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OMENS AND SUPERSTITIONS OF
SOUTHERN INDIA

I
OMENS

IN seeking for omens, Natives consult the so-called science
of omens or science of the five birds, and are guided by
them. Selected omens are always included in native
calendars or panchingams.

To the quivering and throbbing of various parts of
the body as omens, repeated reference is made in the
Hindu classics. Thus, in Kalidasa's Sakuntala, King
Dushyanta says: ‘This hermitage is tranquil, and yet
my arm throbs. Whence can there be any result from
this in such a place? But yet the gates of destiny are
everywhere.” Again, Sakuntala says: ¢ Alas! why
does my right eye throb?” to which Gautami replies:
““Child, the evil be averted. May the tutelary deities of
your husband’s family confer happy prospects!” In the
Raghuvamsa, the statement occurs that ‘‘the son of
Paulastya, being greatly incensed, drove an arrow deep
into his right arm, which was throbbing, and which,
therefore, prognosticated his union with Sita.” A quiver-
ing sensation in the right arm is supposed to indicate
marriage with a beautiful woman; in the right eye
some good luck.
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16 OMENS AND SUPERSTITIONS

respectable men, white flower, white yak tail,* white
cloth, and white horse. Chank shell ( Zurbinella rapa),
flagstaff, turban, triumphal arch, fruitful soil, burning
fire, elegant eatables or drinkables, carts with men in,
cows with their young, mares, bulls or cows with ropes
tied to their necks, palanquin, swans, peacock and crane
warbling sweetly. Bracelets, looking -glass, mustard,
bezoar, any substance of white colour, the bellowing of
oxen, auspicious words, harmonious human voice, such
sounds made by birds or beasts, the uplifting of umbrellas,
hailing exclamations, sound of harp, flute, timbrel, tabor,
and other instruments of music, sounds of hymns of
consecration and Védic recitations, gentle breeze all round
at the time of a journey.

¢« Bad.—Men deprived of their limbs, lame or blind, a
corpse or wearer of a cloth put on a corpse, coir (cocoanut
fibre), broken vessels, hearing of words expressive of
breaking, burning, destroying, etc.; the alarming cry
of alas ! alas! loud screams, cursing, trembling, sneezing,
the sight of a man in sorrow, one with a stick, a barber,
a widow, pepper, and other pungent substances. A snake,
cat, iguana (Varanus), blood-sucker (lizard), or monkey
passing across the road, vociferous beasts such as jackals,
dogs, and kites, loud crying from the east, buﬁa?u, donkey,
or temple bull, black grains, salt, liquor, hide, grass,
dirt, faggots, iron, flowers used for funeral ceremonies,
a eunuch, ruffian, outcaste, vomit, excrement, stench,
any horrible figure, bamboo, cotton, lead, cot, stool or
other vehicle carried with legs upward, dishes, cups,
etc., with mouth downwards, vessels filled with live
coals, which are broken and not burning, broomstick,

ashes, winnow, hatchet.”

In the category of good omens among the Nayars of
Travancore, are placed the elephant, a pot full of water,

sweetmeats, fruit, fish, and flesh, images of gods, kings,
o cow with its calf, married women, tied bullocks, gold

* Used as a fly-flapper (chamara).
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lamps, ghi, and milk. In the list of bad omens come
a donkey, broom, buffalo, untied bullock, barber, widow,
patient, cat, washerman. The worst of all omens is to allow
a cat to cross one's path. An odd number of Nayars, and
an even number of Brahmans, are good omens, the reverse
being particularly bad. On the Vinayakachaturthi day in
the month of Avani, no man is allowed to look at the rising
moon, on penalty of incurring unmerited obloquy.

By the Pulayas of Travancore, it is considered lucky
to see another Pulaya, a Native Christian, an Izhuva with
a vessel in the hand, a cow behind, or a boat containing
sacks of rice. On the other hand, it is regarded as a
very bad omen to be crossed by a cat, to see a fight
between animals, a person with a bundle of clothes, or
to meet people carrying steel instruments.

It is a good omen for the day if, when he gets up in
the morning, a man sees any of the following :—his wife’s
face, the lines on the palm of his right hand, his face
in a mirror, the face of a rich man, the tail of a black
cow, the face of a black monkey, or his rice fields. There
is a legend that Sita used to rise early, and present herself,
bathed and well dressed, before her lord Rama, so that
he might gaze on her face, and be lucky during the day.
This custom is carried out by all good housewives in
Hindu families. A fair skinned Paraiyan, or a dark
skinned Brahman, should not, in accordance with a
proverb, be seen the first thing in the morning.

Hindus are very particular about catching sight of
some auspicious object on the morning of New Year’s
Day, as the effects of omens seen on that occasion are
believed to last throughout the year. Of the Vishu
festival, held in celebration of the New Year in Malabar,
the following account is given by Mr Gopal Panikkar.*

* “Malabar and its Folk,” Madras, 2nd edition, 9g-100.
B
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‘““Being the commencement of a new year, native
superstition surrounds it with a peculiarly solemn import-
ance. It is believed that a man’s whole prosperity in life
depends upon the nature, auspicious or otherwise, of the
first things that he happens to fix his eyes upon on this
particular morning. According to Nair, and even general
Hindu mythology, there are certain objects which possess
an inherent inauspicious character. For instance, ashes,
firewood, oil, and a lot of similar objects, are inauspicious
ones, which will render him who chances to notice them
first fare badly in life for the whole year, and their
obnoxious effects will be removed only on his seeing holy
things, such as reigning princes, oxen, cows, gold, and
such like, on the morning of the next new year. The
effects of the sight of these various materials are said to
apply even to the attainment of objects by a man starting
on a special errand, who happens for the first time to look
at them after starting. However, with this view, almost
every family religiously takes care to prepare the most
sightworthy objects on the new year morning. Therefore,
on the previous night, they prepare what is known as
a kani. A small circular bell-metal vessel is taken, and
some holy objects are arranged inside it. A grandha or
old book made of palmyra leaves, a gold ornament, a
new-washed cloth, some ‘unprofitably gay’ flowers of
the konna tree (Cassia Fistula), a measure of rice, a so-
called looking-glass made of bell-metal, and a few other
things, are all tastefully arranged in the vessel, and placed
in a prominent room inside the house. On either side of
this vessel, two brass or bell-metal lamps, filled with
cocoanut oil clear as diamond sparks, are kept burning,
and a small plank of wood, or some other seat, is placed
in front of it. At about five o'clock in the morning of
the day, some one who has got up first wakes the inmates,
both male and female, of the house, and takes them
blindfolded, so that they may not gaze at anything else,
to the seat near the kani. The members are seated, one
after another, in the seat, and are then, and not till then,




OMENS 19

asked to open their eyes, and carefully look at the kani.
Then each is made to look at some venerable member of
the house, or sometimes a stranger even. This over, the
little playful urchins of the house fire small crackers which
they have bought for the occasion. The kani is then
taken round the place from house to house, for the benefit
of the poor families, which cannot afford to prepare such
a costly adornment.”

I gather further, in connection with the Vishu festival,
that it is the duty of every devout Hindu to see the village
deity the first of all things in the morning. For this
purpose, many sleep within the temple precincts, and
those who sleep in their own houses are escorted thither
by those who have been the first to make their obeisance.
Many go to see the image with their eyes shut, and
sometimes bound with a cloth.*

If a person places the head towards the east when
sleeping, he will obtain wealth and health ;. if towards
the south, a lengthening of life; if towards the west,
fame ; if towards the north, sickness. The last position,
therefore, should be avoided.t In the Telugu country,
when a child is roused from sleep by a thunderclap,
the mother, pressing it to her breast, murmurs, “ Arjuna
Sahadéva.” The invocation implies the idea that thunder
is caused by the Mahabharata heroes, Arjuna and
Sahadéva.; To dream of a temple car in motion, fore-
tells the death of a near relative. Night, but not day
dreams, are considered as omens for good or evil.
Among those which are auspicious, may be mentioned
riding on a cow, bull, or elephant, entering a temple
or palace, a golden horse, climbing a mountain or
tree, drinking liquor, eating flesh, curds and rice,

* N. Sunkuni Wariar, “Ind. Ant.,” 1892, xxi. g6.
T K. Srikantaliar, “ Ind. Ant.,” 1892, xxi. 193,
1 M. N. Venkataswami, “ Ind. Ant.,” 1905, xxxiv. 176,
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leaf secures vigour, two nuts are inauspicious, three are
excellent, and more bring indifferent luck. The basal
portion of the betel leaf must be rejected, as it produces
disease ; the apical part, as it induces sin; and the
midrib and veins, as they destroy the intellect. A leaf
on which chunam (lime) has been kept, should be avoided,
as it may shorten life.

Before the Koyis shift their quarters, they consult the
omens, to see whether the change will be auspicious or
not. Sometimes the hatching of a clutch of eggs provides
the answer, or four grains of four kinds of seed, repre-
senting the prosperity of men, cattle, sheep, and land,
are put on a heap of ashes under a man's bed. Any
movement among them during the night is a bad omen.*

When a Kondh starts on a shooting expedition, if he
first meets an adult female, married or unmarried, he will
return home, and ask a child to tell the females to keep
out of the way. He will then make a fresh start, and,
if he meets a female, will wave his hand to her as a
sign that she must keep clear of him. The Kondh
believes that, if he sees a female, he will not come across
animals in the jungle to shoot. If a woman is in her
menses, her husband, brothers, and sons living under the
same roof, will not go out shooting for the same reason.

It is noted by Mr F. Fawcettt that it is considered
unlucky by the Koravas, when starting on a dacoity
or housebreaking, ‘“to see widows, pots of milk, dogs
urinating, a man leading a bull, or a bull bellowing. On
the other hand, it is downright lucky when a bull bellows
at the scene of the criminal operation. To see a man
goading a bull is a good omen when starting, and a bad
one at the scene. The eighteenth day of the Tamil month,

* U Gazetteer of the Godivari District,” 1907, i. 66.
T * Note on the Koravas,” 1908,
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Avani, is the luckiest day of all for committing crimes.
A successful criminal exploit on this day ensures good
luck throughout the year. Sundays, which are auspicious
for weddings, are inauspicious for crimes. Mondays,
Wednesdays, and Saturdays are unlucky until noon for
starting out from home. So, too, is the day after new
moon.” Fridays are unsuitable for breaking into the
houses of Brahmans or Komatis, as they may be engaged
in worshipping Ankalamma, to whom the day is sacred.

Some Boyas in the Bellary district enjoy inam (rent
free) lands, in return for propitiating the village goddesses
by a rite called bhata bali, which is intended to secure
the prosperity of the village. The Boya priest gets
himself shaved at about midnight, sacrifices a sheep or
buffalo, mixes its blood with rice, and distributes the
rice thus prepared in small balls throughout the village.
When he starts on this business, all the villagers bolt their
doors, as it is not considered auspicious to see him then.

When a student starts for the examination hall, he
will, if he sees a widow or a Brahman, retrace his steps,
and start again after the lapse of a few minutes. Meeting
two Brahmans would indicate good luck, and he would
proceed on his way full of hope.

If, when a person is leaving his house, the head or
feet strike accidentally against the threshold, he should
not go out, as it forebodes some impending mischief.
Sometimes, when a person returns home from a distance,
especially at night, he is kept standing at the door, and,
after he has washed his hands and feet, an elderly female
or servant of the house brings a shallow plate full of
water mixed with lime juice and chunam (lime), with some
chillies and pieces of charcoal floating on it. The plate
is carried three times round the person, and the contents
are then thrown into the street without being seen by the
man. He then enters the house. If a person knocks at
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send his wife into the forest. His brother, Lutchmana, was
to drive her there, and then to leave her alone. On their
way they met a hare, and Sita, who was ignorant of the
purpose of the journey, begged Lutchmana to return, as
the omen was a bad one.®

If a dog scratches its body, a traveller will fall ill ; if
it lies down and wags its tail, some disaster will follow.
To one proceeding on a journey, a dog crossing the path
from right to left is auspicious. But, if it gets on his
person or his feet, shaking its ears, the journey will be
unlucky.

A person should postpone an errand on which he is
starting, if he sees a cobra or rat-snake. In a recent
judicial case, a witness gave evidence to the effect that he
was starting on a journey, and when he had proceeded
a short way, a snake crossed the road. This being an
evil omen, he went back and put off his journey till the
following day. On his way he passed through a village
in which some men had been arrested for murder, and
found that one of two men, whom he had promised to
accompany and had gone on without him, had been
murdered.

