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PREFACE xiii

chosen illustration. This, 1 fear, is inevitable in
folklore research, and I can only hope I have overcome
some of the difficulties caused thereby in a fairly satis-
factory manner.

The next stage takes us to a consideration of
materials and methods, in order to show the means and
definitions which are necessary if folklore research is
to be conducted on scientific lines. Not only is it
necessary to ascertain the proper position of each
item of folklore in the culture area in which it is found,
but it is also necessary to ascertain its scientific
relationship to other items found in the same area;
and I have protested against the too easy attempt to
proceed upon the comparative method. Before we
can compare we must be certain that we are comparing
like quantities.

These chapters are preliminary. After this stage we
proceed to the principal issues, and the first of these
deals with the psychological conditions. It was only
necessary to treat of this subject shortly, because the
illustrations of it do not need analysis. They are
self-contained, and supply their own evidence as to the
place they occupy.

The anthropological conditions involve very differ-
ent treatment. The great fact necessary to bear in
mind is that the people of a modern culture area have
an anthropological as well as a national or political
history, and that it is only the anthropological history
which can explain the meaning and existence of
folklore. This subject found me compelled to go
rather more deeply than I had thought would be
necessary into first principles, but I hope I have not
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understand survivals in folklore unless we test them by
their position as part of a tribal organisation. The
point has never been taken before, and yet I do not see
how it can be dismissed.

The consideration of European conditions is chiefly
‘concerned with the all-important fact of an intrusive
religion, that of Christianity, from without, destroying
the native religions with which it came into contact,
conditions which would of course apply only to the
folklore of European countries.

Finally, 1 have discussed ethnological conditions in
order to show that certain fundamental differences in
folklore can be and ought to be explained as the results
of different race origins. We are now getting rid of
the notion that all Europe is peopled by the descendants
of the so-called Aryans. There is too much evidence
to show that the still older races lived on after they were
conquered by Celt, Teuton, Scandinavian, or Slav, and
there is no reason why folklore should not share with
language, archaology, and physical type the inheritance
from this earliest race.

In this manner I have surveyed the several condi-
tions attachable to the study of folklore and the
various departments of science with which it is in-
separably associated. Folklore cannot be studied
alone. Alone it is of little worth. As part of the
inheritance from bygone ages it cannot separate itself
from the conditions of bygone ages. Those who
would study it carefully, and with purpose, must con-
sider it in the light which is shed by it and upon it
from all that is contributory to the history of man.

During my exposition I have ventured upon many
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minent political or military personages of each period.
It is silently, if not contemptuously ignored by almost
every historical inquirer whose attention has not been
specially directed to the evidence contained in tradi-
tional material. Thus between the difficulties arising
from the interpretation of texts which, originating in
oral tradition, have by reason of their early record
become literature, and the difficulties arising from the
objections of historians to accept any evidence that is
not strictly historical in the form they assume to be
historical, traditional material has not been extensively
used as history. It has also been wrongly defined by
historians. Thus, to give a pertinent example, so good
a scholar as Mr. W. H. Stevenson, in his admirable
edition of Asser's Life of King Alfred, lays to the
crimes of tradition an error which is due to other
causes. Indeed, he states the cause of the error
correctly, but does not see that he is contradicting
himself in so doing. It is worth quoting this case.
It has to do with the identification of ‘‘ Cynuit,” a place
where the Danes obtained a victory over the English
forces, and Kenwith Castle in Devonshire has been
claimed as the site of the struggle and ‘‘a place known
as Bloody Corner in Northam is traditionally regarded
as the scene of a duel between two of the chieftains in
877, and a monument recording the battle has been
erected.”! Mr. Stevenson’s comment upon this is:
““We have in this an instructive example of the worth-
lessness of ‘tradition’ which is here, as so frequently
happens elsewhere, the outcome of the dreams of

! Asser's Life of Alfred, by W, H. Stevenson, 262.
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much harm to the study of folklore as a science.’
Because the historian misnames an historical error as
tradition, or fails to discover, at the moment he
requires it, the fact which lies hidden in tradition, he
must not dismiss the whole realm of tradition as use-
less for historical purposes.

Let us freely admit that the historian is not altogether
to blame for his neglect and for his ignorance of tradi-
tion as historical material. He has nothing very de-
finite to work upon. Even the great work of Grimm is
open to the criticism that it does not prove the antiquity
of popular custom and belief—it merely states the
proposition, and then relies for proof upon the accumu-
lation of an enormous number of examples and the
almost entire impossibility of suggesting any other
origin than that of antiquity for such a mass of non-
Christian material. Then the great work of Grimm,
ethnographical in its methods, has never been followed
up by similar work for other countries. The philosophy
of folklore has taken up almost all the time of our
scholars and students, and the contribution it makes to
the history. of the civilised races has not been made out
by folklorists themselves. It does not appear to me
to be difficult to make out such a claim if only scientific
methods are adopted, and the solution of definite prob-

1 1 am not sure this is always the fault of those who are not folklorists.
I recently came across a dictum of one of the most distinguished folk-
lorists, Mr. Andrew Lang, which is certainly much in the same direction.
“ As a rule tradition is the noxious ivy that creeps about historical truth,
and needs to be stripped off with a ruthless hand. Tradition is a collec-
tion of venerable and romantic blunders. But a tradition which clings
to a permanent object in the landscape, a tall stone, a grassy, artificial

tumulus, or even an old tree, may be unexpectedly correct.” —Morning
Post, 2 November, 1906,
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HISTORY AND FOLKLORE 9

the vortex created by the school of comparative myth-
ologists, who limited their comparison to the myths
of Aryan-speaking people, who absolutely ignored the
evidence of custom, rite, and belief, and who could see
nothing beyond interpretations of the sun, dawn,
and sky gods in the parallel stories they were the
first to discover and value. We need not ignore all
this work, nor need we be ungrateful to the pioneers
who executed it. It was necessary that their view
should be stated, and it is satisfactory that it was
stated at a time early in the existence of our science,
because it is possible to clear it all away, or as much of
it as is necessary, without undue interference with the
material of which it is composed.

The school of comparative mythologists did not,
however, entirely control the early progress of the
study of folklore. There was always a school who
believed in the foundation of myth being derived from
the facts of life. Thus Dr. Tylor, in a remarkable
study of historical traditions and myths of observation,’
long ago noted that many of the traditions current
among mankind were historical in origin. Writing
nearly forty years ago, he had to submit to the in-
fluence, then at its height, of Adalbert Kuhn and Max
Miiller, and he conceded that there were many tradi-
tions which were fictional myths. I think this conces-
sion must now be much more narrowly scrutinised, and
preparation made for the conclusion that every genuine
myth is a myth of observation, the observation by men
in a primitive state of culture, of a fact which had
struck home to their minds. The question is, to what

Chapter xi. of Tylor's Early History of Mankind,
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neglected to classify and arrange the scattered items of
custom, belief, and rite, and to ascertain the degree of
association which the scattered items have with each
other, but he has set about the far more difficult and
complex task of comparative study without having
previously prepared his material.

The historian and the folklorist are thus brought
face to face with what is expected from both, in order
that each may work alongside of the other, using each
other's materials and conclusions at the right moment
and in the right places. The folklorist has the most to
do to get his results ready, and to explain and secure
his position. He has been wandering about in a
somewhat inconsequential fashion, bent upon finding
a mythos where he should have sought for a persona
or a locus, engaged in an extensive quest after parallels
when he should have been preparing his own material
for the process of comparative science, seeking for
origins amidst human error when he should have
turned to human experience. He has to change all
this waywardness for systematic study, and this will
lead him in the first place to disengage from the results
hitherto obtained those which may be accepted and
which may form the starting-point for future work.
But his greatest task will be the reconsideration of
former results and the rewriting of much that has
been written on the wrong lines, and when this is
done we shall have the historian and folklorist meet-
ing together in the spirit which Edmund Spenser
so finely and truly described three centuries ago in
his treatment of Irish history: ‘I do herein rely
upon those bards or Irish chronicles . . . but unto
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each traditional item that previous inferences may be
neglected or ignored and inquiry cease.’

