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PREFACE.

Tue difficulties connected with the subject of the
following Lectures are so numerous and great, that
some may be disposed to accuse the author of pre-
sumption for attempting to grapple with them, and
for acting as if he thought that he could advance
anything worthy of public attention on topics which
are confessedly abstruse in themselves, and which
have already been discussed by men of the greatest
ability and learning. His answer to this charge, if it
should be urged by any, is, that the subject was
mentioned to him as suitable for a Congregational
Luctufe, it arrested his attention, it was one on which
he had frequently thought, and also read, as far as he
had enjoyed the opportunity; it appeared to him
very important, and intimately connected with the
essential doctrines of the Gospel. Though not the
key-stone in the beautiful, magnificent arch of

b
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Christianity, it occupies, in his estimation, a position
of so much importance, that if it were removed,
others might be loosened or displaced, and thus the
symmetry and strength of the whole would be
diminished, even if its safety were not endangered.
For the correctness of this assertion an appeal may,
with propriety, be made to facts. Very generally it
will be found that those who disbelieve the existence
of fallen, evil spirits, deny also some of the peculiar
doctrines of revelation, and, not unfrequently, almost
all of them. Add to this, that Unitarians seem to
think that the belief of Satanic influence is a
peculiarly vulnerable point in what is called the
orthodox faith, and hence it is one which they are
constantly assailing ; and, therefore, one which those
by whom it is believed and deemed of importance,
ought to defend. I do not hesitate to say, that there
are few truths more clearly stated than this, in the
whole volume of inspiration ; and that by the same
process by which it is e:k:plz;.ined away, the resurrec-
tion of the dead, or the existence of a future state of
rewards and punishment, might be disproved. |

Since the following Lectures were delivered, and
indeed after a great part of them was priuteﬂ, my
attention was directed to a pamphlet, entitled * The
Devil,” being twelve lectures delivered in London, (I
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suppose, as the address to the reader is dated, Sept. 1,
1842, in the course of last year,) as one of the most
plausible and dangerous publications that has ever
issued from the press on the subject to which it
relates. But notwithstanding its high pretensions.
its flippant style, and confident assertions, it contains
nothing new, and nothing but what is examined in
the following work. The most extraordinary lecture
1s the last, in which the author attempts to prove
““ The Atheism of believing in a being called the
Devil.” The following is the sum of his arguments—
“ Creation and Revelation both teach that God is a
God of order—God’s laws, whether in the world of
creation or the world of revelation, are for the pro-
duction of good—The devil—supposing him to exist
—must, in acting, act through and by means of the
laws of God; and as he acts for the production of
evil, he must actually, so to do, make God's laws,
appointed by him for good, turn to a quite different
purpose, namely, the production of evil, which is an
absurdity, which 1s the first step to the dreadful
groundwork of Atheism!” Now, how any man of
sense and learning can write in such a strain as the
above, or put forth such statements for arguments, is
to me a complete mystery. Who does not see, at a

single glance, that all that he has advanced would
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prove—if it could prove anything—that there are no
wicked men any more than devils, nay, that there
can be no such thing as either sin or misery,—moral
or natural evil, in the universe? for both these are
caused by perverting the order, and transgressing the
laws which God has established ; or, as the author of
the lectures expresses it, ‘acting through and by
means of the laws which the Creator has enacted.”
Do we not see men transgressing them every day,
and thus involving themselves and others in con-
fusion, and crimes, and misery ? What right, then,
has any one to maintain that they may not be violated
by other creatures, and with similar results ? He
goes on to assert, that, to allow that the devil can
violate the laws which God has established, is repre-
senting him as able to work miracles; and as
aseribing to him * omnipotence, omniscience, and
omnipresence.” And then he concludes with a
flourish of triumph and self-complacency, and in
language which ought to lead him to examine
whether, to borrow his own elegant phraseology, he
has ¢ subdued the devil in himself,” especially in his
character of a false accuser—** THESE DEVIL-HOLDERS
ARE PRACTICAL ATHEISTS.”

It really requires no small degree of patience to be
able to read with calmness such false charges and
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flimsy reasoning as the above, especially when, though
advanced for the ten thousandth time, they are
paraded as if they were quite original. The writer,
however, either must know, or ought to know, that
those whose sentiments he was caricaturing, not only
do not ascribe either omniscience, or omnipotence, or
omnipresence, to the devil, but that they have shown
that their sentiments do not involve this ascription ;
nay, that according to their representations, the
powers and capacities of Satan must necessarily be
limited, and he may be resisted and overcome.

Again, in order to show what he calls ‘the
absurdity of the belief in a being called the devil,”
and that * there is no necessity for a devil,” he quotes
Gal. v. 17—20, ¢ The flesh lusteth against the Spirit,”
&ec., “ The works of the flesh are manifest, which are,
adultery,” &ec. ; and then adds, “ Now, may it not be
asked with confidence, if the flesh is capable to pro-
duce all these, what is left for the devil to do ?"
‘“Let any one detail a vice or suggestion of Satan
which is not a suggestion of the flesh, and then will
be time for calling in the aid of a being called the
devil.” Now, a single reference to undeniable facts,
to mention nothing else, will annihilate all this flimsy
reasoning in a moment. Notwithstanding all the

tendencies and suggestions of the flesh, do not men
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frequently tempt one another ? Are they not thus
rendered worse than they would otherwise be ? Nay,
do not many of them commit erimes, which, but for
these external temptations, they would never have
perpetrated 7 Is there no need for the exhortation,
“My son, if sinners entice thee, consent thou not #”
May not Satan, then, also tempt men to crimes, into
which, but for him, they would never have fallen ?
After all that “the flesh is capable of producing,”
human tempters find enough to do; and so may
infernal ones. These extracts are, if I am not mis-
taken, a fair specimen of the book, and I can scarcely
forbear adding, of the ease with which all its reason-
ings and statements may be exposed.

 Perhaps it may be expected that some reasons
should be assigned why, when there were eight
Lectures delivered, only seven are published. This
was done, in compliance with the request of the
Committee of the Congregational Library, in order to
prevent the volume from being too large. The first
lecture was, “ On the Origin of Moral Evil.” - It was
merely introductory, and not necessarily connected
with the proper subject of the book, and therefore
could, without any impropriety, be omitted. The
object was to show, that none of the theories which

have been advanced, on this mysterious question, are
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at all satisfactory, and that Dr. Williams's, notwith-
standing his piety, learning, and ability, involves a
contradiction. Possibly the lecture which has been
omitted may, in connexion with a few essays on other
subjects, be published at some future time.

May the volume, notwithstanding all its imperfec-
tions, contribute, by the blessing of God, something
towards the attainment of the laudable objects for the
promotion of which the Congregational Lecture was
established !

Airedale College,
April 27th, 1843.






PREFACE TO THE SECOND EDITION.

WitH the exception of the correction of some errors
of the press, and inaccuracies of style, and the addition
of two or three notes, this second edition is a tran-
script of the first. In that, the author has stated all
that he had to say on the subject of these Lectures,
or rather all that he could advance within the limits,
as to the size of the volume, to which he was con-
fined. And he must confess that he would have felt
some degree of mortification, if he had found it
necessary to render, by additions and improvements,
the first edition almost useless, or even much lessened
in value, by a second, published in comparatively a
short time afterward, and at a reduced price. Had
he thought it necessary or desirable to make any
additions to the volume, he would have done so in a
separate pamphlet, which might have been procured
by the purchasers of the former edition.

To those reviewers and conductors of the periodical
press who have noticed his work in favourable, and
some of them in very flattering terms, the author
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begs here to return his cordial thanks. All of them,
with one exception, are unknown to him. None of
them could be influenced by any personal regard,
and 1t may therefore be presumed, that in the enco-
miums which they passed on his work, they were
actuated solely by a desire to perform their duty to
the public, and to subserve the cause of truth. Just-
ice, with whose claims he would cheerfully comply,
requires him to admit the same, as far as motives are
concerned, with regard to one review,—the only one
as far as he knows,—which has made some rather
severe, and, as the lecturer must think, unfounded
strictures, on what the reviewer calls the scholarship
of the work, That they are unfounded, the author
knows is the opinion of gentlemen well qualified, by
both their abilities and literary attainments, to form
a correct judgment, and who cannot be under the
influence of either self-love, or personal obligation, or
peculiar attachment. The lecturer knows something
of the importance and difficulty of the duty which a
reviewer has to perform to the public and to truth,
and of the obligation under which he is laid to be
impartial, whoever may be offended. He trusts he is
aware also of the sensitiveness and partiality of self-
love, and how it incapacitates any one from being
a judge in his own cause ; and therefore, had his
opinion not been confirmed by that of others, he
would probably have been silent, whatever might
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have been his views or feelings. But he knows also
that reviewers are far from being infallible. They
have not unfrequently condemned at first, when after-
wards they have been glad, for their own credit's
sake, to praise. Partial and indiscriminating as they
sometimes are, they are ambitious of the honour of
nice discrimination and rigid impartiality. This
honour, there is reason to think, they sometimes en-
deavour to secure, by the way in which they treat an
author who appears for nearly the first time before
the public, and who is not sustained by any reputation
which he has previously gained, and from whom,
therefore, they think they have nothing to fear.
Faults or deficiencies, which are very gently treated in
those who have gained a great name, may be severely
condemned in those who are almost unknown. In the
case under consideration, the lecturer does not com-
plain of the fact of pointing out deficiencies, real or
supposed, but of the way in which it is done—of
the insinuations which the censure conveys. The
reviewer, or rather the writer of the appendixz to the
review, (for it is known to many, and indeed is almost
self-evident from the article itself, that the reviewer
and the censurer are two different persons,) evidently
condemned con amore, and was glad of an oppor-
tunity of showing, by doing so, his supposed critical
judgment and extensive information, while his pro-
fessions of regard and reluctance only indicated his
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supposed great superiority, and were felt to be like
the “Art thou in health, my brother?” of Joab,
followed by a stab under the fifth rib.

The general charge brought against the lecturer is,
““His information is obviously derived from secondary
sources, and is, in consequence, unsatisfactory and
meagre.® His scholarship is far from being rigidly
accurate, and the principles of historical criticism are,
to say the least, disregarded.” Now, however the writer
of the Lectures may have failed in doing justice to the
authors which he has read, or however he may have
avoided making any parade of scholarship, it is not
true, obvious as it may appear to the reviewer, that the
information was all derived from secondary sources.
Some of the works which are the original sources,
had been read by the author from beginning to end,
long before he ever entertained the idea of writing on
Evil Spirits. But the question is not from what source
was the information derived—but is it correct 7 Is it
sufficient to lay a foundation for reasoning respecting

@ Rigidly accurate English scholarship would have led the
reviewer to write, ‘ meagre and unsatisfactory.” Information
is unsatisfactory because it is meagre—the cause should pre-
cede the effect. Nordoes it necessarily follow, that information
is meagre, because it is derived from secondary sources. These
may be as full and as correct as the original, and in them the
information MAY be given in a more satisfactory form; the
evidence of its truth or falsehood may be placed in a clearer
light.
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the nature of heathen oracles, and for determining
the question, were they, or were they not, conducted
by evil spirits? and the reviewer is challenged to
produce a fact respecting them, that would affect the
reasoning of the volume, or lead to a conclusion
different from that to which its author has come ;
and to reason on generally admitted facts, not to write
history, or to exhibit its prineiples, or to criticise its
details, was his province, his duty, and his aim. It
was a conviction of this—which remains unaltered,
notwithstanding the dogmatical assertions of the
reviewer—that prevented the lecturer from exploring
any sources of information so extensively as he would
have done, had his object been to criticise, or to write
history.

In support of his heavy charges, and ungenerous
insinuations, the reviewer adduces the following
proofs.

“1. In Appendix first, Mr. Scott says, * It does not
come within the plan of these Lectures to give a history
of oracles ; a bricf view of some of the chief of them,
abridged from Rollin, must suffice.” One would hardly
have imagined that Rollin would have been referred
to® as an authority in one of the learned works of the
Congregational body. He was a worthy, excellent

* Rigidly accurate and elegant English scholarship would

have led the critic to write, “that reference would have been
made to Rollin.”
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man, but in the present day is of no value whatever
as a historian. The abridgment, too, is meagre, oc-
cupying but one page. Only four oracles are men-
tioned, and the general impression made on the
learned reader is most unsatisfactory.”

Now, in the first place, it is not correct—it is a
misrepresentation, and one which indicates the dis-
position of the reviewer to carp and censure, to say,
that the abridgment occupies but one page, and that
only four oracles are mentioned. The abridgment
occupies one page of small print in the Appendix;
and the account of the oracle at Delphos fills more
than another page in the text; and nearly two pages
more are appropriated to a detail of the way in which
the oracle of Trophonius was consulted, so that there
are four pages instead of but one, and at least five
oracles are briefly described. It would have been
well if this accurate investigator of ancient facts had
accurately observed those which were before his eyes,
and on which he was about to found a charge of
meagreness in another. The lecturer ventures to
hope that there is not to be found in his whole
volume so great a mistake, so gross a blunder, as that
which this accurate reviewer has made in his one
page of animadversion.

Farther, the lecturer must repeat the assertion,
that it was no part of his plan, or duty, it was not
necessary to the accomplishment of his object, to give
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a history of oracles. He debated the subject in his
own mind: he would have preferred, had he followed
his own inclination, giving a more detailed account of
them. Bnt, because of the limits to which he was
confined, he found this impossible, without omitting
some things which, in his apprehension, were much
more important than this history would have been.
For the correctness of this statement, he can appeal
to the Committee of the Congregational Library. By
them he was repeatedly urged to confine the work
within a specified number of pages, which, after all,
though a whole lecture, and that one of the longest
in the series, was omitted, he was forced to exceed.
To have given a copious, critical history of oracles,
would have been far from the most difficult part of
the work ; but it would have required a whole lecture,
if not more, of itself. The demand of the reviewer
is, therefore, altogether unreasonable ; and, conse-
quently, his learned criticisms unfounded and captious.
He asserts that “ Rollin is of no value whatever as a
historian in the present day.” Now, all know that
he is not of the highest authority ; the principles of
historical writing and eriticism are better understood
now than they were in his day, and more valuable
histories, in some respects, than his have been written.
But it will require something more than the dictum
of this reviewer to convince the world that he is of
no value whatever, or to induce the possessors of his
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volumes to commit them to the flames. The informa-
tion which he gave was sufficient for the purpose of
the lecturer. It is substantially the same as that
given by the most critical historians. He had access
to the same sources of information which they had.
The lecturer will feel obliged to the reviewer if he
will point out any substantial, important difference,
between him and them. The lecturer thought, and
still thinks, that the learned reader did not need any
information respecting oracles, and nothing more was
necessary than to give such a brief view of them, as
might enable the unlearned reader to judge for him-
self respecting the correctness of the sentiments which
were advanced respecting them in the Lectures.

