Why was the
Apostolic rule so soon consigned to oblivion ?
Probably because the Jews observed it. If they
went one way and kept one rule, the Church was
careful to go another way and invent a different rule,
making all the time hypocritical profession of her
devotion to apostolic usage.

Another ancient custom, that of establishing a
blood-brotherhood between persons not naturally
akin, rests on the idea that the blood is the life and
vital principle. One of the parties to the covenant
cuts his arm or breast so that it bleeds, and the other
sucks the wound. As their bloods are now mingled,
80 henceforth are their souls and lives. This rite
still survives in South Italy among the members
of the secret society known as the mala wvita.
In this case the chief brigand makes an ineision
under his left breast over the heart, and the neo-
phytes apply their lips and suck a drop of his
blood.

The custom is old and widespread. Oaths, says
Herodotus, i. 64, are taken by the Medes and Lydians
in the same way as by the Greeks, except that they
make a slight flesh wound in their arms, from which
each sucks a portion of the other's blood. Among
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partake of the flesh of the victim after giving to the
god his portion.

Paul recognised that the heathen, also, by laying
their gifts or sacrifices on the altars of devils, imparted
to them a magical or devilish virtue. The god may
inhabit the image rather than the altar below it, but
anyhow his influence extends to it and to the gifts
laid on it. There is thus a sort of demoniac
atmosphere all round, which contaminates the meats
offered to idols; and this is why the early Christians
so carefully avoided meats offered to idols, often con-
demning themselves, by their seruples, to a strict
vegetarianism, for pretty well all the flesh exposed
in an ancient market had been thus consecrated.
Paul had two minds about this point: in the one he
held that, as the idol was in itself nothing, there was
no harm in eating meats offered to it; the more so
because God had made all things good and pure, and
fit for man’s consumption. He even advises his
converts to eat what is offered them and ask no
questions ; only if they are expressly told that the
viand in question has been offered to an idol shall
they abstain, in order not to appear to those present
to do homage to the idol. In his other mind, as in
the passage above cited, he takes a contrary line.
The Gentiles have communion with the devils, to
which they offer the blood and titbits of the vietim, or
pour off the first drops of the goblet. Paul would not
like his converts thus to have communion with a
devil and imbibe its influence; for Jehovah is a
jealous God, and brooks no rivals. Here he regards
the gods as real and living beings, emulous of a
homage due to God alone.

For the Christian, then, the table of the Lord and
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and by so eating made and explicitly recognised to
be his own body and blood, we establish a kinship
with him. It was still the Lord’s table, though he
was dead, because he had once used the words This is
my body. Those who sat at the table of the Lord, and
rehearsed the scene of the last supper, still ate with
him food that he ate ; and, as it nourished in him a
life that vanquished death, so it did in them. We
cannot infer from Paul’s addition of the words, * This
do in remembrance of me,” that it was part of the ritual
for those who presided at the agapés or love-feasts of the
Corinthian Church to repeat over the bread and wine
the words This is, ete. But we find this ritual in a later
age in certain heretical churches, in which the bishops
or presidents or prophets were practically regarded as
reincarnations of Christ. The Armenian dissenters
to this day assert that the Pope, when he repeats
these words over the bread and wine, converts them
not into the body and blood of Christ—for he is
no Christ—but into his own impure flesh and blood.

In any case, the bread and wine consumed at these
feasts were, in Paul’s eyes, charged with a certain
influence of a holy sort, just as victuals of which a
demon had received a first taste were charged with
an unholy influence, which contaminated them.
Having once gone to form and constitute the body and
mind of Christ, the elements—that is, the bread and
wine—if eaten and drunk worthily by his followers,
congtituted them the body of Christ and informed
them with his vivifying spirit.

It has been suggested by some eritics—e.g., by
Wellhausen—that the bread and wine were used by
Jesus himself as surrogates for real flesh and blood.
The sense of the word swrrogate, first used by
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pro veris accipi’—*‘ feigned things are accepted for
true.”

Can we, then, suppose that the bread and wine were
used in the early Christian Eucharist as were dough
images in the cults referred to? Was the Eucharist,
as established by Jesus or as dreamed by Paul to
have been so established, an example of sympathetic
or, as 1t 18 now termed, of homceopathic magic? Did
the believers think that in eating and drinking the
substitutes they reaped the same advantages as if
they had eaten and drunk the real flesh and blood of
their Lord ?

I doubt it, and I do not think it much matters. It
is, anyhow, clear that Paul believed that at the Lord’s
table—the Christian analogue of the tables of the
demons—the bread and wine, having been once par-
taken of by Christ, and so become his body and blood,
became so afresh, even after his death, if only a
portion was offered or consecrated to him by blessing
and prayer. As the offering of an aparché or first
taste of a vietim’s flesh or of the fruits of the field to
a demon brought all the rest of the carcase or produce
into, as it were, a field of demonic influence and
taboo, so with the bread and wine offered and con-
gsecrated by Jesus on the night in which he was
betrayed. Solemn and ceremonial participation
therein was an act of communion with him, by
means of which his qualities passed into the parti-
cipants, as those of the demon passed info his
votaries whenever they partook of food and drink of
which the demon partook. Whether, therefore,
Christ himself instituted this sacrament, or whether
Paul, under influence of his ecstatic revelations,
merely fathered it on Christ, in either case ideas and
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and Matthew, who servilely copies him out, we miss
this perspective. In them there is no anticipation of
impending death, but only of the day when he will
drink “ the new wine” with them “in the kingdom of
his father.”

Now, is it possible that, as verses 19 and 20 of
Luke’s account have been interpolated from Paul's
letter to the Corinthians, so also Mark interpolated
therefrom his verses 22-24? I have italicised in
Matthew’s text (which is the same as Mark’s) the
words and phrases which agree with Paul’s text. The
agreement is so close and so extensive that either Mark
must have copied Paul or Paul Mark. The latter hypo-
thesis is ruled out by time considerations. It follows
that Paul’s text influenced Mark, or some early redactor
of Mark. If we admit the second Gospel as it stands
to be from the pen of Mark, we can quite well suppose
that he had before him the letter of Paul to the
Corinthians ; for Paul, on the first of his missionary
journeys, had Mark as his companion for part of the
way. It is more likely, however, that the original
text of Mark resembled in form and matter verses 1418
of Luke’s narrative. Then a redactor adjusted them
to Paul’s account in time for Matthew to copy them
out. It would seem that Luke had an earlier form of
Mark’s text, not yet interpolated from Paul. The
Pauline addition was not in his copy of Mark, or he
would, like Matthew, have transeribed it. So it was
left to a subsequent editor of his text to fill in the
lacuna direct from Paul's Epistle. The fourth evan-
gelist, in his narrative of the last supper, has no
mention of the episode, and may not have found it in
his copy of Mark. He was, however, familiar with
the idea of Christ's flesh being the lwing bread, given
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wherein their members might eat when engaged in
travel ; and members who, for having divulged the
mysteries confided to them at initiation, had been
excommunicated and expelled from the communion,
had been known to die of hunger because they were
denied the sacramental banquets of the sect, and could
partake of no others without violating their oath and
conscience. Here we have so close an analogue to
the Church, with its equipment of priests and sacra-
ments, that some writers—e.g., De Quincey—have
argued that the earliest Christianity was Essenism.
The Essenes, however, were not, so far as we know,
Messianists. Nevertheless, they may, in matters of
organisation and discipline, have supplied the Chris-
tians with a model.

So also, in all probability, did the Therapeute, or
worshippers, of Egypt, to whom we have already
referred. They, too, had a sacred meal every fiftieth
day, consisting of bread and water without flesh. The
Seriptures were read and hymns sung in the course
of this meal, which seems to have resembled the pass-
over feast in all respects, except that there was no
roast lamb. It was eaten in their synagogue or
meeting-house, and their elders and deacons presided
and ministered af it.