I

The evidence of historic events which enter into
tradition relates principally to the earliest periods, but
much of it relates to periods well within the domain
of history and yet reveals facts which history has either
hopelessly neglected or misinterpreted. We shall find
that these facts, though frequently relating to minor
events, often have reference to matters of the highest
pational importance, and perhaps nowhere more
definitely is this the case than in the legends con-
nected with particular localities. Of one such tradi-
tion I will state what a somewhat detailed examination
tells in this direction. It will, I think, serve as a
good example of the kind of research that is required
in each case, and it will illustrate in a rather special
manner the value of these traditions to history.

The /locus of the legend centres round London
Bridge. The earliest written version of this legend is
quoted from the MSS. of Sir Roger Twysden, who
obtained it from ““Sir William Dugdale, of Blyth Hall,
in Warwickshire, in a letter dated 29th January,

! Perhaps the most remarkable testimony to the foundation of the
folk-tale and ballad in the events of history is to be found in a state-
ment made to the Tribune, 14 September, 1906, by Mr. Mitra, once pro-
priector and editor of the Deccan FPosi, with regard to the agitation
against the partition of Bengal into two provinces. Mr, Mitra deliber-
ately states that *‘ the best test of finding out Hindu feeling towards the
British Government is to see whether there are any ballads or nursery
rhymes in the Bengali language against the British. You can have
it from me, and I challenge contradiction, that there is no single ballad
or nursery rhyme in the Bengali language which is against the British.”
This is where the soul of the people speaks out.
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Pedlar was before ignorant or at least minded it not but when
he heard the meaning of it he said 'tis very true in the shop
where I bought this pot stood another under it which was
twice as big ; but considering that it might tend to his further
profit to dig deeper in the same place where he found that he
fell again to work and discover'd such a pot as was intimated
by the inscription full of old coins : notwithstanding all which
he so conceal’'d his wealth that the neighbours took no notice
af it.”?!

Blomefield thought it ‘‘ somewhat surprising to find
such considerable persons as Sir William Dugdale
and Sir Roger Twysden to patronise or credit such a
monkish legend and tradition savouring so much of
the cloister, and that the townsmen and neighbourhood
should also believe it,” but I think we shall have
reason to congratulate ourselves that so good a folk-tale
was preserved for us of this age.

The next and, it appears, an independent version, is
given in the Diary of Abraham de la Pryme, under the
date November 1oth, 1699 :—

*“ Constant tradition says that there lived in former times,
in Soffham (Swaffham), a/ias Sopham, in Norfolk, a certain
pedlar, who dreamed that if he went to London bridge, and
stood there, he should hear very joyfull newse, which he at
first sleighted, but afterwards, his dream being dubled and
trebled upon him, he resolv'd to try the issue of it, and
accordingly went to London, and stood on the bridge there
two or three days, looking about him, but heard nothing
that might yield him any comfort. At last it happen’'d that
a shopkeeper there, hard by, haveing noted his fruitless

! It is printed, and I have used this print, in Blomeficld's History of
P-"o!:fmﬁ (1769), iii. 506, from which source I quote the facts concerning it.
Sir William Dugdale’s account goes on to connect it with a monument in
the church, but this part of the local version is to be considered presently.
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evidence of the traditional force of the story is to be
found. Observing that De la Pryme’s Diary was not
printed until 1870, though certainly the MS. had been
lent to antiquaries, it is curious that the following
almost identical account is told in the S7 James's
Chronicle of November 28th, 1786:—!

‘A Pedlar who lived many Years ago at Swaffham, in
Norfolk, dreamt, that if he came up to London, and stood
upon the Bridge, he should hear very joyful News ; which he
at first slighted, but afterwards his Dream being doubled
. and trebled unto him, he resolved to try the Issue of it; and
. accordingly to London he came, and stood on the Bridge for
two or three Days, but heard nothing which might give him
Comfort that the Profits of his Journey would be equal to
his Pains. At last it so happened, that a Shopkeeper there,
having noted his fruitless standing, seeing that he neither
sold any Wares, or asked any Alms, went to him, and
enquired his Business; to which the Pedlar made Answer,
that being a Countryman, he had dreamt a Dream, that if he
came up to London, he should hear good News: ‘ And art
thou (said the Shopkeeper) such a Fool, to take a Journey
on such a foolish Errand? Why I tell thee this—last Night
I dreamt, that I was at Swaffham, in Norfolk, a Place
utterly unknown to me, where, methought, behind a Pedlar’s
House, in a certain Orchard, under a great OQak Tree, if 1
digged there, I should find a mighty Mass of Treasure.
Now think you, that I am so unwise, as to take so long a
Journey upon me, only by the Instigation of a foolish Dream!
No, no, far be such Folly from me; therefore, honest
Countryman, I advise thee to make haste Home again, and
do not spend thy precious Time in the Expectation of the
Event of an idle Dream.’ The Pedlar, who noted well his
Words, glad of such joyful News, went speedily Home, and

' I happen to possess the original cutting of this version preserved
among my great-grandfather’s papers.

C
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of the Cambridge Antiguarian Society (iii. 318) as

follows :— “ Where this stood
Is another as good,”

And both these versions are given by Blomefield.

Now if there were no other places besides Swaffham in
Norfolk to which this legend is applied the interest in it
would, of course, not be very great. But there are many
other places, and we will first note those in Britain.
The best is from Upsall, in Yorkshire, as follows :—

‘‘ Many years ago there resided, in the village of Upsall,
a man who dreamed three nights successively that if he went
to London Bridge he would hear of something greatly to his
advantage. He went, travelling the whole distance from
Upsall to London on foot ; arrived there, he took his station
on the bridge, where he waited until his patience was nearly
exhausted, and the idea that he had acted a very foolish part
began to rise in his mind. At length he was accosted by a
Quaker, who kindly inquired what he was waiting there so
long for? After some hesitation, he told his dreams. The
Quaker laughed at his simplicity, and told him that Ae had
had last night a very curious dream himself, which was, that
if he went and dug under a certain bush in Upsall Castle, in
Yorkshire, he would find a pot of gold ; but he did not know
where Upsall was, and inquired of the countryman if he knew,
who, seeing some advantage in secrecy, pleaded ignorance
of the locality, and then, thinking his business in London
was completed, returned immediately home, dug beneath the
bush, and there he found a pot filled with gold, and on the
cover an inscription in a language which he did not under-
stand. The pot and cover were, however, preserved at the
village inn, where one day a bearded stranger like a Jew,
made his appearance, saw the pot, and read the inscription on
the cover, the plain English of which was—

*“* Look lower, where this stood
Is another twice as good.’
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parish books shows it to relate to a pedlar known by the
name of Dog Smith, who left property still known by the
name of the ‘‘ Pedlar’s Acre"” to the parish.! All this
suggests that we have here the last relics of the pedlar
legend located in London.

The next stage in the history of this legend shows it
to belong to the world’s collection of folk-tales, There
is, however, a preliminary fact of great significance to
note, namely that two non-British versions refer to
London Bridge. Thus a Breton tale refers to London
Bridge, and the interest of this story is sufficiently
great to quote it here from its recorder straight from
the Breton folk :—

““ Long ago, when the timbers of the most ancient of the
vessels of - Brest were not yet acorns, there were two men in
a farmhouse in the Cotes du Nord disputing, and they were
disputing about London Bridge. One said it was the most
beautiful sight in the world, while the other very truly said,
‘No! the grace of the good God was more beautiful still,’
And as the dispute went on, ‘Let us,’ said one of them,
“settle it once and for all, and in this way: let us now this
moment go out along the high-road and let us ask the first
three men we meet as to which is the most beautiful—London
Bridge or the grace of the good God? And which ever way
they decide, he who holds the beaten opinion shall lose to
the other all his possessions, farm and cattle and horses,
everything.” So each being confident he was right, they
went out : and the first man they met declared that though
the grace of the good God was beautiful, London Bridge was
more beautiful still ; and the second the same, and the third.
And the man whose opinion was beaten, a rich farmer, gave
up all he had and was a beggar.