‘2. The second charge is, that, in the chapter (by
the way, there are no chapters in the book ; it would
have been just as well if this critic, in animadverting
on the inaccuracies of others, had been a little more
accurate himself,) on ancient oracles, Mr. Scott
speaks of the oracle of Delphos, instead of Delphi.”
Now almost every school-boy knows that Delphi, in
ancient geography, was the name of the town where
the Delphian oracle was situated ; that it is derived
from the Greek Aehgoi, which literally signified the
inhabitants of the town ; the Delphi, or as we should
say, the Delphites, or Delphians. It is therefore the
name of the people put for the place. But perhaps
some, who plume themselves on their scholarship,
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may not know, or may have forgotten, that in
English composition it is not unfrequently written
Delphos by the best scholars. Thus Milton himself,
and I suppose the reviewer will allow that he was not
very defective in scholarship—

“ And thou no more with pomp and sacrifice,
Shalt be inquired at DeELPHOS, or elsewhere."” #

* Apollo from his shrine, ean no more divine,
With hollow shriek the steep of Delphos leaving,” ¢

I hope the reviewer will allow, too, that the learned
Prideaux, as he is not unfrequently called, had some
scholarship, and yet he writes, “ Brennus marched
on with the gross of his army towards Delphos, to
plunder the temple of the vast riches which were laid
up there.” ©

The translator of Rollin, too, always writes
Delphos.  But perhaps our reviewer will con-
demn, ez cathedra, the translator, as he does Rollin
" and
yet there cannot be a doubt that he knew the differ-

himself, as being of *“no authority whatever;

ence betwixt Delphos and Delphi, as well as this
learned reviewer does, and could have assigned his
reasons for preferring Delphos. And I cannot help
asking, who is this reviewer, that he should pass

@ Paradise Regained, b, i. near the close.
b Milton’s Hymn, “ It was the winter night,” &e.
¢ Connexion, Part 2, b, i. p. 25.

(H
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such a sweeping sentence of condemnation on Rollin,
who has perhaps done more than almost any other
writer, to communicate to multitudes a useful know-
ledge of ancient history ? And respecting him it
was said, by a very competent judge, ¢ His profound
erudition, the benevolence of his sentiments, &c.,
have already placed him high in the annals of fame,
and have procured his writings a universal perusal.
His various performances have not only been perused
with avidity by the public at large ; they have also
merited the applause of the learned and ingenious.
Writers of the most enlightened and the most refined
taste in polite literature, such as Voltaire, Atterbury,
&ec., have honoured him with the loftiest and the
most just encomiums,”* &c. And these encomiums
were passed on him, not amidst the obscurity of the
middle ages, when a little learning was a marvellous
attainment, and like a light shining in a dark place,
but not much more than one hundred years ago,
after Bacon, and Locke, and Addison, and many
others, had done their important part to illuminate
the world, and when Newton, and Clarke, and Halley,
and Pope, adorned the republic of learning and philo-
sophy.— ‘ Cadmus, weary with seeking his sister
Europa . . . . came to Delphos.”—Heylin, p. 211.
Delphos also occurs in 212.  “The person that de-
livers the oracle [at Claros] is not a woman as at

s Address to the Publie, Rollin’s Ancient History, vol. i. p. 3.
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Delphos, but a man.”—Fawkes’' Anacreon, n. on 13th
Ode, Anderson’s British Poets, xiii. p. 186. “A
sacrifice at Delphos is decreed.”—Fawkes' Transla-
tion of the Argonautics, b. i. v. 521. “ Appius, at
that time preetor of Achaia, consults the oracle of
Delphos.”—Rowe’s Translation of Lucan’s Pharsalia,
Arg. of 5th book. In the Encyclopedia Britannica,
5th edition, articles Apollo and Oracles, Delphos
occurs repeatedly ; for the sake of brevity the refer-
ences are omitted. “ Every one knows this to be the
famous oracle of Apollo at Delphos, in Phocis.” .
‘“ Heliodorus’ words may serve for a commentary to
those of Strabo; where deseribing Delphos,” &c.—
Notes on Milton’s Paradise Lost, b. i. p. 104, by
Callander of Craigforth. * The responses at this
place, were not delivered like those at Delphos, by a
Pythian maid."—Fawkes' Annals, 1i. c. 54, Murphy’s
Translation. “Me Claros, Delphos, Tenedos, obey.”
—Ovid's Metamorphoses, 1. 688, by Dryden. “In
the world’s centre, sacred Delphos stands.” * So pro-
mised Delphos, and unerring Fate.”—Metamorphoses,
xv. 898, 920, by Websted, Valpy's Family Classical,
xxxvil. and xxxviil. “ Or Thebes or Delphos for their
gods renowned.”—Horace by Francis, b. i. Ode 7th, It
is confidently hoped that these examples—and more
might be obtained—will convince the reviewer that it
1s possible for writers not very deficient in seholarship,
to use Delphos.

Farther, a writer of the present day, whose name
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must not bé mentioned because his permission has
not been obtained, but whom all would acknowledge
to be one of the chief ornaments of Dissent and Inde-
pendency, on account of his learning, ability, and
piety, told the lecturer that he himself used Delphos
in one of his publications; and no doubt he did so
because he thought that it was almost, if not altoge-
ther, Anglicised. Delphos is also one of the modern
names of the town, or village rather, where the temple
and oracle of Apollo existed, and where, travellers
inform us, some remains of them are yet to be seen.
In addition to all this, it may just be mentioned,
that whenever the Greeks or Latins used the name
of the town after a preposition governing the accusa-
tive, the former always wrote Ae\govs, and the latter
Deiphos. Now, in the Lectures, it always follows a
preposition which governs the accusative, as far as we
have any accusative in English; and this is almost
always the case when the word occurs in our lan-
guage. So far, then, Delphos seems better than
Delphi. The Latins—and the word is derived from
the Greek through the medium of Latin—would
always write Delphos in a similar construction. It is
granted that the general usage is to write the nomi-
native of Greek and Latin names even when, in
English, they come after prepositions which govern
the accusative of pronouns. Thus we should say, of,
or to Trophonius, and not Trophonion or Tropho-
nium. Still, if the contrary usage had prevailed, it
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may be questioned whether it would not have been
more accurate. This is merely mentioned, without
much importance being attached to it. For all these
reasons the lecturer decidedly prefers Delphos, and,
therefore, retains it in this edition.

The reviewer remarks on the story of Creesus,—
“ A modern writer should have asked himself the
prior question, What is the authority for the truth
of this story ? The fact of the case is, that it was
first told by Herodotus, who wrote about a hun-
dred years after the alleged event. It was clearly a
floating story which Herodotus heard in the course
of his travels,” &c. Granting this, the lecturer would
reply, Herodotus had as good an opportunity, a hun-
dred years after the alleged event, of ascertaining its
truth, as we can have after the lapse of more than two
thousand years. The probability is, that the story was
substantially true. The reviewer allows that it was
probably based on some fact. If it was, who is to
determine now, how much of it is true, and how much
not? It was intimated in the Lecture that the story
is far from being entitled to entire credence in all
1ts particulars. The writer did ask himself the ques-
tion, “ What is the authority for the truth of the
story 77 And the conclusion to which he came was,
“The information which we have respecting it is
very scanty, and is given by those who were evidently
believers in the divinity of oracles, and were disposed
to make the most of fortunate occurrences or re-



XXVl PREFACE TO THE SECOND EDITION.

markable coincidences,” &e. Now, how much does
this differ in its import from allowing that it was
“based on some fact,” but that we cannot tell how
much falsehood may have been mixed up with it?
The lecturer, therefore, must still think that the best
way of attaining the end which he had in view was
to show that, even if we were to allow the story to be
substantially true, it did not follow that the heathen
oracles were managed by the craft and skill of de-
mons; or that their managers had any supernatural
acquaintance with distant objects and oceurrences, or
future events. The lecturer must think that the
remarks on this part of the book are hypercritical ;
and he most conscientiously believes that he is fully
justified in not adopting the suggestions of the Eelectic
reviewer. Whether he is so or not, the public will
now judge ; and to its determination he leaves the
matter at issue between him and his censurer.,
Thanking that public in general, and some friends in
particular, for rendering a second edition necessary,
he would again commit the velume to the blessing
of God ; and earnestly prayj that He would deign to
render it instrumental in counteracting the devices of
Satan, and in promoting the cause of fruth and

righteousness.

Airedale College,
March 104k, 1845.
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(BY THE COMMITTEE OF THE CONGREGATIONAL LIBRARY.)

Tue CoNGREGATIONAL LIBRARY was established with a view
to the promotion of Ecclesiastical, Theological, and Biblical
Literature, in that religious connexion with whose friends and
supporters it originated. It was also designed to secure a
convenient localify for such associations as had previously
existed, or might hereafter exist, for the purpose of advancing
the literary, civil, and religious interests of that section of the
Christian church to which it was appropriated.  Without
undervaluing the advantages of union, either with Evangelical
Protestants, or Protestant Nonconformists, on such grounds as
admit of liberal co-operation, it was nevertheless deemed
expedient to adopt measures for facilitating the concentration
and efficiency of their own denomination. In connexion with
these important objects, it was thought desirable to institute a
Lecrure, partaking rather of the character of Academic pre-
lecfions than of popular addresses, and embracing a Series of
Annual Courses of Lectures, to be delivered at the Library, or,
if necessary, in some contiguous place of worship. In the
selection of Leeturers, it was judged proper to appoint such as,
by their literary attainments and ministerial reputation, had
rendered service to the cause of Divine truth in the consecra-
tion of their talents to “the defence and confirmation of the
Gospel.” It was also supposed, that some might be found
possessing a high order of intellectual competeney and moral
worth, imbued with an ardent love of biblical science, or emi-
nently conversant with theological and ecclesiastical literature,
who, from various causes, might never have attracted that
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degree of public attention to which they are entitled, and yet
might be both qualified and disposed to undertake courses of
lectures on subjects of interesting importance, not included
within the ordinary range of pulpit instruction. To illustrate
the evidence and importance of the great doctrines of Revela-
tion; to exhibit the true principles of philology in their appli-
cation to such doctrines; to prove the accordance and identity
of genuine philosophy with the records and discoveries of
Seripture; and to trace the errors and corruptions which have
existed in the Christian church to their proper sources, and, by
the connexion of sound reasoning with the honest interpretation
of God’s holy Word, to point out the methods of refutation
and counteraction, are amongst the objects for which *the
Congregational Lecture’ has been established. The arrange-
ments made with the Lecturers are designed to secure the
publication of each separate course, without risk to the Authors;
and, after remunerating them as liberally as the resources of
the Institution will allow, to apply the profits of the respective
publications in aid of the Library. It is hoped that the liberal,
and especially the opulent friends of Evangelical and Congre-
gational Nonconformity will evince, by their generous support,
the sincerity of their attachment to the great prineciples of their
Christian profession ; and that some may be found to emulate
the zeal which established the “ Boyle,” the * Warburton,” and
the “ Bampton'” Lectures in the National Church. These are
legitimate operations of the * voluntary principle” in the sup-
port of religion, and in perfeet harmony with the independency
of our Churches, and the spirituality of the kingdom of Christ.
The Committee deem it proper to state, that whatever respon-
sibility may attach to the reasonings or opinions advanced in
any course of Lectures, belongs exclusively to the Lecturer.

CONGREGATIONAL LIBRARY,
Blomfield Street, Finsbury, Sept. 1841,
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LECTURE I

THE EXISTENCE OF EVIL SPIRITS.

'WE are indebted for a large proportion of our know-
ledge, to the information which we receive from
others, that is, to testimony. Deprive the most
active observers and acute reasoners of all the in-
formation, all the ideas which have been imparted to
them in this way, how would their mental stores be
diminished, how intellectually poor would they be-
come ! How narrow is the sphere of the experience,
and personal observation, and original mvention, of
even those who have been the most restless rangers
over the surface, and amongst the various countries
of the globe ; who have passed through the richest
variety of Instructive and impressive scenes, or who
have thought and experimented for themselves with
the greatest energy and success ! Hence, faith, or
belief, presents to us a very interesting and moment-
ous subject of thought and investigation. What are
its foundation, its laws, its legitimate sphere and
B
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exercise, its influence and results? At our first
entrance on life we are disposed (almost necessitated)
to believe everything ; to credit, unhesitatingly, the
testimony of our senses, of external objects, and of
our fellow-men. To infancy and incipient childhood
belongs the simplicity of believing “ every word ;"
and no wonder, since the child feels his own igno-
rance, and the superiority, in knowledge and power,
of his instructors ; and since the kindness which 1is
generally manifested to him by his parents, leads
him to feel as if none clothed in a human form would
ever deceive him ; and how can he distrust his own
senses ? He has no idea of a lie, of any reason why
it should be uttered, or of any end that can be
answered by it. But how is he (or at least how
would he be, if the scenes did not gradually unfold
themselves to his view,) surprised and mortified to
find that he is less or more deceived by almost every
thing; that false information is frequently given him
by his fellow-men, by his very senses, and even by
the various phenomena of nature, as he understands
them. And hence, in some cases, from the extreme
of believing everything, he passes to that of believing
almost nothing. The being of a God, of a material
universe, the difference between good and evil, be-
tween happiness and misery, have all been denied ;
nay, some appear not to have been quite sure of even
their own existence. Now, of the two extremes,
believing everything, however lamentable may be the
weakness, credulity, and folly which it implies, or
believing nothing, it may well be questioned which is



THE EXISTENCE OF EVIL SPIRITS. o

the more irrational and pernicious. Suppose two
persons could be found, one of whom literally credited
everything that was told him, and trusted entirely
also to the testimony of his senses; and another, who
would receive as true only that of which he was
assured by his own experience, or which could be
proved by abstract reasoning and demonstration ;
which of the two would be more egregiously deceived,
and would embrace the greater errors? which would
be more extensively incapacitated to manage the
affairs of time, or to prepare for the scenes of eter-
nity 7 “In history it is better to believe too much
than too little,—to believe everything, than to believe
nothing,—credulity is more lovely than scepticism.”
I am aware it has been asserted by no less an autho-
rity than that of Aristotle, that *incredulity is the
foundation of all wisdom.” And though this cannot
by any means be granted, since its incorrectness may
be demonstrated from both reason and facts, there is
too much ground for the assertion, “that credulity is
the foundation of all folly,”é at least in its various
species, For assuredly there is no kind of folly or
absurdity in either theory, belief, or praetice, into
which credulity has not led. What a contrast is
presented betwixt the unbelief of men when they
have had the testimony of God, and their readiness to
believe almost anything on the testimony of men-

@ Professor . D. Sanbowen, American Biblical Repository,
July, p. 131.

¢ Sketches of Imposture, &ec., p. 1, Family Library, No. 63.
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—their proneness then to suffer themselves to be
duped by the most ridiculous pretences, and to
follow wherever the grossest impostor may lead the
way. The father of lies has always found numbers
ready to swallow and digest the greatest and most
contemptible falsehoods that he could invent. What
a humbling view of human nature is presented by
only a few * sketches of imposture, deception, and
credulity I How often do they elicit from the in-
most recesses of the astonished and agonised soul the
exclamations—* Lord, what is man? What is
truth ?’ And who can write their history in full,
and do justice to its appalling facts 2 Still, perhaps,
the verdict in the case just now supposed would be
oiven, were the subject thoroughly investigated,
against scepticism, and in favour of credulity. Some
degree of the latter, or at least of @ readiness to believe,
is necessary to the acquisition of-knowledge, nay, to
the very being of society. Whatever may be in this,
we cannot wonder, considering the state of human
nature, and the part which men have acted, that the
existence of evil spirits, or of fallen angels, should
have been denied ; and that learning, and mental
ability, and extensive investigation, and argument,
should have been put in requisition to prove that they
are the creations of fancy, and the offspring of super-
stition; and that a belief in them has no foundation
either in reason, or in the word of God. Tt is,
therefore, far from being unnecessary for those who
entertain the common, and what are called the
orthodox opinions on this subject, to assign their
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reasons for thinking that those malignant and un-
happy beings do really, certainly exist.