The first Christians, however, expected the end of
the world and the second coming during their life-
time, and were but holding on until the great event
should oceur, preparing themselves for the restoration
of God’s rule on earth by mutual charity, forbearance,
suffering of persecution, fasting, vigils, and prayers.
Their great fear was to be surprised by the end ere
they stood ready, with their lamps trimmed and their
loins girded. Those who had means freely gave of
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ma.gma.l ideas of vicarious sacrifice, of mystical com-
munion with God or gods, reached through participa-
tion in the victim’s flesh. Perhaps the idea that
Christ’s death was an atoning offering for human sin
arose first in his mind, and suggested the revelation
about the Eucharist. He would have all believers
present or offer thewr bodies as a living sacrifice holy
and acceptable to God, by way of rendering to him a
reasonable or spiritual worship (Romans xii. 1). Christ
had achieved so much, and more too, for he had
actually been aa.crlﬂced as a sort of new passover
victim (1 Cor.v. 7). It may be that this idea was
suggested to him by the knowledge that the Syrian
soldiery who crucified Jesus had invested his death
with all the pomp and ceremonial of a human sacrifice.
In any case, he, and no one else, seems to have started
the idea that Christ’s death was a genuine atoning
sacrifice, in accordance with the old belief that * all
things are cleansed with blood, and apart from the shed-
ding of blood there is mo remission.” The Epistle to
the Hebrews, from which the above words are cited,
though not Pauline, exactly expresses Paul’s idea when,
in ch. ix. 11, 12, it declares that Christ ‘‘ had entered
wnto the holy place once for all and obtained eternal
redemption, not through the blood of goats and calves,
but through his own blood.” The Jews, as the legend
of the sacrifice of Isaac proves, had once held that
Jahveh must have human blood; and the idea was,
in Paul’s day, still widespread among Syrians and
Semites that human blood, especially the blood of a
first-born son, is irresistible to the divine palate.
Paul would have been nearly as much shocked to
witness a human sacrifice as ourselves; and yet the
idea which underlies such sacrifices was at the back






276 THE EUCHARIST

blood : it is the very covenant which binds Jesus and
his followers into the one spiritual living body of the
Church. He laid this extra stress on the cup, as
Wellhausen remarks, because the blood was a better
cement than the bread, and because, in popular
belief, it was the life. In drinking the substitute the
faithful, by all the rules of modern and ancient magie,
drank the blood itself, and, in drinking it, imbibed
the very life and spirit of Christ. *“ Ye were all made,”
he writes in the context (1 Cor. xii. 18), “to drink of
one spirit.”’

If the Christians were to make headway against the
pagans, they were bound to have a sacramental meal
of their own, which they could pit against the agapés,
or sacred meals, which accompanied every sacrifice.
There must be a table of the Lord, to compete with
the tables of devils ; for the converted pagan did not
lose, merely because he was converted, his funda-
mental religious needs and instincts. It was to satisfy
these in the least objectionable manner that Paul had
his revelation of what Jesus did and said in that last
supper. His plan succeeded, and for centuries the
Eucharist was the Christian sacrifice par excellence,
and gathered round itself ever more and more the old
sacerdotalism and the sacrificial ecustoms, rites, and
notions of Jew and Pagan alike.

The Pauline tradition thus originated has in Mark’s
(Gospel been plastered, so to speak, on top of an older
narrative of the last supper, according to which Jesus
merely used the occasion to record for a last time his
earnest faith in the immediate approach of the kingdom
of God. Probably this addition to the tradition in
Mark was the work of a reviser ; but it may have stood
in the first draft of the Greek text, for Mark was at
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passion, a real tradition can, little by little, be lost
sight of, effaced and replaced by one that is false, let
us examine the conduct of Pilate as represented in
these different sources. In them we get all the stages
of a myth in the very making.

According, then, to Mark, the Jewish chief priests,
and the elders who composed the Sanhedrim, bound
Jesus and brought him before Pilate, who *‘asked
him, Art thou the King of the Jews?” Jesus merely
assented, and lapsed into silence, utterly refusing to
answer the many accusations levelled against him by
the priests. Pilate * percewved that for envy the chief
priests had delivered him up, [and] asked, Why, what
evil hath he done?” The multitude, ‘‘ stirred up by
the priests, cried out exceedingly, Crucify him. And
Pilate, wishing to content the multitude....... delivered
Jesus, when he had scourged him, to be crucified.”
Pilate’s soldiers then led Jesus away, and put him to
death, it would seem, as a human sacrifice, with all
the frippery and pomp with which a mock king of the
Saturnalia was slain.

It need hardly be observed that, if Pilate was really
convinced of Jesus’s innocence, he could have released
him at once. But Jesus’s admission before him that
he was King of the Jews or Messiah, in a period when
the Roman Government was perpetually menaced by
such pretenders, left no alternative but to condemn
him. How could Pilate know that the Messiah before
him was not one of the ordinary physical-force kind,
or that he would not, under pressure of his followers,
ghortly develop into such ? In any case, if he was
the unserupulous and eruel Governor that Philo, his
contemporary, represents him to have been, then the
life of a Jewish enthusiast was of little account to him.
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records Pilate’s surprise at Jesus’s silence in face of
the priestly slanders, Luke asserts that “ he said to the
chief priests and the multitudes, I find nothing of quilt
wn this man.” Pilate then takes Jesus to Herod, the
ruler of Galilee, who, having heard much of Jesus,
“ hopes to sce him work some sign’—a queer ambition
on the part of the murderer of John the Baptist.
Jesus answers nothing, as before ; and Pilate forthwith
convokes the chief priests and magistrates and people,
and assures them afresh that neither he nor Herod
can find Jesus guilty of any erime that merits death.
He ““will [therefore] chastise and release him.” Luke,
in accordance with his literary habit of repeating
thrice any salient utterance, makes Pilate protest
twice more his assurance of Jesus’s innocence. Vain
words! For, in spite of all his protestations, the
procurator hands Jesus over to the Jews, that they
may wreak their will upon him. In the immediate
sequel, Liuke is careful to omit the episode of Pilate’s
soldiery crowning Jesus with thorns, of their smiting
him and spitting on him, though it stood in Mark,
his source. For he wishes his readers to believe that
the Jews themselves, and not a Gentile soldiery,
carried out the execution. Nor can he admit that
both the malefactors crucified with Jesus died reviling
him, though Mark and Matthew expressly affirm that
they did so. Accordingly, one of them repents and prays
Jesus to remember him whenever he shall attain unto
his kingdom. Jesus answers: * Verily, I tell you,
this day shalt thow be with me in paradise.” For sucha
rewriting of his source few will blame Luke ; none the
less, it is not history, though it is good dramatie
art.

The fourth evangelist walks in the steps of Luke.
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Pilate, but on the half-Jewish Herod. The exculpa-
tion of Pilate is complete. Herod and the Jews are
alone responsible.

The feelings of awe and horror which thrilled the
mind of the early Christians as they brooded over the
death of their Saviour are stamped on their tradition
of the last moments. “ When it was the sizth hour,”
write the evangelists, ‘there was darkness upon the
whole earth, until the ninth hour”—that is to say, from
noon until three in the afternoon. And Luke adds
the words: *because the sun was eclipsed.”” The
Greek word he uses is the technical term for an
eclipse due to the interposition of the moon, and it is
difficult to suppose that so cultivated a writer in that
age was ignorant of this explanation of an eclipse, or
that he used the term merely in the sense that the
sun failed to shine, as it may do when obscured by a
cloud. Yet, if we are to interpret the phrase in the
usual sense, we must accuse Luke either of great
ignorance or of great carelessness, for Jesus was
crucified at the Jewish passover, and this was held at
full moon. The synoptic evangelists do not minimise
the miracle, but declare that it extended all over the
earth, so that it was not confined to Judma alone.
The fourth evangelist omits it, for he regarded Christ’s
erucifixion as a final glorification, over which nature
had no reason to be sad. How long after the death
could such a story arise ? On first consideration, one
is inclined to postulate a long period ; and yet in less
than fourteen years a similar myth had grown up in
connection with the death of Julius Cmsar. For that
18 just the number of years which had elapsed when
Virgil, in his Georgics (i. 468), records it among other
wonders :—
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The mountains were shaken, and the rocks riven
asunder, and the tombs were opened, and many bodies
of those that slept rose up and entered the holy city,
and appeared to many. And they asked them that
were so0 risen, Art thou not so and 80? Quoth he,
Art thou not, then, he that died so many years ago ?
And the other said, I am. And others in turn asked
others of the risen other questions, and heard the
same. So he said again to them, But how were ye
raised from the dead ?

And in the sequel the risen relate how Jesus went
down to Hades, and broke open the gates of Hell in
spite of their bolts, and how he bound Hades or death,
but ransomed the dead and raised them up to life with
himself. A clause to the effect that Jesus descended
into hell” found its way into the earliest creed, and
whole epics were composed on the theme of Christ’s
invasion and plundering of Hell. Similar legends
were current long before among the Greeks of Orpheus
and Pythagoras. In the Catacombs Christ is often
depicted as Orpheus, and we may safely attribute
to the influence of the old Orphic hymns and
mysteries this class of Christian myth.

The idea of the dead being called up from their
tombs was a familiar one in antiquity. The witch of
old was able, as we read in the story of Jason and
Medea, to “move the woods and bid the hillg tremble,
and the ground to groan, and the dead to issue from
their gepulchres.”

Et silvas moveo, jubeoque tremiscere montes,

Ef mugire, solum manesque exire sepulchris,
—Ovip, Metamorph., vii., 205-6.