*“¢ Now,’ said he to himself when the other, taking his

' I discussed the details in the dntiguary, vol. x. Pp. 202-205.
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other. So the glorious man spoke to him: Fare then to
Olaf’s church the one that is in London and thou wilt be whole.
Thereafter he awoke, and fared to seek Olaf’s church and at
last he came to London bridge and there asked the folk of
the city if they knew to tell him where was Olaf’s church.
But they answered and said that there were many more
churches there than they might wot to what man they were
hallowed. But a little thereafter came a man to him who
asked whither he was bound and the cripple told him. And
sithence said that man: We twain shall fare both to the
church of Olaf for I know the way thither. Therewith they
fared over the bridge and went along the street which led to
Olaf’s church. But when they came to the lich gate then
strode that one over the threshold of the gate but the cripple
rolled in over it and straightway rose up a whole man.
But when he looked around him his fellow farer was
vanished.”

I shall have to refer again to these Breton and Norse
versions, because of their retention of London Bridge
as the locale of the story, in common with all the ver-
sions which have been found in Britain. In the mean-
time it is to be noted that the remaining non-British
variants are told of other bridges and other places.
Holland, Denmark, Italy, Cairo, have their representa-
tive variants ;' and it thus presents to the student of

' These have been collected and commented upon with his usual learn-
ing and research, by Mr. Hartland in the Antiguary, xv. 45-48. Blome-
field, in his History of Norfolk, iii. 507, points out that the same story is
found in Johannes Fungerus' Efymologicon Latino-Graecum, pp. 1110~
1111, though it is here narrated of a man at Dort in Holland, and in
Histoires admirables de nostre temps, par Simon Goulart, Geneva, 1614,
liil. p. 366. Professor Cowell, in the third volume of the Cambridge An-
tiguarian Society Transactions, p. 320, has printed a remarkable parallel
of the story which is to be found in the great Persian metaphysical and
religious poem called the Masnavi, written by Jaldluddin, who died
about 1260. J. Grimm discussed these treasure-on-the-bridge stories in
Kleinere Schriften, iil. 414-428, and did not attach much value to them.






HISTORY AND FOLKLORE 25

standing of people at two distinct periods of its history.!
That the first period relates to its building is suggested
by the date supplied by the evidence of the Breton
version. The people who wondered at its building,
or the results of its building, were certainly not the
builders themselves, and we thus see a distinction in
culture between the bridge builders and the wonder
builders. This condition is exactly provided for by
the building of the earliest London Bridge. It was a
work of the Romans of Lundinium,® and the people
who stood in wonder at this great enterprise were not
the Roman engineers and builders, accustomed to such
undertakings all over the then known world, and they
must therefore have been the surrounding non-Roman
people, who were the Celtic tribesmen. Now the culture-
antagonism between the Romans of Lundinium and
the Celts of Britain is, I believe, a factor of great im-
portance,® though almost universally neglected by our
historians, because they do not study the facts of early
history on anthropological lines. Not only is it dis-
coverable, as I think, from the facts of history, but the
facts of tradition confirm the facts of history at all
points. Thus I think it is important, if we can, to
obtain independent testimony of the attitude of the
surrounding people to the builders of London Bridge,
We can do this by reference to the peasant beliefs

! It is not unimportant in this connection to find that London itself
assumes an exceptional place in tradition. Mr. Frazer notes a German
legend about London, Golden Bough (2nd ed.), iii. 235; Pausanias, v. 292,
Mr. Dale has drawn attention to the Anglo-Saxon attitude towards
Roman buildings in his National Life in Early English Literature, 3s,

? See Archaologia, xxv. 6003 xxXix, 147 ; xL. 54 5 Arch, Journ., i. 112,

* I have worked this point out in my Governance of London.
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ticular we are referred to an exact parallel in India,
where, on the governing English determining to build
a bridge of engineering proportions and strength
over the Hoogley River at Calcutta, the native Hindu
| tribesmen immediately believed that the first require-
' ment would be a human sacrifice for the foundation.?
The traditions attaching to London Bridge are there-
fore identical with the current beliefs concerning the
Hoogley Bridge, and the culture-relationship of the
bridge-builders to the surrounding people in both cases
is that of an advanced civilisation to tribesmen. Now
if these conditions of modern India are repetitions
of the. conditions of ancient Britain in the days of
Lundinium, and of this there can be but little doubt,
there is no difficulty in understanding to what part of
history these traditions have led us. We are again in
the days when London Bridge was a marvel—a marvel
which sent travelling through the Celtic homes of
Britain a new application of the treasure myth which they
had inherited from remote ancestors. The marvel lived
on through the ages when London was in the unique
position of being an undestroyed city in Saxon times,

! See my Folklore Relics of Early Village Life, 29; Tylor, Primitive
Culture, i. 97. This case was reported in the newspapers at the time of
its occurrence. It came to England from the London and China Tele-
graph, from which the Newcastle Chronicle, 9 February, 1889, copied
the following statement :—

““The boatmen on the Ganges, near Rajmenal, somehow came to
believe that the Government required a hundred thousand human heads
as the foundation for a great bridge, and that the Government officers
were going about the river in search of heads. A hunting party, con-
sisting of four Europeans, happening to pass in a boat, were set upon
by the one hundred and twenty boatmen, with the cry ‘Gulla Katta,’

or cut-throats, and only escaped with their lives after the greatest
difficulty.”
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I have therefore a wider grasp of the two currents of
history and folklore in this particular case than could
in the ordinary way fall either to the historian or to the
folklorist. That I can find in both just the comple-
mentary facts which help to realise the whole situation,
to fill in the gaps of history which nowhere directly
tells of the relationship of Roman Lundinium to the
British Celts, to extend the outlook of folklore which
nowhere recognises that there was a great Roman city
of Lundinium which would dominate the minds of
those not trained to city life, is a fortunate circumstance
which neither historian nor folklorist is likely to repeat
frequently, and I am entitled, I think, to claim the
utmost from it. I can at least claim that it answers all
the facts in-a way that has not yet been accomplished.
Thus Sir John Rhys has discussed the treasure legend
and he can only account for it as part of the mythical
trappings of Arthur into which * London Bridge is
introduced,” because London Bridge ‘‘formerly loomed
very large in the popular imagination as one of the
chief wonders of London.” Sir John Rhys refers for
confirmation of this to the ‘‘notion cherished as to
London and London Bridge by the country people of
Wales even within my own memory,” and then goes on
to say that ‘“the fashion of selecting London Bridge as
the opening scene of a treasure legend had been set
perhaps by a widely spread English story,” that of the
Pedlar of Swaffham.’ All this is very unsatisfactory.
Modern notions of this sort would not set the fashion

] ' Rhys, Celtic Folklore, ii. 466. Sir John Rhys acknowledges his
mdebtedness to me for lending him my Swaffham notes, but at that time
I_]md not formed the views stated above and Sir John Rhys confessed
his difficulty in classifying and characterising these stories (p. 4356).
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With this in the background as the corpus of a
legend-covered London Bridge, we come to the second

period.

who were repairing the southern bank., A willow tree, still in its prime,
was planted to mark the spot. We do not know how much bullion was
scattered by the finders, but there was recovered a mass of ingots,
armlets, chains, rings, and so on, amounting to 1000 oz., with over
qooo silver coins, They lay in a crumbling leaden case, within a
decomposed chest of wood, There were about 1060 English silver
coins, whereof g1 were of the reign of King Alfred. There were
2020 from Northumbrian ecclesiastical mints, and 2534 of King Canute,
with 1047 foreign coins, mainly French. The treasure had belonged to the
Scandinavian invaders in the host of the Danish Kings of Northumbria,
and very many bore the mark of York, the Danish capital. The chest
was the treasure-chest of the Danes, The money had been seized in
England, 8go-897 ; on French coasts, 8g7-g10; and collected among the
Danes of Northumbria about gr1. In that year, we know, the Danes
raided Mercia, and were followed by the English King and thoroughly
defeated. Their treasurer, Osberth, was killed, and it is argued that
the Danes fell back by the Roman road, and were trying to cross into
Northumbria by the ford at Cuerdale, but that, the ford being dangerous,
they were obliged to bury their treasure-chest forty yards on the southern
bank of the river. They were unable to cross, were cooped up in a bend
of the stream, and were all put to the sword. Mr. Lang discussed this
from the folklore point of view in the Morning Post, 2nd November, 1906,
and concludes that * granting that none who knew the site of the deposit
escaped, the theory marches well, and quite accounts for the presence of
the hoard where it was found. The Danish rearguard defending the line
of the Darwen would know that their treasure was hurried forward and
probably concealed, but would not know the exact spot.”