Now the subject, on the discussion of which we
are entering, is obviously one of very great import-
ance. It extends its influence, directly or indirectly,
to almost every doctrine and every duty; to the
whole sphere of our faith and practice. If it can be
proved that there are no such beings as those whom
we denominate evil spirits, or devils, then what
grossly erroneous sentiments has the Bible led by far
the greater part of its most devoted readers and
students to form! Into what egregious, and even
ludicrous errors has it betrayed them, in their faith,
their devotional exercises, and their practice! And
that not on subjects to which it alluded only inci-
dentally, or which did not come within the sphere of
its revelation and teaching, such as astronomy and
geology ; but on some involved in the purpose for
which it was penned, and intimately connected with
the religious faith and practice of the servants of God
in all ages. It is not strange, it was naturally to be
expected, it was even necessary, that popular lan-
guage should be used in describing the revolutions of
the seasons, the appearances of the heavens and the
earth, and the formation and structure of our globe :
but where was the necessity for using, on religious
subjects, not only popular language, but that which
had been dictated by false and superstitious opinions,
and which, in various ways, affected the holiness and
happiness of those for whose benefit the Bible was
written 7 Surely it might have been expected that
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here the greatest precision would be Emplﬂ¥gd, that
every word, and phrase, and reference, which could
sanction and confirm the popular delusion, would be
carefully avoided. T have said that the Scriptures
have led multitudes of their most devoted and dili-
gent students into this error, if i1t be one; for, ac-
cording to some of our opponents, the doctrine of the
existence of such beings as we call devils, was alto-
gether unknown amongst the heathen. 7heir demons
were quite different in their nature and properties
from the evil spirits of the Christian creed. And,
surely, those who deny the tenet in question, must
allow that they are a small minority amongst the
professed disciples of Jesus Christ, (probably they
would glory in this,) and that there have been many
believers in it who have devoted all the energy of
their minds, and all the time they could command, to
the investigation of the subject. Is it honourable to
Him who was, by way of eminence, the Teacher who
came from God, and who appeared In our nature,
who came from heaven to earth, that he might reveal
to us, as far as necessary, the scenes of the invisible
world, and especially the character of the enemies
with which we have to wrestle for the kingdom of
heaven and the salvation of our souls, to suppose that
he has left this interesting subject so much in the
dark, that, as it relates to it, by far the greater
number of his followers have wandered from the
path of truth ; nay, that he very commonly spoke
and acted, even when performing his miracles, in
such a way as was calculated to mislead, because he
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sanctioned the vulgar superstition, by employing its
p]lrased:fog}r, and appearing to take it for granted that
the views of its votaries were correct? Surely not.
If there are no fallen angels, who were transformed
by their own wilful rebellion and apostasy into
demons, then how many unnecessary fears have been
excited in the breasts of the most devoted servants of
God! To what an extent have their combats with
their imaginary spiritual foes, been * beating the
air "  How many volumes, and even ponderous
tomes of divinity, which have hitherto been consi-
dered as amongst the most valuable stores of intel-
lectual and moral wealth, bequeathed to us by the
learning, and wisdom, and 1ntellect, and piety of past
azes, ought to be consigned to the flames, unless they
are preserved as monuments of the folly both of those
ky whom they were written, and of those for whose
sake they were penned! If there are no evil spirits,
who labour to the utmost of their opportunities and
ability to seduce, and deprave, and destroy men,
then, what fears which have hitherto been indulged,
may we dismiss from our breasts! We have to
wrestle only with flesh and blood, and not with any-
thing superior, not “with principalities, and powers,
and the rulers of the darkness of this world, and
with spiritual wickedness in high places.” On the
contrary, if these powerful, subtle, malignant beings
really exist, if they are the deadly enemies of our
souls, and are determined, if it is in their power, to
ruin us for ever, then it is our incumbent duty to
gain as accurate a knowledge as we possibly can, of
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their character and devices, that thus we may be
prepared for the spiritual W.‘-].I'fdl'e, and may “ stand
in the evil day.”

Reason and analogy will lead us to conclude thas
the truth of the common doctrine respecting evil
spirits, or fallen angels, is at the least possible, nay,
even probable. Surely none will maintain, even if
they deny the existence of angels, that man is the
only, or the most noble, rational creature in the uni-
verse. IHe evidently appears to be the connectirg
link betwixt the irrational and the rational creatior ;
and, therefore, it would seem, the lowest order in the
latter. How many ranks there may be above hin,
exhibiting various forms and degrees of intellectual
power and moral excellence, and displaying the riches
and wonders of the Divine wisdom and power, who
can undertake to say 7 And surely all who beliew
in the immateriality of the soul, and that it is mor
excellent than the body, must allow that many of these
beings may be pure spirits. Our senses and expe-
rience, it is true, can give us no information how
these exist without any connexion with matter ; and
this I apprehend is the cause of the theories,—of the
imaginations, I had almost said, of the dreams, (and
I would not shrink from using the term, because of
the celebrity of some by whom the sentiment has
been advocated,) of those who maintain that' all
created spirits have some kind of airy or ethereal
vehicles, or bodies, by means of which they act, and
which indeed are necessary to enable them to perform
various operations; so that God is the only pure
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spirit in existence. This opinion, I must think, has
no foundation in either reason or Scripture ; or rather
it is contrary to both. However, this does not affect
the doctrine which I am endeavouring to maintain.
And even those who deny the existence of spirits,
properly so called, who assert that the soul of man is
material, or the result of the organisation of his body,
must still grant that matter may be moulded into far
more subtile, refined, ethereal, or what may be called
spiritual forms, than that in which it exists in him ;
and that, therefore, even on this theory, there may be
many orders of rational creatures far superior to us :
and that they must be, as we are, accountable to God,
and may have been placed in a state of probation.
Farther, facts and experience lead us to conclude that,
like men, they may have fallen from their state of
integrity, All creatures, however great their powers,
however pure and noble their natures, must be fallible
or defectible. Infallibility is obviously one of the
incommunicable prerogatives of Jehovah., 1f then
they were fallible, they may have fallen. To grant
the former, and yet to deny the latter, involves a
contradiction. And sin would certainly, from its very
nature and necessary operation, pervert their views
and feelings, and render them depraved creatures.
And may we not conclude that the depth and malig-
nity of the depravity would, if they were left entirely
to themselves, and especially in a situation which
excluded them from hope, and led them to view God
as having cast them off for ever, be proportional to
their former excellence, to the exalted privileges
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which they enjoyed, and to the folly, the enormity,
and the high agoravations of their crime ? that the
depth of the gulf of perdition into which they sunk,
would be in proportion to the height of that elevation
of honour and happiness from which they precipitated
themselves? Do not facts prove that such is the in-
fluence of sin, the result of wilful rebellion against
the God of heaven? If so, then these fallen beings
would immediately become, as far as they had oppor-
tunity, the tempters of others, endeavouring to involve
their fellow-creatures in a condition like their own.
We are warranted, 1 apprehend, to assert, that there
1s not a sinner in the universe, if he is left entirely
nnder the influence of sin, who is not disposed to
become a tempter to others, nay, who will not neces-
sarily be so. I may be reminded here, perhaps, of
the rich man in hell, who prayed that Lazarus might
be sent to warn his brethren, lest they should become
his companions in torment. To this it is easy .to
reply, that it was not the design of the Saviour, in
this parable, to teach anything respecting the disposi-
tions of those who are finally lost, but to expose the
folly of expecting warnings from the invisible world,
and their uselessness to those who remained uncon-
verted under the ordinary means of grace ; and that
it is not certain that the rich man was influenced by
benevolence, even allowing, for the sake of argument,
that every statement is to be taken literally ; and
farther, that he might present such a petition as
the one under consideration, on behalf of his own
brethren,—we might even allow that there were some
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remains of selfish natural affection towards them in
his breast,—and yet might be, in ways innumerable,
and even to the utmost extent of his power, a tempter
of others.® How often is it the case in this world,
that men who are far from being devoid of love to
their relations, are yet, to an awful extent, the seducers
of all with whom they are connected! From the
prineiples of reason, then, and the testimony of facts,
we are warranted to conclude that these fallen spirits
would be disposed to tempt their fellow-creatures.
And it is far from being either irrational or unserip-

tural to suppose that God would permit them to do
so ; and exposure to their temptations, may be a part
of the trial of men while they are in a state of pro-
bation. We have the most indubitable evidence that
(rod permits men to become tempters to one another :
and, perhaps, in some cases, in a way and to a degree
which are more dangerous than the wiles of evil spirits
can be. The temptation with which Eve assailed
Adam, was quite as powerful as that by which the
serpent overcame fer. If Satan has some advantages
over us which our fellow-men have not, they have many
which he cannot have ; and hence he frequently employs
them as his instruments, when he could not otherwise
accomplish his purpose. Analogy, therefore, leads us
to conclude, that God does allow evil spirits to tempt
men, and, in some cases, to prevail against them,
These considerations, I hope, may suffice to show that
the whole of the orthodox faith, and, I must be per-

@ Appendix A.
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mitted to add, the doctrine of Secripture, concerning
evil spirits, is quite agreeable to the principles of
reason, and to the evidence of analogy, experience,
and observation. It is not, in reality, more wonderful
that there should be fallen malignant spirits, than
that there should be wicked men ; nor that the former
should tempt the inhabitants of this world, than that
the latter should tempt one another.

To these statements it may be added, that the
conduct of men, the atrocious, cruel, abominable,
unnatural, and sometimes almost gratuitous crimes
which they perpetrate, are just such as we might
suppose, were we to reason abstractedly on the
subject, they would commit, if the earth be the
range of evil spirits. Surely our opponents must
allow that the world could scarcely be worse, 1ts
wars more infernal and bloody, its systems of slavery
more inhuman and subversive of all the prineiples of
justice, its impurities more shocking, its impiety
more wanton and outrageous, than they have been,
supposing the common belief were correct, and that,
to use the expressive language of Scripture, the
world has been “ lying in the wicked one,” and that
he had been working in men, and even inducing
them to worship him as their god. We know that,
according to the testimony of the Saviour, *out of
the heart proceed evil thoughts, murders, adulteries,
and all manner of wickedness ;” that men may be so
depraved as to become incarnate devils. But then
the question is, whether Satan may not have a large
influence in rendering man what he is, whether
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he may not often put into the heart that which comes
out of it. We are informed, that Satan put it into
the heart of Judas to betray his Master, and into
the heart of Ananias and Sapphira to lie to the
Holy Ghost. There have been some sins of such
a character, and so circumstanced, that they could
scarcely be accounted for in any other way than
by allowing the influence of an evil spirit. And
to take the very lowest ground, the conduct of men
has been of such a complexion, that none can bring
an argument from what they have been and done,
against the existence of fallen angels, and their being
continually and sedulously employed in tempting men
to all manner of wickedness; especially when we
consider the means which God has employed to
render them wise and holy. In this respect, too,
facts warrant the belief of the doctrine which we are
endeavouring to establish.

It may be observed in passing, that though the
demons of the heathen were certainly very different
beings, in many respects, from the evil spirits of
Seripture, yet a belief has very generally, indeed
almost universally, prevailed amongst pagans, of the
existence of some malignant, wicked, invisible agents,
or evil demons, who felt a pleasure in doing mischief,
and injuring men in various ways; and as Dr.
Doddridge observes, “many of those deities whom
they worshipped were, according to their own mytho-
logy, so vicious and malignant, as to resemble devils
rather than good angels.”” We are assured that the
ancient eastern nations in general, and amongst the
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rest, the Chaldeans admitted the existence of certain
evil spirits, clothed in a vehicle of grosser matter ;¢
and in subduing or counteracting these they placed
a great part of the eflicacy of their religious incanta-
tions ; and that the Egyptians believed in an * evil
prineiple from which they conceived themselves liable
to misfortune, and which they deprecated as an
object of terror, under the name of Typhon.”# And
we find from the accounts of missionaries, that simi-
lar notions exist amongst many of the heathen at the
present day. They have their malignant, as well
as their benevolent deities. Some of them worship
the devil and not God, and assign as their reason for
doing so, that God is good, and will not injure them,
and will even confer benefits on them without solici-
tation or worship; but that, as the devil is malignant,
it is necessary to propitiate him by their sacrifices.
For the existence of evil spirits in general, then, and
of spirits in particular, we have an argument similar
to that which is generally urged for the existence
of God,—the common belief of men in every age,
and in nearly all parts of the world: I do not say
equal in strength, but similar in its nature; and
the exceptions in both cases are of such a kind that
they only confirm the general rule. I knew that
some will not admit of this argument for even
the existence of the Divine Being ; but with all due

@ Enfield’s History of Philosophy, book i. chap. ii. p. 20.

b Ibid. chap. viii. p. 44

¢ See extracts from the correspondence of the London
Missionary Society, June 26, 1844.
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respect for their piety, learning, and ability, I must
decidedly differ from them. I cannot at this time
assign my reasons.

It may just be mentioned here, not so much as an
argument in support of the doctrine which I am
endeavouring to maintain, though I am far from
thinking that it is destitute of weight in this respect,
but as an important fact, one which may well cause
us to pause, and to examine most carefully every
step which we take, every concession which we make,
every conclusion to which we come, that those who
maintain that evil spirits are the figments of a
deluded imagination, very generally deny the pecu-
liar doctrines of the Gospel, If we listen to them,
and adopt their modes of interpretation, we must
come to the conclusion, with the Sadducees of old,
that there are neither angels nor spirits, good or bad ;
that Jesus Christ, when on earth, was but a man
like ourselves, and that he is now only one of the
most illustrious of glorified saints in heaven, if they
will allow us to know even this much respecting him.
For one of their leaders assures us that “we are
totally ignorant of the place where he resides, and
of the occupation in which he is engaged !!”  Strange
language ! inconcelvably strange to be uttered by one
who had repeatedly read the assertion of the inspired
apostle, that he is “ gone into heaven, and is on the
right hand of God,” and that *he.ever liveth to
make intercession for us.” Would Mr. Belsham say
we know not where, or what heavenis? We reply,—
it is enough that we are certain wherever it is, the
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Saviour is there, and that he himself said to those
whose knowledge was so circumscribed, that in this
respect the very least in the kingdom of heaven now,
are greater than they were at that time, * Whither I
go ye know, and the way ye know.” And surely we
can form pretty clear ideas of what ‘ intercession”
means. Farther, we shall find that those who do not
believe in the existence of evil spirits maintain that
there is no Holy Ghost, as it regards distinct person-
ality ; that no atonement has been made for human
guilt, and in fact, that it needed none ; for according
to them, sin i1s rather a misfortune or imperfection
than a crime :(—that man can renew his own heart ;
that Divine influence is neither necessary nor to be
expected ; and that all the difference between the
most holy and the most impious persons on earth, as
it regards their prospects for the future, is, that
the former shall arrive at heaven sooner than the
latter, and by a more direct and pleasant path; while
both shall take up in it their last and eternal abode :
and that the flames of hell shall prove an effectual
purgatory to those who, while they were on earth,
had resisted all the influence of truth and of the
blood of sprinkling.

Now we care not what may be the number or the
nature of the pre-conceived opinions which we may
have to reject, or however strange and contrary to our
former belief may be the dogmas which we are re-
quired to receive, provided sufficient proof be afforded
that the former are prejudices, and that the latter are
the doctrines of the word of God. We wish to be
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prepared to follow truth wherever it may lead, or
whatever the sacrifices of long-cherished opinions
which it may require us to make. If the peculiar
views of Socinianism, in even their lowest forms,
those in which they appear to us at present to be
most directly opposed to the volume of inspiration,
be truth, may God reveal them to us, and enable
us to embrace them! We have often felt how
congenial they are to certain principles and incli-
nations of fallen human nature, and what painful
sacrifices of feelings and wishes must be made to the
authority of Seripture, in order to embrace some
tenets of a contrary system—sacrifices so painful that
nothing but deference to the testimony and command
of God could induce us to make them. It would be,
on many accounts, a grateful discovery, if we should
find that our sentiments respecting evil spirits have
no foundation in the word of God, and that we are
mistaken in imagining that myriads of noble and
glorious beings have transformed themselves, by their
wilful rebellion against their Maker and Sovereign,
into the most guilty, depraved, and wretched crea-
tures in the universe ; and that they are constantly
labouring, with all the craft and energy which
their powers and malice can put in requisition, to
render the whole human race as eriminal and miser-
able as they are themselves, For how much is there
appalling and mysterious in the doctrine! What
could induce any man, who possesses either a spark
of true benevolence or piety, to embrace it, but suffi-
cient, nay, overwhelming evidence of its truth? And
C
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such evidence, we most confidently assert, 1s furnished
by the Bible in great abundance.