Sneezing once is a good sign ; twice, a bad sign. When
a child sneezes, those near it usually say ‘‘dirgayus”
(long life), or ““sathayus” (a hundred years). The rishi
or sage Markandéya, who was remarkable for his austerities
and great age, is also known as Dirgayus. Adults who
sneeze pronounce the name of some god, the common
expression being ‘Srimadrangam.” When a Badaga
baby is born, it is a good omen if the father sneezes
before the umbilical cord has been cut, and an evil
one if he sneezes after its severance. In the Teluga
country it is believed that a child who sneezes on a

* “ Manual of the Cuddapah District,” 1875, 293.
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recent times, one section of them called Ande or pot
Kurubas, continually wore a pot suspended from their
necks, into which they were compelled to spit, being so
utterly unclean as to be prohibited from even spitting on
the highway.* In a note on the Paraiyans (Pariahs),
Sonnerat, writing in the eighteenth century,f says that,
when drinking, they put the cup to their lips, and their
fingers to their mouths, in such a way that they are defiled
with the spittle. A Brahman may take snuff, but he
should not smoke a cheroot or cigar. When once the
cheroot has touched his lips, it is defiled by the
saliva, and, therefore, cannot be returned to his
mouth.{

At the festivals of the village deities in the Telugu
country, an unmarried Madiga (Telugu Pariah) woman,
called Matangi§ (the name of a favourite goddess) spits
upon the people assembled, and touches them with her
stick. Her touch and saliva are believed to purge all
uncleanliness of body and soul, and are said to be invited
by men who would ordinarily scorn to approach her. At
a festival called Kathiru in honour of a village goddess
in the Cochin State, the Pulayans (agrestic slaves) go
in procession to the temple, and scatter packets of palm-
leaves containing handfuls of paddy (unhusked rice) rolled
up in straw among the crowds of spectators along the
route. *‘The spectators, both young and old, scramble to
obtain as many of the packets as possible, and carry them
home. They are then hung in front of the houses, for
it is believed that their presence will help to promote
the prosperity of the family, until the festival comes round

* M. ]. Walhouse, fourn. Antirop. fnst., 1874, iv. 373

+ Voyage to the East Indies, 1777 and 1781.

T Rev. J. A. Sharrock, * South Indian Missions,” 1910, 6.

§ Se¢ Emma Rosenbusch (Mrs Clough), * While sewing Sandals, or
Tales of a Telugu Pariah Tribe.”
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not allow any stranger to enter their villages with shoes
on, or on horseback, or holding up an umbrella, lest
their god should be offended. It is believed that, if
any one breaks this rule, he will be visited with illness
or some other punishment.

I am informed by Mr S. P. Rice that, when smallpox
breaks out in a Hindu house, it is a popular belief that
to allow strangers or unclean persons to go into the
house, to observe festivals, and even to permit persons
who have combed their hair, bathed in oil, or had a
shave, to see the patient, would arouse the anger of
the goddess, and bring certain death to the sick person.
Strangers, and young married women are not admitted
to, and may not approach the house, as they may have
had sexual intercourse on the previous day.

It is believed that the sight or breath of Muhammadans,
just after they have said their prayers at a mosque, will
do good to children suffering from various disorders.
For this purpose, women carry or take their children,
and post themselves at the entrance to a mosque at the
time when worshippers leave it. Most of them are
Hindus, but sometimes poor Eurasians may be seen
there. I once received a pathetic appeal from a Eurasian
woman in Malabar, imploring me to lay my hands on
the head of her sick child, so that its life might be
spared.

In teaching the Grandha alphabet to children, they
are made to repeat the letter ““ca” twice quickly without
pausing, as the word ‘“‘ca” means ‘“die.” In Malabar, the
instruction of a Tiyan child in the alphabet is said by
Mr F. Fawcett to begin on the last day of the Dasara
festival in the fifth year of its life. A teacher, who has
been selected with care, or a lucky person, holds the
child’s right hand, and makes it trace the letters of the
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Hindu cycle or Muhammadan era, but the year of the
reigning Raja of Puri. The first year of the reign is
called, not one, but labho. The counting then proceeds
in the ordinary course, but, with the exception of the
number ten, all numbers ending with seven or nothing
are omitted. This is called the onko. Thus, if a Raja
has reigned two and a half years, he would be said to
be in the twenty-fifth onko, seven, seventeen and twenty
being omitted.* For chewing betel, two other ingredients
are necessary, viz., areca nuts and chunam (lime). For
some reason, Tamil Vaishnavas object to mentioning the
last by name, and call it moonavadu, or the third.

At a Brahman funeral, the sons and nephews of the
deceased go round the corpse, and untie their kudumi
(hair knot), leaving part thereof loose, tie up the rest
into a small bunch, and slap their thighs. Consequently,
when children at play have their kudumi partially tied,
and slap their thighs, they are invariably scolded owing
to the association with funerals. Among all Hindu classes
it is considered as an insult to the god to bathe or wash
the feet on returning home from worship at a temple,
and, by so doing, the punyam (good) would be lost.
Moreover, washing the feet at the entrance to a home
is connected with funerals, inasmuch as, on the return
from the burning-ground, a mourner may not enter the
house until he has washed his feet. The Badagas of
the Nilgiris hold an agricultural festival called devve,
which should on no account be pronounced duvvé, which
means burning-ground.

A bazaar shop-keeper who deals in colours will not
sell white paint after the lamps have been lighted. In
like manner, a cloth-dealer refuses to sell black cloth,

* 5. P. Rice, “ Occasional Essays on Native South Indian Life,”
1901, §5-6.
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line with the tips of his fingers, and then pressed his
knuckles on the same place, thus leaving an exit on the
south side. He then held a chicken over the central heap,
and muttered some mantrams. The chicken pecked at
the rice, and an egg was placed on the heap. The chicken
then pecked at the rice again. The ceremony then waited
for another party, who performed a similar ceremony.
There was some amusement because their chickens would
not eat. The chickens were decapitated, and their heads

placed in the square. The eggs were then broken. It
was raining, and there was a resulting puddle of cow-
dung, chicken's blood, egg, and rice, of which the
representatives of each party took a portion, and eat it,
or pretended to do so, stating to whom the land belonged.
There is said to be a belief that, if a man swears falsely,
he will die.”

Though not bearing on the subject of omens, some
further boundary ceremonies may be placed under refer-
ence. At Sattamangalam, in the South Arcot district, the
festival of the goddess Mariamma is said to be crowned by
the sacrifice at midnight of a goat, the entrails of which
are hung round the neck of the Toti (scavenger), who then
goes, stark naked, save for this one adornment, round all
the village boundaries.*

It is recorded by Bishop Whitehead t that, in some
parts of the Tamil country, e.g., in the Trichinopoly
district, at the ceremony for the propitiation of the village
boundary goddess, a priest carries a pot containing boiled
rice and the blood of a lamb which has been sacrificed to
the boundary stone, round which he runs three times.
The third time he throws the pot over his shoulder on to
another smaller stone, which stands at the foot of the
boundary stone. The pot is dashed to pieces, and

* ® Gazetteer of the South Arcot District,” 1906, i. g8,
t Madras Museum Bull., 1907, No. 3, v. 166,
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the boundary eating earth, and a conditional order of
possession was given. Shortly afterwards the man’s cattle
died, one of his children died of smallpox, and finally
he himself died within three months. The other party
then claimed the land on the ground that the earth-
goddess had proved him to have perjured himself. It was
urged in defence that the man had been made to eat earth
at such frequent intervals that he contracted dysentery,
and died from the effects of earth-eating.*

When the time for the annual festival of the tribal
goddess of the Kuruvikkarans (Marathi-speaking beggars)
draws nigh, the headman or an elder piles up Vigna
Catiang seeds in five small heaps. He then decides in his
mind whether there is an odd or even number of seeds in
the majority of heaps. If, when the seeds are counted,
the result agrees with his forecast, it is taken as a sign of
the approval of the goddess, and arrangements for the
festival are made. Otherwise it is abandoned for the year.

At the annual festival of Chaudéswari, the tribal
goddess of Dévanga weavers, the priest tries to balance a
long sword on its point on the edge of the mouth of a pot.
A lime fruit is placed in the region of the navel of the
idol, who should throw it down spontaneously. A bundle
of betel leaves is cut across with a knife, and the cut ends
should unite. If the omens are favourable, a lamp made of
rice-flour is lighted, and pongal (boiled rice) offered to it.

It is recorded by Canter Visscher { that, in the building
of a house in Malabar, the carpenters open three or four
cocoanuts, spilling the juice as little as possible, and put
some tips of betel leaves into them. From the way these
float on the liquid they foretell whether the house will

* Earth-eating (geophagy), s¢¢ my * Ethnographic Notes in Southern
India,” 1907, 552-4.
t Letters from Malabar, Translation, Madras, 1862,
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 Tradition says that, when an eclipse takes place,
Rahu the huge serpent is devouring the sun or moon,
as the case may be. An eclipse being thus the deceﬁase
of one of those heavenly bodies, people must, of necessqﬂy,
observe pollution for the period during which the ecl!pse
lasts. When the monster spits out the body, the eclipse
is over. Food and drink taken during an eclipse possess
poisonous properties, and people therefore abstain from
eating and drinking until the eclipse is over. They bathe
at the end of the eclipse, so as to get rid of the pollution.
Any one shutting himself up from exposure may be
exempted from this obligation to take a bath.”

Deaths from drowning are not unknown in Madras
at times of eclipse, when Hindus bathe in the sea, and
get washed away by the surf. It is said* that, before
an eclipse, the people prepare their drums, etc., to
frighten the giant, lest he should eat up the moon entirely.
Images of snakes are offered to the deity on days of
eclipse by Brahmans on whose star day the eclipse falls,
to appease the wrath of the terrible Rahu. It is noted
by Mr S. M. Natesa Sastri { that ‘‘the eclipse must take
place on some asterism or other, and, if that asterism
happens to be that in which any Hindu was born, he has
to perform some special ceremonies to absolve himself from
impending evil. He makes a plate of gold or silver, or of
palm leaf, according to his means, and ties it on his fore-
head with Sanskrit verses inscribed on it.  He sits with
this plate for some time, performs certain ceremonies, bathes
with the plate untied, and presents it to a Brahman with
some fee, ranging from four annas to several thousands
of rupees. The belief that an eclipse is a calamity to the
sun or moon is such a strong Hindu belief, that no

# Letters from Madras, 1843.
t “Hindu Feasts, Fasts, and Ceremonies,” Madras, 1903, 32-3.
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the astrologer repeated the unfavourable omen to Tipu
Sultin, who was slain in the course of the battle. It is
recorded * that ‘‘to different Bramins he gave a black
buffalo, a milch buffalo, a male buffalo, a black she-
goat, a jacket of coarse black cloth, a cap of the same
material, ninety rupees, and an iron pot filled with oil;
and, previous to the delivery of this last article, he held his
head over the pot for the purpose of seeing the image of his
face ; a ceremony used in Hindostan to avert misfortune.”

The time at which the address of welcome by the
Madras Municipal Corporation to Sir Arthur Lawley
on his taking over the Governorship of Madras was
changed from 12-30 P.M. to I P.M. On 2 Wednesday, as
the time originally fixed fell within the period of
Rahukalam, which is an inauspicious hour on that day.

It is considered by a Hindu unlucky to get shaved for
ceremonial purposes in the months of Adi, Purattasi,
Margali, and Masi, and, in the remaining months, Sunday,
Tuesday, and Saturday should be avoided. Further, the
star under which a man was born has to be taken into
consideration, and it may happen that an auspicious day
for being shaved does not occur for some weeks. Itison
this account that orthodox Hindus are sometimes compelled
to go about with unkempt chins. Even for anointing the
body, auspicious and inauspicicus days are prescribed.
Thus, anointing on Sunday causes loss of beauty, on
Monday brings increase of riches, and on Thursday loss of
intellect, If a person is obliged to anoint himself on
Sunday, he should put a bit of the root of oleander
(Nerium) in the oil, and heat it before applying it. This
is supposed to avert the evil influences. Similarly on
Tuesday dry earth, on Thursday roots of Cynodou Dactylon,
and on Friday ashes must be used.