Another good example is recorded in the Antiguary, xiv. 228, Further
Henderson notes that the Borderers of England and Scotland entrusted
their buried treasure to the brownie (Folklore aof Northern Counties, 248).
This is exactly the same idea which exists throughout India. ‘¢ Hidden
treasures are under the special guardianship of supernatural beings,
The Singhalese, however, divide the charge between demons and cobra
capellas. Various charms are resorted to by those who wish to gain
the treasures. A pujd is sufficient with the cobras, but the demons
require a sacrifice. Blood of a human being is the most important, but
the Kappowas have hitherto confined themselves to a sacrifice of a white
cock, combining its blood with their own, drawn by a slight puncture in
the hand or foot. A Tamil, however, has resorted to human sacrifice as
instanced by a case reported in the Ceylon Times."—Indian Antiguary,
1873, ii. p. 125,
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not only recovered for history hitherto lost conceptions
of the place held by Roman Lundinium among the Celtic
tribesmen, but we have recovered also evidence of
the true culture-position of the Celtic tribesmen towards
their Roman conquerors. The examination of this
legend may have been long and tedious, but the result
is, I think, commensurate, It illustrates the power of
tradition to set historical data in their proper environ-
ment, to restore the proportion which they bear to un-
recorded history, and if the student will but follow the
evidence carefully, I think he will find these results.
We will take a step forward, and turn from local to
personal attachments of tradition. There is a whole
class of traditions attached to personages about whose
historical existence there can be but little doubt, and
just because of the accretion of tradition round them
their historical existence has oftentimes been denied.
I The most famous example in our history is of course
King Arthur, and so great an authority as Sir John
Rhys is obliged to resort to a special argument to ac-
count for the problems he is faced with. He argues, and
argues strongly, for an historic Arthur—an Arthur who
| was the British successor of the Roman emperor after
' Britain had ceased to be a part of the Roman Empire.!
| But because of the myths which have grown round
' him, he suggests that there must also have been ‘g
| Brythonic divinity named Arthur,” and we are thus
(introduced to a dual study of history and myth which
' does not appear to me to take us very far, and which,

3 Rh‘}'f:i, The Arthurian Legend, 7. Squire, in his recent Mythology of
| the British Islands, states the case for * the mythological coming of
f Arthur " in cap, xxi, of his book,
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share than others of that corpus of tradition which has
descended from our earliest unknown ancestors, and
become attached to the historical hero of later times—I
mean, Hereward, the last of the Saxon defenders of his
land against William the Norman.! The analysis of the
Hereward legend affords a good example of the process
by which tradition is preserved by historical fact, and in
its turn helps to unravel the real history which lies at
the source. Instead, therefore, of attempting to travel
over the voluminous literature which is the outcome of
the King Arthur story, I will use for the same purpose
the shorter story of Hereward the Englishman,

We start with the fact that Hereward is unknown to
history until his great stand in the Island of Ely
against the might of William, the conqueror of Eng-
land. And yet to the banners of this *unknown
chieftain there flocked the discontented heroism of
England, men ranking from the noble to the peasant,
and including such great figures as Morcar, Edwine,
and Waltheof. I always think, too, that the little band
of Berkshire men, who started across the country to
| join Hereward in the fens, and were intercepted and
cut to pieces by a Norman troop,? give us more than
| @ passing glimpse at the estimation in which Hereward
| was held by his countrymen. Such a man command-
| ing so much, in face of so much, could not have been
| the unknown person which history makes him.
| How then can we ascertain why he was held in such

! It is interesting to find that, with independent investigation, Mr,
! Bury explains on the lines I adopt the traditional part of the life of
' St. Patrick. See his Life of St. Patrick, p. 111.
| ® Freeman, st Norm. Cong., iv, 467.
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popular mind abhors a wvacuum as much as the
material world of nature does. It will fill it with its
own conceptions, if it cannot fill it with recognised
facts. Hereward must have been a famous man when
he took his stand in the fens of Ely. That his bio-
graphers explain his fame by the application of ancient
traditions is only saying that his countrymen reckoned
his fame as of the very highest; ordinary current events
of the day would not suit their ideas of the fitness of
things. Hereward was as Alfred had been, as Arthur
had been, and so he must have his share of the national
tradition, even as these heroes had. To say less of
him was to have put him below the others. And
history in this case could not help, for it was in the
hands of Hereward's enemies, and they were careful to
say nothing or very little of English heroes at this
period. The great battle of Hastings had been lost,
but of all the English men who had fought and died
there we only know of three names beyond those of the
. king and his house. Leofric the abbot of Peter-
borough, Godric the sheriff of Berkshire, and Asgar
the sheriff of London, have become known by accident,
| as it were. All others are unnamed and unhonoured.
| Therefore, when the great deeds of Hereward came to
be chronicled, it was not enough to say he was at
. Hastings; the deeds of old must be chronicled of him
as they had been chronicled of others.

This acecretion of popular tradition to account for the
| fame of Hereward when he took command at Ely,
though it proclaims in the strongest terms that Here-
ward was famous in the eyes of his countrymen, dis-
. Places history therefore. Putting the case in this way,
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fame was buried; that his own genius should make
him use his experience when need arose; that among
the English all survivors from that field who were still
unwilling to bow the knee to William would be
reckoned as heroes by their depressed countrymen;
that on this account alone he would be given rank
above Morcar, who had kept away from Hastings—are
the conclusions to be drawn legitimately from the
silence as well as the actual records of history, com-
pared with the story told by tradition. History and
tradition are in accord, not in conflict; the gaps of
history are filled by tradition—that tradition which was
suitable and worthy of so great a hero, namely the
ancient tradition told of all heroes. Reopening these
gaps and putting in its right place the tradition which
had hitherto prevented them from being seen, we are
able to appeal to history to yield up the true story of
one of the greatest of English heroes, a story which
shows him to have been at Hastings by the side of
Harold, to have won fame there, to have continued the
fight for English liberty as leader of the English
patriots, and to have earned a place in the unsung
English epic.

But his place in English tradition helps us to under-
stand the value and position of tradition in such cases.
The traditions clustering round the name of Hereward
do not compel us to interpret them as Hereward facts.
The historian, however, need not on this account fear
for Hereward. He should rather value the traditions
as evidence of the greatness of the English hero among
the conquered English. They applied to him the
legends of their oldest heroes. All that was delightful
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traditions which throw light on great historical events,
They may tell us not merely of the great historical
event, but of the peculiar relationship of parts of the
kingdom to that event, which no purely historical evi-
dence could by any possibility explain. One of the most
striking examples is, perhaps, the Sussex tradition of
“Duke ” William as a conqueror.! The title Duke is
here faithfully recorded of the great conqueror, who
everywhere else in England, both in historical docu-
ments and in the popular language, is referred to as
king. The explanation is, if the identification of this
tradition with the great Norman king is correct, that
. Sussex being more or less separated from the rest of
the country by its great weald, carried its own tradition
| of the bloody field at Hastings sufficiently long and
. uninterrupted for it to be stamped upon the minds of
the people in its original form, and thus to remain. No
better evidence could be found for the relationship of
- Sussex to this great event. All the chapters in Mr.
| Freeman’s great history do not impress the imagination
so strongly as this one fact, that William the Conqueror
has always been Duke William to the Sussex folk. He
| was Duke William to the fen folk, too. They fought
| for their belief and were compelled to accept his king-
ship. The Sussex folk fought, too, and they handed
down their conception of the great fight to their children.

A good example of a slightly different kind occurs
| in connection with Kett’s rebellion in Norfolk. It
| Was associated with a prophecy that said, *‘‘there
shulde lande at Walborne hope the proudest prince of
Christendome, and so shall come to Moshold heethe,

Y Journ., Anthrop, Inst., iii. g2,
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the shepherd of the neighbourhood.”?! This is remark-
able testimony to the persistence of tradition. It is the
commencing point of a whole series of examples which
go to show that embedded in the memories of the
people, and supported by no other force but tradition,
there are innumerable traces of historic fact.?