It may be noticed here, that if there are no such
beings as evil spirits in existence, it is very strange,
and not very honourable to the Scriptures, that after
their canon had been completed, so that no more
communications could be expected from heaven to
correct any mistakes into which the disciples of Christ
had fallen, after the Saviour himself had appeared on
earth as the light of the world, as the great prophet
and teacher, and after he had poured out his Spirit
on his apostles to lead them into all truth, and after
they had imparted to the world all that their Master
had given them in charge to teach—it is very strange,
that after all, still this dogma of the non-existence of
devils should have been almost, if not altogether
unknown for nearly eighteen hundred years; and
that comparatively very few can find it in the Bible,
even now, after all the light which has been thrown
on it by new translations and expositions. And it
appears from the researches of the most learned men,
of those who are best qualified to judge on this sub-
ject, that during more than seventeen hundred years,
the Christian world, however otherwise divided, had
on this point no difference of opinion. Even of
the denomination whose leaders have, in our own times,
embraced with the greatest warmth the negative side
of the controversy, the earlier writers never ques-
tioned the existence of evil spirits in general, or of
the Evil One, peculiarly so called. Socinus and
Crellius, and the other commentators of the Racovian
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school, received and maintained the doctrine of the
devil and his angels, not only without qualification,
but apparently without suspecting that any qualifica-
tion of it was possible. * Paulus, cim de Christiano-
rum hominum pugnd loquitur, non obscure carnem
et sanguinem opponit spiritibus malis, guibuscum
nobis est luctandum.”# I repeat what I have asserted :
it is surely very strange, and far from being calcu-
lated to exalt our ideas of the volume of inspiration,
or to increase our confidence in it, that the doctrine
of the non-existence of evil spirits, if 1t be true, since
it is evidently very important in 1tself, and ifimately
connected with the most momentous truths of the
Christian religion, as well as with the duty, and expe-
rience, and vital interests of the disciples of Jesus
Christ, should remain utterly unknown for seventeen
hundred years; and that multitudes who were most
earnestly desirous to ascertain the real meaning of
the word of God, and to take it as the rule of their
conduct, should have been led by its language, and
by the way in which the Saviour performed his
miracles, to embrace a tenet which at last 1s found to
be absurd, and even a gross reflection on the govern-
ment and character of God ; for in this light it is
represented by our opponents. Surely we might
have expected that, if the opinion in question is
false, it would have been clearly and pointedly ex-
posed by the Great Teacher, who regarded not the

“ Heber's Sermons, p. 70. Crellius, Commentarius, tom. i,
p- 90.
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person of men, but taught the way of God clearly,
who came into the world that he might bear witness
to the truth, and who reprobated, with peculiar plain-
ness and faithfulness, the erroneous and superstitious
opinions of the Jews., We should have thought that
he would have exposed it as clearly as he did any
of their corruptions of the law of Moses, or of the
commandments of God ;—especially if, as our oppo-
nents assert, the Israelites borrowed their notions
respecting demons, both good and bad, from the
heathen during the Babylonish captivity. How in-
conceivably strange, how completely at variance with
his uniform conduct, that he should ever sanction
such a belief by the way in which he cured diseases !
especially if, as we are assured was the case, *the
most learned and skilful medical practitioners of those
times disbelieved, controverted, and disproved those
absurd and superstitious ideas ;”’ and that * modern
men of science and experience agree with those emi-
nent characters of antiquity, that each and all of
those maladies arise from some disorganised state of
the system.”¢ What! we cannot help asking with
indignation, did our Lord and his apostles sanction
by their language and conduct, as our opponents in
fact assert was the case, * those absurd and super-
stitious ideas,” from which many medical practitioners
of the same age endeavoured to free their contem-
poraries? No wonder that Socinians * think meanly

@ Russell Scott's Analytical Investigation, or Seriptural
Claims of the Devil, p. 309.
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of Christ,” when they deem him capable of acting
~ such a part as this, and of being outdone in zeal for the
truth by medical practitioners! Surely the explod-
ing of “absurd and superstitious ideas” is more the
province of the physicians of souls, than of those
whose occupation it is only to heal the body! And
therefore the former was a very important part of the
Saviour’s work. If there were no evil spirits in ex-
istence, it appears to me impossible that Jesus Christ
could have acted as we know he did when curing
diseases, and endeavouring, at the same time, to
banish the darkness of superstition and idolatry from
the world. How could there possibly ever be a more
favourable opportunity to inform and convince men,
that what they thought possessions of evil spirits were
only epilepsies, or cases of insanity, than when he
who made the assertion could have demonstrated its
truth by effecting an instantaneous, miraculous cure ?
Is it possible that, instead of doing so, he should have
acted as if they were cases of real possession, addressed
the supposed demons, pretended to hold conversations
with them, commanded them to come out, and per-
mitted them to enter into the bodies of animals?
How could he have adopted a more effectual way of
deceiving both the subjects and the witnesses of his
miracles, and sanctioning all their erroneous ideas ?
Having made these general observations, we shall
proceed to consider more particularly those passages
of Scripture which relate to the subject of this
lecture ; for, as it is a doctrine of revelation, the final
appeal must be made to the law and the testimony,



29 THE EXISTENCE OF EVIL SPIRITS.

and by their decision we must abide. I shall first
examine those texts which give us the most direct
and copious information ; as it is in this way that we
shall be best enabled to understand those which are
more indirect, or concise and obscure.,

The first passage, which, according to this plan,
claims our attention, is 2 Peter 1. 4, *“ For if God
spared not the angels that sinned, but cast them down
to hell, and delivered them into chains of darkness,-
to be reserved unto judgment,” in connexion with the
parallel one in Jude, verse 6, “ And the angels which
kept not their first estate, but left their own habita-
tion, he hath reserved in everlasting chains under
darkness, unto the judgment of the great day.”
These who deny the existence of evil spirits maintain
that the belief in them is founded chiefly on these
two texts. The first of these passages is thus trans-
lated by one of the most strenuous deniers of the
doctrine in question : “For if God spared not the
messengers that sinned, but having tartarized them
with chains of darkness, delivered them, thus reserved,
unto judgment.”® And then he endeavours to prove
that the whole statement refers to the spies, or the
messengers who were sent to search the land of
Janaan, and to bring back a report to Moses and the
Israelites. ¢ They sinned,” for when they returned,
they laid before the people an evil report. They
were tartarized with chains of darkness,” for not-
withstanding all that God had done before their eyes,

a Inquiry into the Scriptural Meaning of the Word Satan,
page 4.
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they had not eyes to see, nor hearts to understand,
but still erred and fell away in the day of temptation ;
and from their whole conduct we may infer, that as
they justly might be, so they really were judicially
blinded in the end ; or, as the apostle expresses it,
“ guarded or reserved under chains of darkness unto
judgment, unto which they were at last delivered ;"
for those men, “even those men that did bring up
the evil report upon the land, died by the plague
hefore the Lord.” He then labours to prove, that
these messengers are the same persons with the false
prophets mentioned in the first verse. * But there
were false prophets among the people, as among you
there shall be false teachers,” He then supposes,
certainly without any evidence, as far as I can see,
(and indeed he does not adduce any,) ‘“that as these
messengers or spies were heads and rulers in their
respective tribes, so they were of the number of the
seventy who were appointed to bear the burden of
the people with Moses, and who were once partakers
of the same spirit with him, and prophesied.” He
owns, however, that there is no proof of this, and I
must think it altogether improbable. If the spirit of
Moses rested on them, it would have induced them
to act like Moses ; and so have prevented them from
bringing up the evil report. And as the seventy
were appointed to judge the people, and to hear their
daily canses and complaints, it is not at all probable
that so many of them would have been sent on so
long and dangerous an enterprise, which would have
rendered it impossible that they could attend to the
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duties of their station ; and Joshua, who is expressly
called “the servant of Moses, and one of his young
men,” Num. xi. 28, could not be one of the elders
and an officer of the people, ver. 16 ; and yet he was
one of the spies. He then attempts to show, with
very little success, and by a strained application of
the words, that the whole of the description of these
false prophets may be applied to the spies ; that they
might be called prophets, that they brought in a
heresy, that they denied the Lord who bought them,
(he does not say how—wicked as they were, they did
not deny that Jehovah was the true God,) that “ they
with feigned words made merchandise of the people.”
He does not even intimate how this was done ; nay,
he confesses, in fact, that he cannot tell *how far
they hoped to make gain of the people.” And 1t 1s
certain that they did not use ‘feigned words.”
Erroneous as their views were, they spoke what
they thought. But on the whole of this view of
the passage, I beg leave to submit the following
remarks :—

1. The application of it to the spies does not suit
the connexion, nor the natural train of the apostle
Peter's thought. These render it probable, to say
the least, that the punishment of the angels that
sinned took place before that of the old world, as we
know that the latter preceded the overthrow of Sodom
and Gomorrah. The writer evidently appears to be
observing the order of time, in the exhibition of the
three examples of the infliction of judgment. 1 know
it will be objected here, that in the parallel passage



THE EXISTENCE OF EVIL SFPIRITS. 25

in Jude, verses 5—7, this order is not observed, the
punishment of the refractory Israelites being placed
first. But if we compare the two passages, we shall
see that Peter, and not Jude, arranges the instances
of the Divine justice in the order in which they
occurred. The latter employs, in referring to the
Sodomites, a different particle of transition (@s) from
that which he uses in the other case (r¢,) and Peter
in all the three (kai.) Besides, in Jude, the destruc-
tion of those that believed not included the punishment
of the spies; these were the first that were destroyed,
nay, the only persons who were destroyed, in the
ordinary sense of the word, for not believing that God
would drive out the Canaanites, and put the Israelites
in possession of Canaan; since forty years was a
sufficiently long period to permit all the others who
disbelieved God, and despised the promised land, to
die a natural death. And the apostle, after referring
to the destruction of the unbelievers, evidently passes
on to detail another instance of the Divine vengeance,
which was calculated to show, that those ungodly
men, whom he had mentioned in the commencement
of his epistle, could not possibly escape. He is not
enlarging on one particular case included in the
general one which he had just mentioned ; and,
indeed, there was nothing in the way in which the
spies were cut off, to warrant its being called, as it is
in Jude, “the judgment of the great day,” or to
render it more worthy of notice than many other
instances of the Divine vengeance recorded in the
history of the Israclites; for instance, the earth’s
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opening its mouth, and swallowing up Korah, Dathan,
and Abiram, while a fire came out from the Lord,
and consumed two hundred and fifty men, who were
offering incense and endeavouring to invade the
priest’s office. This was a much more terrible
catastrophe than the death, even by the immediate
hand of God, of the ten men who had searched out
the land. We might adduce other instances recorded
in the history of the Israelites, in which God visited
their sin upon them, and swept away, in his anger,
from the land of the living, those who believed not
and rebelled against him ; such as the execution of
three thousand by the swords of the Levites for
making the golden calf ;* and the great plague with
which the Lord smote the people at Kibroth-hattaavah.
With these the destruction of the spies was not to be
compared, as awful demonstrations of the certain and
terrible doom of incorrigible sinners. These con-
siderations appear to me to render it altogether
improbable, that by the messengers, or angels, the
apostle meant the spies ; nay, certain that he did not.

2. A critical examination of the passage will lead
to the same conclusion. Every tyro in the language
knows that “messengers” is the literal, etymological
translation of the original term &yyeho, and that, in
many cases, it must be so rendered. Still, I must
maintain that this is not the correct translation in
the text under consideration, and in many others
which might easily be adduced, and may be noticed

e Fxodus xxxii., 28.
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afterwards. It is well known that words very fre-
quently drop their original signification ; and in con-
sequence of the changes of customs, and of modes of
thought and expression, this is almost forgotten,
while they are used in quite a different sense. Al-
most all appellatives were at first significant, but
who deems it necessary on this account, to give their
primary import in translating them from one lan-
guage into another? For instance, who, in rendering
the Hebrew and Greek words for men, women, hea-
vens, earth, into English or any other tongue, would
think of giving their original meaning, instead of
using words which direct the mind of the reader at
once to the objects which they were intended to
signify ?  So 1s it here. The Greek words dyyelos
and dyyeloe were often employed by the Jews as
appellatives, to denote a certain order of beings,
which no native English word would point out, with-
out a circumlocution ; and therefore “ messengers”
1s not, in these cases, a correct, full translation ; it is
not sufficiently specific ; it does not precisely desig-
nate the order of beings to which it is applied. The
word 11 in Hebrew means literally a living thing ;
but what should we think of the translator who
should render it so in the places in which it signifies
quadrupeds as opposed to birds and insects,® or wild
animals as opposed to cattle ? For instance, if our
translators had rendered the twenty-fifth verse, “ And
God made the living creature of the earth after its

s Gen. i 30. b Gen. i. 25, ii. 20, &e.
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kind, and cattle after their kind ;" would the render-
ing have been correct 7 would it have conveyed the
same idea to an English reader that the original does
to a person who understands Hebrew? They have
properly rendered it ‘ beasts ;" that is, wild animals.
So is it here; the term “ messengers,” in the verse
under consideration, would not convey the same idea
to an English reader that dyyelo did to those to
whom the apostle wrote. It was, doubtless, applied
by them to an order of spiritual beings, the existence
of which was generally acknowledged ; when used
respecting them, the primitive meaning of the word
was dropped, and it became an appellative. There
are some passages, in which I should think all must
acknowledge the propriety, if not the necessity, of
translating dyyeho. by “angels,” rather than “mes-
sengers.” For instance, Acts xxiii. 8, ‘For the
Sadducees say there is no resurrection, neither angel
(dyyelov) nor spirit.” What idea would this convey
to an English reader, if dyyehov were translated
“ messenger 2’ The Sadducees did not, could not,
deny that there were messengers. The reference 1is
here most certainly to one of a certain order of
beings, the existence and character of which, and not
their being employed as  messengers,” the term
would suggest to all who heard it. The same
remarks may be applied to the following passages :—
Verse 9th, “ If a spirit or an angel has spoken to
him.” What definite idea of the belief of the Phari-
sees would be conveyed by saying, “If a spirit or a
messenger has spoken to him?"” ¢ When the Son of
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man shall come in his glory, and all the holy angels
with him.”# * Give me more than twelve legions of
angels.”  Would “messengers” give a correct idea
of the light in which those beings to which 1t relates,
were presented to those who heard the Saviour?
“ Nor death, nor life, nor angels, (messengers,) nor
principalities, nor powers.”¢ *“ Know ye not that we
shall judge angels?"® How would it lower and
darken the sense to say, * Know ye not that we shall
judge messengers?” ¢ Though I speak with the
tongues of men and of angels, (messengers,®) and have
not charity.”/ Many other similar passages might
be quoted. T must maintain, therefore, that our
common translation of this word is preferable to the
one proposed.,

But much more faulty is his rendering of the
word raprapdoas, ‘“ having tartarized them.” Why
should not this term be translated? It is neither a
proper name, nor an appellative ; 1t conveys no idea
to an Inglish reader when rendered ¢ tartarized,”
especially as this is the only place in which it occurs
in the Bible. There was no difficulty in translating
it. Our best lexicographers, quoting from classical
writers, tell us, that it means, “to cast and thrust
down 1nto Tartarus ;"¢ that is, into hell, according to
their ideas, “the most profound depth or abyss of

¢ Matt. xxv. 31. b Matt. xxvi. 53.
¢ Rom. viii. 38. &1 Cor: vl 3.