* Rev. E. W, Thompson, “ The Last Siege of Seringapatam,” 1907.
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Bhavani, and established a corps de ballet, i.e., a set of
nautch girls, whose accomplishments extended to singing
God Save the King, and this was kept up by their
descendants, so that, when he visited the place in 1852,
he was ‘‘ greeted by the whole party, bedizened in all their
finery, and squalling the National Anthem.” With this
may be contrasted a circular from a modern European
official, which states that ‘‘during my jamabandy (land
revenue settlement) tour, people have sometimes been kind
enough to arrange singing or dancing parties, and, as it
would have been discourteous to decline to attend what had
cost money to arrange, I have accepted the compliment in
the spirit in which it was offered. I should, however,
be glad if you would let it be generally known that [ am
entirely in accord with what is known as the anti-nautch
movement in regard to such performances.”

It was unanimously decided, in 1905, by the Executive
Committee of the Prince and Princess of Wales’ reception
committee, that there should be no performance by nautch
girls at the entertainment to their Royal Highnesses at
Madras.

The marriage ceremonies of Aré Dammaras (Marathi-
speaking acrobats) are supervised by an old Basavi woman,
and the marriage badge is tied round the bride’s neck by a
Basavi (public woman dedicated to the deity).

When a marriage is contemplated among the Idaiyans
(Tamil shepherds) of Coimbatore, the parents of the
prospective bride and bridegroom go to the temple, and
throw before the idol a red and white flower, each wrapped
in a betel leaf. A small child is then told to pick up one of
the leaves. If the one selected contains the white flower,
it is considered auspicious, and the marriage will be
contracted. The Dévinga weavers, before settling the
marriage of a girl, consult some village goddess or the
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|
an auspicious sign. It is said that the match is broken E
off if the chirping is not heard. If the omen proves
auspicious, a small bundle of nine to twelve kinds of I
pulses and grain is given by the bridegroom’s father to {
the father of the bride. This is preserved, and examined g
several days after the marriage. If the pulses and grain H
are in good condition, it is a sign that the newly married
couple will have a prosperous career. During the
marriage ceremonies of the Muhammadan Daknis or i
Deccanis, two big pots, filled with water, are placed near ;
the milk-post. They are kept for forty days, and then |
examined. If the water remains sweet, and does not
‘“teem with vermin,” it is regarded as a good omen. ]’
The seed grains, too, which, as among many Hindu
castes, were sown at the time of the wedding, should by
this time have developed into healthy seedlings. At a
Rona (Oriya cultivator) wedding, the Désari who officiates
ties to the ends of the cloths of the bridal couple a new
cloth, to which a quarter-anna piece is attached, betel
leaves and areca nuts, and seven grains of rice. Towards
the close of the marriage rites on the third day, the
rice is examined, to see if it is in a good state of pre-
servation, and its condition is regarded as an omen for
good or evil.

On the occasion of a wedding among the Badagas of
the Nilgiris, a procession goes before dawn on the
marriage day to the forest, where two sticks of Mimusops
hexandra are collected, to do duty as the milk-posts. The
early hour is selected, to avoid the chance of coming
across inauspicious objects. At the close of the
Agamudaiyan marriage ceremonies, the twig of Erpthrina
indica or Odina wodier, of which the milk-post was made, i

1s planted. If it takes root and grows, it is regarded as ||
! afavourable omen. At a Palli (Tamil cultivator) wedding
D g
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house follow for some distance, throwing water wherever
he has trodden. By this means, all possible evil omens
for the coming ceremony are done away with.

A curious mock marriage ceremony is celebrated among
Brahmans, when an individual marries a third wife. It
is believed that a third marriage is very inauspicious,
and that the bride will become a widow. To prevent
this mishap, the man is made to marry the arka plant
(Calotropis gigantea), which grows luxuriantly in waste-
lands, and the real marriage thus becomes the fourth.
The bridegroom, accompanied by a Brahman priest and
another Brahman, repairs to a spot where this plant is
growing. It is decorated with a cloth and a piece of
string, and symbolised into the sun. All the ceremonies,
such as making homam (sacred fire), tying the tali
(marriage badge), etc., are performed as at a regular
marriage, and the plant is cut down. On rathasapthami
day, an orthodox Hindu should bathe his head and
shoulders with arka leaves in propitiation of Surya (the
sun). The leaves are also used during the worship of
ancestors by some Brahmans. Among the Tangalan
Paraiyans, if a young man dies before he is married,
a ceremony called kannikazhital (removing bachelorhood)
is performed. Before the corpse is laid on the bier, a
garland of arka flowers is placed round its neck, and
balls of mud from a gutter are laid on the head, knees,
and other parts of the body. In some places, a variant
of the ceremony consists in the erection of a mimic
marriage booth, which is covered with leaves of the arka
plant, flowers of which are placed round the neck as
a garland. Adulterers were, in former times, seated on a
donkey, with their face to the tail, and marched through
the village. The public disgrace was enhanced by placing
a garland of the despised arka leaves on their head.

- ——
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on the back of the head portends the death of the eldest
brother of her husband. By the Tamil Maravans, a
curl on the forehead resembling the head of a snake is
regarded as an evil omen.

A woman, pregnant for the first time, should not
see a temple car adorned with figures of a lion, or look
at it when it is being dragged along with the image of
the god seated in it. If she does, the tradition is that
she will give birth to a monster.

In some places, before a woman is confined, the room
in which her confinement is to take place is smeared with
cow-dung, and, in the room at the outer gate, small wet
cow-dung cakes are stuck on the wall, and covered with
margosa (Melia Aszadirackta) leaves and cotton seeds.
These are supposed to have a great power in averting
evil spirits, and preventing harm to the newly-born babe
or the lying-in woman.* In the Telugu country, it is
the custom among some castes, e.g., the Kapus and
Gamallas, to place twigs of DBalanites Roxburghii or
Calotropis gigantea (arka) on the floor or in the roof of
the lying-in chamber. Sometimes a garland of old shoes
is hung up on the door-post of the chamber. A fire is
kindled, into which pieces of old leather, hair, nails,
horns, hoofs, and bones of animals are thrown, in the
belief that the smoke arising therefrom will protect the
mother and child against evil spirits. Among some classes,
when a woman is pregnant, her female friends assemble,
pile up before her door a quantity of rice-husk, and set
fire to it. To one door-post they tie an old shoe, and to
the other a bunch of tulsi (Ocimum sanctum), in order to
prevent the entry of any demon. A bitch is brought in,
painted, and marked in the way that the women daily
mark their own foreheads. Incense is burnt, and an

* S. M. Natesa Sastri, *“ Ind. Ant.,” 1889, xviii. 287.
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the father or the uncle killing a fowl, and wearing its
entrails round his neck, and afterwards burying them
along with the cord. In other castes it is believed that
a child born with the cord round its neck will be a curse
to its maternal uncle, unless a gold or silver string is
placed on the body, and the uncle sees its image reflected
in a vessel of oil. If the cord is entwined across the
breast, and passes under the armpit, it is believed to
be an unlucky omen for the father and paternal uncle.
In such cases, some special ceremony, such as looking
into a vessel of oil, is performed. I am informed by
the Rev. S. Nicholson that, if a Mala (Telugu Pariah)
child is born with the cord round its neck, a cocoanut
is immediately offered. If the child survives, a cock is
offered to the gods on the day on which the mother takes
her first bath. When the cord is cut, a coin is placed
over the navel for luck. The dried cord is highly prized
as a remedy for sterility. The placenta is placed by
the Malas in a pot, in which are nim (Melia Azadivachta)
leaves, and the whole is buried in some convenient place,
generally the backyard. If this was not done, dogs
or other animals might carry off the placenta, and the
child would be of a wandering disposition.

The birth of a Korava child on a new moon night
is believed to augur a notorious thieving future for the
infant. Such children are commonly named Venkatigadu
after the god at Tirupati.* The birth of a male child
on the day in which the constellation Rohini is visible
portends evil to the maternal uncle; and a female born
under the constellation Moolam is supposed to carry
misery with her to the house which she enters by
marriage.

Domb children in Vizagapatam are supposed to be

* F. Fawcett, * Note on the Koravas,” 1908.
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born without souls, and to be subsequently chosen as
an abode by the soul of an ancestor. The coming of
the ancestor is signalised by the child dropping a chicken
bone which has been thrust into its hand, and much
rejoicing follows among the assembled relations.

By some Valaiyans (Tamil cultivators), the naming
of infants is performed at the Aiyanar temple by any
one who is under the influence of inspiration. Failing
such a one, several flowers, each with a name attached
to it, are thrown in front of the idol. A boy, or the
priest, picks up one of the flowers, and the infant
receives the name which is connected with it. In
connection with the birth ceremonies of the Koyis of
the Godavari district, the Rev. J. Cain writes* that, on
the seventh day, the near relatives and neighbours
assemble together to name the child. Having placed it
on a cot, they put a leaf of the mowha tree (Bassia) in
its hand, and pronounce some name which they think
suitable. If the child closes its hand over the leaf, it
is regarded as a sign that it acquiesces, but, if the child
rejects the leaf or cries, they take it as a sign that they
must choose another name, and so throw away the leaf,
and substitute another leaf and name, until the child
shows its approbation.

It is noted,t in connection with the death ceremonies
of the Kondhs, that, if a man has been killed by a
tiger, purification is made by the sacrifice of a pig, the
head of which is cut off with a tangi (axe) by a Pano,
and passed between the legs of the men in the village,
who stand in a line astraddle. It is a bad omen to him,
if the head touches any man’s legs. According to another
account, the head of the decapitated pig is placed in a

* Y Ind. Ant.,” 1876, v. 358.
+ * Manual of the Ganjam District,” 1882, 71-2.
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stream, and, as it floats down, it has to pass between
the legs of the villagers. If it touches the legs of any
of them, it forebodes that he will be killed by a tiger.

The sight of a cat, on getting out of bed, is extremely
unlucky, and he who sees one will fail in all his under-
takings during the day. ‘I faced the cat this morning,”
or ““Did you see a cat this morning ?”” are common sayings
when one fails in anything. The Paraiyans are said to
be very particular about omens, and, if, when a Paraiyan
sets out to arrange a marriage with a certain girl, a cat
or a valiyan (a bird) crosses his path, he will give up
the girl. I have heard of a superstitious European police
officer, who would not start in search of a criminal,
because he came across a cat.

House dogs should, if they are to bring good luck,
possess more than eighteen visible claws. If a dog
scratches the wall of a house, it will be broken into by
thieves ; and, if it makes a hole in the ground within a
cattle-shed, the cattle will be stolen. A dog approaching
a person with a bit of shoe-leather augurs success; with
flesh, gain; with a meaty bone, good luck; with a dry
bone, death. If a dog enters a house with wire or thread
in its mouth, the master of the house must expect to be
put in prison. A dog barking on the roof of a house
during the dry weather portends an epidemic, and in
the wet season a heavy fall of rain. There is a proverb
‘““Like a dying dog climbing the roof,” which is said
of a person who is approaching his ruin. The omen
also signifies the death of several members of the family,
so the dog’s ears and tail are cut off, and rice is steeped
in the blood. A goat which has climbed on to the roof
is treated in like manner, dragged round the house, or
slaughtered. At the conclusion of the first menstrual
ceremony of a Kappiliyan (Canarese farmer) girl, some
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undergo treatment at the Maternity Hospital. The
astrologer predicted that the displeasure of the spirit would
be exhibited on the way by the breaking of dishes and
by furniture catching fire—a strange prediction, because
the bed on which the woman was lying caught fire by
a spark from the engine. After the spirit had been thus
propitiated, there was peace in the house.

It is noted * that, in the middle of the threshold of
nearly all the gateways of the ruined fortifications round
the Bellary villages may be noticed a roughly carved
cylindrical or conical stone, something like a lingam.
This is the boddu-rayi, literally the navel-stone, and so
the middle stone. It was planted there when the fort was
first built, and is affectionately regarded as being the
boundary of the village site. Once a year, in May,
Just before the sowing season commences, a ceremony
takes place in connection with it. Reverence is first
made to the bullocks of the village, and in the evening
they are driven through the gateway past the boddu-
rayi, with tom-toms, flutes, and other kinds of music.
The Barike (village servant) next does puja (worship)
to the stone, and then a string of mango leaves is tied
across the gateway above it. The villagers now form
sides, one party trying to drive the bullocks through
the gate, and the other trying to keep them out. The
greatest uproar and confusion naturally follow, and, in the
midst of the turmoil, some bullock or other eventually
breaks through the guardians of the gate, and gains the
village. If that first bullock is a red one, the red grains
on the red soil will flourish in the coming season. If he
is white, white crops, such as cotton and white cholam,
will prosper. If he is red and white, both kinds will do

well.
* % Gazetteer of the Bellary District,” 1904, 1. 61.
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Various Oriya castes worship the goddess Lakshmi
on Thursdays, in the month of November, which are
 called Lakshi varam, or Lakshmi's day. The goddess
is represented by a basket filled with grain, whereon some
- place a hair-ball which has been vomited by a cow. The
ball is called gaya panghula, and is usually one or two
inches in diameter. The owner of a cow which has
. vomited such a ball, regards it as a propitious augury for
~ the prosperity of his family. A feast is held on the day
. on which the ball is vomited, and, after the ball has been
. worshipped, it is carefully wrapped up, and kept in a box,
~ in which it remains till it is required for further worship.
Some people believe that the ball continues to grow year
by year, and regard this as a very good sign. Bulls are
. said not to vomit the balls, and only very few cows do so.