A stage forward, in the same class of tradition, are
those examples of special names which indicate an
important or impressive event, the real nature of
which is only revealed by modern discovery. Thus
perhaps the ‘““White Horse Stone” at Aylesford, in
Kent, the legend of which is that one who rode a
beast of this description was killed on or about this
spot,” may take us back to the great battle at Crayford,
where Horsa was killed. Another kind of local tradi-
tion is perhaps more instructive. Immediately con-
tiguous to the north side of the Roman road at
Litlington, near Royston, were some strips of un-
enclosed, but cultivated, land, which in ancient deeds
from time immemorial had been called ‘* Heaven's

! Kemble's Hore Ferales, 108.

* Perhaps the most interesting example in a minor way comes from
Shrewsbury. In the Abbey Church, forming part of a font, is the upper
stone of a cross (supposed to have been the Weeping Cross) which
was discovered at St. Giles's churchyard. It had been immemorially
fixed in the ditch bank, and all traces of its origin were quite lost, ex-
cept that an old lady, who was born in 1524, remembered having seen in
her youth, persons kneeling before this stone and praying. The trans-
mission of the tradition through very nearly three centuries proved
correct, for on its being loosened by the frosts of a severe winter, it
fell, and its religious distinction became immediately apparent from the
sculpture with which it was adorned, — Eddowes’ Shrewsbury Journal, sth
October, 188q,

} Gent, Mag. Lib. Popular Superstitions, 121. The importance of

this tradition may be tested by reference to my book on the Gow
ey ¥ ernance
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This is an extremely important conclusion on the
relationship of history and tradition, and it will be well
to illustrate it by turning to some obvious details of
primitive life, which are to be seen with more or less
clearness enshrined in the folk-tales which have been
preserved in our own country.

In Kennedy's Fireside Stories of Ireland, it is related
in one of the tales that there was no window to the mud-
wall cabin, and the door was turned to the north ;!
and then, again, we have this picture given to us in
- another story : on a common that had in the middle of
(it a rock or great pile of stones overgrown with furze
 bushes, there was a dwelling-house, and a cow-
house, and a goat’s-house, and a pigsty all scooped out
‘of the rock; and the cows were going into the byre,
‘and the goats into their house, but the pigs were grunt-
ing and bawling before the door.? This takes us to the
surroundings of the cave-dwelling people.

Then in other places we come across relics of ancient
‘agricultural life preserved in these stories. In the Irish
istory of ‘“ Hairy Rouchy” the heroine is fastened by
‘her wicked sisters in a pound,®an incident not mentioned
in the parallel Highland tale related by Campbell.s
‘Many Irish stories contain details of primitive life that
‘the Scottish variants do not contain. The field that
was partly cultivated with corn and partly pasture for
the cow,® the grassy ridge upon which the princess
sat, and the furrows wherein her two brothers were
lying,® are instances.

! Page 12, 2 Ibid,, p. 26.
* Ibid., p 5. Y Tales of the Highlands, i, p. 251,
Kennedy, loc, cit., p, 77. b Jbid,, p. go.
E
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directly from the prehistoric times which they repre-
sent.

We may gather warrant for such a conclusion if we
pass from small details to a distinct institution. The
institution which stands out most clearly in early history
is the tribe, and I will therefore turn to an element

- of ancient tribal life, and an element which has to do
with the practical organisation of that life, namely, the
tribal assembly. We find that the folk-tale records

- under its fairy or non-historic guise many important
recollections of the assembly of the tribe. One very

- natural feature of this assembly in early times was its

- custom of meeting in the open air—a custom which
in later times still obtained, for reasons which were
the outcome of the prejudices existing in favour of

~ keeping up old customs. These reasons are recorded
in the formula of Anglo-Saxon times, that meetings
should not be held in any building, lest magic might

- have power over the members of the assem bly.!

Before turning to the tales of our own country, I will
first see whether savage and barbaric tales have re-
corded anything on the subject, for their picture of the

' tribal assembly, when revealed in the folk-tale, belongs

‘to the period which might have witnessed the making

1of the story, and which certainly witnessed the tribal

‘organisation of the people as a living institution,

‘Dr. Callaway, in his Nursery Tales and Traditions

of the Zulus, relates a story of *‘the Girl-King.”

““Where there are many young women,” says the

'story, ‘““they assemble on the river where they live,

‘and appoint a chief over the young women, that no

! See Beda, Hist. Ecclesia, lib, i. cap, 25,
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young woman may assume to act for herself. Well,
then they assemble and ask each other, ¢ Which among
the damsels is fit to be chief and reign well?’ They
make many inquiries; one after another is nominated
and rejected, until at length they agree together to
appoint one, saying, ‘Yes, so and so shall reign.’”?
However far this may be actually separated from the
political assembly of the Zulus, there is no doubt we
have here a folk-tale adaptation of events which were
happening around the relators of the tale. This is
all I am anxious to state, indeed. What in the folk-
tale was related of the girl-king, was a reflex only of
what happened when the political chieftain himself was
concerned.

This, perhaps, is still better illustrated if we turn to
India. In the story of ‘* How the Three Clever Men
outwitted the Demons,” told by Miss Frere in her O/d
Deccan Days, it is related how ‘‘a demon was com-
pelled to bring treasure to the pundit’s house, and on
being asked why he had been so long away, answered,
¢ All my fellow-demons detained me, and would hardly
let me go, they were so angry at my bringing you so
much treasury; and though I told them how great and
powerful you are, they would not believe me, but will,

as soon as I return, judge me in solemn council for

serving you.” ‘Where is your council held?’ asked

the pundit. ‘Oh! very far, far away,’ answered the

demon, ‘in the depths of the jungle, where our rajah

daily holds his court.” The three men, the pundit, the

wrestler, and the pearl-shooter, are taken by the demon

to witness the trial. . . . They reached the great jungle
1 See vol. i. p. 253
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where the -durbar (council) was to be held, and there he
(the demon) placed them on the top of a high tree just
over the demon rajah’s throne. In a few minutes they
heard a rustling noise, and thousands and thousands of
demons filled the place, covering the ground as far as
the eye could reach, and thronging chiefly round the
rajah’s throne. "1
A classical story told by Alian gives us another in-
teresting example of this feature of early political life.
- It is said of the Lady Rhodopis, who was alike fair and
. frail, that of all the beautiful women in Egypt, she was
by far the most beautiful ; and the story goes that one
time when she was bathing, Fortune, which always was
- a lover of whatever may be the most unlikely and un-
- expected, bestowed upon her rank and dignity that
were alone suitable for her transcendent charms; and
this was the way what I am now going to tell came to
pass. Rhodopis, before taking a bath, had given her
- robes in charge to her attendants; but at the same time
 there was an eagle flying over the bath, and it darted
down and flew away with one of her slippers. The
- eagle flew away, and away, and away, until it got
to the city of Memphis, where the Prince Psamme-
tichus was sitting in the open air, and administering
justice to those subject to his sway ; and as the eagle
flew over him it let the slipper fall from its beak, and it
fell down into the lap of Psammetichus. The prince
looked at the slipper, and the more he looked at it, the
-more he marvelled at the beauty of the material and the
‘dainty minuteness of its size; and then he cogitated
- upon the wondrous way in which such a thing was con-
! Miss Frere's Old Deccan Days, p. 279,
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by telling them, with many tears, her sad story. The
old man comforts her. ‘I am January; I cannot give
you any violets, but brother March can.” So he turns
to a fine young man near him and says, ‘Brother
March, sit in my place.” Presently the air around
grows softer. The snows around the fire melt. The
green grass appears, the flower-buds are to be seen.
At the orphan girl’s feet a bed of violets appear. She
stoops and plucks a beautiful bouquet, which she brings
home to her astounded stepmother.”

How clearly this is a representation of the tribal
assembly worked into the folk-tale, where January
and the months are the tribal chiefs, may be illustrated
by a comparison with the actual events of Indian tribal
life. Within the stockaded village of Supar-Punji, in
Bengal, are two or three hundred monuments, large
and small, all formed of circular, solid stone slabs, sup-
ported by upright stones, set on end, which enclose the
space below. On these the villagers sit on occasions
of state, each on his own stool, large or small, accord-
ing to his rank in the commonwealth.!