Of all this complex of myth there is, then, but one
element which is not so banal as not to need much
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widening circles of disturbance, so the first appearance
of Jesus to Peter, or Cephas, was succeeded first by
one to the twelve, and then by one to as many as five
hundred brethren at once. Having become so widely
diffused, the belief had gained such prestige and
authority as to impose itself even on recalcitrant
minds ; and there followed an appearance to James,
Jesus’s brother, who, in Mark’s Gospel, is represented
as incredulous of his teaching and hostile to his
messianic claims. Jesus next appears to all the
apostles, and the series is complete when the
persecutor Paul, smiften with remorse and impressed
by the patience with which his victims suffer, himself
beholds the risen Messiah. In such experiences ¢’est
le premier pas qui coiite. In the earliest form of
gospel tradition Peter is the leader and spokesman of
Jesus’s followers; if he was once convinced that
Jesus had been raised from the dead and had
appeared to him, he was sure to suggestionise the
rest of the twelve companions into seeing visions like
his own ; they in turn would be capable of suggestion-
ising the much larger number specified by Paul, of
whom many were yet alive when the letter to the
Corinthians was written. In the history of religious
enthusiasm we find nothing so contagious as visions.
Let a number of persons be confined in a room, and
by means of fervent prayer and singing of hymns
brought to a sufficiently high piteh of nervous tension ;
then let one in higher ecstasy than the rest cry out
that he sees a dead saint, a Christ, or a Madonna, and
the entire assembly will, in a few moments, share the
illusion. It is impossible to collate or compare such
visions with one another, so as to determine whether
or no they agree. KEach enthusiast will, of course,
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private phantasms referable to trivial disturbances of
the digestion and nervous system. The ancient
Jews, like all primitive races, esteemed their dreams
to be revelations of another world. And not the Jews
alone. Rich men among the Greeks and Romans
kept interpreters of their dreams, just as rich men
to-day keep their private chaplains or confessors.
The story of King Pharaoh and his interpreter of
dreams in the tale of Joseph will oceur to everyone ;
and, according to the meaning put upon their dreams
by these interpreters, who were not consciously
charlatans, the great ones of the earth directed their
conduct and formed their plans for the future.
The Sacred Discourses or Hieroi Logoi of the Greek
Rhetor Aristides, a friend of the Emperor Marcus
Aurelius, bring home to us the importance anciently
attached to dreams and visions. Here we have a
Journal intime, as it were, in which the writer
recorded day by day his dreams and apparitions all
through a long and painful illness. He even became
the despair of his physicians, because he insisted
on taking the odd remedies enjoined in their many
epiphanies by gods and goddesses and heroes, such
as Aisculapius, Apollo, and Athéné. He relates
his interviews and conversations with these sacred
personages, Just as the ecstatic girl of Lourdes
related hers with the Virgin Mary. We have not
only the letters of Paul, but the authentic acts of
St. Perpetua, and of a score of other early martyrs, to
convinee us that the Christians in no wise differed
from their pagan contemporaries in the reality and
importance they attributed to omen 8, dreams, visions,
voices from heaven, and what not. The dreams and
visions of children were held especially sacred, as we
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in vain, and they revived. In the present day we see
even men of science duped by the legerdemain of such
charlatans as Husapia Palladino, Home, and Madame
Blavatsky. Some day or other the entire vulgar
mechanism of trickery is exposed; yet the once con-
vinced, the true believers, will seldom own to them-
selves or others that they were duped. Rather than
do so, they will frame the most roundabout hypotheses,
to save themselves from an admission so humiliating.
I do not suggest that Jesus was a charlatan, or Peter
a goose ; nevertheless, the same law held good in his
case, for man is ever the same. Accordingly, when
Jesus appeared in visions to Peter, as to a man of
such a temperament he could not fail to do, the old
messianic hope, the old confidence in the kingdom of
God about to be set up afresh, revived in his breast.
Thus the true resurrection was that which ensued in
the hearts of Peter and his companions. They saw
Jesus still alive, surrounded with glory in heaven,
and knew instantly that the joyous consummation
was only delayed a little until the Messiah, like
Daniel’s Son of Man, should come back in glory on
the clouds of heaven. The admission made by Luke
in Acts, that Jesus appeared to none but the faithful,
establishes the subjective character of the apparitions.
The terms, moreover, used in describing the risen
Jesus belong to the stock phraseology of apparitions.
Thus in Aects i. 3 the Greek word optand is used, a
technical term for seeing a ghost; and the noun
optasia, formed from this verb, is used in Acts xxvi. 19
to describe Paul’s vision on the way to Damascus.
This vision was, in Paul's mind, eco-ordinate
with, and of the same real quality and import-
ance as, the visions vouchsafed to Peter, to the
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These they took out of their context, misunderstood
and even garbled, in order to fit them out as prophecies
of Christ. Not seldom the passages thus mangled
and misinterpreted generated new details in the evan-
gelical tradition, as we have noticed above, p. 81.

Now, Paul does not say that Jesus was raised in
the flesh, and his maxim that corruption cannot
inherit incorruption precludes such an idea. He
probably believed that Jesus was equipped at the
resurrection with an ethereal or, to use the jargon of
modern spiritualists, with an astral body; with the
uncorrupted body which Adam wore before the fall:
with a tunic of incorruption, left behind him in heaven
when, descending to earth, he put on sinful flesh, and
was found in semblance and form as a man.

Exactly how, when, and where arose the Marcan
tradition that Jesus’s dead body was resuscitated we
do not know. Buf there were many influences at
work in the lands that were the cradle of Christianity
to suggest 1t. Josephus (Antig., xviii. 1, 8) attests
that the Pharisees believed that the souls of the just
have power to revive and live again, and (B. J., iii.
8, 5) that in the revolution of ages they are sent afresh
into pure bodies. We are therefore not surprised that
Herod Agrippa, as we read in Mark vi. 14, supposed,
when he first heard the fame of Jesus, that he was
John the Baptist raised from the dead, while his
entourage declared him to be Elijah similarly resus-
citated. It was believed all over the East a little later
on that the slain Nero was still alive and soon to re-
turn. Whenever the promised Messiah should appear,
the dead, it was believed, would also arise out of their
tombs. It was an age, moreover, in which the dead
still had to be carefully tended, housed, and regularly
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this felicity. Thus “light and joy and peace and
wisdom " will be bestowed upon them; and *they
will all live, and never again sin either through heed-
lessness or through pride’; and ¢ their lives will
grow old in peace, and the years of their joy will be
many in happiness, and the peace of their age all the
days of their life.”

Such, or nearly such, was the vision of the impend-
ing kingdom of God which floated before the fancy
of Jesus at the last supper, when he promised his
disciples that he would not again drink with them of
the fruit of the vine until he should drink it with
them newly made in the kingdom of God.

The legend, however, that it was on the third day or
after three days that Jesus was raised from the dead, was
not generated by prophecy alone; for it was a popular
belief that the spirit or soul of a man remains by his
corpse for a period of three days—a belief glanced at
in the legend of the raising of Lazarus. *‘‘Lord, by
this time he stinketh : for he hath been dead four days,”
says Martha, his sister, to Jesus, as soon as the latter
orders the stone to be lifted off the tomb. We see
that the task of restoring life to the dead was accounted
hopeless after the lapse of three days, because by that
time corruption had begun its work. Thus Psalm
xvi. 10 was generally accepted as a prophecy of the
resurrection : ““ Thou wilt not leave my soul in Hades,
nor allow thy holy one to see corruption ’; but for this
to be applicable to Jesus it was essential that he should
rise again not later than the third day.

Who buried Jesus ? Paul,in his Epistle, 1 Cor. xv. 4,
merely says that he was buried. In a speech, how-
ever, which either Luke (Aects xiii. 27-831) or Paul’s
travelling companion sets in his mouth at Antioch of
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rulers. Luke, however (xxiii. 50), is careful to assure
us that as a good man and righteous he had not
consented to the plan and deed of his fellow coun-
cillors; and Mark, in adding that he was ezpecting the
kingdom of God, hints plainly that he was favourable
to Jesus. The Pauline speech, however, cited from
Acts expressly identifies those who clamoured for the
death of the innocent Messiah with those who took
him down from the cross and buried him. Here,
then, we have an echo of an earlier tradition, which,
since 1t absolutely contradicts the miraculous story of
the empty tomb accepted by the Church, is surely
older than it and more genuine.

The tale which follows in Mark was designed to
confute the incredulous Jews who denied that Jesus
rose from the dead. Mark knows of no one who saw
him actually emerge from the tomb; but the same
women, Mary Magdalene, Mary the mother (in some
old texts daughter) of James, who had, together with
Salome, watched Joseph and seen where he laid Jesus,
are paraded in the immediate sequel both as witnesses
of the empty tomb and as recipients of the message
of a young man, clad in a white robe, sitting to the
right hand of it. He addresses them thus: *““Be not
surprised ; ye seek Jesus the Nazarene, the Crucified.
He 18 not here. Behold the place where they laid him.
But go ye and say to the other disciples and to Peter
that he goeth before you into Galilee. There shall ye
see him, as he told you."