© What is meant by the tongues of messengers, especially as
npposed to the tongues of men ?

1 Cor. xiii, 1. & Schleusner and Stephanus in verb,
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the nether regions, or a place as much lower than the
earth as the earth is than the heavens ; a place where
the gates are iron, and the ground-pavement brass.”
The passage literally rendered reads, ¢ He committed,
or gave them, bound in chains of darkness, and
thrust down into the deepest abyss, reserved unto
judgment.” It is scarcely a breach of charity to say,
that the only conceivable reason why the author of
the “ Inquiry” did not translate this word was, be-
cause he could not do so consistently with his own
theory, and without subserving that which he wished
to overthrow.

He maintains that the passive participle, rernpnpue-
vovs, which is in the perfect tense, can never be made
to respect the future; and there is no necessity,
according to the translation that has just been given,
that it should. The perfect relates to the past as
connected with the present. These sinning angels
had been reserved from the time in which they sin-
ned, till that in which the apostle wrote, and still the
time of their further punishment had not arrived.
The participle does not, according to the most na-
tural construction of the verse, refer to the judgment,
but to the unhappy creatures, as having been, for a
long time before the apostle wrote, delivered or given
up to a doom which had not then been inflicted.“
His assertion, that there was not in the apostle’s time
so much as a tradition concerning angels that sinned,
is altogether gratuitous. The contrary is evident

a Griesbach prefers the present participle, TIPOUUEVOUS.
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from the Scriptures themselves, as we may afterwards
prove. Jesus Christ and his apostles evidently spoke
of them as forming an article of the belief of those
with whom they conversed.

His exposition of the expression, ¢ Cast them down
into hell, and delivered them into chains of darkness,”
(he translates it, * tartarized them with chains of
darkness,”) is exceedingly lame, forced, and un-
natural. It would puzzle an (Edipus to tell what is
meant by being “ tartarized with chains.” He ex-
plains it, of a judicial blindness inflicted on them by
God, because they did not improve that light which
had long shone around them, and believe, after all
the miracles which had been wrought before their
eyes; “so that, as they justly might be, they really
were judicially blinded in the end; or, as the apostle
expresses 1it, guarded or reserved under chains of
darkness unto judgment, to which they were at length
delivered,” when they “ died by the plague before
the Lord.,” Now, great as is the importance which
he attaches to a literal translation, and one which will
give the etymological meaning of the term in the
word dayyeho, he gives no translation at all of
raprapwcas, one of the most important words in the
whole passage under consideration, though, as we
have seen, its meaning is very plain, or at least very
easily ascertainable, by a reference to -classical
authors. * Tartarize” is not English ; and it can
answer no purpose here, but to conceal the meaning
of the Greek word, and darken the whole passage. 1
must again assert that he could not translate it cor-
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rectly, and give it its only genuine meaning, without
subverting his own theory. Farther, this writer
represents the sin of the spies in bringing up an evil
report of the promised land, as the effect of their
being judicially blinded by God himself. This is
their being *tartarized with chains of darkness,” a
strange and unique way, certainly, of saying that they
were judicially blinded. Now if, by their being
“ judicially blinded,” he means that they were given
up to the blindness of their own minds, and to the
hardness of their hearts, it is plain that they were
thus blinded before they were spies, or messengers,
or else they would have believed. But if he means
that God exerted some direct influence on them to
prevent them from understanding and believing, then
he makes God the author of their sin, of that very
erime for which he punished them. Nay, he repre-
sents their unbelief and false report as no sin at all ;
for how can that be a sin which is produced by an
irresistible Divine influence on the mind? If a
master should put out the eyes of his slave, because
he had not used them as he ought to have done in
times past, could that slave be criminal for not seeing
when he was deprived of his sight? He might and
would still be guilty for his perverse disposition, but
not for doing that of which he had been rendered
incapable, by a power which he could not resist. Is
it not highly dishonourable to the Divine Being to
represent him as first blinding the spies, and then
punishing them for being blind? That must be a
desperate cause which needs such a mode of defence.
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Again, there was nothing, as already observed, in
the day when the spies were punished, to distinguish
1t so much from many other days which occurred in
the history of the Israelites, as to entitle it to the
epithet given to it by Jude, *the great day.” On
the contrary, some of those days were much greater
than it was. But there is a day which was well
known to the writers of the New Testament, and
designated by them ‘“the day of the Lord,” and
“that day,” namely, the day of judgment, which
there can be no doubt Jude here has in view ; bor-
rowing his phraseology, perhaps, from the prophets,
who frequently called the time when God inflicted
signal punishment publicly and to any great extent,
“the day of the Lord,” or *“the great day of the
Lord.” The natural, T had almost said the necessary,
meaning of Jude then is, that the angels that sinned
were reserved till the day of judgment at the end of
time. The Jews, and all the primitive Christians,
well knew that there was such a day fixed by God ;
the former were taught by their Scriptures, that
“God would bring every work into judgment, with
every secret thing, whether it were good, or whether
it were evil;"® a passage which they naturally re-
ferred to a future judgment, and which the apostle
seems to have had in view when he wrote the pas-
sage, *“ In the day when God shall judge the secrets
of men by Jesus Christ, according to my gospel ;"—
and that “ many of those who slept in the dust of

@ Fecles. xii. 14.
D



34 THE EXISTENCE OF EVIL SPIRITS,

the earth should arise, some to everlasting life, and
some to shame and everlasting. contempt.”® And
wherever the apostles went, they explicitly informed,
and solemnly assured men, that God had “ appointed
a day in which he would judge the world in righte-
ousness, by that man whom he had ordained,” and
that this was just as certain as that Jesus Christ had
been raised from the dead. How naturally, then,
would they refer the expression of Jude to the day of
final inquiry and retribution! This deserves, un-
speakably better than that on which the spies were
destroyed, the epithet of * the great day.”

It is urged by our opponents, that *angels that
sinned” would be an instance less adapted to the
apostle’s argument than that of “ messengers that
sinned.” Surely the truth of the reverse of this
assertion must be apparent to all. No matter how
different may be the natures of angels and men, the
former are superior to the latter ; and therefore the
plain and impressive inference is, that if God did not
spare those exalted beings, but cast them down
to hell, the proud and impure false teachers, whom
Jude had in view, could by no means escape. If a
sovereign does not spare his princes and courtiers
when ﬁlley transgress the laws, surely the common
people cannot sin with the hope of impumity.

We may add to all that has been advanced, that if
the apostles had had the spies in view in the passages
under consideration, they would have designated

2 Dan, xii. 2.
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them in a more definite way ; they would have
mentioned them more explicitly, as they have *the
old world” and ¢ the cities of Sodom and Gomorrah,”
and “the people that were brought out of the land
of Egypt;” they would have referred to them as
“ the spies who brought up an evil report,” and not
have used terms which have led ninety-nine out of a
hundred of those who have read their writings, to
imagine that they referred to angelic beings ; whileit
was left to the ingenuity of those who should lLive
hundreds of years afterward, to stretch their language
on the rack of criticism, and elicit from it quite a
different meaning from its apparently natural import.
It deserves to be noticed, in conclusion, that the word
dyyeho, which our opponents would translate “ mes-
sengers,” is never applied to the spies by the Sep-
tuagint, in the account which is given of them in the

?

book of Numbers ;* nor is there the least proof that
they were ever known by way of eminence or dis-
tinction as * the messengers,” and so that the mind of
a hearer or reader would naturally refer to them when
the words were used. From all these premises we
must draw the conclusion, that by * the angels that
sinned and kept not their first estate,” the apostles
meant those beings who are generally denominated
fallen angels, or evil spirits, of whom the devil, whom
Jude mentions in a following verse, is the chief ; and
nothing could be better calculated to produce in the
minds of those whom they addressed a firm and opera-

¢ Chapters xiii. and xiv.
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tive belief, that those false teachers and seducers whom
the apostles had in view could not possibly escape
condign punishment.

The next passage which, according to the plan
which has been proposed, claims our attention, is
John viii. 44 : “Ye are of your father the devil, and
the lusts of your father ye will do; he was a mur-
derer from the beginning, and abode not in the truth,
because there is no truth in him. When he speaketh -
a lie, he speaketh it of his own, because he is a liar,
and the father of it.” How exactly does this whole
verse apply to Satan, according to the commonly-
received opinion respecting him ! He was a murderer
from the beginning of time, and of the existence of
the race of men. He tempted our first parents to
commit that sin which involved them and all their
descendants in death ; for “in Adam all die.” He
ruined at once both their bodies and their souls. He
“abode not in the truth,” when he rebelled against
his Maker, and thus disregarded the most glorious
truths, and resisted their influence. Ile “abode not
in the truth” likewise, did not adhere to it, when he
tempted Eve, but deceived her by uttering the grossest
and the most slanderous falsehoods ; and he did this
because “ there was no truth in him,” no love of
truth, no regard to it, no inclination to speak it. The
lies which he then spoke were ‘¢ his own,” of his own
invention and fabrication, and the result of his own
disposition. He brought them out of his own stores
of deceit and malice. He is, by way of eminence,
“ag liar, and the father,” the cause, the originator of
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lying in general ; and to his influence may be traced,
in one respect or another, all the lies that ever were
uttered, all the liars and deceivers that ever appeared
in our world. To all of these the langunage of the
Saviour to the Jews may be applied : “ Ye are of
your father the devil.” Such is the obvious, natural
import of this verse, expounded according to the
plain meeting of its terms, and in its connexion with
other passages of the Bible. Let us now see what
the ingenuity and criticisms of our opponents can
make of it. There can be no question respecting the
etymological meaning of the word 8wiBotos, that it
signifies an accuser, and often a false accuser, a slan-
derer, an adversary. Dut though it is used almost
forty times in the New Testament, there are not above
four or five in which it does not refer either directly
or indirectly to a being, who was, evidently, known to
those to whom the apostles and evangelists wrote, as
the great adversary of God and man, the false accuser,
the calumniator, by way of eminence ; and not un-
frequently there is no reference to the ordinary or
etymological meaning of the word ; but it is used as a
proper name, to indicate an individual wicked spirit,
He 1s represented as tempting Jesus Christ ; as sow-
ing tares among the wheat ; as doomed by the Judge
of all at the last day, together with his angels, to ever-
lasting fire ;% as taking away the word out of the heart
of a certain class of hearers ; as putting it into the
heart of Judas to betray the Saviour ;¢ as oppressing
@ Matt. iv. 1, xiii. 39, xxv. 41, b Luke viii. 12,
¢ John xiii. 2.
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men, or bringing them under his power.? Elymas,
the sorcerer, is addressed as a “child of the devil.”
The Ephesians are exhorted not to give place to the
devil ;¢ and to take the whole armour of God, that
they might ‘stand against the wiles of the devil.”
Jesus Christ became incarnate, “that through death
he might destroy him that had the power of death,
that is the devil.”¢ James exhorts all to “resist the
devil, and he will flee from them."” Peter assures us
that “ our adversary the devil goeth about as a roar-
ing lion, seeking whom he may devour.”¢ John
assures us that “he who sinneth is of the dewvil,
because the devil sinneth from the beginning,” and
that “for this purpose the Son of God was mani-
fested, that he might destroy the works of the devil ;"*
and that the children of God and the children of the
devil manifest themselves by their tempers and con-
duct. The devil is said to have cast some of" the
church of Pergamos into prison. He is denominated
“ the old serpent, called the devil and Satan, which
deceiveth the whole world.”” And in the last pas-
sage in which he is mentioned, we are informed that
he is cast into the lake of fire.* Now, however the
word 8eudBolos 1s translated in these passages, whether
accuser, or slanderer, or adversary, it is equivalent in
most of them to a proper name ; it evidently refers to

* Acts x. 28. & Acts xii. 10. ¢ Eph. iv. 27.
¢ Eph. vi. I1. ¢ Heb. ii. 11. S James iv. 7.
£ 1 Pet. v. 8. % 1 John iii. 8. i Rev. ii. 10,

J Rev, xii. 9, xx.2. % Rev. xx. 10.
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one and the same being, who is also called Satan, and
the serpent, and the wicked one, and the tempter ;
while it is plainly implied that those whom the
inspired writers addressed, would know by the very
term that was used, whom they had in view.

But according to those who do not believe in the
existence of Satan, * by diabolos in the passage under
consideration, is meant the Jewish sanhedrim, or
rulers, They were murderers from the beginning,
because they hated and opposed Jesus Christ from
the commencement of his ministry ; and as he who
hateth his brother is a murderer, so they were mur-
derers, because they hated the Saviour. They abode
not in the truth, because they denied the Divine
mission of the Messiah, and bore false witness against
him. When they spoke lies or falsehoods, they
spoke them of their own, because they were indulging
their false and wicked disposition ; and the sanhedrim
was the father, the fabricator of all the malicious
falsehoods circulated concerning Jesus; the father,
the source of all the opposition made to the truth.
‘ The beginning’ here means the beginning of the
Saviour's ministry, and the pharisees were the chil-
dren of the rulers, or of the sanhedrim, because they
had 1mbibed their spirit and were performing their
work. They were the dutiful children of these false
accusers.” Now, surely, this exposition is far from
being the most easy and natural one. The language
of the Saviour was not, nay, could not be, understood
in this sense by those who heard him; nor would
this meaning ever have been elicited from his lan-
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guage, had there not been some special end to be
answered, some system to which their natural and
common Import was opposed, to be maintained.
There is not a single hint given in the whole New
Testament, that the Jewish sanhedrim or rulers were
ever personified in the way which is here supposed.
Would not all impartial readers conclude, that by
6 OwdfBohos here, the Saviour had in view the same
dudBoles that tempted him in the wilderness ; sowed
the tares amongst the wheat; had the everlasting
fire prepared for him ; put it into the heart of Judas
to ‘betray his Master ; ¢ had the power of death ;"
(in what sense had the Jewish sanhedrim this
power ?) and whose works the Son of God was made
manifest to destroy? In these and several other
passages, the term, I do not scruple to say, cannot be
applied to the Jewish sanhedrim or rulers, but to
some well-known enemy, not only of Jesus Christ,
but also of his people and cause in all ages of the
world. This is surely the natural construction of
the passage.

Farther, “ the devil” in this passage is opposed,
not to personified bodies of men, but to individual
beings, to Abraham and to God. The Jews claimed
to be in one sense the children of the former, and in
another the children of the latter. As the terms,
“God” and “ Abraham,” then, are allowed on all
hands to designate individuals, is it not reasonable to
suppose that the word *devil” must do so likewise ?