Now evidence such as this, showing how the folk-tale
among primitive people gets framed according to the
social conditions within which it originates, will help
us to realise the peculiar value of similar features
which may be found in the folk-tales of our own country.
English tales are nearly destitute of such illustrations
of primitive tribal life as this. Some of the giant
stories of Cornwall, such as that relating to the loose,
uncut stones in the district of Lanyon Quoit, on whose
tors ‘““they do say the giants sit,”? may refer to the

! Asiatic Researches, xvii. p. 502. % Folklore Record, vol, iii, p- 284.
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- types of what was going on everywhere in prehistoric
times, they tell us much that is very valuable.

A great fair-meeting was held by the King of Ire-
land, Nuada of the Silver Hand, on the Hill of Usna.
Not long had the people been assembled, when they
 beheld a stately band of warriors, all mounted on white
steeds, coming towards them from the east, and at
 their head rode a young champion, tall and comely.
¢ This young warrior was Luga of the Long Arms. . . .
' This troop came forward to where the King of Erin
- sat surrounded by the Dedannans, and both parties
- exchanged friendly greetings. A short time after this
they saw another company approaching, quite unlike
' the first, for they were grim and surly-looking ; namely,
the tax-gatherers of the Fomorians, to the number of
nine nines, who were coming to demand their yearly
 tribute from the men of Erin. When they reached the
place where the king sat, the entire assembly—the
king himself among the rest—rose up before them.”
Here, without following the story further, the assemb-
ling in arms, the payment of the tributes at the council-
hill, the sitting of the king and his assembly, are all
| significant elements of the primitive assembly. In a
later part of the same story we have ‘‘ the Great Plain
‘of the Assembly ” mentioned (p. 48). Another graphic
picture is given a little later on, when the warrior Luga,
‘above mentioned, demands justice upon the slayers of
‘his father, at the great council on Tara hill. Luga
‘asked the king that the chain of silence should be
' 'shaken; and when it was shaken, when all were
\listening in silence, he stood up and made his plea,
t-which ended in the eric-fine being imposed upon the

|
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hear the award.” Speeches are made and the awards
~are given.'

I think it will be admitted that the folk-tales of Britain
refer back in such cases to the organisation of the tribe
in early times, and the only possible conclusion to be
- drawn from this fact is that they too belong to early
- times and that they have brought with them to modern
'days these valuable fragments of history which are
hardly to be discovered in any other historical docu-
ment.

We have thus shown that the folk-tale contains many
fragmentary details of ancient social conditions, and
further that it contains more than mere details in the
larger place it assigns to important features of tribal
institutions, It now remains to see whether apart from
incident the very structure and heart of the folk-tale
is founded upon conceptions of life, 1 will take as an
example the well-known story of Catskin. This story
contains one remarkable feature running through many
- of the variants, and a second which is found in prac-
tically all of them. Both these features are perfectly
impossible to modern creative fancy, and 1 venture to
think we shall find their true origin in the actual facts
- of primitive life, not in the wondrous flight of primitive
fancy.

The opening incidents of ‘“ Catskin” are thus re-
lated :—

“ A certain king, having lost his wife, and mourned
for her even more than other men do, suddenly deter-

! Joyce, Old Celtic Romances, 38, 75, 153, 177, 270. In the Silva
Gadelica, by Mr. Standish O'Grady, the assembly is described sitting ina

circle, vol. ii. p. 159, and Tara is also described, vol. ii. 264, 358, 360, 384.
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same incident is observable—the father wishing to
‘marry his own daughter, and the daughter running
away.! This incident, therefore, must be older than the
‘several nations who have preserved it from their
common home, where the tale was originally told with
a special value that is now lost. It must then belong
to primitive man, and not to civilised man, and must be
judged by the standard of morals belonging to primi-
itive man. It is not sufficient, or, indeed, in any way to
the point, to say that the idea of marrying one’s own
daughter is horrible and detestable to modern ideas;
'we must place ourselves in a position to judge of
such a state of affairs from an altogether different
Esta.ndpﬂint. And what do we find in primitive society ?
We find that women were the property, not the help-
I mates, of their husbands. And the question hence
‘arises, in what relation did the children stand in respect
to their parents? The answer comes from almost all
parts of the primitive world that, in certain stages of
'society, the children were related totheir mother only.
It is worth while pausing one moment to give evidence
1upon the fact. Thus McLennan says of the Australians,
“fit is not in quarrels uncommon to find children of the
'same father arrayed against one another, or indeed,
‘against their father himself; for by their peculiar law
\the father can never be a relative of his children.”? This
is not the language, though it is the evidence, of the
latest research, and another phase of it is represented

! Miss Cox's admirable study and analysis of the Cinderella group of
stories includes the Catskin variants, which number seventy-seven,—
Cinderella, pp. 53-79.
* Studies in Ancient History, p. 62.
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to Mr. J. F. Campbell. The old customs which we
have detailed as the true origin of the mallet, and its
hideous use in killing the aged and infirm, had died out,
but the symbol of them remained. To explain the
symbol a myth was created, which kept sufficiently
near to the original idea as to retain evidence of its
close connection with the descent of property ; and thus
was launched the dateless, impersonal, unlocalised story
which Mr. Campbell has given as a specimen of vagrant
traditions, which ‘““must have been invented after
agriculture and fixed habitations, after laws of property
and inheritance ; but it may be as old as the lake-
dwellings of Switzerland, or Egyptian civilisation, or
Adam, whose sons tilled the earth.”' I would venture
to rewrite the last clause of this dictum of the great
master of folk-tales, and I would suggest that the
story, whatever its age as a story, tells us of facts in
the life of its earliest narrators which do not belong to
Teutonic or Celtic history. The Teuton and the Celt,
with their traditional reverence for parental authority,
at once patriarchal and priestly, would retain, with
singular clearness, the memory of traditions, or it may
be observations, of an altogether different set of ideas
which belonged to the race with which they first came
into contact. But whether the story is a mythic inter-
pretation by Celts of pre-Celtic practices, or a pre-
Celtic tradition, varied as soon as it became the
property of the Celt to suit Celtic ideas, it clearly takes
us back to practices very remote, to use Mr. Elton's
forcible words, from the reverence for the parents’
authority which might have perhaps been expected
L fourn, Ethnol, Soc., ii. 337
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on the present study, and I shall proceed, therefore, to
set out some of the chief facts in this connection.
There can be no doubt that in the tribal society of
Indo-European peoples the laws and rules which
governed the various members of the tribe were deemed
to be sacred and were preserved by tradition. The
opening clauses of the celebrated Laws of Manu illus-
trate this position. ‘‘The great sages approached
Manu, who was seated with a collected mind, and
having worshipped him spoke as follows: Deign, divine
one, to declare to us precisely and in due order the
sacred laws of each of the four chief castes and of the
intermediate ones. For thou, O Lord, alone knowest
the purport, the rites, and the knowledge of the soul
taught in this whole ordinance of the self-existent
which is unknowable and unfathomable.”1 They were
not only sacred in origin but they dealt with sacred
things, and Sir Henry Maine has drawn the broad
conclusion that ‘“there is no system of recorded law,
literally from China to Peru, which, when it first
emerges into notice, is not seen to be entangled with
religious ritual and observance,”? In Greece the law-
givers were supposed to be divinely inspired, Minds
from Jupiter, Lykurgos from the Delphic god,
Zaleukos from Pallas.?® The earliest notions of law
are connected with Themis the Goddess of Justice.* In

! Biihler, Laws of Manu, i, : “In Vedic mythology Manu is the heros
eponymos of the human race and by his nature belongs both to gods
and to men” (p. 57). Cf Burnell and Hopkins, Ordinances of Manu,
P- 25

* Early Law and Custom, s,

¥ Pausanias, iii. 2(4).

' Maine, dncient Lamw, 4; Grote, Hist. of Greece, iii. 101.
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. them on the ground that the ‘‘people of the goddess

Danu are too obviously mythical to make it worth while

-. to seek any standing ground for them in the world of

reality.” That standing ground might be found con-
nected with the Tuatha dé Danann in many places, but
Mr. Squire will have it that it is impossible, because ‘it
was about this period that the mythology of Ireland
was being rewoven into spurious history.”! It is not,
however, upon the mistakes of other inquirers? that
the mythologists may rest a good claim for their own

| view, The Historia Britonum of Geoffrey of Mon-

mouth disposes of neither the myths nor the history of
the Celts. It shows myth in its secondary position, in
the handling of those who would make it all history,
just as now there are scholars who would make it all
myth. In front of the legends attaching to persons

~ and places is the history of these persons and places.