The story-teller, however, has to invent some
reason why the women should have been present at
the tomb just in time to find it empty. What could
bring them there? They went, we are told, with
spices in order to anoint the corpse. Matthew, on the
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at dawn on Sunday, and not before. And why on

Sunday ? The tradition which fixed for the rising of

the Christ from the dead the moment of sunrise on

the day of the sun must surely have been generated

by the same symbolism which dictated to Luke or

his source the hymn of Zacharias, which speaks of
...... the tender mercy of our God,

Whereby the dayspring from on high shall visit us,
To shine upon them that sit in darkness and in the shadow of death.

The resurrection of Jesus was, as we have seen, the
birth of Christ, according to the old belief underlying
the passage (Acts xiii. 83) already cited. If Christ
so risen was the daystar, when else could he appro-
priately be born except at the moment of dawn on the
Sunday ? Guided by the same symbolism, the Church
of Rome at a later day deliberately fixed the feast of
his physical birthon December 25th, the Mithraic Feast
of the birth of the unconquered sun, dies natalis invicti
solis, as the old pagan calendars term it. The large
body of oriental Christians known as Manicheans
actually saw in the sun the outward and visible
symbol of Christ, and gave corresponding homage to
the heavenly body. Augustine of Hippo tells a story
of a dispute between an orthodox lady and a Mani-
chean. While it was raging a ray of sunlight
penetrated the shufter of their window, and glinted
across the floor of the room in which they sat. The
orthodox lady instantly jumped up, and, dancing over
it, eried, ‘‘ Behold, I stamp upon your God.”

But let us return to Mark's tale. In it the youth
in white is the conventional angel. Matthew,
however, knew of a slightly variant text which made
of him Christ himself. Of this more anon. In spite
of this figure's exhortation to the women not to be
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Matthew, then, drops out Mark’s statement that
Joseph of Arimathea was a member of the Sanhedrin,
because he wishes us to suppose that that Jewish
council had been unanimous in demanding the death
of Jesus; and he ignores Pilate’s sending of a cen-
turion to see if Jesus were really dead, for he contem-
plates an ampler mission of Roman soldiers to the
tomb. He 1s careful to tell us that Joseph chose a
clean linen cloth to wrap the body in, and that the
tomb in which he laid it was his own new tomb. So
Luke here adds the touch that never yet had man lain
in the tomb chosen by Joseph. Such elements in
the narrative have no chance to be historical, but are
due to the same symbolising fancy which leads Mark
and Luke to note that in his messianic entry into
Jerusalem Jesus, the new Adam of Paul, rode on the
back of an ass whereon no man ever yet sat. The
genuine tradition of Jesus having been cast by his
enemies into the common pit reserved for malefactors
still survived among the Jews, and the most effective
way of meeting it was to assert an honourable
interment in a new tomb.

In Mark, then, the tradition has merely got as far
as the story of a tomb which three devout women
found empty, and of an angel sitting by it, commis-
sioned to reveal to them that Jesus was risen. The
growth of the legend could not stop here, and friends
and foes alike united to extend it. Jewish crities,
real or imaginary, objected that an empty tomb
proved little enough, for might not the disciples of
Jesus have come by night and stolen the body ?
Matthew supposes that the Jews foresaw this con-
tingeney, and so went in a body to Pilate, recalled to
him Jesus’s prediction that after three days he would
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a8 the women ‘‘departed quickly from the tomb with
Jear and great joy, Jesus met them, saying, All hail.
They came and took hold of his feet and worshipped him.
Then saith Jesus unto them, Fear not: go tell my
brethren to depart into Galilee, and there shall they see
me.” Note that the words here assigned to Jesus are
in Mark assigned to the young man in white. But—
the Jewish unbeliever may be supposed to have
objected, when he was told about the guard of Roman
soldiers and the sealed tomb—why, if they witnessed
the earthquake and other wonderful circumstances of
the resurrection, is their testimony not invoked by
- the Christians ? Why do the latter rely exclusively
on a handful of scared and ecstatic women? The
soldiers were there to see that the disciples did not
come and steal the body; nevertheless, this calumny
about the stealing ‘“ was spread abroad among the Jews
until this day "'—that is, until the time when this last
chapter of Matthew was penned. If so, why was the
evidence of the soldiers themselves never appealed to
by the faithful in refutation of the calumny? If
the Christians had their independent testimony to
the resurrection, why not use it? Here is another
objection which the incredulous Jews may have raised.
In order to combat it Matthew invents a fresh episode,
and adds it to his story. Some of the soldiers, he
tells us, did return to the ecity, and told the chief
priests of all that had happened; and they, having
conferred with the elders, paid a large sum in hush-
money to the soldiers, saying, ‘‘ Say ye, His disciples
came by night, and stole him away while we slept. So
they took the money, and did as they were taught.”

This Gospel closes with an apparition of Jesus to the
eleven disciples on a mountain in Galilee, where he
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evangelist masses together, in a single sermon on a
mountain, precepts delivered by Jesus all thrnugh his
ministry. In the last scene Jesus, seen in a vision on
the same or on some other hilltop, delivers, like the
second Moses that Matthew conceives him to be, a last
address to his followers. It is, naturally enough,
inspired by conceptions of Christ and of his mission
which the Church only formed long afterwards—
partlyunder Pauline influence, partly under the assump-
tion, which it did not take a long time for his followers
to make, that he was the Son of Man deseribed
in Daniel vii. 13. The post-resurrection discourse
of Jesus, in Matthew xxviii. 18 foll., is as follows: ““All
authority hath been given unto me in heaven and on
earth. Go ye, therefore, and make disciples of all the
nations i my name [so Eusebius], teaching them toobserve
all things whatsoever I commanded you : and lo, I am
with you always, even unto the consummation of the
world.” BSo, in the Septuagint version of Daniel, we
read of the Son of Man * beheld in the night vision
that there ‘‘ was given him authority and kingly honour,
and all the nations of the earth, race by race, and all
glory worshipping him : and his authority is an agelong
authority which shall not be taken away.”

This 1s not the same Jesus who, in Matthew x. 5-7,
forbade his disciples to *‘travel in the path of the
Gentiles or enter a city of the Samaritans,” but charged
them rather  towvisit the lost sheep of the house of
Israel, and to go and preach, saying that the kingdom
of heaven is at hand.” Nor are the disciples in this
last scene those who, a generation later, are still
bitterly opposing Paul's plan of admitting into the
kingdom of promise the uncircumcised Gentiles. If
18 the Church herself that here addresses us in the
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Gospel. The author of it, who pretends that he is St.
Peter, in the same way as the author of the fourth
Gospel pretends to be an apostle and eye-witness,
used Matthew and Mark ; but it is probable that the
copy of Mark which was in his hands did not end,
where ours does, with the words  for they were
afraid,” but went on to describe the flight of the
apostles back to Galilee and a vision they there had
of the risen Jesus.

The most noticeable extension of the resurrection
myth made by Peter—as we will term the author of
this apoeryph—is a picture of the actual resurrection
of Jesus from the tomb. The earlier tradition was
felt to be faulty and imperfect, in so far as it did not
narrate the actual exodus of Jesus from his tomb.
Following, therefore, the clue afforded by Matthew,
Peter makes the Roman guards witnesses of this event,
and even associates the elders of the Jews with them,
as follows :—

Now, on the night when the Lord’s day was drawing
on, as the soldiers kept guard by two and two in a
watch, there was a great voice in heaven, and they
saw the heavens opened, and two men descend thence
with much light and approach the tomb. And the
stone which had been laid at the door rolled away of
itself and made way in part, and the tomb was opened,
and both the young men entered it. The soldiers,
therefore, when they saw it, awakened the centurions
and the elders (for they were also there keeping
watch) ; and as they told the things that they had
seen, again they see three men coming forth from the
tomb, two of them supporting the other, and a cross
following them ; and the head of the two reached to
heaven, but that of him who was led by them over-






310 THE END

homes, which were in Galilee, weeping and full of
sorrow for that which had happened. Simon Peter,
in particular, and Andrew, his brother, took their nets
and went to the sea; and there was with them Levi
or Matthew, the son of Alphzus. *

Here the fragment breaks off, just at the point,
evidently, where Jesus was about to appear in a vision
to them. Buch a vision is deseribed in the appendix
to the fourth Gospel, ch. xxi., which begins as follows:
““ After these things Jesus manifested himself again to
the disciples at the Sea of Galilee. Simon Peter and
Thomas called Didymus and Nathaniel of Cana in
Galilee, and the sons of Zebedee, and two others of his
disciples, were there together, and Simon Peter said to
them, I go a fishing. They say unto him, We also come
with thee. They went out and entered into the boat.”