Again, it is highly probable that there were some,
if not several, of the Jewish sanhedrim and rulers
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present when the Saviour uttered the words under
consideration. We are informed that ¢ the scribes
and Pharisees brought unto him a woman taken in
adultery,” Of scribes, the expounders of the law,
the theological doctors of the Jews, and of Pharisees,
the most powerful sect, and the most famed for their
supposed sanctity, the sanhedrim would doubtless be
composed. Nicodemus was a Pharisee, a ruler of the
Jews, and also a member of the sanhedrim. Indeed,
it would appear from the preceding chapter, verse
45, that the sanhedrim was composed of chief priests
and Pharisees. To understand the terms, * father”
and “devil,” then, of the sanhedrim and rulers, would
represent our Lord as making some of those whom
he addressed their own father. DBesides, the san-
hedrim was not worse than the Pharisees and the
Jews in general were. The former were necessarily
composed of the latter. Several of those whom our
Saviour was addressing, when he uttered the words
in question, were as fit to teach the sanhedrim the
arts of lying, slander, and murder, as it was to teach
them ; and therefore it would have been just as
proper to have represented them as being murderers
from the beginning, and as abiding not in the truth,
and as being the father of lying, as it was to bring
these charges against their national council.

It may also be observed, that though the sanhe-
drim and rulers did oppose the Saviour from an early
period of his ministry, they were not the first that
opposed, rejected, and even attempted to murder him.
We read, that at the very commencement of his
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public course, before he had arrested the attention of
the sanhedrim, before they had opposed him at all,
or had formed the idea of taking away his life, that
he came to his own city, to Nazareth, where he had
been brought up; and on account of the offence
which he gave them by his preaching, they were filled
with wrath, and with one accord seized him, and led
him to the brow of the hill on which their city stood,
with an intention to cast him down headlong, and
thus to destroy him.® So that the sanhedrim and
rulers were not the first who rejected our Lord, and
thus slandered his character, or who attempted to
take away his life. They were not, therefore, even
in the sense in which the expression is interpreted by
our opponents, ‘“ murderers from the beginning” of the
Saviour's ministry. The men of Nazareth were
murderers in this respect before them. We know
that the term * beginning,” signifies the commence-
ment of any course, or any train of events, to which
it may be applied ; and that, therefore, in some places
it does mean the commencement of our Saviour's
ministry ; as when it is said, “ Jesus knew from the
beginning who believed not and who should betray
him.”® But there is one event to which the Serip-
tures direct our attention, which is called, by way
of eminence, “the beginning.” “In the beginning
God created the heavens and the earth.”¢ “T was
set up from the beginning or ever the earth was.”¢

a Luke iv. 28. b John vi. G4.
¢ Gen, 1. 1. d Prov. viii. 23.
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“Declaring the end from the beginning.”¢ * But
from the beginning it was not so.”* ¢ God hath from
the beginning chosen you to salvation.”¢  Thou,
Lord, in the beginning, hast laid the foundations of
the earth.”? Now, when the word is used absolutely,
without anything in the connexion to limit it to any
particular subject, it is natural for any one who 1is
acquainted with the phraseology of Seripture, and
with its great epochs, to refer the term in question to
the beginning of time, or, at the least, of that course
of it to which any particular passage directs our
attention. There can be no reasonable doubt that
such is its reference here. The natural meaning is,
the devil sinneth from the beginning of the period in
which sin has been committed. IHe is the ringleader
in the rebellion that has been raised against the prin-
ciples of truth and holiness, and the authority and
laws of the Most High ; and thus he has been acces-
sory, either directly or indirectly, to the murder of
all who have perished. * When he speaketh a lie he

H

speaketh of his own ;" he is its ¢ father.” Other liars
were tempted ; but it would appear, as far as we are
acquainted with the history of the universe, that he
was the first tempter, and that he sinned without
temptation ; the first sin, the first falsehood, was alto-
gether his own, none participated with him in its
guilt and depravity. How correct is the language,
how obvious its meaning, how natural and forcible its

e Jsa. xlvi. 10. & Matt. xix. 8.
¢ 2 Thess. ii. 13, ¢ Heb. 1. 10.
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application, when thus understood! And this inter-
pretation 1s abundantly confirmed by other references
and statements of the Scriptures, particularly by the
language of the apostle John, whose words we are
considering. * He that committeth sin is of the devil,
for the devil sinneth from the beginning. For this
purpose the Son of God was manifested, that he might
destroy the works of the devil.”* The apostle is here
treating of sin, or unrighteousness in general, which
the Son of God was manifested to destroy, and not of
slander, or murder; he has in view the general
nature, and the very origin or commencement of
sin, when he says, that “the devil sinned from the
beginning.” There can be no doubt that by * the
devil” here, he has in view the same depraved
being, whom he afterwards calls ¢ the wicked one,”
of whom Cain was, and whose spirit he mani-
fested when he slew his brother. How could Cain
be of the Jewish sanhedrim, which did not exist for
thousands of years after him? Rather, they were
of him. Apply the words to Satan, to the serpent
that tempted our first parents, and, doubtless, tempted
Cain also, as far as he had opportunity, and then
everything is clear and natural. Besides, the Son of
God was manifested not merely that he might destroy
the works of adversaries, of slanderers, of false ac-
cusers, much less of the Jewish sanhedrim or rulers
only ; but that he might destroy sin in all its kinds,
which are all the works of him who was the first

a 1 John iii. 8.
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sinner and tempter. Many other passages might
easily be quoted in support of the interpretation, that
by “the beginning” here, is meant the commence-
ment of the history of this world, or rather the first
introduction of sin into the universe. On the whole,
then, as it regards the passage under consideration, I
hope it will not be deemed inconsistent with modesty,
or with a due sense of our liability to err, and of our
danger of being prejudiced in favour of our opinions
and reasonings, to assert that the term “devil” most
certainly refers to the chief of evil spirits, the fallen
angels, to which Peter and Jude have directed our
attention in the passages which we have already con-
sidered ; to counteract whose plans, and to destroy
whose works, the Son of God was manifested in the
flesh.

The next passage to which I shall request attention
is Matthew xxv. 41—46, “ Then shall the King say
to those on his left hand, Depart from me, ye cursed,
into everlasting fire prepared for the devil and his
angels. These shall go away into everlasting punish-
ment, but the righteous into life eternal.” The
obvious, natural meaning of this language, as far as
relates to the subject under consideration, 1s, that the
punishment to which wicked men are at last to be
doomed, was originally prepared for a number of
depraved, incorrigibly rebellious beings, over whom
one rules as chief, so that they all may be considered
as his agents or angels. And it is plainly implied
that, like men, they have apostatised from God, that
they are still accountable to him, and that there is a
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day fixed, when the Son of man, the Saviour of, the
world, shall appear as the judge of the universe, and
call them, and all the incorrigibly wicked amongst
the human race before his tribunal, and punish them
for their crimes. And it is not too much to assert,
that if ten thousand competent persons, who had no
prepossessions on the subject, no system to maintain,
were to read the passage either in the original, or in
any faithful translation, this is the conclusion to
which they would all come. But what is the ex-
planation given of it, by those who do not believe in
the existence of Satan? No one, I am confident,
could divine by merely studying the passage, or the
similar statements of the word of God, what, accord-
ing to them, is here meant by the devil and his
angels, and Dby the everlasting fire to which they are
condemned. By the aid of highly figurative lan-
guage, and strong eastern metaphors, and determined
verbal criticism, and strained resemblances, the pas-
sage is stripped of all its apparent terrors as it
regards sinners in general. The devil and his angels
are converted into the persecuting Roman civil power
and its abettors, or the Roman emperor and its
agents. “ The angels or messengers of Diabolos, were
those persons who were active in accusing, betraying,
and persecuting the Christians.” “ The sheep repre-
sent the mildness and innocency of those who be-
friended the followers of Christ, and who practised
towards them the duties of hospitality, kindness, and
humanity. The goats are emblematical of those
Jews who were violent and infuriated in their treat-
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ment of those who, amongst their own nation, em-
braced Christianity.” * The everlasting fire is the
temporal national calamities, in which the opponents
of the cause of Christ, especially the persecutors of
his disciples, were to be involved.” * But it being
the punishment of human beings, and for a part of
their conduct only, both the reward and the punish-
ment must be of a temporary nature only. The
~sheep would be protected and preserved amidst the
dreadful havoe, devastation, and unparalleled bar-
barities of those times ; whilst the other two parties,
Diabolos and his angels, would miserably suffer
during those horrible conflicts.”* Such is the inter-
pretation of this solemn and impressive passage,
which those who deny the existence of Satan are
forced to devise, I use the word forced, for surely
nothing but dire necessity, the mother of strange
and desperate inventions, could induce any one to
think of such an exposition. I have given it at some
length in the words of its author, because I think
that there is scarcely anything better calculated to
convince an unbeliever, or to confirm a doubter, that
the existence of evil spirits i1s indeed a doctrine of
the Bible, than to see those who deny 1t driven to
such methods of defending their dogmas, by being
obliged to interpret the Scriptures in a way, which
would not be tolerated with regard to any other book
in the world, that professed to teach articles of faith,

% Scott's Lectures on the Scriptural Claims of the Devil,
pp- 127, 128.
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and to prescribe rules of duty. For my own part, I
do not scruple to assert, that if I could think that the
Socinian exposition of this passage is even plausible,
I should 1mmediately lose all confidence in the Bible,
and question whether any man could have satisfac-
tory evidence that he understood a single sentence it
contains.

The passage under consideration is connected with
all that precedes it, as far as the commencement of
the twenty-fourth chapter ; and especially with the
question which the disciples, after they had shown
Jesus the stones and buildings of the temple, pro-
posed to him, and he had assured them that the time
would come in which all those buildings, massy, firm,
beautiful, and even sacred as they were, would be
completely demolished, so that there should not be one
stone left upon another, which should not be thrown
down :—* Tell us, when shall these things be: and
what shall be the sign of thy coming, and of the end
of the world ?” After all the criticism which has been
expended on the words ovrréheta and alov, I must agree
with those who think that they mean here, as they
were used by the disciples, “the end of the world,” in
the ordinary sense of the terms; and, consequently,
that our translation is correct. The disciples were
most certainly far from thinking that the temple
would be destroyed at the close of the age or dis-
pensation under which they lived, or that their Master
would overthrow it when he established the worldly
kingdom on which their hearts were set, and of which
they were constantly dreaming. They had no idea




THE EXISTENCE OF EVIL SPIRITS. 49

that the Mosaic economy, with which the temple was
intimately connected, would be abolished by Jesus
Christ. Even after his resurrection they asked him,
“ Lord, wilt thou at this time restore the kingdom to
Israel 77 Nay, after the descent of the Holy (Ghost on
the day of Pentecost, it required a vision, a revelation
from heaven, to convince Peter that the ceremonial
law might be dispensed with in the case of Gentile
converts ; and that he might go into the house of
‘those who were uncircumcised, preach to them the
(Gospel, and partake of their food. Now, the existence
of the temple, and the obligation of the ceremonial
law, were intimately connected ; many of the rites and
services of the latter could be observed only in the
former. Itisto beobserved farther, that the disciples
were familiar with the use of the words curré\eta and
alov, and even with the formula cvrrédeia rov alévos, as
applied by their Master to the end of the world, and to
his second coming.* And however their minds might
be absorbed in the ideas and hopes of worldly power
and greatness, their views and expectations were not,
could not be, confined to these ; they could not be the
principal blessings which they sought and expected
from their Master. Peter, speaking in the name of
the rest, assigned the confidence that he could bestow
on them eternal life, as the great reason of their ad-
herence to him : “ Lord, to whom shall we go? Thou
hast the words of eternal life.” The least spark of
piety would prevent them from resting satisfied with

@ Matt. xii. 39, 40, 49. b John vi. 68.
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anything that ever Jesus Christ could bestow on them
in this mortal state, and lead them to look for future
happiness. They knew that they must die. They
believed that the earth itself would perish, and that
the course of time would come to a close; of both
these they' were assured by the declarations of their
own prophets, especially by the writer of the hundred
and second Psalm, ver. 25 ; “Of old hast thou laid
the foundations of the earth, and the heavens are the
work of thy hands. They shall perish, but thou shalt
endure ; yea, all of them shall wax old as a garment,
and as a vesture shalt thou fold them up, and they
shall be changed ; but thou art the same, and thy
years shall have no end ;” and by the following im-
pressive language of the sublime Isaiah ;* “Lift up
your eyes to the heavens, and look upon the earth
beneath ; for the heavens shall vanish away like
smoke, and the earth shall wax old as a garment, and
they that dwell therein shall die in like manner ; but
my salvation shall be for ever.” How could those
who read or heard, and believed such declarations,
and expected this salvation, confine their hopes and
wishes to anything earthly ? A future state of rewards
and punishments, the resurrection of the dead hoth
of the just and unjust,” the end of time, when God
would call all the inhabitants of the world to account
for their conduct, were common articles of faith
amongst the Jews, with the exception of the infidel
Sadducees ; and the Saviour had assured his disciples

@ Chap. ii. 6. b Acts xxiii. 6; xxiv. 15.
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that he would both raise the dead and judge the
human race.* Taking all these things into account,
together with the fact that the disciples had no idea
that the ceremonial law would ever be abolished as
long as the world stood, or that any could be saved
without embracing it, I must think that by the words
s ouvrelelas Tov aldvos, the disciples meant the end
of time or of the world, in the ordinary sense of the
-phrase : and that they thought the temple would stand
till that important period had arrived ; and that our
Saviour in his answer kept both their questions in
view, and gave them much useful Information on both,
while he did not satisfy their curiosity, or at that time
correct their mistakes respecting the perpetuity of the
ceremonial dispensation and the temple ; the time was
not come when they could bear what he had to say to
them on these subjects ; and that he employed lan-
guage which might apply both to his coming in the
dispensations of providence, (after he had ascended to
his kingdom and glory, and obtained possession of all
power in heaven and earth,) to destroy Jerusalem
and the temple, and to his coming to judge the world
at the last day ; and that the great end which he had
in view was to rouse his disciples to that watchfulness
and diligence in the performance of duty, which would
prepare them for his advent, either in the ways which
have just been mentioned, or by death in the case
of each individual. It is only when the Saviour's
answer 1s viewed in this light, that we can see the

¢ John v, 22, 28, 29.
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propriety of all the language which he uses, and of
the warnings and exhortations which he gives, in
relation to the disciples who asked the questions, as
well as to his people in general. How few of even
the former were to live to see his coming to destroy
Jerusalem ! If this view of the subjeet is correct, the
probability is, that the expression, “ But of that day
and hour knoweth no man, no, not the angels in
heaven, but my Father only,” as well as what follows,
was intended to apply more particularly to the day
of judgment, and the end of time. And there can
be no rational doubt, in my opinion, that the exhort-
ations, and appeals, and warnings which follow from
the forty-fifth verse to the end of the chapter, were
intended to show to all, the vast importance and
necessity of being habitually prepared for that which
would be the end of time and of the world to them—
death ; and thus they would be prepared for judg-
ment—ifor the last, the general, and the most glorious
coming of the Son of man. In replying to these
questions, the Saviour kept 'in view, not only the
benefit of those who proposed them, but of his dis-
ciples in all ages of the world. He intended that
what he uttered should be recorded in the volume of
inspiration ; and what he said to those who heard
him, he said to all.