“ Throughout India,” Mr J. D. E. Holmes writes,* ‘ but
more especially in the Southern Presidency, among the
native population, the value of a horse or ox principally
~ depends on the existence and situation of certain hair-
marks on the body of the animal. These hair-marks are
formed by the changes in the direction in which the hair
grows at certain places, and, according to their shape, are
called a crown, ridge, or feather mark. The relative
position of these marks is supposed to indicate that the
animal will bring good luck to the owner and his relatives.
There is a saying that a man may face a rifle and escape,
but he cannot avoid the luck, good or evil, foretold by
hair-marks. So much are the people influenced by these
omens that they seldom keep an animal with unlucky
marks, and would not allow their mares to be covered
by a stallion having unpropitious marks."

It is recorded by Bishop Whitehead T that “ we went
to see the Maharaja (of Mysore) at his stables, and

* Madras Agricull. Bull., 1900, ii. No. 4a.
t Madras Dioc, Mag., 1908.
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as kodé mel kodé, or umbrella above umbrella. The pur-
chaser of such a bull, it is believed, will soon have some
mishap in his house. Some, however, hold that this curl
is not really so bad as it is supposed to be. If the curls
are side by side, they are accounted lucky. In that case
they are known as damara suli, or double kettle-drum
circlet, from the kettle-drums placed on either side of
Brahmani bulls in temple processions. It is sometimes
known as the kalyana (marriage) suli, because such a
kettle-drum is often used in marriage processions. A curl
on the hump is held to be a very good one, bringing
prosperity to the purchaser. It is known as the kirita suli,
or the crown circlet. The dewlaps should have a curl on
either side, or none. A curl on only one side is described
as not lucky. On the back of the animal, a curl must
be perfectly round. If it is elongated, and stretches on
one side, it is known as the padai suli, or the bier circlet.
Kattiri suli, or the scissor circlet, is found usually in the
region of the belly, and is an unlucky sign. On the body
is sometimes found the paran suli, the circlet named after
the centipede from its supposed resemblance to it. On the
legs is often found the velangu suli, or chain circlet, from
its being like a chain bound round the legs. Both these
are said to be bad marks, and bulls having them are in-
variably hard to sell. Attempts at erasure of unlucky
marks are frequently noticed, for the reason that an animal
with a bad mark is scarcely, if ever, sold to advantage.
One of the most common and most effective ways of
erasing an unlucky mark is to brand it pretty deep, so
that the hair disappears, and the curl is no more observ-
able. Animals so branded are regarded with considerable

suspicion, and it is often difficult to secure purchasers
for them,”
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lose his wife and marry again, or the good fortune to

obtain two wives.
6. Mukkanti suli. Three crowns on the forehead,

~ arranged in the form of a triangle, said to represent the
three eyes of Siva, of which the one on the forehead will,
if opened, burn up all things within the range of vision.

7. Padai suli. Two ridges of hair on the back on
~ either side of the middle line, indicating that the purchaser
will soon need a coffin.

8. Tattu suli. A crown situated on the back between
the points of the hips, indicating that any business under-
taken by the purchaser will fail.

9. A bullock with numerous spots over the body, like
~ a deer, is considered very lucky.

The following quaint omen is recorded by Bishop
Whitehead.* At a certain village, when a pig is
sacrificed to the village goddess Angalamman, its neck
is first cut slightly, and the blood allowed to flow on to
some boiled rice placed on a plantain leaf, and then the
- rice soaked in its own blood is given to the pig to eat.
If the pig eats it, the omen is good, if not, the omen
~ is bad; but, in any case, the pig has its head cut off
by the pujari (priest).

If a Brahmani kite (Haliastur indus), when flying, is
seen carrying something in its beak, the omen is con-
' sidered very auspicious. The sight of this bird on a
- Sunday morning is also auspicious, so, on this day,
- people may be seen throwing pieces of mutton or lumps
. of butter to it.}

If an owl takes refuge in a house, the building is
- at once deserted, the doors are closed, and the house is

* Mudras Musewm Bull., 1907, v., No. 3, 173.

T Many of the bird superstitions here recorded were published in
an article in the Madras Marl.
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reside in the body of a ““bison” (Bos gaurus), and have
been known to worship a bull shot by a sportsman.

The goddess Gangadévi is worshipped by the Kévutos
(fishing caste) of Ganjam at the Dasara festival, and goats
are sacrificed in her honour. 1In the neighbourhood of the
Chilka lake, the goats are not sacrificed, but set at liberty,
and allowed to graze on the Kalikadévi hill. There is a
belief that animals thus dedicated to the goddess do not
putrify when they die, but dry up.

The Tiyans (toddy-drawers) of Malabar carry, tucked
into the waist-cloth, a bone loaded with lead at both ends,
which is used for tapping the flower-stalk of the palm tree
to bring out the juice. A man once refused to sell one of
these bones to Mr F. Fawcett at any price, as it was the
femur of a sambar (Cervus unicolor), which possessed such
virtue that it would fetch juice out of any tree. Deer’s
horn, ground into a fine paste, is said to be an excellent
balm for pains and swellings. It is sometimes made into
a powder, which is mixed with milk or honey, and
produces a potion which is supposed to aid the growth
of stunted women.*

A Yanadi shikari (hunter) has been known, when
skinning a black buck (antelope) shot by a European, to
cut out the testicles, and wrap them up in his loin-cloth,
to be subsequently taken as an aphrodisiac. Antelope
horn, when powdered and burnt, is said to drive away
mosquitoes, and keep scorpions away. A paste made
with antelope horn is used as an external application for
sore throat. Antelope and chinkira (Indian gazelle) horns,
if kept in grain baskets, are said to prevent weevils from
attacking the grain.

The Gadabas of Vizagapatam will not touch a horse,
as they are palanquin-bearers, and have the same objection

* Madras Mail, 26th January, 1906.
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““The Coya (Koyi) people eat snakes. About forty
years since a Brahman saw a person cooking snakes for
food, and, expressing great astonishment, was told by
the forester that these were mere worms ; that, if he
wished to see a serpent, one should be shown him ; but
that, as for themselves, secured by the potent charms
taught them by Ambikésvarer, they feared no serpents,
As the Brahman desired to see this large serpent, a child
was sent with a bundle of straw and a winnowing fan,
who went, accompanied by the Brahman, into the depths
of the forest, and, putting the straw on the mouth of a
hole, commenced winnowing, when smoke of continually
varying colours arose, followed by bright flame, in the
midst of which a monstrous serpent having seven heads
was seen. The Brahman was speechless with terror at the
sight, and, being conducted back by the child, was dis-
missed with presents of fruits.”

It is stated by Mr Gopal Panikkar* that, ¢ people
believe in the existence inside the earth of a precious
stone called manikkakkallu. These stones are supposed
to have been made out of the gold, which has existed in
many parts of the earth from time immemorial. Certain
serpents of divine nature have been blowing for ages on
these treasures of gold, some of which dwindle into a
small stone of resplendent beauty and brightness called
manikkam. The moment their work is finished, the
serpents are transformed into winged serpents, and fly
up into the air with the stones in their mouths.”

According to another version of this legend,} ‘¢ people
in Malabar believe that snakes guard treasure, But
silver they will have none. Even in the case of gold,
the snakes are said to visit hidden treasure for twelve
years occasionally, and, only when they find that the

* “ Malabar and its Folk,” Madras, 2nd ed,, 59.
t C. Karunakara Menon, Calcutta Review, July, 1901.
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this from affecting the crops, Paraiyans put up scarecrows
in their fields. These are usually small broken earthen
pots, whitewashed or covered with spots of whitewash, or
even adorned with huge clay noses and ears, and made into
grotesque faces. For the same reason, more elaborate

figures, made of mud and twigs in human shape, are
sometimes set up.”

The indecent figures carved on temple cars, are
intended to avert the evil eye. During temple or
marriage processions, two huge human figures, male and
female, made of bamboo wicker-work, are carried in front
for the same purpose. At the buffalo races in South
Canara, which take place when the first crop has been
gathered, there is a procession, which is sometimes
headed by two dolls represented ## cosze borne on a man's
head. At a race meeting near Mangalore, one of the
devil-dancers had the genitalia represented by a long
piece of cloth and enormous testicles.

Sometimes, in case of illness, a figure is made of rice-
flour paste, and copper coins are stuck on the head, hands,
and abdomen thereof. It is waved in front of the sick
person, taken to a place where three roads or paths meet,
and left there. At other times, a hole is made in a gourd
(Benincasa cerifera or Lagenaria vulgaris), which is filled
with turmeric and chunam, and waved round the patient.
It is then taken to a place where three roads meet, and
broken.

At a ceremony performed in Travancore when epidemic
disease prevails, an image of Bhadrakali is drawn on the
ground with powders of five colours, white, yellow, black,
green, and red. At night, songs are sung in praise of
that deity by a Tiyattunni and his followers. A member
of the troupe then plays the part of Bhadrakaili in the act
of murdering the demon Darika, and, in conclusion, waves
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managing member of the family promises to have it duly
purified by a Brahman.”

Concerning snake worship in Malabar, Mr C,
Karunakara Menon writes * as follows :— J

““The existence of snake groves is said to owe its
origin to Sri Parasurima. [According to tradition,
Parasurima was an avatar of Vishnu, who destroyed
the Kshatriya Rajas, and retired to Gokarnam in
Canara. He called on Varuna, the god of water, to
give him some land. Varuna caused the sea to recede,
and thus the land called Keérala (including Malabar)
came into existence. Brahmans were brought from
Northern India to colonise the new country, but they
ran away from fear of the snakes, of which it was full.
Parasurama then brought in a further consignment of
Brahmans from the north, and divided the country into
sixty - four Brahmanical colonies.] Parasurama advised
that a part of every house should be set apart for snakes
as household gods. The (snake) groves have the appear-
ance of miniature reserved forests, as they are considered
sacred, and there is a strong prejudice against cutting
down trees therein. The groves contain a snake king
and queen made of granite, and a tower-like structure,
made of laterite,T for the sacred snakes. Snakes were, in
olden days, considered a part of the property. [Transfer
deeds made special mention of the family serpent as one
of the articles sold along with the freehold. ]

““ When a snake is seen inside, or in the neighbourhood
of the house, great care is taken to catch it without giving
it the least pain. Usually a stick is.placed gently on
its head, and the mouth of an earthenware pot is shown
to it. When it is in, the pot is loosely covered with a
cocoanut shell, to allow of free breathing. It is then
taken to a secluded spot, the pot is destroyed, and the

* See Calcutta Review, July, 1901, cxiii. 21-5.
t Laterite is a reddish geological formation, found all over Southern

India.
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snake set at liberty. It is considered to be pulIutEt:li by
being caught in this way, and holy water is sometimes
poured over it. Killing a snake is considered a grievous
sin, and even to see a snake with its head bruised is
believed to be a precursor of calamities. Pious Malayalis
(natives of Malabar), when they see a snake killed in
this way, have it burnt with the full solemnities attendant
on the cremation of a high-caste Hindu. The carcase
is covered with a piece of silk, and burnt in sandalwood.
A Brahman is hired to observe pollution for some days,
and elaborate funeral oblations are offered to the dead
snake.”

In Travancore there was formerly a judicial ordeal
by snake-bite. The accused thrust his hand into a
mantle, in which a cobra was wrapped up. If it bit
him, he was declared guilty, if not innocent.