There follows in John an apparition of Jesus while
they are fishing. In the preceding chapter (xx.) of
this Gospel apparitions in Jerusalem to Mary Mag-
dalene and to the disciples have been narrated. It
would seem as if the older tradition of the apostles’
flight into Galilee was too persistent to be wholly
neglected, and as if some early editor of the fourth
Gospel, by way of completing it, added eh. xxi. It is
impossible to say whence this editor took his story ;
the compiler of the Peter Gospel, however, probably
took his information from a lost conclusion of Mark,
for the fragment closely follows that evangelist in its
last paragraphs, as is seen if we juxtapose the two
texts :—

MARK xvi. 4-8. Perer Gosrer, xi.

And looking up, they see that
the stone is rolled back: for it
was exceeding great. And enter-
ing into the tomb, they saw a

So they went and found the
tomb open, and they came near
and stooped down to look in
there ; and they see there a young
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converts for the support of widows and orphans, and
to represent the particular congregation in its relations
with the outside world. Their prestige waxed as that
of the primitive prophets and teachers waned; and
they soon aspired to be guardians of doctrine no less
than to keep the bag or alms-chest, as Judas Iscariot
18 reputed to have done for the circle of Jesus, so
becoming the first Christian bishop, though not the
last of them to betray his master.

If weexamine the oldest ritual texts of the Christians,
we find that their rite of initiation was made up of
three chief steps. On the eighth day after birth a
child was taken to the porch, or narthes, of the church,
and the priest or elder—in some churches making the
sign of the cross on its brow, in others not—gave it a
Christian name—that is, a name not taken from the
pagan mythology; he also offered up a brief prayer
that it might be rightly and religiously trained by its
parents, and be vouchsafed health and strength to
grow up until it should reach the right and fitting age
to receive baptism and gain admission into the Church.
This rite, which among Gentile converts replaced
Jewish circumecision, and which corresponds to the
old custom of fating children—i.e., to their dedication
to the household gods and fairies—is entitled the rite
of sealing, or of giving to a child a name. Thus con-
secrated, a child might die with impunity : the malig-
nant spirits whichhaunt the aircould not snatch its soul.

This rite was followed, on the fortieth day, by that
of churching the child. The stain of birth and par-
turition was now supposed to have vanished from
mother and child alike. Consequently, she also was
now allowed to enter the church, which her presence
no longer soiled ; she carried her baby up to the steps
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conservative mother, Veronica, bade him wait till he
was older and had acquired a deeper sense of responsi-
bility. Her counsel prevailed, and he waited until he
was perhaps married, and anyhow past thirty, for that,
as the age at which Jesus was baptised, was regarded as
the most suitable by the old-fashioned pietists of the
fourth century. Many, however, put baptism off until
the deathbed, like Augustine’s friend Verecundus, who
esteemed marriage incompatible with the state of grace.
But there was held to be a risk in deferring it so late ;
for some who did so were, after all, unable to receive
it, because their tongues were paralysed and unable to
make the responses, or their minds wandering and
unable to grasp the meaning of the words. Gregory
of Nazianzen and other preachers of that age constantly
warn their flocks of such dangers, and the former goes
so far as to recommend baptism for children who have
reached their third birthday ; for, he says, at that age
they can speak clearly, so as to make the responses
and understand what is said. Here we note a change
of attitude since the age of Tertullian; and a very few
generations after Gregory infants were regularly bap-
tised in the Greek Church on the fortieth day. This
change was, no doubt, due to the solicitations of
mothers, anxious that their children should, as soon
as possible, undergo a rite which protected them from
the demons which specially beset infancy, and from
the possible prejudice of malign constellations: for
the power of the stars over an individual ceased
abruptly at the moment of baptism.

The rite of baptism proper fell into two halves—
the washing with water for remission of sins, cor-
responding to the baptism of John the Baptist, and
the rite of receiving the holy spirit by imposition of
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day. He was then handed over to an exorcist, who,
laying hands on his head, blew in his face, and so
rid him of evil spirits. Then for weeks he attended
the lectures of a catechist, who instructed him in the
monotheistic views of the world and creation, and in
Christian doctrine and practice. Thus prepared, the
candidate became a competens, or asker for baptism.
Hence our word ““ competent,” in the sense of a duly
qualified person. More than one collection of such
lectures survives. Throughout the periodof preparation
the catechumen had to give himself up to fasting and
prayer. On the eve of Easter Sunday, or on the day of
Epiphany, the candidate was stripped stark naked, and
led down by the deacon,or if a woman by the deaconess,
into the font, generally a shallow basin through which
ran living water. In the Greek and Roman Churches
he turned first to the west, and thrice solemnly re-
nounced Satan and his angels and works. Then, turning
to the east, he thrice vowed to side henceforth with
Christ. The priest then poured three handfulls of
water over his head, and perhaps immersed him thrice
as well. Such triple affusion or immersion was cus-
tomary in ancient lustrations, as many ancient authors
testify. Thus Aristotle, in his book On the Heavens, 1.,
p. 268, wrote thus: “ Having received, as it were,
from heaven the number three, we use it in the holy
rites of religion.” And an old scholiast, Acro, explains
the phrase ‘ thrice purely,” used by Horace, by saying
that *“ those who would expiate their sins must dip
themselves thrice.” And an old Greek writer, Eratos-
thenes (c. 240 B.0.), remarks that * the gods vouchsafe
moral improvement to those who have thrice wiped
themselves clean.” It is evident, then, that the Chris-
tians adopted it from the pagans; but they interpreted
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For the pure spirit, like the impure, was conceived of
as an attenuated form of matter, like vapour or smoke,
and was held to be dissolved in the water like gsalt, or,
as we should say, held in suspension. The oil used
in confirmation or sealing was, in the same way, &
solution of holy spirit. The object of anointing the
organs of sense was probably to block them against
the evil spirit; hence the use of the word o seal.
For, in the East, a jar of wine is kept good by floating
a little oil on the top of it, in the neck or narrow
spout ; and this use of oil may have suggested the
rites of anointing, common to pagan and Christian
alike. Salt was exorcised in the same way as water
and oil, and occasionally mixed with the eucharistic
bread. In ancient sacrifice it was similarly used.
All these uses were borrowed direct from earlier
religions.

We have dwelt on the tendency shown in the early
centuries to put off baptism. It was greatly due to
the belief that mortal sin, committed after baptism,
could no longer be expiated. Such a sinner put
himself outside the Church, which could never again
receive him into its bosom. For him there was no
second repentance, no hope of salvation: he was
eternally lost. This Draconian view of baptism
prevailed already in the first century, and is incul-
cated in the Epistle to the Hebrews, vi. 4-8 and x.
26-27, in the former of which passages we read this ;:—
“ For as touching those who have once been illuminated
(v.e., baptised) and have tasted the heavenly gift, and
been made partakers of the Holy Ghost, and have tasted
the goodness of God’'s word and the powers of the age to
come, but have then fallen away, it is impossible to renew
them again unto repentance. Like a field which, in
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always, by confession and penance, expiate his guilf
and be reconciled to the Church.

Such was baptism in the primitive Church. So far
as water—and, later on, holy oil—entered into the
rite, it was analogous to the magical purificatory rites
of other religions; but, in other respects, it was the
expression of a lofty ideal, and in profound contrast
with the later travesty of itself known as child-
baptism. In the early Church the baptised formed,
as it were, an aristocracy of picked individuals, who
had voluntarily renounced the world and, like the
sages in the Platonic Republic, dedicated themselves
to the higher life. The professional clergy could nof,
under such conditions, stand ouf in relief against the
laity as they did later on. The beginnings of clerical
orders are obscure; but it would seem as if, at the
first, priestly ordination, which was by laying on of
hands, was no other than that rite of sealing with the
spirit which constitutes the second half of the baptismal
rite. The idea of one man transmitting to others a
special spiritual value through his finger-tips laid on
their heads is common to many primitive religions ;
and the belief which underlies Christian confirmation
and ordination meets usin other religions. In the old
Hebrew religion of sacrifice an animal was devoted by
the priest laying his hands on its head before its life-
blood was shed on the altar. More than one idea
was at work in such imposition of hands. The sins
of the people might be translated or transferred to
the vietim, which would then, like the scapegoat, be
turned adrift in the desert, or sold to the nation’s
enemies. Or, instead of sin, it might be a spirit of
wisdom or holiness which was so communicated.
Thus, in Deuteronomy xxxiv. 9, Moses laid his hands
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These were amulets to keep off demons. Ovid, in
his Fasti, deseribes how the ancient head of a house-
hold scared away the demons of the unburied dead
from his house by pointing his joined fingers and
thumb at them, while someone else rattled the brass
cauldrons. The gesture of the Christian priest has
the same pedigree. He nominally blesses the con-
gregation. In reality, he is pointing off the demons,
as a Neapolitan with his finger or coral hand points
off the evil eye.