In the twenty-fifth chapter, our Lord evidently
pursues the same train of thought, and keeps in view
the same end. The parables of the ten virgins and
of the talents, are both intended to point out the only
way in which any can be prepared for his coming



THE EXISTERCE OF EVIL SI'RITS. il

either at death or judgment ; and the cousequences ol
Gaithfulness and diligence on the one hand, and of
negligence and sloth on the other. After which he
very naturally proceeds to give a most striking and
instructive view of his last coming, with its signs.
and glories, and wonders, and infinitely momentous
results, and consequently of the end of the world.
And this he does, of necessity, partly in figurative
language ; for how could even He describe the scenes
and events of that great day, 1n such a way as to be
intelligible to men, without availing himself of one
of the principal instruments of human thought, and
medinms of human intercourse? But the figures are
all explained, or at least the key to their explanation
is given, by the literal terms which are employed.
How natural, nay, how necessary is it, on the univer-
sally allowed principle of interpreting Scripture by
Secripture, to refer the coming of the Son of man in
his glory, and the gathering of all nations before him,
to that day to which the writers of the New Testament
attach so much importance, and which they represent
as in a special manner “the day of the Lord ;" evi-
dently meaning by the term “Lord,” Jesus Christ ;
that day which “shall come as a thief in the night,
when the heavens shall pass away with a great noise,
and the earth and the works that ave therein shall be
burned up,” and the new heavens and the new earth
are to be introduced.* When “the Lord himself shall
descend from heaven with a shout, with the voice of

& 2 Peter i1. 18.
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the archangel, and with the trump of God.”* When
“the Lord Jesus shall be revealed from heaven with
his mighty angels, in flaming fire, taking vengeance
on them that know not God, and that obey not the
(Gospel of our Lord Jesus Christ.™ When *the
trumpet shall sound,” and the dead be raised incor-
ruptible, and the living changed, and natural death
be swallowed up in victory.© When “all that are in
their graves are to hear his voice, and come forth ;
they that have done good to the resurrection of life,
and they that have done evil to the resurrection of
damnation.”¢ T may well ask, is it possible that our
Lord could, in the passage under consideration, have
any other day in view than that to which those texts
evidently refer ? Can the language which he uses, and
the events which he describes, possibly apply to any
other ? Let common sense, sound criticism, and true
piety determine. )
It is plainly implied, then, that the devil and his
angels are rational beings, that they were the subjects
of Jehovah’s government, and owed obedience to him ;
else he could have had no right to inflict any evil on
them ; that they had rebelled against him, or else he
would not have visited them with the expressions of
his displeasure ; and that the punishment here deno-
minated * everlasting fire” was originally provided
for them ; and that wicked men, having imbibed
their spirit, and joined with them in their rebellion,

a 1 Thess. iv. 16. b 9 Thess. 1. 7.
¢ 1 Cor. xv. 51—a%. 4 John v. 28.
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are to be involved in the same condemnation. In
accordance with those views, the demons who had
possessed the two men whose habitation was amongst
the tombs, are represented as exclaiming, ¢ What
have we to do with thee, Jesus, thou Son of God ?
art thou come to torment us before the time ?” From
this it appears that these wicked spirits knew that
there was a time fixed when they would be consigned
‘to greater sufferings than they were then enduring.®
We are told that ¢ the devils [or demons] believe and
tremble.”* Hence they know that they are doomed
to some greater punishment than they at present
undergo. And to whom can the term *demons”
here refer but to fallen angels? It is unspeakably
dishonourable to the inspired apostle to suppose that
he would sanction, by such a statement as this, the
superstitious ideas of the heathen respecting their
demons. And we read, that * the devil that deceived
them was cast into the lake of fire and brimstone,
where the beast and the false prophet are;”¢ and
this took place at the end of time, “when the dead,
small and great, stood before God, and the books
were opened, and the dead were judged out of those
things which were written in the books.” Will any
say that “ beast” and * false prophet” here are figura-
tive terms, and therefore “devil” must be so too?
This will not help their cause ; for the term “ devil”
would still mean evil spirits collectively, as the beast

« Matt. viii. 29. b James ii. 19.
¢ Rev. xx. 10, 12.
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and the false prophet mean collections of men, who
had by their crimes exposed themselves to the wrath
of God. Had the passage been as consolatory as it is
awful, as flattering to human pride as it is humbling,
no other interpretation would ever have been known
in the world. The facts that the devil and his angels
are spirits, and that the word “ fire” cannot be taken
literally, do not at all invalidate the reasoning which
has been adopted, or militate against the conclusion
at which we have arrived. Though I may just
observe, that it is taken for granted far too easily and
unhesitatingly, that matter, and therefore that ma-
terial fire, cannot affect spirits. We know by ex-
perience that it can affect our spirits most powerfully.
It is true that this is in consequence of their being
united to our bodies ; but who has told us, or what
proof have we, that this is the only way in which
God can cause matter to operate on spirit? I must
conclude, then, that this passage is sufficient, were it
the only one of the kind in the Bible, to prove the
existence of wicked spirits, or at least of other rational
creatures, besides men, that have sinned, and are
condemned to eternal banishment from God and
happiness.

There are many other passages in which the terms
“ diabolos,” or “devil,” and “Satan,” (which 1is
synonymous, as we may afterwards prove,) can apply
to none but to those evil spirits which are the great
adversaries of God and man, and especially to their
chief and ringleader. For instance, ** These are those
by the way-side, where the word is sown ; but when

ol
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" they have heard, Satan cometh immediately, and
taketh away the word that was sown in their hearts.”
This Satan, this enemy, is here represented as con-
stantly endeavouring to counteract the holy and bene-
volent purposes of Jesus Christ, and as taking away
the word out of the hearts of some hearers, wherever
the Gospel is preached. Of what human adversaries,
or slanderers, or accusers, can this be asserted ? Bad
as the world is, there are hundreds and thousands
who constantly hear the Gospel, without any of their
fellow-men making a single effort, and especially under
the influence of a fear * lest they should believe and
be saved,” to cause them to forget its truth.. To act
in this way, under the influence of such a motive, is
truly diabolical ; and that this parable is intended to
apply generally to all who in any age or part of the
world hear the Gospel, is evident from the whole of
its construction, and from the caution given in con-
nexion with it : “ Take heed how ye hear.” Surely
if Jesus Christ had had human adversaries in view,
he would have told us so in plain terms, when he ex-
plained the figurative language which he had used, as
he did with regard to the other parts of the parable.
“ Those on the rock, are they which have no root in
themselves.” ¢ Those amongst the thorns, are those
who are choked by the cares of the world, and the
deceitfulness of riches.” Doubtless he would have
said, ‘ those by the way-side are those who are prevented
by carnal and wicked men from remembering what

¢ Mark iv, 13.
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they have heard ;' surely he would not have employed
a metaphor which has misled thousands of his dis-
ciples, and excited unnecessary fear in their breasts,
while it has diverted their attention from their real
danger. The same observation will apply to the
parable of the tares. ¢ The enemy that sowed them
is the devil ;” and these tares, we are informed, are
“the children of the wicked one;”* of him who is
the wicked one by way of eminence ; and these are
found wherever the children of the kingdom, the
genuine disciples of Jesus Christ, who are enlightened
and sanctified by his truth and grace, exist. Could
it be said that any human slanderers, or accusers, or
adversaries, sowed all those tares, produced all these
children of the wicked one? Who or what then
produced those accusers or adversaries ? for they too
must be numbered amongst the tares. But as Satan
first induced men to sin, (sowed his tares even in
paradise, when God had planted men “wholly a
right seed, altogether a choice vine,”) and has ever
since been engaged in disseminating error and crime
throughout the world, with the strictest propriety
may it be said that he has always been sowing tares
amongst the wheat, and that wicked men are his
children. |

I am not ignorant of the different interpretation
which has been given of this parable. According
to those who deny the existence of Satan, the field 1s
not the world, but the Jewish nation ; the end of the

a Matt. xiii. 39.
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world ““is the termination of the Jewish economy and
the destruction of Jerusalem ; and the reapers and
ancels are,” of course, “ the Roman emperor and his
soldiers ;" though this is not expressly said, and
we may hope it was some degree of scruple or
modesty that prevented this bold assertion, yet it 1s
necessarily implied ; and consequently ¢ the separa-
tion of the wheat from the tares, and the preservation
of the former, mean the protection and escape of the
disciples of Christ when the Jewish nation was
destroyed.” But I should think it would be some-
thing more than difficult to show how the reapers,
according to this representation, viz. the Roman
soldiers, gathered the wheat into the garner, or how
they contributed anything to the safety of the
Christians. And how could it be said that the field
was the world, of which Judea was a very small,
or insignificant part ? The expression ought to have
been, “ The field is the land of Palestine.” But is
this the only place where the Son of man sows the
seed of his word, and where the tares are found ?
And yet the design of the Saviour, evidently, was to
show how the progress of his Gospel was to be
opposed, and its success impeded, wherever it was
preached, and not in one locality only.

Again, Peter informed Cornelius and his friends
that Jesus Christ “ went about doing good, and heal-
ing all that were oppressed by the devil,” Peter
here refers to the way in which Jesus Christ dis-

% Acts x. 38.
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possessed devils, and healed the diseases which were
caused by them. Again we ask the question, what
human slanderers or false accusers or adversaries
oppressed those who were the subjects of our
Saviour’s miraculous cures? and we challenge our
opponents to give a reply that has even the appear-
ance of being satisfactory or solid.

Another passage, which must not be omitted in
this inquiry, is Heb. ii. 14 : “ That by death he
might destroy him who had the power of death, that
is, the devil, and deliver them who, through fear of
death, were all their lifetime subject to bondage.”
Surely, if, as R. Scott maintains, the apostle had
meant to iform us in this passage, that sin is the
cause of death, and that Christ by his cross delivers
men from sin, he would have said so. The apostles
were in the habit of using plain language on this
subject. They inform us that Christ ¢ gave himself
for our sins, that he might deliver us from this
present evil world ;”* that “once mm the end of
the world he appeared to put away sin by the sacri-
fice of himself ;""" that * he himself bore our sins in
his own body on the tree,”’¢ &c. &e. The language
in question, taken in its natural 1mport, certainly
directs our attention to a single being, however
numerous may be the agents which he employs. It
is granted that it is not unusual for the sacred writers
to personify sin ; but I believe not a single instance
can be adduced in which they do so in such a way,

aGal. 1. 4. b Heb. 1x. 26. ¢ 1 Peter i. 24.



THE EXISTENCE OF EVIL SPIRITS. 61

" or to such a degree, as our opponents suppose is done
in this passage. The devil may well be said to have
had the power of death, as he by his temptation
brought death into the world, and, therefore, in a
very important sense, inflicted it on all the human
race, and is still only too successfully tempting them
to the commission of those crimes, the wages of
which is death. Hence he is called “ a murderer from
the beginning.” - It is quite futile, it i1s almost worse
than trifling to urge, as Russell Scott does in his
lectures, that * the devil cannot be the inflicter of
death ; since we are assured that it 18 God who
has determined the days of men, who has fixed the
number of his months, and the boundary beyond
which he cannot pass, Job xiv. 5.” This reasoning
proves too much, and therefore proves nothing. God
alone has the power of life and death in the most
extensive sense, and therefore sin, which R. Scott
thinks is meant by Diabolos, (for he cannot in this
instance apply the word to any human agents,) can-
not slay men or cause their death. What then
becomes of his own interpretation ? Does it follow
that, because God has determined the days of men,
they cannot put each other to death? that one of
them cannot have the power of death over another ?
How absurd then to say that the devil cannot,
in any sense, have the power of death, because it
is God who kills and revives! 1 Sam. ii. 6. He
asks, “ Did Christ destroy by his death the power of

* John viil. 44.
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him who is called the devil? Certainly not, since
his advocates” (who are his advocates? what an
unfair and scornful insinuation!) “ maintain that he
still exists, and not merely exists, but is as strong, as
powerful, active, vigilant, and destructive as ever.”
Now, as our author maintains that it was sin which
Christ died to destroy, may we not on his principles
ask, “Is sin destroyed ? does it mnot still exist to a
lamentable extent, and is it not in many cases as
destructive as ever?” The meaning evidently is,
that Christ has vanquished Satan, that in multitudes
of instances he has entirely destroyed his power,
bruised his head, and delivered thousands of his
captives, and set them free from the fear of death ;
and that he has introduced that Gospel into the
world which is suflicient to enable all who embrace it
to exclaim, “ O death, where is thy sting? O grave,
where is thy victory? Thanks be to God, who
giveth us the victory through our Lord Jesus Christ.”
In fact, the Saviour destroys sin, and him that had
the power of death, in the same way and to the same
extent, and therefore the objection which we are con-
sidering, if it had any force, would militate against
the interpretation of our opponents, just as power-
fully as it would against ours.

The limits within which these lectures must be
confined, will by no means permit the examination
of the other passages in which the term Diabolos
evidently means the devil, in the ordinary sense of
the word. In James iv. 7 we read, * Resist the
devil, and he will flee from you." We are told that.
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“the devil here means pride and revenge.” How
pride and revenge will flee in consequence of being
resisted, or opposed and mortified, it is not easy
to see. Apply the expression to an evil spirit, the
tempter of the people of God to pride and revenge
amongst other things, who, if he is resisted, will
desist from his attempts, and leave the Christian for
a season, as he did Jesus Christ; and then we see
its propriety ; and besides, if the apostle had meant
pride and revenge, and other vices, he would have
used the plural number, as he does in other places,
2 Tim. mi. 3, Tit. i1. 3, when he had more than
one object in view. DBut, in fact, there is no author-
1ty at all for applying the term, in this place, to vices
or passions. Nay, though the word, especially in
the plural number, sometimes denotes persons, there
1s not an instance in the New Testament, or in the
Septuagint, in which it can with any fairness or
propriety be considered as meaning vices. The
natural meaning of the word, as well as the connex-
1on, would always lead us to apply it to persons.

The apostle Peter, 1 Epis. v. 8, thus exhorts those
to whom he wrote : * Be sober, be vigilant, because
your adversary the devil walketh about seeking
whom he may devour.” Our opponents maintain
that “ by the devil here is meant a human calum-
niator or slanderer,” or ¢ those adversaries of the
Christians who falsely accused them in the courts of
justice, and whom they were to withstand ;” and as a
part of the proof of this assertion, it is pleaded that
our translators have rendered the same word, * false
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accusers,” in 2 Tim. iii. 3, and Titus ii. 8. There is
this important difference, however, that in these
passages the word is in the plural,—here it is in
the singular, and also connected with a word which
limits it to an individual. If the apostle had meant
their heathen and Jewish adversaries, he would
doubtless have used the plural number of both the
words, and have said, ¢ your adversaries, false accu-
sers, or slanderers ;” but his language would neces-
sarily direct their minds to an individual, and we
know of none who made it his business to go about
and accuse the Christians. Besides, if the apostle
had in view, as our opponents assert, false accusers,
against them no watchfulness, or sobriety, or inno-
cence, no humility, or submission, or diligence in
the performance of duty, or patience in suffering,
would be any protection. They could bring false
accusations against the humble, and circumspect, and.
diligent, as easily (in a sense more so) as against the
proud, and factious, and slothful. But the vigilance
and sobriety of which the apostle speaks, and to
which he exhorts, are the best armour of defence,
are everything against an adversary who, whatever
may be his rage, can prevail only by craft, and by
taking his vietims by surprise.

On 1 John iii. 8, some remarks have already
been made. The interpretation which applies it
to the Jewish rulers and Pharisees, though it is
confirmed by the important word, must, is so
strained, I had almost said so contemptible, as to
require little farther notice. I would ask any
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reader of common sense, is it possible that the
language employed could suggest this idea to those
to. whom the apostle wrote? Diabolos here, we
are assured, “must refer to the opposition which
the Jewish rulers and Pharisces made to the Gospel
from the time that Christ entered on his ministry.
Jesus, however, was manifested that he might destroy
this malicious opposition of the Jews, and that his
religion might supersede that of Moses.” According
to this view of the subject, then, the religion of Moses
was amongst those works of the devil which the Son
of God was manifested to destroy! And as to the
malicious opposition of the Jews, as far as it was
directed against Jesus Christ, it could not have
existed had he not made his appearance amongst
them ; so that instead of destroying that which was
in the world, and was ruining the souls of men
before his incarnation, he destroyed only that which
he was the occasion, however innocently, of calling
into exercise. We appeal most confidently to the
natural and necessary import of the language which
the apostle uses, to the scope and connexion of the
passage and its parallels, in support of our position,
that the apostle is here speaking of sin in general, of
all that sin which the Son of God was manifested
in human nature to take away, and from which he
delivers all his people ; from which they are kept,
and from which they are to labour to keep them-
selves. This is the work of the devil, because he
introduced 1t into the world, and probably into the
a
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universe; because he is an incorrigible transgressor,
and is constantly tempting men to sin in all its
various forms.