In connection with snake worship in Malabar, Mr
Upendra Pai gives the following details.* Among snakes
none is more dreaded than the cobra (Naia tripudians),
which accordingly has gathered round it more fanciful
superstitions than any other snake. This has led to
cobra worship, which is often performed with a special
object in view. In some parts of the country, every
town or village has its images of cobras rudely carved on
stone. These cobra stones, as they are termed, are
placed either on little platforms of stone specially erected
for them, or at the base of some tree, preferably a holy
fig.t On the fifth day of the lunar month Shravana,
known as the Nagarapanchami—that is, the fifth day of
the nagas or serpents—these stones are first washed ;

* Madras Christian Coll. Mag., 1895, xiii., No. 1, 24-5.
T The pipal or aswatha ( Ficus religiosa). Many villages have such
a tree with a platform erected round it, on which are carved figures

of the elephant god Ganésa, and cobras. Village panchayats (councils)
are often held on this platform.
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« In Travancore there is a place called Mannarsala,
which is well known for its serpent worship. It is the
abode of the snake king and queen, and their followers.
The grove and its premises coOver about 16 acres. In
the middle of this grove are two small temples dedicated
to the snake king and queen. There are also thousands
of snakes of granite, representing the various followers of
the king and queen. Just to the northern side of the
temple there is a house, the abode of the Nampiathy,*
who performs pooja (worship) in the temple. In caste he
is lower in grade than a Brahmin. The temple has paddy
(rice) fields and estates of its own, and also has a large
income from various sources. There is an annual festival
at this temple, known as Ayilyam festival, which is cele-
brated in the months of Kanny and Thulam (September
and October). A large number of people assemble for
worship with offerings of gold, silver, salt, melons, etc.
The sale proceeds of these offerings after a festival would
amount to a pretty large sum. On the day previous to
the Ayilyam festival, the temple authorities spend some-
thing like three thousand rupees in feeding the Brahmins.
A grand feast is given to nearly three thousand Brahmins
at the house of the Nampiathy. On the Ayilyam day, all
the serpent gods are taken in procession to the illam (house
of the Nampiathy) by the eldest female member of the
house, and offerings of neerumpalum (a mixture of rice-
flour, turmeric, ghee, water of tender cocoanuts, etc.),
boiled rice, and other things, are made to the serpent
gods. It is said that the neerumpalum mixture would
be poured into a big vessel, and kept inside a room for
three days, when the vessel would be found empty. It
is supposed that the serpents drink the contents. As
regards the origin of this celebrated grove, Mr S. Krishna
Iyer, in one of his contributions to the Calcutta Quarterly
Review, says that ‘the land from Avoor on the south to
Alleppy on the north was the site of the Khandava forest

* Elayads, Ilayatus, or Nambiyatiris, are priests at most of the snake
groves on the west coast,
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celebrated in the Mahabaratha ; that, when Arjuna set
fire to it, the serpents fled in confusion and reached
Mannarasalay, and there prayed to the gods for protec-
tion ; that thereupon the earth around was miraculously
cooled down, and hence the name mun-l-ari-l-sala, the
place where the earth was cooled. After the serpents
found shelter from the Khandava fire, an ancestress of
the Nambiathy had a vision calling upon her to dedicate
the groves and some land to the Naga Raja (snake king), and
build a temple therein. These commands were obeyed forth-
with, and thenceforward the Naga Raja became their family
deity.” In the ‘Travancore State Manual,’ Mr Nagam
Iyer, referring to Mannarsala, says that ‘a member of this
Mannarsala illam married a girl of the Vettikod illam,
where the serpents were held in great veneration. The
girl’s parents, being very poor, had nothing to give in the
way of dowry, so they gave her one of the stone idols of
the serpent, of which there were many in the house. The
girl took care of this idol, and worshipped it regularly.
Soon she became pregnant, and gave birth to a male child
and a snake. The snake child grew up, and gave rise
to a numerous progeny. They were all removed to a
spot where the present kavu (grove) is. In this kavu there
are now four thousand stone idols representing snake
gods.” Such is the origin of this celebrated grove of
Central Travancore.”

On the bank of the river separating Cranganore from
the rest of the Native State of Cochin is the residence of
a certain Brihman called the Pampanmekkat (snake
guardian) Nambudri, who has been called the high priest
of serpent worship. It is recorded * by Mr Karunakara
Menon that, ‘““a respectable family at Angadipuram (in
Malabar) sold their ancestral house to a supervisor in the
Local Fund P. W, D, (Public Works Department). Hecut
down the snake grove, and planted it up. Some members

* Calcutia Review, July, 1gor1, cxiil. 21.
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of the vendor’s family began to suffer from some cutaneous
complaint. As usual the local astrologer was called in,
and he attributed the ailment to the ire of the aggrieved
family serpents. These men then went to the Brahmin
house of Pampu Mekat. This Namboodri family is a
special favourite of the snakes. When a new serpent
grove has to be created, or if it is found necessary to
remove a grove from one place to another, the ritual is
entirely in the hands of these people. When a family
suffers from the wrath of the serpents, they generally go to
this Namboodri house. The eldest woman of the house
would hear the grievances of the party, and then, taking
a vessel full of gingelly (Sesemum) oil, and looking into
it, would give out the directions to be observed in
satisfying the serpents.”

Concerning the Pampanmekkat Nambadri, Mr Gopal
Panikkar writes ¥ that, ‘“it is said that this Nambidri
household is full of cobras, which find their abode in every
nook and corner of it. The inmates can scarcely move
about without placing their feet upon one of these serpents.
Owing to the magic influence of the family, the serpents
cannot and will not injure them. The serpents are said to
be always at the beck and call of the members of this
Nambiidri family, and render unquestioned obedience to
their commands. They watch and protect the interests
of the family in the most zealous spirit.”

It is said § that, ‘““every year the Nambudri receives
many offerings in the shape of gelden images of snakes, for
propitiating the serpent god to ward off calamity, or to
enlist its aid in the cure of a disease, or for the attainment
of a particular object. It is well known that the Nambidri
has several hundreds of these images and other valuable

* “Malabar and its Folk,” Madras, 2nd ed., 150.
T Madras Standard, 2nd June, 1903,
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Nayar worshipped the kite until he obtained command
and control over all the snakes in the land. There are
Mappilla devotees of Kunnath Nayar and Kunhi Rayan,
who exhibit snakes in a box, and collect alms for a snake
mosque near Manarghat at the foot of the Nilgiri hills.
A class of snake-charmers in Malabar, called Kuravan,
go about the country exhibiting snakes. It is considered
to be a great act of piety to purchase these animals, and
set them at liberty. The vagrant Kakkalans of Travancore,
who are said to be identical with the Kakka Kuravans,
are unrivalled at a dance called pampatam (snake dance).

The Pulluvans of Malabar are astrologers, medicine-
men, and priests and singers in snake groves. According
to a legend * they are descended from a male and female
servant, who were exiled by a Brahman in connection
with the rescuing by the female of a snake which escaped
when the Gandava forest was set on fire by Agni, the
god of fire. Another legend records how a five-hooded
snake fled from the burning forest, and was taken home
by a woman, and placed in a room. When her husband
entered the room, he found an ant-hill, from which the
snake issued forth, and bit him. As the result of the bite,
the man died, and his widow was left without means of
support. The snake consoled her, and devised a plan,
by which she could maintain herself. She was to go
from house to house, and cry out, ‘“Give me alms, and
be saved from snake-poisoning.” The inmates would give
alms, and the snakes, which might be troubling them,
would cease to annoy. For this reason, the Pulluvas,
when they go with their pot-drum (pulluva kudam) to a
house, are asked to play, and sing songs which are accept-
able to the snake gods, in return for which they receive a
present of money. A Pulluvan and his wife preside at

* See “Men and Women of India,” February, 1g06.
I
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the ceremony called Pamban Tullal, which is carried out
with the object of propitiating the snake gods. Concerning
this ceremony, Mr L. K. Anantha Krishna Iyer writes as
follows * :—

«“ A pandal (booth) supported by four poles driven
into the ground is put up for the purpose, and the tops
of the poles are connected with a network of strings, over
which a silk or red cloth is spread to form a canopy. The
pandal is well decorated, and the floor below it is slightly
raised and smoothed. A hideous figure of the size of a
big serpent is drawn in rice-flour, turmeric ( Curcuma longa),
kuvva (Curcuma angustifolia), powdered charcoal, and a
green powder. These five powders are essential, for their
colours are visible on the necks of serpents. Some rice
is scattered on the floor and on the sides, and ripe and
green cocoanuts are placed on a small quantity of rice
and paddy (unhusked rice) on each side. A puja for
Ganapathi (the elephant god) is performed, to see that
the whole ceremony terminates well. A good deal of
frankincense is burned, and a lamp is placed on a plate,
to add to the purity, sanctity, and solemnity of the
occasion. The members of the house go round the pandal
as a token of reverence, and take their seats close by.
It often happens that the members of several neighbour-
ing families take part in the ceremony. The women,
from whom devils have to be cast out, bathe and take
their seats on the western side, each with a flower-pod
of the areca palm. The Pulluvan, with his wife or
daughter, begins his shrill musical tunes (on serpents),
vocal and instrumental alternately. As they sing, the
young female members appear to be influenced by the
modulation of the tunes and the smell of the perfumes.
They gradually move their heads in a circle, which soon
quickens, and the long locks of hair are soon let loose.
These movements appear to keep time with the Pulluvan’s
music. In their unconscious state, they beat upon the

* “The Cochin Tribes and Castes,” 1909, . 153-4.
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floor, and wipe off the figure drawn. As soon as this is
done, they go to a serpent grove close by, where there
may be a few stone images of serpents, before which
they prostrate themselves. They now recover their
consciousness, and take milk, water of the green cocoa-
nut, and plantain fruits, and the ceremony is over.”

In connection with the Pamban Tullal, Mr Gopal
Panikkar writes * that *‘ sometimes the gods appear in the
bodies of all these females, and sometimes only in those of
a select few, or none at all. The refusal of the gods to
enter into such persons is symbolical of some want of
cleanliness in them ; which contin gency is looked upon as
a source of anxiety to the individual. It may also suggest
the displeasure of these gods towards the family, in respect
of which the ceremony is performed. In either case, such
refusal on the part of the gods is an index of their
ill-will or dissatisfaction. In cases where the gods refuse
to appear in any one of those seated for the purpose, the
ceremony is prolonged until the gods are so propitiated
as to constrain them to manifest themselves. Then, after
the lapse of the number of days fixed for the ceremony,
and, after the will of the Serpent gods is duly expressed,
the ceremonies close.”

Sometimes, it is said, it may be considered necessary
to rub away the figure as many as one hundred and
one times, in which case the ceremony is prolonged over
several weeks. Each time that the snake
destroyed, one or two men, with torches in their hands,
perform a dance, keeping step to the Pulluvan’s music.
The family may eventually erect a small platform or
shrine in a corner of their grounds, and worship at jt
annually. The snake deity will not, it is believed,
manifest himself if any of the persons or articles required

* “Malabar and its Folk,” Madras, 2nd ed., 147-8.
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troublesome member, and, if they afterwards call in a
Brahman to repeat a mantra or two, they feel sure the
complaint will soon vanish. Many parents first cut their
children's hair near one of these hillocks, and offer the
first fruits of the hair to the serpents residing there.”

The colossal Jain figure of Gomatésvara, Gummatta,
or Gomata Raya, at Sravana Belgola in Mysore,* is re-
presented as surrounded by white-ant hills, from which
snakes are emerging, and with a climbing plant twining
itself round the legs and arms.

On the occasion of the snake festival in the Telugu
country, the Boya women worship the Nagala Swami
(snake god) by fasting, and pouring milk into the holes
of white-ant hills. By this a double object is fulfilled.
The ant-hill is a favourite dwelling of the cobra, and
was, moreover, the burial-place of Valmiki, from whom
the Boyas claim to be descended. Valmiki was the
author of the Ramayana, and is believed to have done
penance for so long in one spot that a white-ant hill
grew up round him. On the Nagarapanchami day,
Lingayats worship the image of a snake made of earth
from a snake’s hole with offerings of milk, rice, cocoanuts,
flowers, etc. During the month Aswija, Lingayat girls
collect earth from ant-hills, and place it in a heap at
the village temple. Every evening they go there with
wave-offerings, and worship the heap. At the Dipavali
festival,{ the Gamallas (Telugu toddy-drawers) bathe in
the early morning, and go in wet clothes to an ant-hill,
before which they prostrate themselves, and pour a little
water into one of the holes. Round the hill they wind
five turns of cotton thread, and return home. Sub-

* Other colossal statues of Gummatta are at Karkal and Véniir or
Yéniir in South Canara.

f The feast of lights (dipa, lights, avali, a row).
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sequently they come once more to the ant-hill with a
lamp made of flour paste. Carrying the light, they go
three or five times round the hill, and throw split pulse
(Phaseolus Mungo) into one of the holes. On the following
morning they again go to the hill, pour milk into it
and snap the threads wound round it.