In ancient Lycia there was a local cult of Zeus
Sebazios, whom the Jewish colonists of that part of
Asia Minor identified with the god of Sabaoth on
account of the similarity of title. This cult spread
westwards in the Roman epoch, and with it the ritual
use, perhaps for healing purposes, of votive arms and
hand. The arm is given from the elbow downwards,
and the hand and fingers exactly reproduce the gesture
made by a Greek orthodox priest in the act of blessing.
It is supposed that it was through Jewish channels
that this gesture came into the Christian Chureh. In
the Middle Ages metal reliquaries, to contain the
remains of saints, were made exactly on this device;
and these may have been used to point off or avert
demonic agencies and influence. The cornelian stone
in a bishop’s ring had the same meaning, for the
cornelian stone is a great prophylactic against
demons. I have traced back this belief among
Christians as early as about a.n. 430. The ring In
itself has a magical use of the same kind, and one of
the three great relics kissed by Christian pilgrims to
Jerusalem in the fourth century was the ring with
which King Solomon controlled the demons and
forced them to help him build his temple. The other
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for kingship to enter kingship.” ‘ Among men born
of women,” he continues, *“ Jesus was as inferior to
John, who baptised him, as he was superior to him
in the kingdom of heaven.”

In other words, Jesus was a mere man born of men
until the descent of the spirit constituted him the
Elect Son of God and first-born in the kingdom of
heaven. The dialogue assumes that he was really the
son of Joseph, and Mani attributes this view uncon-
tradicted to his orthodox opponent.  To me,” says
Mani, “it seems more reverent to suppose that the
Son of God did not need anything to facilitate his
advent upon earth ; that he could have done without
the dove and the baptism, without a mother and
brethren, perhaps even without a father, who, accord-
ing to you, was Joseph.”

The new Christology, however, accustomed men to
regard the working of the spirit, not as an inward
development of the mind and heart, but as a process
mechanical and external to the self, like any of the
natural processes by which the organism is built up
in the womb. This is what is meant by the Latin
phrase opus operatum—i.e., a work performed, without
the conscious co-operation of the individual's self.
But if the spirit worked thus in the case of Jesus
Christ, why not in the case of his followers? Why
wait until a child could speak, act, and think for
itself, in order to baptise it? Why not perform the
rite immediately after birth? Thus the baptism of
Jesus and the baptism of believers lost their primitive
meaning pari passu, and together. The former came
to be regarded as a mere pantomime which signified
no spiritual advance, growth, or promotion of Jesus.
The latter became a bit of idle magie, a washing with
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for him the abrupt contrast between the Sermon on
the Mount and the dispensation of Jahveh.

This contrast seemed to him so absolute that he
denied any affinity of the spirit whom the Jews adored,
and who inspired their scriptures, with the god who
appeared on earth in the guise of Jesus. The former
was a just god, indeed, visiting the sins of the fathers
on their children; a jealous god, devoid of compassion
for those who infringed his harsh law and barbarie
prescriptions. He was also the author of Nature:
for Nature's laws, like Jahveh'’s, are of iron—pitiless
against the weak, and often contradictory of them-
selves. Alike in the history of Jahveh, as it is
pictured in the Old Testament, and in nature, * red in
tooth and claw with ravine,” we have all shades of
conduct, ranging from bare justice and resentment to
arbitrary malice, from tenacious obstinacy to crass
stupidity, but all alike falling short of real goodness.!

The ancient Stoics, anxious to rehabilitate and
purify the popular religion, had applied the method
of allegory to the poems of Homer, which were the old
Greek Bible. Whatever was offensive, immoral, or
scandalous in the Court of Olympus was interpreted
to mean something else than the texts, if literally
interpreted, conveyed to the reader’s mind. In this
way the immoralities of the ancient gods were
explained away, and the pious enabled to preserve
their respect for texts traditionally holy. The
Hellenised Jews of Alexandria followed, in respect of
their own seriptures, the example set them by philo-
sophers whose wisdom they had assimilated; and in
the Greek version of the Bible executed in the third

1 T quote from Harnack's History of Dogma, bk. i., ch. 5,
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tooth be he who, incarnate in Jesus, bids us turn the
other cheek to the smiter, love our enemies, and
pray for them that persecute us? How can the God
who in Deuteronomy addresses his chosen race in the
words, ‘‘ Thow shalt lend unto manynations,and thou shalt
not borrow,” be he who declared, through Jesus, that
“ Blessed are the poor, for theirs is the Kingdom of God ";
he from whom we have the precept: ““To one who
asks of thee gwe ; and from one who would borrow of
thee, turn not away ™ ?

Marcion, in a book which, to the eternal scandal of
the orthodox, he composed and called Antitheses, drew
out the numerous contrasts and contradictions
between the gospel of Jesus and the conduect of
Jahveh, whom he denominated the just God in oppo-
sition to the good God who inspired Jesus, and whose
sole attributes are love and mercy. He did not, of
course, question the literal truth of the early chapters
of Genesis, in which the creation of man and of the
world is described ; for, like the rest of the early
Christians, he was not competent to distinguish
history from fable. To Jahveh, however, as creator,
he gave the name of Demiurge, and held that he made
not only man’s body, but, it would seem, his soul as
well. The one and the other were hopelessly evil, and
alien to the good God; but the latter's grace and
merey were all the more signally revealed when he
set himself to rescue from the burdens of the Jewish
law and the abominations of idolatry a human race in
whose creation he had taken no part. In his benevolent
work of salvation the good God ignored, said Marcion,
the self-righteous Pharisaic Jew who, having kept the
law, imagined himself to be justified; and addressed
himself to the sinful Gentiles, who the more readily
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of later generations, which found in that narrative
nothing but an awkward tradition needing to be
explained away. From the Epistles of Paul, which
he was the first to collect together in one book,
Marcion excised many passages which violated his
ideal of Jesus. At the expense of his theory, how-
ever, he admitted the fact of the crucifixion, forgetting
that a divinely appointed being, who had dropped
straight out of heaven, could hardly undergo cruci-
fixion in the flesh. His Gnostic contemporaries, who
denied Jesus to have been born, more consistently
held that he was never erucified either; but on this
point the teaching of Paul was for Marcion authorita-
tive, and he did not see his way to resist it.

I have dwelt so long on the arguments of Marcion
because they are curiously apposite in the present day.
The Manicheans, after the extinetion of Marcion’s
Church, continued to diffuse his Antitheses; and as
late as the end of the thirteenth century thousands
of Cathars, as they were called, perished at the stake
all over Europe for affirming that the Old Testament
was inspired by an evil Demiurge. The Church
burned them, but was, nevertheless, so put to shame
by their arguments as to withdraw the book as much
as possible from the hands of the laity. The so-called
reformers of the sixteenth century, having divorced
themselves from the unity of the Catholic Church, and
being in quest of some authority upon which to base
their teaching and discipline, tried to substitute the
Bible for the Pope; and thousands of misguided
people still imagine that the ends of piety are served
by thrusting barbarous translations of the Pentateuch
into the hands of savages. Iducated Anglicans,
however, are visibly uncomfortable about it, and begin






336 MARCION

pulpit & new and strange doctrine—that the Bible is
the record of a progressive revelation.

Let us examine this conception. It implies that a
being, denominated God, omnipotent and morally
perfect, desiring to reveal his nature to mankind, was
obliged to do so piecemeal and by slow degrees. Had
he flashed upon mankind all at once his full-orbed
perfection, it would merely have dazzled their eyes,
confounded their faculty of comprehension, and
contributed nothing to their moral advance. So he
began with humanity, as parents to-day begin with
their children, by instructing them in myths and
legends, and by initiating them in barbarous rites
and cults, such as animal sacrifice, which hinted at
and foreshadowed, but did not yet accurately embody,
the truer sacramental worship of the Catholic Church.
Nor 1s the talk of progressive revelation confined to
one set of religionists ; and just as the Catholic pretends
that the sacrifice of the Mass is the ultimate stage of
religious evolution, so the Calvinist considers it to
consist in a belief in Predestination. As taught by
the High Church clergy of the Anglican communion,
this new conception is a quiet way of discarding much
in the Bible that is notoriously at variance with
modern ideals of propriety, and of substituting for the
authority of the scriptures that of a miracle-working
caste. Often in the pulpit, however, old and pious
commonplaces about God's Book continue to be
repeated which in private conversation are relegated to
the intellectual lumber-room. The few among the
clergy who have seriously attempted to think it out
have begun to discern the logical outcome of their
new conception, which is this, that, if the cosmogonic
and theological notions of Genesis and Exodus are to
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authority the worst excesses of religious fanaticism.
The bibliolatry of the reformed Churches was even less
humane 1n 1ts results than the sacerdotalism of Rome.