Behind these legends lies the domain of the unattached
and primitive folk-tale, Mr. Campbell's Highland Tales,
Kennedy's Fireside Stories of Ireland, and those English
tales which have been rescued by Mr. Clodd and
others. This makes it impossible to see in the hero-
legends naught else than the intangible realm of Celtic
gods and goddesses.

Equally impossible is it to create for them a home in
a system of ‘‘state religion,” and yet a state religion
is a necessary part of the evidence for mythological
origins.® There was no Celtic state. Empbhatically this
was so. Everything we know about the Celts of
Britain, both before and after the Roman conquest, both

! Squire, op. cit., 46, 138. * Squire, op, cil., 230,
* Squire, Mythology, 300.
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I shall have to point out in greater detail presently
what these tribal conditions mean to studies in folklore,
but the word of warning and protest must come here,
for it is unconsciously the conception of a Celtic state
religion which gives even the semblance of possibility
for Celtic mythology to be found in every hero-legend.
It is, in short, the neglect of this among other historical
facts which has led the folklorist into error of a some-
what magnificent kind. He attempts to create out of
the myths of a people a mythology which provides
gods to be worshipped, faiths to be organised, and beliefs
to be the standards of life and conduct. Thus, as I
have pointed out elsewhere,! Sir John Rhys has, in his
acute identification of the worship of the water-god
Lud on the Thames and of Nod on the Severn,? intro-
duced the idea of a great Celtic worship established on
these two great rivers as parts of a definite system of
Celtic religion, whereas examination proves that the
parallel faiths of two perfectly distinct Celtic tribes, the
Silures on the Severn and the Trinovantes on the
Thames, were welded into a common worship of the
god of the waters by the masters of Celtic Britain, the
Romans. There was no Celtic organisation which
commanded both Severn and Thames until the Romans
occupied the country, and occupying the country they
adopted into their own religion the native gods and,
fortunately for us, recorded their adoption in the pave-
ments of their houses or their temples. ?

! Governance of London, 110-113.

*? Celtic Heathendom, 125-133.

* See Bathurst, Roman Antiquities of Lydney Park, plates viii., xiii., for
the famous example dealt with by Sir John Rhys ; and Stuart, Caledonia
Komana, 309, plate ix. fig. 2, for a dedication to the ** Deities of Britain."
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and prevented tribal fire worship from becoming
anthropomorphised into a mythology. This need not
cause us to doubt that the analogies claimed by these
scholars are true analogies. There were among the
Celtic peoples, as among other branches of the race to
which Celt, Greek, Teuton, Scandinavian, and Hindu
belonged, the incipient elements which would go to
make up a national or state mythology, when the nation
or the state emerged, as it did emerge in the case of
Greece and of Rome, from its tribal originals. But the
Celtic state did not emerge from tribalism in Britain ;
the Celtic heroes were always tribal heroes. They
were, as Hereward and Arthur were, real human flesh
and blood, fighting and raiding and loving and feasting
in their tribal fashion as the later heroes did in their
national fashion; because of their success as tribal
heroes they had attached to them the tribal myths;
because they died as nobly as Cuchulain died they
left imperishable records among those for whom they
died. They were more than gods to the Celtic tribes-
man—they were kinsmen,

The false conception of a state religion before there
was a state, appears in other studies not primarily based
upon folklore research, and not having in view an-
thropological results. It is the basis of the remarkable
researches of Sir Norman Lockyer as to the astrological
and solar origin of Stonehenge and other circles, and
in his chapter which deals with the question, *“ Where
did the British worship originate?” he finds himself
bound to the theory of a borrowed civilisation which
established the solar system.! This borrowed civilisa-

' See his Stonehenge and Other British Stone Monuments, chap. xxii.
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spirit, or spirit of vegetation, was burned, the special
reasons why the deity of vegetation should die by fire
being that as ‘‘ light and heat are necessary to vegetable
growth, on the principle of sympathetic magic, by
subjecting the personal representative of vegetation to
their influence you secure a supply of these necessaries
for trees and crops.” ! Mr. Frazer goes far afield for evi-
dence. He does not see that the fire ceremonies which
he collects from all Europe have a specialised signifi-
cance, even in their last stages of existence as survivals,
which is not found among the Incas, the African tribes,
the hill tribes of India, and the Chinese, whom he cites
as providing the required parallels. Parallel practices
are not necessarily evidence of parallels in culture, and
it is the failure to locate properly the several examples
in relationship to each other which produces a loose and
inadequate conception of the relics of fire worship in
European countries, and the refusal to recognise its
special place as the cult of a tribal people.? Another
example of this fundamental error takes us in the very
opposite direction to that of Dr. Frazer. Thus Dr.
Gummere, in a recent study dealing with Germanic
origins,® sees nothing in the fire cult of the Indo-
European people but a branch, and apparently an
undeveloped branch, of general nature worship, not
specially Germanic or Indo-European, not specialised
by the tribes and clans of these people into a cult far

! Frazer, Golden Bough (znd ed.), iii. 230-316. Mr. Frazer, however, is
inclined to review his explanation of bonfires as sun-charms; see his
Adonis, Altis and Osiris, 151, note 4.

* The specialisation of the fire cult is illustrated by the Hindu myth
of the Angiras, see Wilson, Rig Veda Sankita, i. P XXix.

* Gummere, Germanic Origins, 4oo-2.
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CUMBERENAULD, DUMBARTONSHIRE, SHOWING A
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To this day the Aryans settled in Chota-Nagpore and
Singbhoom firmly believe that the Moondahs have
powers as wizards and witches, and can transform them-
selves into tigers and other beasts of prey with the view
of devouring their enemies, and that they can witch
‘away the lives of man and beast. They were in all
probability one of the tribes that were most persistent
in their hostility to the Aryan invaders.! In Ceylon the
remnants of the aborigines are found in the forests and
on the mountains, and are universally looked upon
and feared as demons, the beliefs engendered therefrom
being exactly parallel to the witch beliefs of our own
country.”

There is similar evidence among European peoples.
 Formerly in Sweden the name of Lapp seems to have
 been almost synonymous with that of sorcerer, and the
' same was the case with Finn. The inhabitants of the
southern provinces of Sweden believed their country-
men in the north to have great experience in magic.’
The famous Gundhild, of Saga renown, was believed
to be a sorceress brought up among the Finns,’ and
even in respect of classical remains Mr. Warde Fowler
¢ prefers to think of the Fauni as arising from the con-
tact of the first clearers and cultivators of Italian soil
. with a wild aboriginal race of the hills and woods.”®

! Journ. As. Soc. Bengal, 1866, ii. 158 ; see also Geiger, Civilization
| of Eastern [ranians, i. 20-21,

* Journ, Ceylon As. Soc., 1865-1866, p. 3. Journ. Ind, Archipelago,
i, 328; Tennant, Ceylon, i. 331; J. F. Campbell, My Circular Nofes,
§ 55157
i Landtman, Origin of Priesthood, p. 82, quoting the original
f authorities.
+ Vigfusson and Powell, Corpus Boreale, ii. 38; and see i. 408.
¢ Roman Festivals, 264.
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THE ANTIQUARYS BOOKS

Demy 8ve, 75 6d. net each.

% The ¢ Antiquary's Books' makes an excellent commencement in the first volume. It is in
putward respects a shapely demy octavo in scarlet cloth, well printed, illustrated with thirty or

forty plates.”"—Pall Malf Gasette.

“The publishers have been fortunate in securing the services of the Rev. Dr. Cox, one of
the most learned and painstaking of antiquaries, as general editor of the series. Antiquarian
books too often are as dry as matchwood, but there is no reason why they should be so,and the
present volume abundantly testifies to this."—Birmingham Fost.

ESSRS. METHUEN are publishing a series of volumes
dealing with various branches of English Antiquities.