The famous temple of Subramanya in South Canara is
said to have been in charge of the Subramanya Stanikas
(temple servants), till it was wrested from them by the
Shivalli Brahmans. In former times, the privilege of
sticking a golden ladle into a heap of food piled up in
the temple on the Shasti day is said to have belonged
to the Stanikas. They also brought earth from an ant-
hill on the previous day. Food from the heap, and some
of the earth, are received as sacred articles by devotees
who visit the sacred shrine.

At the Smasanikollai festival in honour of the goddess
Ankalamma at Malayaniir, some thousands of people
congregate at the temple. In front of the stone idol is
a large ant-hill, on which two copper idols are placed,
and a brass vessel is placed at the base of the hill, to
receive the various offerings.

At a wedding among the nomad Lambadis, the bride
and bridegroom pour milk into an ant-hill, and offer
cocoanuts, milk, etc., to the snake which lives therein.
During the marriage ceremonies of the Dandasis (village
watchmen in Ganjam), a fowl is sacrificed at an ant-hill.
At a Bédar (Canarese cultivator) wedding, the earth from
an ant-hill is spread near five water-pots, and on it are
scattered some paddy (unhusked rice) and dhal (Cajanus
indicus) seeds. The spot is visited later on, and the seeds
should have sprouted.
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are two kinds of kavadi, a milk kavadi containing milk,
and a fish kavadi containing fish. The vow may be made
In respect of either, each being appropriate to certain
circumstances. [Miniature silver kdvadis, and miniature
crowns, are sometimes offered by pilgrims to the god.]
When the time comes near for the pilgrim to start for
Palni, he dresses in reddish-orange clothes, shoulders his
kavadi, and starts out. Together with a man ringing a
bell, and perhaps one with a tom-tom, with ashes on his
face, he assumes the »i/e of a beggar. The well-to-do
are inclined to reduce the beggar period to the minimum,
but a beggar every votary must be, and as a beggar he
goes to Palni in all humbleness and humiliation, and there
he fulfils his vow, leaves his kivadi and his hair, and a
small sum of money. Though the individuals about to
be noticed were not Nayars, their cases illustrate very
well the religious idea of the Nayar as expressed under
certain circumstances. It was at Guruvayur (in Malabar)
in November 1895. On a high raised platform under a
peepul tree were a number of people under vows, bound
for Palni. A boy of fourteen had suffered as a child from
epilepsy, and seven years ago his father vowed on his
behalf that, if he was cured, he would make his pilgrimage
to Palni. He wore a string of beads round his neck, and
a like string on his right arm. These were in some way
connected with the vow. His head was bent, and he sat
motionless under his kavadi, leaning on the bar, which,
when he carried it, rested on his shoulder. He could not
go to Palni until it was revealed to him in a dream when
he was to start. He had waited for his dream seven years,
subsisting on roots (yams, etc.), and milk—no rice. Now
he had had the longed-for dream, and was about to start.
Another pilgrim was a man wearing an oval band of silver
over the lower portion of the forehead, almost covering
his eyes; his tongue protruding beyond the mouth, and
kept in position by a silver skewer through it. The skewer
was put in the day before, and was to be left in for forty
days. He had been fasting for two years, He was much
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under the influence of the god, and whacking incessantly
at a drum in delicious excitement. Several of the pilgrims
had a handkerchief tied over the mouth, they being under
a vow of silence. [At Kumbakonam in the Tanjore district,
‘there is a math in honour of a recently deceased saint
named Paradési, who attained wide fame in the district
some years ago. He never spoke, and was welcomed and
feasted everywhere, and was the subject of many vows.
People used to promise to break cocoanuts in his presence,
or clothe him with fine garments, if they obtained their
desire, and such vows were believed to be very efficacious.’ *
At the Manjéshwar Temple in South Canara, there is a
Darsana, (man who gets inspired) called the dumb Darsana,
as he gives signs instead of speaking. Bishop Whitehead
records t the case of a Brahman, who had taken a vow
of silence for twenty-one years, because people make so
much mischief by talking. He conversed by means of
signs and writing in the dust]. One poor man wore the
regular instrument of silence, the mouth -lockf—a wide
silver band over the mouth, and a skewer piercing both
cheeks. He sat patiently in a tent-like affair. People fed
him with milk, etc. The use of the mouth-lock is common
with the Nayars, when they assume the pilgrim’s robes
and set out for Palni. Pilgrims generally go in crowds
under charge of a priestly guide, one who, having made
a certain number of journeys to the shrine, wears a peculiar
sash and other gear.”

In connection with kavadis, it may be noted that, at
the time of the annual migration of the sacred herd of
cattle belonging to the Kappiliyans (Canarese farmers
in the Madura district) to the hills, the driver is said to
carry a pot of fresh-drawn milk within a kavadi. On
the day on which the return journey to the Kambam

* “Gazetter of the Tanjore District,” 1906, 1. 219,
t Madras Dior. Mag.,, November, 1910.

} Ses Fawcett, Note on the Mouth-lock Vow, Journ, Antkrop. Soc.,
Bombay, 1. 97-102,
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By some Gavaras (a cultivating caste) of Vizagapatam,
special reverence is paid to the deity Jagganathaswimi of
Orissa, whose shrine at Puri is visited by some, while others
take vows in the name of the god. On the day of the
car festival at Puri, local car festivals are held in Gavara
villages, and women carry out the performance of their
vows. A woman, for example, who is under a vow, in
order that she may be cured of illness or bear children,
takes a big pot of water, and, placing it on her head,
dances frantically before the god, through whose influence
the water which rises out of the pot falls back into it,
instead of being spilt. The class of Vaishnavite mendi-
cants called Dasari claims descent from a wealthy Sidra *
who, having no offspring, vowed that, if he was blessed
with children, he would devote one to the service of the
deity. He subsequently had many sons, one of whom he
named Dasan, and placed entirely at the service of the
god. Dasan forfeited all claim to his father's estate, and
his descendants are therefore all beggars.t In a note on
the Dasaris of Mysore,} it is stated that ““they become
Dasas or servants dedicated to the god at Tirupati by
virtue of a peculiar vow, made either by themselves or
their relatives at some moment of anxiety or danger,
and live by begging in his name. Among certain castes
(e.g., Banajiga, Tigala, and Vakkaliga), the custom of
taking a vow to become a Dasari prevails. In fulfilment
of that vow, the person becomes a Dasari, and his eldest
son is bound to follow suit.”

It may be noted that, in the Canarese country, a
custom obtains among the Bédars and some other castes,
under which a family which has no male issue must dedicate

* Siidra is the fourth traditional caste of Manu.

t *“ Manual of the North Arcot District,” 1893, i. 242.
3 Mysore Census Report, 1901, part i. 519.
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The Bishop was told that the object of this ceremony
is to enable the devotee to come to the shrine with a con-
centrated mind.

A common form of vow made to Mariamman at
Pappakkalpatti in the Trichinopoly district is a promise to
stick little iron skewers into the body. In performance of
vows, the Sédans and Kaikolans (weaver castes) pierce
some part of the body with a spear. The latter thrust a
spear through the muscles of the abdomen in honour of
their god Saha-nayanar at Ratnagiri.

At the annual festival of the goddess Gangamma at
Tirupati, a Kaikélan devotee dances before the goddess,
and, when he is worked up to the proper pitch of frenzy,
a metal wire is passed through the middle of his tongue.
It is believed that the operation causes no pain or bleed-
ing, and the only remedy adopted is the chewing of
margosa (Melia Asadivachta) leaves and some kunkumam
(red powder) of the goddess. If, during a temple car
procession, the car refuses to move, the Viramushtis
(Lingayat mendicants), who are guardians of the idol,
cut themselves with their swords until it is set in motion.
There is a proverb that the Siva Brahman (temple priest)
eats well, whereas the Viramushti hurts himself with the
sword, and suffers much. The Viramushtis are said, in
former days, to have performed a ceremony called
pavadam. When an orthodox Lingdyat was insulted,
he would swallow his lingam, and lie flat on the ground
in front of the house of the offender, who had to collect
some Lingayats, and send for a Viramushti. He had
to arrive accompanied by a pregnant Viramushti woman,
priests of Draupadi, Pachaiamman, and Pothuraja temples,
some individuals from the nearest Lingdyat mutt, and
others. Arrived at the house, the pregnant woman would
sit down in front of the person lying on the ground.
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fifteen lashes on the bare back with a stout leather thong,
administered by the chief priest.

The annual festival at the temple of Karamadai in the
Coimbatore district is visited by about forty or fifty
thousand pilgrims, belonging for the most part to the
lower classes. In case of sickness or other calamity,
they take a vow to perform one of the following :—

(1) To pour water at the feet of the idol inside the
temple. Each devotee is provided with a goat-skin bag,
or a new earthen pot. He goes to the tank, and, after
bathing, fills the receptacle with water, carries it to the
temple, and empties it before the idol. This is repeated
a number of times according to the nature of the vow.
If the vow is a life-long one, it has to be performed
every year until death.

(2) To give kavalam to Dasaris (religious mendicants).
Kavalam consists of plantain fruits cut up into small
slices, and mixed with sugar, jaggery (crude sugar), fried
grain, or beaten rice. The Dasaris are attached to the
temple, and wear short drawers, with strings of small
brass bells tied to their wrists and ankles. They appear
to be possessed, and move wildly about to the beating
of drums. As they go about, the devotees put some of
the kavalam into their mouths. The Dasaris eat a little,
and spit out the remainder into the hands of the devotees,
who eat it. This is believed to cure all disease, and to
give children to those who partake of it. In addition to
kavalam, some put betel leaves in the mouths of the
Dasaris, who, after chewing them, spit them into the
mouths of the devotees. At night the Dasaris carry
torches made of rags, on which the devotees pour ghi
(clarified butter). Some people say that, many years
ago, barren women used to take a vow to visit the temple
at the time of the festival, and, after offering kavalam,
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(tribunals) are held in the Aiyanar (or Sangali Karuppan)
temple. The accused is made to submit to an ordeal in
proof of innocence. The ordeal consists in his swearing
on the chain, which he is made to touch. He has such
a dread of this procedure, that, as soon as he touches
the chain, he comes out with the truth, failure to speak

the_ truth being punished by some calamity, which he
believes will overtake him within a week. These chains

are also suspended to the trees near the temples of village

goddesses, and used by village panchayats to swear the
accused in any trial before them.”

It is narrated* by Moor that he ‘‘passed a tree, on
which were hanging several hundred bells. This was a
superstitious sacrifice by the Bandjanahs,t who, passing
this tree, are in the habit of hanging a bell or bells
upon it, which they take from the necks of their sick
cattle, expecting to leave behind them the complaint
also. Our servants particularly cautioned us against
touching these diabolical bells ; but, as a few were taken
for our own cattle, several accidents that happened were
imputed to the anger of the deity to whom these offer-
ings were made, who, they say, inflicts the same disorder
on the unhappy bullock who carries a bell from this
tree as he relieved the donor from.”

At Diguvemetta in the Kurnool district, I came across
a number of bells, both large and small, tied to the
branches of a tamarind tree, beneath which were an
image of the deity Malalamma, and a stone bull (Nandi).
Suspended from a branch of the same tree was a thick
rope, to which were attached heads, skulls, mandibles,
thigh-bones, and feet of fowls, and the foot of a goat.

* U Narrative of Little’s Detachment,” 1794, 212-3. _
t+ Lambidis or Brinjdris, who formerly acted as carriers of supplies
and baggage in times of war in the Deccan.
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Mr Fawcett once saw, at a Savara village in Ganjam,
a gaily ornamented hut near a burning-ground. Rude
figures of birds and red rags were tied to five bamboos,
which were sticking up in the air about eight feet above
the hut, one at each corner, and one in the centre. A
Savara said that he built the hut for his dead brother,
and had buried the bones in it.* It is noted by the
Rev. J. Caint that, in some places, the Lambadis fasten
rags torn from some old garment to a bush in honour
of Kampalamma (kampa, a thicket). On the side of a
road from Bastar are several large heaps of stones, which
they have piled up in honour of the goddess Guttalamma.
Every Lambadi who passes the heaps is bound to place
one stone on the heap, and make a salaam to it. It is
further recorded by Mr Walhousef that, when going
from the Coimbatore plains to the Mysore frontier, he
saw a thorn-bush rising out of a heap of stones piled
round it, and bearing bits of rag tied to its branches by
Lambadis. In the Telugu country, rags are offered to a
god named Pathalayya (Mr Rags). On the trunk-roads
in the Nellore district, rags may be seen hanging from
the babil (Acacia arabica) trees. These are offerings made
to Pathalayya by travellers, who tear off pieces of their
clothing with a vague idea that the offering thereof will
render their journey free from accidents, such as upsetting
of their carts, or meeting with robbers. Outside the
temple of the village goddess at Ojini in the Bellary
district, Mr Fawcett tells us,§ ‘“are hung numbers of
miniature cradles and bangles presented by women who
have borne children, or been cured of sickness through

* Journ. Anthrop. Soc., Bombay, i, 253-4.
1 “Ind. Ant.,” 1879, viil. 219,
; fhid., 1880, ix. 150.