It is not clear, then, that the theory of a progressive
revelation as applied by the clergy is anything more
than a lame excuse for adhering to old, but false,
weights and measures. It also rests on a fallacy.
The full truth, it argues, could not from the first be
revealed to man, and God was obliged, if we may use
a phrase from mechanies, carefully to dose his revela-
tion. But how many crude conceptions, culled either
from the Old Testament or from the New, especially
from Paul, and enshrined long ago in catechisms,
liturgies, and articles of religion, continue to be thrust
upon children, congregations, and curates under the
high-sounding title of religious education and divinity ?
Do we, then, live in the first and barbarous stages of
human development, that this should be? Where is
the English bishop who has the courage to urge a
better way? The one idea of the Knglish higher
clergy is rather to keep the Church together; and as
this aim enfails much quiet suppression of the truth,
they sit on their bench in the House of Lords timorous
and tongue-tied. The crescent moon 18 no less bright
than the full orb of fourteen nights ; but do the fables of
the Garden of Hden, of the talking serpent, of the
vindictive God punishing his own creatures because
they desire knowledge, of Noah and his Ark, give us
any light at all? Are they more respectable than the
myth of Prometheus chained to the rock by Zeus
because he revealed the use of fire to mankind? And
yet it is on such fables that the doetrine of human
redemption, as formulated by Paul and promulgated
in catechisms, reposes. And how is it possible for any
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make me thus ?  Or hath not the potter a right over the
clay, from the same lump to make one part a vessel unto
honour, and another unto dishonour 2"

This idea of an arch-potter or omnipotent agent
making the universe will not bear examination.
Inside the universe of our experience we can with our
hands, and perhaps using tools as well, divert already-
existing properties of matter, or contrive new com-
binations, new actions and reactions, at which
unassisted nature would never arrive, but which we
require for our needs. But the matter we thus work
up into new forms was never formless, and the con-
templation of our activity does not really assist us to
explain how the universe arose. We merely pay our-
selves with words when we talk about the necessity of
a First Cause. Inside our experience—that is to say,
inside the world—one object or agent or material
state causes another; but every such relation of
causality 18 between part and part of the universe,
and not between it and a being that is not the
universe. I avoid saying a being that is outside the
universe, for here again we use a category or way of
looking at the matter under discussion which is
inadequate. Objects inside our universe or inside
our experience (which is the same thing) are outside,
as they are also beside, one another. But outside the
universe there can be nothing. In other words, space
and spatial relations are real, and hold good, inside
the universe or inside experience alone. If we think
it out, we shall find that no categories under which
we can envisage material reality are applicable to the
universe as a whole, and we fall into contradictions
80 soon as we try to apply them. Thus the world as
a whole is neither in space nor not in space, neither
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which they would, so far as we know, co-exist unper-
ceived one by the other, as might men deaf, dumb,
and blind, and devoid of a sense even of touch, is
perhaps a condition ‘of soul-development; but it is
also the evident cause of all those physical pains and
discomforts which militate so profoundly against the
idea of a monarchical providence, of a creative God
both omnipotent and merciful.

We cannot, then, accept to-day the clause of the
so-called Apostles’ Creed in which the Church of
Rome, about the middle of the second century,
embodied its protest against Marcion: I believe in
one God the Father, maker of heaven and earth.” The
visitor to the Vatican, as he traverses the long gallery
which leads to the library and collection of seulptures,
sees let into the wall, side by side with hundreds of
inscriptions, mostly taken from the catacombs, a stone
slab, on which are figured in deep incision a girl’s
upraised hands and forearms, from the elbows down-
wards. These divide into three columns of unequal
breadth the following pathetic inscription : *“ Procope,
lebo [read levo] manus contra deum qui me inno-
centem puellam sustulit que vixit annos xx. pos.
Proclus.” It is the grave-stone of a maiden who thus
addresses her betrothed lover: ‘“ O Procopius, 1 raise
my hands against God, who has snatched away me,
an innocent girl. She lived twenty years.” The
mourning parent Proclus who raised this monument
to his child felt with Marcion that the name of
father ill suits a God who tramples on our affections,
denies our dearest instinets, and has established in
nature a kingdom almost wholly devoid of merey and
truth.
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the Kingdom of God was immediately to appear.” Jesus
had already, perhaps, gained the conviction that he
was the Messiah, the man sent from God to inaugu-
rate the new era, to part the sheep from the goats in
the final judgment, to choose the elect from among
the living, and to welcome, as they rose from their
graves, the saints who slept. As Jesus conceived of
the new kingdom, it was primarily a deliverance of
Israel ; yet not all Jews were to participate therein,
but only those who had harkened to his own and to
John the Baptist’s summons to repentance. Thus
although the promises had been made to Jews alone,
yet the latter really lost their birthright so soon as
moral qualifications began to be insisted upon by the
judge. It wasin this limitation of the future blessed-
ness to those who had repented, and so won forgive-
ness of their sins, that lay the possibility and hope—
nay, the necessity—of admitting the Gentiles. Their
interests, however, almost certainly lay beyond Jesus’s
horizon. He was neither for nor against them, and
just did not consider them at all. He can only be
gaid to have made room for their admission in so far
as his ideal state was to include those Jews alone who
listened to his warnings, repented of their sins, and
made their own in all purity of heart his ideal of a
heavenly father who is merciful and loving.

So long as Jesus was alive the hopes of his
followers must have been focussed on the new era about
to be miraculously brought into being, rather than
on him and his personality. He was to preside over
it, indeed, when it came, to fill the chief throne, round
which would be grouped the lesser thrones of his
twelve apostles judging the twelve tribes of Israel;
but he was the Messiah in promise only during the
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hints at the real truth when he adds (Mark ix. 10)
that “ they kept the saying to themselves, questioning
amonyg themselves what the rising again from the dead
should mean.” It was only when his death overtook
them, and visions of a Messiah cut off in his prime,
and forsaken by themselves in the hour of need, began
to haunt their remorseful imaginations, that they
discovered his passion and death to be necessary
moments in the scheme of Israel’s salvation, duly
foretold by Isaiah and the rest of the prophets. Even
at the last supper, as we have seen above (p. 268),
Jesus did not foresee his death. His visionary expec-
tations of the advent of the kingdom had then reached
their climax. He had been acclaimed Messiah by
the multitude as he entered the holy city. Could
Providence tarry any longer ? He was so certain that
the glorious consummation was imminent as to assure
his disciples that this was the last time he would
drink with them under the old conditions ‘‘ of the fruit
of the vine. I will no more drink” thereof, he says,
‘“until the day when I drink it new in the Kingdom of
God.” He does not know that his death is to intervene
between then and now. When, therefore, the blow
fell, it became incumbent on his followers either to
resign their hope and abandon the movement for
which they had given up all, or to modify the
messianic scheme and make room in it for the
erucifixion and death of their Messiah. They quickly
took the latter course. New prophecies were invoked,
of a kind to prove that the disgraceful death on the
cross, which the unbelieving of their compatriots cast
in their teeth, was foreordained of God, as a necessary
episode in the working out of the scheme of Israel’s
salvation. The Messiah had all along been pre-
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““ But this I say, brethren, the time is shortened...... the
Jashion of this world passeth away’ (1 Corinthians
vil. 29, 31). The end was to come ““like a thief in
the night,” and the most one could do was “to watch
and pray.” Marriage, family ties, property, law, police
—nay, life itself—were all to be sacrificed and
abandoned if, and in so far as, they stood in the
way of the soul’s preparation for the great event
impending. To his own apostles Jesus said (Matthew
X. 23) : * Venrily I say unto you, ye shall not have gone
through the cities of Israel before the son of man
come.” |
. After the death of Jesus his disciples continued to
proclaim that he must soon and suddenly return on
clouds of glory from heaven and restore the kingdom
to Israel. Following in his steps, they insisted on the
necessity of repentance and moral preparation for the
new era. This was the wedding-garment without
which men would be excluded from the marriage-
feast. But weeks turned into months, months into
years, years into generations ; yet nothing happened.
Meanwhile there was born of the waiting the church
or ecclesia, organised under presbyters or bishops,
fenced off from the world with catechumenate and
baptism, fed with eucharist and agapé, endowed
throughout its members with gifts and graces of the
holy spirit.

And it is not perhaps untrue to say that the death
of Jesus engendered Christology ; for his personality
occupied a larger space in men’s minds, and had more
gignificance attached to it in the scheme of salvation,
after his death than before it. In his earthly career
he had been herald rather than agent. He had come
in weakness and humility, but now was to come in
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of a priori notions as we have in the so-called creed
of Athanasius.

We have already considered, in the preceding
chapter, whether the conception of an omnipotent,
and at the same time benevolent, God and Creator of
the universe is either a probable or possible one. Let
us now ask ourselves how much of the traditional
fabric of Christianity is left standing to-day; how
much of it, if any, an intelligent man can accept.