It is confidently hoped that these books will prove to be
comprehensive and popular, as well as accurate and scholarly ;
so that they may be of service to the general reader, and at the same time
helpful and trustworthy books of reference to the antiquary or student.
The writers will make every endeavour to avail themselves of the most
recent research.

The series is edited by the well-known antiquary, J. Charles Cox,
LL.D., FS.A., Member of the Royal Archzological Institute, Corre-
sponding Member of the British Archaological Association, and Council
Member of the Canterbury and York Record Society, and of the British
Numismatic Society. Each book is entrusted to an expert in the selected
subject, and the publishers are fortunate in having secured the services
of distinguished writers.

A special feature is made of the illustrations, which will vary, according
to the requirements of the subjects, from 50 to 150. Some are in colour.
The type is large and clear, the length of each volume is about 320 pages.

ENGLISH MONASTIC LIFE Third Edition
By ABBOT GASQUET, O.8.B., D.D., Pu.D., D.Lrrr.
With 42 Illustrations, § Maps, and 3 Plans.

¢ This delightful book, so full of quaint learning, is like a painted window, through
which, if one looks, one may see the old world of the Middle Ages as that world must
have shown itself to a monk.""—Daily Newws.

% Curiously interesting and highly instructive.,”—FPunch.

“ An extremely interesting summary of the laws which governed the religions and
domestic life in the great monasteries.” —Yorkshire Post.

REMAINS OF THE PREHISTORIC AGE IN ENGLAND
By BERTRAM C. A. WINDLE, Sc.D., F.R.S., F.5.A,,
Professor of Anatomy and Anthropology in the University
of Birmingham
With g4 Illustrations by Edith Mary Windle

%It gives a tabulated list of such remains ; divided into counties, and subdivided into
earthworks, barrows, camps, dykes, megalithic monuments, and so on, with detailed
explanations ; to these are added a list of museums in which specimens of prehistoric
remains are preserved. Confining himself almost entirely to accepted facts in the science
of archmology, the Professor devotes no more space to what he describes as theory spinning
a'l:u:lutl the dates of various epochs than is necessary to present the subject with completeness,
especially on its geological side, Mrs. Windle's excellent illustrations throughout the
volume add greatly to its value."—Yorkshire Posr.




THE OLD SERVICE-BOOKS OF THE ENGLIS

CHURCH. By CHRISTOPHER WORDSWORTH.
M.A, AND HENRY LITTLEHALES B
With 38 Plates, 4 of which are in Colour

“It is infinitely more than a
the history of the making of a great
reproduced.”—3S8¢. James's Gazerte.

“Scholars will find that its pages are thoroughl i i i

e th y trustworthy., The introduction yield

a great deal of unusual knowledge pertaining to the subject. The illustrations are c}:::pa-
tionally numerous and creditable in execution for 1 book of moderate price, and a

reproductions in facsimile from English originals. All save t i i :
for the first time.”—_ dthenaum. : Nl sl

CELTIC ART IN PAGAN AND CHRISTIAN TIMES
By J. ROMILLY ALLEN, F.SA.

With 44 Plates and 81 Illustrations in the text

. “Unquestionably the greatest living authority on the Celtic Archmalo of Greatt
Britain and Ireland, he writes as only a master of his subject can. An admirable piece of
work. —38¢, James's Gazerte,

. “The letterpress and pictures are remarkably good throughout + both author and pub=-
lishers are to be congratulated on the issue of so attractive and useful a book." — Athenagum..

SHRINES OF BRITISH SAINTS
By J. CHARLES WALL
With 28 Plates and 5o Illustrations in the text

“The present volume may be said to be of a slightly more popular character than thaty
on ‘Old Service Books,' but the same wide research and careful compilation of facts haves
been employed, and the result will be, to the general reader, equally informatory and!
interesting, "'—.dcademy. '

“The shrines have for the most part passed away. What they were like may be:
learned from this volume."—Manchester Guardian,

*This is a good subject and one that is well handled by Mr. Wall.”"— Athenzum,

ARCHZAOLOGY AND FALSE ANTIQUITIES

By ROBERT MUNRO, M.A., M.D., LL.D,, F.RS.EX
F.S5.A. Scot.

With 18 Plates, a Plan, and 63 Illustrations in the text

“The author passes in review the more conspicuous instances of sham antiquities that -
have come to light since the beginning of the second half of the last century in Europe and |
in America.”—FF estminster Gaserre.

* He provides us with an account of all the most famous attempts made by sinfol men
to impede the progress of archaeology by producing forged antiquities ; and he points out
a number of examples of the way in which Nature herself has done the felony, placing
beneath the hand of the enthusiastic hunter of remains objects which look as if they belonged
to the Stone Age, but which really belonged to the gentleman next door before he threw
them away and made them res nullius.” —Ourlock.

THE MANOR AND MANORIAL RECORDS
By NATHANIEL ]J. HONE. With ¢4 Illustrations

“ This book fills a hitherto empty niche in the library of popular literature, Hitherto
those who desired to obtain some grasp of the origin of manors or of their administration
had to consult the somewhat conflicting and often highly technical works. Mr. Hone has
wisely decided not to take anything for granted, but to give lucid expositions of everything
that concerns manors and manorial records." —Guardian.

““We could linger for a long while over the details given in this delightful volume, and
in trying to picture a state of things that has passed away. It should be added that the
illustrations are well-chosen and instructive."—Country Life. : :

“Mr. Hone presents a most interesting subject in a manner alike satisfying to the
student and the general reader.” —Field.

fascinating book on the treasures of past ages. It iy
and living book. The illustrations are most autifully



NGLISH SEALS |
By J. HARVEY BLOOM, M.A., Rector of Whitchurch

With g3 lllustrations

“The book forms a valuable addition to the scholarly series in which it appears. It is

admirably illustrated.”’—Scofsman. ‘ ' .
« A careful and methodical survey of this interesting subject, the necessary illustrations

being numerous and well done.”’'—Outlook.

¢ Presents many aspects of interest, appealing to artists and heraldic students, to lovers
of history and of antiquities."—HWestminster Gazette.

“Nothing has yet been attempted on so complete a scale, and the treatise will take
rank as a standard work on the subject.”"—Glasgow Herald,

THE ROYAL FORESTS OF ENGLAND
By J. CHARLES COX, LL.D,, F.SA.
With 25 Plates and 23 [llustrations in the text
« A vast amount of general information is contained in this most interesting book."”
' Daily Chronicle.

#The subject is treated with remarkable knowledge and minuteness, and a great
addition to the book are the remarkable illustrations.”” — Ewvening Standard.

& The volume is a storchouse of learning. The harvest of original research. Nothing
like it has been published before,”"—Liverpool Post.

THE BELLS OF ENGLAND
By CANON J. J. RAVEN, D.D,, F.S.A., of Emmanuel
College, Cambridge
With 60 Illustrations

«The history of English bells, of their founding and hanging, of their inscriptions
and dedications, of their peals and chimes and carillons, of bell legends, of F:-:Il poetry and

bell law, is told with a vast amount of detailed information, curious and quaint,”—Tribune.

& The illustrations, as usual in this series, are of great interest.” —Counery Life.

THE DOMESDAY INQUEST
By ADOLPHUS BALLARD, B.A., LL.B., Town Clerk
of Woodstock
With 27 Illustrations

“In point of scholarship and lucidity of style this volume should take a high place in
the literature of the Domesday Survey.”—Daily Mail.
“ Replete with information compiled in the most clear and attractive fashion."
' Liwerpool Posr,
«The author holds the balance freely between rival theories,” —Birmingham Post.
% Most valuable and interesting.”— Liwerpool Mercury.
% A brilliant and lucid exposition of the facts.”"—Standard.
% A vigorous and independent commentary.”— Tribune.

PARISH LIFE IN MEDIZAVAL ENGLAND Second Edition
By ABBOT GASQUET, O.S.B., D.D,, Pu.D., D.Lrr.
With 39 Illustrations

“ A rich mine of well-presented information."— Warld.
% A captivating subject very ably handled.”"—Ilustrated Londen Nesws.

oA '*'-'ﬂ'l"fh}’ scquel to the Abbot’s scholarly work on monastic life.,"—Liverpool Post.
¢ Essentially scholarly in spirit and treatment.”—Tribune.











































































































