§ Journ. Anthrep. Soc., Bombay, ii. 272.
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as plantains and cocoanuts. Without an offering of fruit 21

no orthodox Hindu would think of entering a temple, or
coming into the presence of a Native of position. The

procession of servants and retainers, each bringing a
gift of a lime fruit, on New Year’s Day is familiar to
Anglo-Indians. By the rules of Government, framed
with a view to preventing bribery, the prohibition of the
receipt of presents from Native Chiefs and others does not
extend to the receipt of a few flowers or fruits, and articles

of inappreciable value, although even such trifling presents |
should be discouraged.

As a thanksgiving for recovery from illness, votive
offerings frequently take the form of silver or gold repre-
sentations of the part of the body affected, which are
deposited in a vessel kept for the purpose at the temple.
They are kept for sale in the vicinity of the temple, and
must be offered by the person who has taken the vow,
or on whose behalf it has been taken. When a person
has been ill all over, a silver human figure, or a thin
silver wire of the same length as himself, and represent-
ing him, is sometimes offered. |

Of silver offerings from temples in the Tamil country,
the Madras Museum possesses an extensive collection,
in which are included the face, hands, feet, buttocks,
tongue, larynx, navel, nose, ears, eyes, breasts, genitalia,
etc. ; snakes offered to propitiate the anger of serpents,
snakes coiled #n coitu, sandals, flags, umbrellas, and
cocoanuts strung on a pole.

When litigation arises in Malabar in connection with
the title to a house and compound (grounds) in which it
stands, a vow is sometimes made to offer a silver model
representing the property, if a favourable decree is obtained.
Some time ago, a rich landlord offered at the temple a
silver model representing the exact number of trees, house,
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and convey the money thus collected to Tirumala. In his
house he keeps a small closed box with a slit in the lid,
through which he drops a coin at every stroke of mis-
fortune, and the contents are eventually sent to the holy
shrine.* A few years ago, a Native complained to the
police that about seven hundred rupees had been stolen

 from some brass pots, which he kept in a separate room

of his house. The money, he stated, was dedicated to

. the Tirumula temple, and was kept in the pots buried in
- paddy (unhusked rice). He himself had put in about
1 fifty rupees during the time that the pots had been in

his charge, either as an annual contribution, or on occa-
sions of sickness. His mother stated that it had been
a custom in the family to put money into the vessel for
several generations, and she had never seen the pots
opened.

It is whispered that Kallan dacoits invoke the aid
of their deity Alagarswami, when they are setting out
on marauding expeditions, and, if they are successful

| therein, put part of their ill - gotten gains into the

offertory box, which is kept at his shrine.t In this
connection, the Rev. J. Sharrock states that ‘‘there is
an understanding that, if their own village gods help

~ them in their thefts, they are to have a fair share of the

spoil, and, on the principle of honour among thieves, the
bargain is always kept. When strange deities are met

~ with on their thieving expeditions, it is usual to make

a vow that, if the adventure turns out well, part of the
spoil shall next day be left at the shrine of the god, or

- be handed over to the pujari of that particular deity. They

are afraid that, if this precaution be not taken, the god

' may make them blind, or cause them to be discovered, or

* M. Bapu Rao, Madras Christian Coll. Mag., April 1804, xi.
1 * Gazetteer of the Madura District,” 1906, 1. 286,
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fan-shaped leaves is,” General Burton writes,* ‘‘ attributed
to the action of a deity, and stones smeared with oil and
vermilion, broken cocoanuts, and fowl's feathers lying
about, testify that pija and sacrifice were performed here,”

On the Rangasvami peak on the Nilgiris are two
rude walled enclosures sacred to the god Ranga and
his consort, within which are deposited various offerings,
chiefly iron lamps and the notched sticks used as weighing-
machines. The hereditary priest is an Irula (jungle
tribesman).t Certain caves are regarded by the Muduvars
of the Travancore hills as shrines, wherein spear-heads,
tridents, and copper coins are placed, partly to mark
them as holy places, and partly as offerings to bring
good luck.

Prehistoric stone cells, found in the bed of a river,
are believed to be the thunderbolts of Vishnu, and are
stacked as offerings by the Malaialis of the Shevaroy
hills in their shrines dedicated to Vignéswara the elephant
god, who averts evil, or in little niches cut in rocks.

Of a remarkable form of demon worship in Tinnevelly,
Bishop Caldwell wrote that{ ‘“an European was till
recently worshipped as a demon. From the rude verses
which were sung in connection with his worship, it
would appear that he was an English officer, who was
mortally wounded at the taking of the Travancore lines
in 1809, and was buried about twenty-five miles from
the scene of the battle in a sandy waste, where, a few
years ago, his worship was established by the Shanans
of the neighbourhood. His worship consisted in the
offering to his manes of spirituous liquors and cheroots.”

A similar form of worship, or propitiation of demons,

* % An Indian Olio,” 79-80.

t “ Gazetteer of the Nilgiris,” 1908, i. 340.
1 “The Tinnevelly Shinars,” 1849.
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be noticed. These are put there at night by people
suffering from disease, in the hope that the affliction will
pass to the person who first treads on the charm.®

As examples of yantrams, the following, selected from
a very large repertoire, may be cited :—

Ganapathi yantram should be drawn on metal, and
worship performed. Itis then enclosed in a metal cylinder,
and tied by a thread round the neck of females, or the
waist or arm of men. It will cure disease, conquer an
enemy, or entice any one. If the sacred fire is kept up
while the formula is being repeated, and dry cocoanut,
plantain fruits, money, ghi (clarified butter), and sweet
bread put into it, the owner will be blessed with wealth
and prosperity.

Bhadrakali yantram. The figure is drawn on the
floor with flour or rice, turmeric, charcoal powder, and
leaves of the castor-oil plant. If the deity is worshipped
at night, it will lead to the acquisition of knowledge,
strength, freedom from disease and impending calamities,
wealth, and prosperity. If puja (worship) is celebrated
by a mantravadi for twelve days with the face turned
towards the south, it will produce the death of an enemy.

Sudarsana yantram, when drawn on a sheet of metal,
and enclosed in a cylinder worn round the neck or on
the arm, will relieve those who are ill or possessed by
devils, If it is drawn on butter spread on a plantain
leaf, piija performed, and the butter given to a barren
woman, there will be no danger to herself or her future
issue.

Suthakadosham yantram. Children under one year of
age are supposed to be affected, if they are seen by a
woman on the fourth day of menstruation with wet clothes
and empty stomach after bathing. She may not even

* U Gazetteer of the Bellary District, 1904, 1. 60.
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for importing into the island a betel leaf with a
certain cabalistic and magical inscription on it; but
it fortunately turned out for her that she had merely
pounded it up, and rubbed it over her daughter’s body to
cure her of fits. Ibn Batuta (the Arab traveller who
visited South India in the fourteenth century) wrote of a
Malayili king who was converted to Islim by the leaf of
‘ the tree of testimony,’ a tree of which it was related to him
that it does not generally drop its leaves, but at the season
of autumn in every year one of them changes its colour,
first to yellow, then to red, and that upon this is written
‘ There is no God but God : Muhammad is the Prophet of
God,’ and that this leaf alone falls. The falling of the leaf
was an annual event, and the leaf itself was efficacious in
curing diseases. Nowadays the belief among the Muham-
madans still subsists, that the leaves of a certain tree grow-
ing on Mount Deli (in Malabar) possess similar virtues.”

Metal bowls, engraved both on the outside and inside
with texts from the Qurin, are taken or sent by
Muhammadans to Mecca, where they are placed at the
head of the tomb of the Prophet, and blessed. They are
highly valued, and used in cases of sickness for the
administration of medicine or nourishment.

It is on record that, at the battle of Seringapatam in
1799, an officer took from off the right arm of the dead
body of Tipu Sultin a talisman, which contained sewed
up in pieces of fine flowered silk a charm made of a
brittle metallic substance of the colour of silver,
and some manuscripts in magic Arabic and Persian
characters. A notorious Mappilla dacoit, who was shot
by the police a few years ago, and whom his co-
religionists tried to make a saint, was at the time of his
death wearing five copper and silver charm cylinders
round his waist.
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represent a peacock, with the view of propitiating the
deity to grant favourable seasons and crops. The ceremony
is performed at the expense of, and in rotation, by certain
mootahs (districts) composing a community, and con-
nected together from local circumstances. Besides these
periodical sacrifices, others are made by single mootahs,
and even by individuals, to avert any threatening calamity
from sickness, murrain, or other causes. Grown men are
the most esteemed (as victims), because the most costly.
Children are purchased, and reared for years with the
family of the person who ultimately devotes them to a
cruel death, when circumstances are supposed to demand
a sacrifice at his hands. They seem to be treated with
kindness, and, if young, are kept under no constraint ;
but, when old enough to be sensible of the fate that awaits
them, they are placed in fetters, and guarded. Most of
those who were rescued had been sold by their parents
or nearest relations, a practice which, from all we could
learn, is very common. Persons of riper age are kid-
napped by wretches who trade in human flesh. The
victim must always be purchased. Criminals, or prisoners
captured in war, are not considered fitting subjects. The
price is paid indifferently in brass utensils, cattle, or coin.
The zanee (or priest), who may be of any caste, officiates
at the sacrifice, but he performs the poojah (offering of
flowers, incense, etc.) to the idol through the medium
of the Toomba, who must be a Khond child under seven
years of age. This child is fed and clothed at the public
expense, eats with no other person, and is subjected to
no act deemed impure. Fora month prior to the sacrifice,
there is much feasting and intoxication, and dancing round
the Meriah, who is adorned with garlands, etc., and, on
the day before the performance of the barbarous rite, is
stupefied with toddy, and made to sit, or, if necessary,
is bound at the bottom of a post bearing the effigy above
described. The assembled multitude then dance around
to music, and, addressing the earth, say ‘Oh! God, we
offer the sacrifice to you. Give us good crops, seasons,
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confessed that, in former days, it was the custom among
them, before starting out on a journey, to procure a little
child, and bury it in the ground up to the shoulders, and
then drive their loaded bullocks over the unfortunate
victim. In proportion to their thoroughly trampling the
child to death, so their belief in a successful journey
increased. Iam informed by the Rev. G. N. Thomssen
that, at the present day, the Lambadis sacrifice a goat or
chicken, in case of removal from one part of the Jungle to
another, when sickness has come. They hope to escape
death by leaving one camping ground for another. Half-
way between the old and new grounds, the animal selected
is buried alive, the head being allowed to be above
ground. Then all the cattle are driven over the buried
creature, and the whole camp walk over the buried victim.

In the course of an interview with Colonel Marshall on
the subject of infanticide * among the Todas of the Nilgiri
hills, an aged man of the tribe remarked thatt ¢ those tell
lies who say that we laid the child down before the opening
of the buffalo-pen, so that it might be run over and killed
by the animals. We never did such things, and it is
all nonsense that we drowned it in buffaloes’ milk. Boys
were never killed—only girls ; not those who were sickly
and deformed—that would be a sin ; but, when we had one
girl, or in some families two girls, those that followed were
killed. An old woman used to take the child immediately
after it was born, and close its nostrils, ears, and mouth
with a cloth. It would shortly droop its head and go to
sleep. We then buried it in the ground.”

The old man’s remark about the cattle-pen refers to
the Malagasy custom of placing a new-born child at the

* Infanticide, se¢ Thurston, ** Ethnographic Notes in Southern India,”

1907, 502-0.
T Marshall, *“ A Phrenologist amongst the Todas,” 1873, 195
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Hence it is that antiquarians find so many have been
ransacked. It is also believed that spells were placed
over them as a guard, the strongest being to bury
a man alive in the cairn, and bid hijs ghost protect
the deposit against any but the proprietor. The ghost
would conceal the treasure from all strangers, or only
be compelled to disclose it by a human sacrifice being
offered.”