Properly speaking, you need to have gone through
the phase of being a Jew and of believing the Jews
to be the chosen race before you ecan embrace the
messianic hope, and believe that Jesus was the
embodiment of that hope. Now, why the Jews, rather
than the Greeks or Romans, should be regarded as the
one chosen people of a benevolent God, I fail to see.
As much as anyone, I admit the Olympic grandeur of
much of their ancient literature ; and I recognise that
their tribal deity, in spite of his bloodthirsty, capricious
character and unrelenting eruelty to other tribes than
his favourite Israel, was at least superior to the pagan
Jupiter or Zeus, in so far as he was not a libidinous
being, confinually indulging in disgraceful liaisons.
Of him there was no chronique scandaleuse, and even to
his angels was denied what was the first privilege of
pagan deities. Nevertheless, the sacrificial cults and
taboos of the Jews were no better and no worse than
those of other half-savage religions.

We may, then, admit the greater austerity of Hebrew
theology ; but what contributions to culture, art,
poetry, philosophy, history, law, and political science
had the Jews ever made comparable to those made by
Greeks and Romans? To the mind of the late Mr.
Darwin, as we saw—and he was a man who, more
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own, and purely mythological. Who to-day believes
in a God who has a right and a left hand ? Yet our
clergy profess to believe in so many words that Jesus,
when he rose from the dead and ascended into heaven,
sat down at the right hand of God. So we read in
Acts that Stephen, the first martyr, ““ being full of the
Holy Ghost, looked up steadfastly into heaven, and saw
the glory of God, and Jesus standing on the right hand
of God.” And in the appendix of Mark we read that
““the Lord Jesus was received up into heaven, and sat
down at the right hand of God.”

Heaven, in the imagination of these writers, was an
Olympus, suspended far above a flat and fixed earth, of
which the nether parts were sometimes given up to the
dead, like the classic Tartarus. Paul reckoned that
there were several heavens, and was himself  caught up
even to the third ” of them, ‘‘ whether in the body or out
of the body ”’ he ‘“ knew not.”” He no doubt, like the
authors of the Slavonic book of Enoch, of the Testa-
ments of the Twelve Patriarchs, and of many other
Jewish apoeryphs of that age, shared the old Persian
belief that there were seven heavens, in the highest
of which sat the Almighty on a great white throne,
surrounded by winged cherubim. Luke draws us a
picture of the Christ’s ascent into heaven in Acts i. 9:
“When he had said these things, as they were looking,
he was taken up ; and a cloud recewed him out of their
sight.”

The Irish mathematfician, Sir William Rowan
Hamilton, once allowed himself to be drawn into the
speculation of how far out into space Jesus could
proceed in a certain time if he was rising at the
moderate rate which the above passage contemplates.
When his calculations revealed to him that he would
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with the latest results of higher criticism; but he
insists that Jesus was anyhow infallible, like a modern
pope.

It only remains to address a warning to those
who desire to make a speedy end of orthodox Chris-
tianity, in the belief that, if they could make a tabula
rasa of the European mind, something much better
would instantly take its place. I would advise such
dreamers to enter a museum of anthropology, like the
Pitt Rivers collection in Oxford, and survey the
hideous goblins and ghouls still worshipped by savage
races all over the globe. Let them only visit Perugia,
and inspect the collection of ancient, medieval, and
modern Italian fetiches collected there by a Professor
Giuseppe Bellucci. There is no difference between
those of the present and those of past ages. Perhaps
we ought to be grateful to the Catholic Church in Latin
countries for having established cults so respectable
as those of the Virgin and the saints; for 1t 1s certain
that, in default of them, the Latin peasant would
relapse into a fetichism as old as the hills around him.
You can turn Spanish and Italian peasants into anti-
clericals, but you seldom turn them into Rationalists.
They may give up Christianity ; but they only believe
all the more firmly in the evil eye, and in all the
debasing practices which attend the belief. In the
same way the Irish peasant, if you robbed him of his
Catholicism, would at once lapse into the cult of hob-
goblins ; for this, in spite of the effort made during
centuries by the Church to eradicate it, lies every-
where a very little way below the surface, and belongs
to the inmost convolutions of his brain.

This is not to say that in our own land, where
real emancipation is more possible, we ought to
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on the earth for his feet to tread. In all the Jewries of Turkey his
miracles were talked of; and the further it was from Smyrna, the
more marvellous were the tales told of him. The very children fell
into ecstasies and raved of his prodigies. Some of his followers
declared that he partook of food but once & week ; others that he had
never held relations with women, though, as a matter of fact, he had
been married for years. A single word from his lips availed to open
a prison gate and set at liberty a Jew confined therein ; and one day,
when he was preaching in the synagogue, a Jewish doctor of healing
beheld him transfigured and suffused with light. So brilliant was
the glory that the doctor was struck dumb for a while, and was unable
to reply to the question addressed him by the Messiah. It concerned the
interpretation of a passage of the Jewish Scriptures; and, when the
doctor explained it of the new Messiah, the latter promised him a post
of authority so soon as he should take possession of his new kingdom.

Sabatai next betook himself to Stamboul, in order to proclaim his
kingdom there, He arrived February 6th, 1666 ; but the magnificent
reception designed for him was a fdilure; for the Turks arrested,
flogged, and cast him into prison. Brought before the Grand Vizier
and questioned by him, Sabatai denied afresh that he was the Messiah,
and alleged that the honour had been thrust upon him. Nevertheless,
when he was subsequently imprisoned in the castles of the Dardanelles,
far away from Stamboul, Jews of both sexes and all ages flocked from
all over Turkey, bringing him gifts of money and eager to do homage
to him as their king. Michel Felure even gives the text of a letter
which purported to have been addressed by Sabatai in prison to his
followers, and which runs thus: * The only and first-born Son of
God, Sabatai Levi, the Messiah and Saviour of Israel, to the beloved
people of God, peace! Forasmuch as ye have been made worthy to
behold the great day looked forward to by Abraham, Isaac, and
Jacob, for the salvation and redemption of Israel and the fulfilment
of the promises which God made to your fathers by the prophets as
touching his beloved son, let your sadness and bitterness of heart be
turned into joy, and your fasting into feasting and rejoicings ; because
ye shall no more weep, my dear children of Israel, since God has
vouchsafed to you consolation unspeakable.....Abate your fears, for
ye shall have dominion over all nations; and I will set you in posses-
sion, not only of all that is seen on earth, but of all that the sea
encloses in her abysses. All is reserved for your consolation.”

The ministers of synagogues all over Turkey began to insist on fasts
and public prayers in preparation for the advent of a Messiah thus
recognised in Stamboul and Smyrna; and Felure asserts that in
Aleppo, where he was living at the time, the Jews would go three or
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features of the English public-house and Scotch whisky-hell. Nor are
the minor taboos of the British Sunday less curious than those of any
South-Sea Islander. I have known persons who would listen on it to
the melodies of Moody and Sankey, but not of Schumann or Schubert;
would knit, but not use a sewing-machine ; would play patience, but
not whist ; draughts, but not dominoes : bagatelle, but not billiards ;
who would fish, but not shoot ; bicycle, but not row; row, but not
play cricket or football ; would devour the unedifying legends of the
Jewish Patriarchs, but not read the Times or one of Thackeray’s
novels ; would freely talk scandal, but not join in a political or ethical
discussion.

P. 188.—A4n old Greek manuscript in the Vatican Library.

I refer not to any codex of the Gospels, but to a MS. of the
Dialogue of Timothy and Aquila, edited by myself for the Clarendon

Press,
P. 231.—*“ Ruffinus  or * Rufinus.”

P. 231.—The rays of light from heaven entering Mary’s ears.

An old Jesuit missionary in Siam, Guy Tachard, in his book Second
Voyage au Royaume de Siam, printed in Paris in 1689, repeats, p. 253,
& similar story about the birth of Buddha from a Buddhist source, as
follows : *“ A young girl had withdrawn into a lonely forest to await
the advent of God, and there led the most austere of lives, avoiding
all human intercourse. One day, when she was engaged in prayer,
she conceived in a most wonderful way, without losing her virginity ;
for the sun, by the ministry of his rays, formed the body of a child in
her womb during the fervour of her prayer. Some time afterwards
she was amazed to find herself big with child ; and although she was
sure of her virtue, yet, being ashamed of her condition, she plunged
deeper into the forest in order to avoid the eyes of mankind. She
reached at last a great lake between Siam and Cambodia, where she
was delivered without pain or travail of the most beautiful babe in the
world. As she had no milk to suckle it with, she entered the lake to
lay it on the leaves of a plant which floated on the water’s surface.
However, nature provided for the safety of the child, who was the
God, long awaited, of the universe. For his mother having laid him
on the bud of a flower, the flower spread its petals of itself to receive
him, and then closed upon him as if to form his cradle.” The text
proceeds to relate how certain kings, jealous at hearing the common
folk say that the true King of Kings was born, sought for the child in
order to slay it; but a good hermit fled with it into the kingdom of
Cambodia. Even if this legend has been coloured by Christian
influence, its ready acceptance by the Siamese shows how easily such
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