Many beliefs exist with regard to the purpose for
which the large prehistoric burial jars, such as are found
in various parts of Southern India, were manufactured.
In Travancore, some believe that they were made to
contain the remains of virgins sacrificed by the Rajas
on the boundaries of their estates, to protect them.*
According to another idea, the jars were made for the
purpose of burying alive in them old women who refused
to die.

In a note on the Velamas of the Godavari district,
Mr F. R. Hemingway writes that they admit that they
always arrange for a Mala (Telugu Pariah) couple to
marry, before they have a marriage in their own houses,
and that they provide the necessary funds for the Mala
marriage. They explain the custom by a story to the
effect that a Mala once allowed a Velama to sacrifice him
in order to obtain a hidden treasure, and they say that
this custom is observed out of gratitude for the discovery
of the treasure which resulted. The Rev. ]. Cain gives
a similar custom among the Velamas of Bhadrichalam
in the Godavari district, only in this case it is a Palli
(fisherman) who has to be married. Some years ago, a
Native of the west coast, believing that treasure was
hidden on his property, took council with an astrologer,
who recommended the performance of a human sacrifice,

* “Ind. Ant.,” 1878, vii. 177.
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who are known as Odiyans. Conviction is deep-rooted
that they have the power of destroying whomever they
please, and that, by means of a powerful bewitching
matter called pilla thilum (oil extracted from the body of
an infant), they are enabled to transform themselves into
any shape or form, or even to vanish into air, as their

fancy may suggest. When an Odiyan is hired to cause
the death of a man, he waits during the night at the gate
of his intended victim’s house, usually in the form of a
bullock. If, however, the person is inside the house, the
Odiyan assumes the shape of a cat, enters the house, and
induces him to come out. He is subsequently knocked
down and strangled. The Odiyan is also credited with
the power, by means of certain medicines, of inducing
sleeping persons to open the doors, and come out of their
houses as somnambulists do. Pregnant women are some-
times induced to come out of their houses in this way, and
they are murdered, and the foetus extracted from them.
Murder of both sexes by Odiyans was a crime of frequent
occurrence before the British occupation of the country.”

In a case which was tried at the Malabar Sessions a
few years ago, several witnesses for the prosecution
deposed that a certain individual was killed by odi. One
man gave the following account of the process. Shoot
the victim in the nape of the neck with a blunt arrow,
and bring him down. Proceed to beat him systematically
all over the body with two sticks (resembling a policeman’s
truncheon, and called odivaddi), laying him on his back
and applying the sticks to his chest, and up and down
the sides, breaking all the ribs and other bones. Then
raise the person, and kicks his sides. After this, force
him to take an oath that he will never divulge the names
of his torturer. All the witnesses agreed about the blunt
arrow, and some bore testimony to the sticks.

A detailed account of the odi cult, from which the
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the Paniyans, of whom one ran out, and struck the
vi'ctirn on the head with a chopper. She was then gagged
with a cloth, carried some distance, and killed.

In 1834, the inhabitants of several villages in Malabar
attacked a village of Paraiyans on the alleged ground
that deaths of people and cattle, and the protracted labour
of a woman in childbed, had been caused by the practice
of sorcery by the Paraiyans. They were beaten inhumanely
with their hands tied behind their backs, so that several
died. The villagers were driven, bound, into a river,
immersed under water so as nearly to produce suffocation,
and their own children were forced to rub sand into their
wounds. Their settlement was then razed to the ground,
and they were driven into banishment.

The Kadirs of the Anaimalais are believers in witch-
craft, and attribute diseases to the working thereof. They
are expert exorcists, and trade in mantravadam or magic.
It is recorded by Mr Logan * that *‘ the family of famous
trackers, whose services in the jungles were retained
for H.R.H. the Prince of Wales's (afterwards King
Edward VII.) projected sporting tour in the Anamalai
mountains, dropped off most mysteriously one by one,
stricken down by an unseen hand, and all of them
expressing beforehand their conviction that they were
under a certain individual's spell, and were doomed to
certain death at an early date. They were probably
poisoned, but how it was managed remains a mystery,
although the family was under the protection of a
European gentleman, who would at once have brought
to light any ostensible foul play.”

The Badagas of the Nilgiris live in dread of the jungle
Kurumbas, who constantly come under reference in their
folk-stories. The Kurumba is the necromancer of the hills,

* @ Malabar,” 1887, 1. 174.
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him wzis-d-vis, having a forelock. There are Nambiitirig

(Briahmans) in Malabar to whom these are so many missiles,

which they may throw at anybody they choose. They are,

like Shakespeare’s Ariel, little active bodies, and most

willing slaves of the master under whom they happen to
be placed. Their victims suffer from unbearable agony,
Their clothes take fire ; their food turns to ordure ; their =

beverages become urine; stones fall in showers on all

sides of them, but curiously not on them ; and their bed
becomes a bed of thorns. With all this annoying mischief,
Kuttichattan or Boy Satan does no serious harm. He
oppresses and harasses, but never injures. A celebrated
Brahman of Changanacheri is said to own more than a
hundred of these Chattans. Household articles and
jewelry of value may be left in the premises of homes
guarded by Chattan, and no thief dares to lay his hand
on them. The invisible sentry keeps diligent watch over
his master’s property, and has unchecked powers of move-
ment in any medium. As remuneration for all these

services, the Chattan demands nothing but food, but

that in a large measure. If starved, the Chittans would
not hesitate to remind the master of their power, but,
if ordinarily cared for, they would be his most willing
drudges. As a safeguard against the infinite power
secured for the master by Kuttichattan, it is laid down
that malign acts committed through his instrumentality
recoil on the prompter, who dies either childless or after
frightful physical and mental agony. Another method
of oppressing humanity, believed to be in the power of
sorcerers, is to make men and women possessed with

spirits. Here, too, women are more subject to their evil a

influence than men. Delayed puberty, permanent sterility,
and still-births, are not uncommon ills of a devil-possessed
woman. Sometimes the spirits sought to be exorcised
refuse to leave the victim, unless the sorcerer promises
them a habitation in his own compound (grounds), and
arranges for daily offerings being given. This is agreed
to as a matter of unavoidable necessity, and money and
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and put on the nine squares. The charm inscribed on
the lead plate is at this stage repeated fervently in an
undertone no less than twenty-one times. This preamble,
or one closely resembling it, is generally the beginning of
the mantravadi’s programme. The rest of it is guided
by the special circumstances of each case. Let us suppose
that the wizard, having a victim in view, wishes the latter
to be afflicted with burning pains and insufferable heat
all over his body. The following is the ceremony he
would perform. Thinking of the victim, he drives a
thorn of Canthium parviflorum into the effigy, and then,
folding up the collection detailed above in the plantain
leaf, he proceeds to a tank or pool, and immerses himself
up to the neck. He places the bundle on the surface of
the water—he tells you it will float despite the lead—
and, calling for a cock, cuts off its head, permitting the
blood and the head to fall on the bundle. He presses
the bundle down into the water, and submerges himself
at the same time. Coming to the surface, he goes ashore,
whistling thrice, and being very careful not to look behind
him. Within twenty-one days, the charm will take effect.
In order to induce a boil or tumour to appear in a victim'’s
foot, the mantravadi inscribes a certain charm on a sheet
of lead, and stuffs the plate into a frog’s mouth, repeats
another charm, and blows into the batrachian’s mouth,
which is then stitched up, after which the creature is
bound with twenty-one coils of string. The frog is next
set down on a plantain leaf, the ritual already described
with the squares, toddy, etc., is performed, the frog is
wrapped up together with the various substances in the
leaf, and buried at some spot where two or more roads
meet, and which the victim is likely to pass. Should he
cross the fateful spot, he will suddenly become conscious
of a feeling in his foot, -as though a thorn had pricked
him. From that moment dates the beginning of a week
of intense agony. His foot swells, fever sets il:l, he h‘:‘}5
pains all over his body, and for seven days existence is
intolerable. The cherukaladi is another form of odi
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be called. The assembly next sent word that they were
going to loot Pachipenta, and, when two constables came
to see how matters stood, the fanatics fell upon them, and
beat them to death. The local police endeavoured to
recover the bodies, but, owing to the threatening attitude
of the Swami’s followers, had to abandon the attempt.
‘The district magistrate then went to the place in person,
collected reserve police from various places, and rushed
the camp to arrest the Swami and the other leaders of
the movement. The police were resisted by the mob,
and obliged to fire. Eleven of the rioters were killed, others
wounded or arrested, and the rest dispersed. Sixty of them
were tried for rioting, and three, including the Swami,
for murdering the constables. Of the latter, the Swami
died in jail, and the other two were hanged. The Swami’s
son, the god Krishna, also died, and all trouble ended.

A Kapu (Telugu cultivator) in the Cuddapah district
once pretended to have received certain maxims direct from
the Supreme Being, and forewarned his neighbours that
he would fall into a trance, which actually occurred, and
lasted for three days. On his recovery, he stated that his
spirit had been during this time in heaven, learning the
principles of the Advaita religion from a company of
angels. One of his peculiarities was that he went about
naked, because, when once engaged in separating two
bullocks which were fighting, his cloth tumbled down,
after which he never put it on again. This eccentric
person is said to have pulled a handful of maggots from
the body of a dead dog, to have put them into his mouth,
and to have spat them out again as grains of rice. A
shrine was built over his grave.*

A few years ago, a Muhammadan fakir undertook to
drive away the plague in Bellary. Incantations were

* “ Manual of the Cuddapah District,” 1875, 290-1.
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The following cases are called from the annual reports
of the Chemical Examiner to the Government of Madras, in
further illustration of the practices of pseudo-magicians.

(@) A wizard came to a village, in order to exorcise a
devil which possessed a certain woman. He was treated
like a prince, and was given the only room in the house,
while the family turned out into the hall. He lived
there for several days, and then commenced his ceremonies.
He drew the figure of a lotus on the floor, made the
woman sit down, and commenced to twist her hair with
his wand. When she cried out, he sent her out of the
room, saying she was unworthy to sit on the lotus figure,
but promising nevertheless to exorcise the devil without
her being present. He found a half-witted man in the
village, drugged him with ganja, brought him to the
house, and performed his ceremonies on this man, who,
on becoming intoxicated with the drug, began to get
boisterous. The wizard tied him up with a rope, be-
cause he had become possessed of the devil that had
possessed the woman. The man was subsequently traced
by his relatives, found in an unconscious state, and
taken to hospital. The wizard got rigorous imprisonment.

(#) Some jewels were lost, and a mantrakara (dealer
in magical spells) was called in to detect the thief. The
magician erected a screen, behind which he lit a lamp,
and did other things to impress the crowd with the
importance of his mantrams. To the assembly he dis-
tributed betel -leaf patties containing a white powder,
said to be holy ashes, and the effect of it on the suspected
individuals, who formed part of the crowd, is said to
have been instantaneous. So magical was the effect of
this powder in detecting the thief, that the unfortunate man
ultimately vomited blood. When the people remonstrated
with the magician for the severity of his magic, he
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them, and ask them what they desire to know ; and these
people form judgement upon these things in a few days,
and return to those that asked them, but they may not enter
the palaces; nor may they approach the king’'s person
on account of being low people. And the king is then
alone with him. They are great diviners, and pay great
attention to times and places of good and bad luck, which
they cause to be observed by those kings and great
men, and by the merchants also; and they take care
to do their business at the time which these astrologers
advise them, and they do the same in their voyages and
marriages. And by these means these men gain a great
deal.” |

Buchanan,* three centuries later, notes that the
Kaniyans ‘‘possess almanacks, by which they inform
people as to the proper time for performing ceremonies or
sowing their seeds, and the hours which are fortunate or
unfortunate for any undertaking. When persons are sick
or in trouble, the Cunishun, by performing certain cere-
monies in a magical square of 12 places, discovers what
spirit is the cause of the evil, and also how it may be
appeased.”

The Kaniyans are practically the guiding spirits in
all the social and domestic concerns in Malabar, and
even Christians and Muhammadans resort to them for
advice. From the moment of the birth of an infant,
which is noted by the Kaniyan for the purpose of casting
its horoscope, to the moment of death, the services of
the village astrologer are constantly in requisition. He
is consulted as to the cause of all calamities, and the
cautious answers that he gives satisfy the people. ‘¢ Putro
na putri,” which may either mean no son but a daughter,
or no daughter but a son, is referred to as the type of

* @ Journey through Mysore Canara, and Malabar,” 1807, ii. 528,
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