Those who maintain that there are no evil spirits
in existence, find it very difficult, perhaps I should
say impossible, to explain on their system the lan-
guage of Jude, v. 9, “Yet Michael the archangel,
when contending with the devil he disputed about
the body of Moses,” &c. And, therefore, their usual
resource is to question the inspiration of the whole
epistle ; just as they attempt to explode the account
of the miraculous conception of the Saviour, by
denying the authenticity of other parts of the Bible.
R. Scott is obliged to acknowledge that this apostle
“ adduces a dispute between some superhuman being,
whom he calls the archangel Michael, (but on what
authority we know not,) and the devil.” This is not
the place to prove that the Epistle of Jude is canon-
ical ; nor is it necessary. Its authenticity and
genuineness have been vindicated by the most able
and learned ecritics ; and therefore, notwithstanding
the authority and bold assertions of Michaelis, that
¢ we have little reason for placing the Epistle of Jude
among the sacred wnitings; if the ancient church
had decided positively in its favour, this would not
have convinced me that it is inspired,” there is no
reason for any rational doubt that this epistle was
written by the apostle whose name it bears, and that
it is a part of the sacred canon. And the evidence
which it affords of the existence of Satan remains
unimpaired.

S
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Next to Diabolos, Satan is the word which is most
frequently applied in the New Testament to the ring-
leader of the powers of darkness. It is well known
that this word comes from the Hebrew o, which
signifies to hate, to feel and act as a determined enemy
to any one, to oppose; and it has the same meaning
in the Syriac, Chaldee, and Arabic.® Hence it is
nearly synonymous in meaning with the word
Diabolos, signifying, like it, an adversary, an accuser,
and generally a false and malicious accuser. And the
two terms are evidently used in the Seriptures to
designate the same being, The fact that the word is
not translated in the New Testament, though it easily
might have been,—its meaning is quite definite and
well known,—and that it generally has the article
prefixed to it, shows plainly that it is employed as a
proper name, to designate a certain well-known being.
It is used about thirty-five times by the apostles and
evangelists ; and in almost all of them it is either
applied to the same individual being, or else there is
a reference to him ; an intimation that those to whom
it is given are acting like him, or in some way sub-
serving his cause. This might easily be shown by
the investigation of each passage, did time and space
permit.  But whether the assertion which has just
been made is correct or not, every one may easily
ascertain, by examining for himself all the texts
where the word oceurs. A few of them 1 shall pro-
ceed to consider, after observing that, according to

@ Schleusner in verh.
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those who deny the existence of evil spirits, ** Satan”
1s always used as a kind of figurative appellative, and
signifies almost anything or everything.® In Romans
xvi. 20, it designates * the persecutors of the Roman
converts.” In 1 Cor. v. §, it signifies *excommuni-
cation!” Iow could this be an adversary, or
indulge any hatred, when 1t was inflicted out of love,
and proved the means of saving the soul of the
offender ? As well might it be said that a salutary
medicine, administered by a kind and skilful phy-
sician, is an adversary inspired by hatred. In 1 Cor.
vii. 7, it signifies ‘‘ the violation of the marriage vow !”
In 2 Cor. xi1. 14, “false apostles!” Paul, however,
informs us that the false apostles were the ministers
of this Satan, who is often transformed into an angel
of light. Is not this an intimation that he is an angel
of darkness? Our opponents charge the apostle with
the redundancy and impropriety of making them their
own ministers. In chap. xii. 7, it means * bodily
infirmity.” But the apostle informs us that the thorn
in the flesh was the messenger of Satan, not Satan
himself. 1 Thess. ii. 18, “Jews persecuting Paul
and Silas.” 2 Thess. 11. 9, *the same persons perse-
cuting Paul.” (Here it is natural to ask, what signs,
and power, and lying wonders did those persecutors
of Paul ever exhibit, that the wicked one of whom he
was speaking could, with the least appearance of
propriety, be said to come after their working?) In
1 Tim. i. 20, “excommunication!” But it was by

e Russell Scott, pp. 84, 104.
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excommunication, according to the meaning of the
passage, that the persons in question were delivered
unto Satan ; how then could it be Satan himself?
In 1 Tim. v. 15, “idolatrous indulgences!” In the
history of our Lord’s temptations, Satan means in the
first, “ hunger,” though we are informed that it was
after he was hungry that the tempter came to him ;
and this tempter is represented as a rational being
entering into conversation with him ; in the second,
¢ presumption and vanity ;” and in the third, “am-
bition as gratified by regal power and riches.” In
Matt. xii. 26, and in the parallel passages, it signifies
“ Beelzebub, the idol god of Ekron,” because, accord-
ing to our opponents, the Jews had adopted the
opinions of the heathen respecting demons, and they
thought that Beelzebub was the chief of those demons,
and they wished fo persuade the wondering multi-
tudes that Jesus Christ performed miracles by his
assistance. But if this had been the case, would not
the Great Prophet of his church, who came to banish
error and superstition from the world, have told them
that this demon had no existence, and therefore it
was 1mpossible that he, or any supposed being like
him, could do anything, much less work a miracle ?
Would not this have afforded the most direct and
satisfactory proof of the falschood and folly of the
charge which the Pharisees brought against him ?
Nay, may we not say with reverence, that it would
have been incumbent on him to have acted in this
way, and not to have confirmed, both by his miracles
and by the way in which he vindicated his character
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from the foulest and most malicious charges, a grossly
erroneous, superstitious, and even idolatrous notion ;
and one too which was connected with many others
of a similar kind ;—one indeed which was calculated
to pervert the whole system of the religious views
and feelings of those who adopted it? Would he not
have acted like the ancient prophets, and have pro-
claimed respecting these supposed demons, “ Be not
afraid of them ; for they cannot do evil, neither also
is it in them to do good ?”" Jer. x.5. Would he not
have assured his hearers that they were * feeding on
ashes, and that a deceived heart had turned them
aside 2" Tsa. xliv. 20. What! shall we suppose that
the servants were more bold and explicit than their
Lord, to whom they were indebted for all their know-
ledge and gifts? for it was ‘“the Spirit of Christ”
that was in them, 1 Pet. i. 11. Will it be said, that
men would have believed him, if he had assured them
ever so solemnly, that Beelzebub and demons had no
existence ? But was their disposition to believe to be
the measure of his announcements of truth? Iow
then was he to enlighten their minds, and to cure
their unbelief? They would not believe that he was
the Messiah,—that God was his Father,—or even
that he was a good man, and speke the truth; but
did he refrain, on that account, from stating and
maintaining his Messiahship, and his relation to God ;
or from vindicating his own character? And what
if they had not believed him ?  All his disciples would,
in following ages, and would thus have been saved
from gross error. But the truth of the matter is,
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that whatever was the crigin of the term Beelzebub,
the Jews, in the time of the Saviour, applied it to the
chief of those fallen spirits, who, as they believed,
for their rebellion against God, were expelled from
heaven ; a doectrine of which they had many hints
given them in their own Scriptures, and which, ke
many others, is more clearly revealed in the New
Testament ; and to the truth of which our Lord sets
his seal, in the way in which he here exposes the
malice, and refutes the charges of his adversaries.
How lamentable is it, that any intelligent, able,
learned, and estimable men, professing themselves to
be disciples of Jesus Christ, should, in their zeal and
determination to maintain their own opinions, when
the word Satan cannot possibly be applied to a human
agent, or to any vice or evil, represent the blessed
Redeemer, who came into the world to bear witness
to the truth, as acting a part and using language
calculated to sanction a most absurd and pernicious
error |

Great stress, in this controversy, 1s attached to the
circumstance that our Lord, when reproving DPeter,
called him Satan : * Get thee behind me, Satan,”
Matt. xvi. 21.  On these words, it is rather flippantly
said, * You are not prepared nor disposed to believe,
I dare say, that Peter was the devil. If not, you
must admit that Satanas has some other meaning
attached to it, than that of the devil.”* We know
that it has. Who ever supposed that Peter was the

* Russell Scott, p. 72.
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devil? DBut our Lord could easily have employed a
Greek word, signifying adversary. But by using an
untranslated Hebrew or Syriac word, which was
equivalent to a proper name, he might intend, and
many are disposed to think he did intend, to convey
the idea that Peter was acting the part of Satan, and
abetting the design of the great tempter and adver-
sary. (Gesenius, who is second to none in acquaint-
ance with Hebrew and oriental languages in general,
and who, moreover, cannot be suspected of being
incumbered by the trammels of a superstitious regard
to any preconceived opinions, has determined, as the
result of his critical inquiries, that yown, ¢ Satan,
with the article, means the adversary, xar’ éfoxnv, by
way of eminence, and assumes the nature of a proper
name, that is Satan, 6 8wiBohos, the devil, the evil
spirit in the later theology of the Jews, who seduces
men to evil, 1 Chron. xxi. 1, where alone the article
is wanting ; compare 2 Sam. xxiv. 1; and accuses
and calumniates them before God, Zech. 1. 1, 2;
Job i. 7, ii. 2—5 ; compare Rev. xii. 10.”* I quote
this passage at length, because that profound and
accurate scholar has given it as his opinion, that in
those passages of the Old Testament, where our
opponents maintain that ‘the term Satan means a
human adversary, a tempter,” it designates “the devil,
the evil spirit, who, in the later theology of the Jews,
seduces men to evil;” and consequently in his
opinion, contrary to the repeated assertions of those

¢ (Gesenius, Lex. in verb.
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who believe that there are no evil spirits in existence,
the belief in such beings was an article in their creed
in the time of our Saviour. And this he evidently
took for granted in all his intercourse with them ;
and both by his discourses and miracles he sanctioned
their belief, and conveyed the idea that their views,
so far, were correct.

In Luke xxi. 21, we read, * Satan has desired to
have thee, that he may sift thee as wheat.” Satan,
we are told, signifies first the maid-servant, and then
the others who charged Peter with being a disciple
of Jesus Christ, and thus were the instruments of
inducing him to deny his Master.” Not to mention
other objections to this interpretation, how eould it
be said with propriety or truth, that the servants of
the high priest had desired to have him and sift him,
when they were probably ignorant of his existence,
till they saw him in the palace of Caiaphas, and
could not possibly know, when our Lord uttered
these words, that he would enter the hall where they
were, and therefore could have no idea of sifting
him? DBut view these words as relating to Satan, a
fallen, wicked spirit, who employs men as his instru-
ments to tempt each other, besides tempting them in
his own person, and then we see the propriety of the
language. He desired an opportunity of tempting
any or all the disciples ; and when it was afforded
him, with regard to Peter, in the hall of the high
priest, it was immediately embraced.

In Rev. xii. 3, 9, and xx. 2, 10, our opponents, of
course, maintain, that the words dragon, devil, Satan,
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and old serpent, all mean exclusively some human
enemies of the Christian religion, or some vices or
evils ; and by no means any wicked spirits, or invi-
sible superhuman adversaries of the cause of Christ.
We know well that the former as well as the latter
are amongst the agents and actors in the scenes to
which these verses refer. In the deseription which
is given of the great red dragon, chap. xii. 3, the
immediate primary reference is to the Roman empire
in its pagan state, and to the efforts which it made to
destroy the Christian religion ; and then under the
emblem of a beast rising out of the sea, in its papal
state, as supporting the power of Antichrist, and
persecuting the saints of the Most High. But I must
think, that in both cases, and throughout the whole
stage of its existence and operations, it was only the
instrument of another power. The dragon is ex-
pressly said to be, ““that old serpent, called the Devil,.
and Satan, which deceiveth the whole world.” And
then, in chap. xx. 2, we are told, that this * dragon,
that old serpent, which is the Devil, and Satan, was
bound for a thousand years, and cast into the bot-
tomless pit;” and this prophecy relates to a period
after the Roman empire, both in its pagan and papal
state, had ceased to exist, and, consequently, there is
nothing said here of the beast with seven heads and
ten horns; of the false prophet; or of their being
cast into the bottomless pit. These had been taken
and cast in, that is, had been destroyed already, and
still the old serpent, called the Devil, and Satan, was
-at large, and ready to deceive the nations of the
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earth, and excite them against the servants and the
cause of God. And hence to secure the millennial
glory and the triumph of the saints, he too was to be
‘taken and bound, and prevented from deceiving the
nations. And then, after the thousand years, (what-
ever period of time that may signify,) Satan was
loosed out of his prison, and permitted for a season to
recommence his work of tempting and deceiving men.
And then, verse 20, after the defeat and destruction
of the last army that he is to be permitted to raise on
earth against the King of kings and his army, he is
taken, observe, ajter their destruction, and as their
deceiver, and therefore, certainly, as distinet from all
the human agents, and errors, and vices, and tempta-
tions that he may employ, and cast into the lake of
fire and brimstone, into which the beast and the
false prophet had been cast long before, to be confined
and punished there for ever and ever. And all this
takes place at the end of time, long after the Roman
empire, the beast, and the false prophet had ceased to
exist. The dragon is said to be “the old serpent,
the Devil, and Satan.” Is there not here a reference
to the account which we have of the serpent deceiv-
ing Eve, and to the application of the terms devil and
Satan in the Scriptures to the great enemy of God
and man—to him who existed long before the Roman
empire was founded, and was always engaged in de-
ceiving the nations? This being admitted, all the
representations of those prophetic visions are natural,
the figurative language is easily understood, and
conveys correct ideas, and there is no danger of being



76 THE EXISTENCE OF EVIL SPIRITS.

led into error by it. The contrary is the case, if
there are no evil spirits in existence. I would
observe likewise, that as the armies which fought
against the old dragon and his hosts had an invisible
spiritual leader, “they overcame through the blood
of the Lamb ;”"—He whom John saw on the white
horse—He whose name was called Faithful and True
—He who was clothed in a vesture dipped in blood,
and whose name was called the Word of God—rve-
presented no ideal or figurative personage ; no human
agents, ar energies, or virtues taken collectively—(I
suppose our opponents will grant that we are war-
ranted to infer the existence, the dignity, and glory,
and influence of the Lord Jesus Christ, {from the
emblematical representations which were presented
to the mind of the apostle—) is it not equally plain
that the opposite army had a leader whose existence,
and character, and influence, we may infer from the
use of his name in these prophetic visions? Indeed
I do not see why the real existence of Jesus Christ
might not be explained away by the help of Kastern
metaphors, and figurative language, and allegorical
personages, and accommodation to prejudices and
prevailing opinions, on the same prineiples on which
the existence of Satan is denied, and the doctrine of
the Saviour’s divinity is exploded. It can be no
difficult achievement for those who strip him of his
glory as God, to rob him of his existence as man.

In James ii. 19, we read, “ Thou believest that
there is one God : thou doest well : the demons be-
lieve and tremble.” In this passage there is evidently
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a reference to the belief of both Jews and Christians,
and that in such a way as to intimate that it was
correct respecting those unhappy beings whom they
designated demons, and whose state and character
corresponded, according to the ideas which were
entertained of them, to those of devils in the modern
use of the term. They were evidently thought to be
fallen, wicked spirits, trembling for fear of the Divine
vengeance. The incidental way in which they are
here mentioned, and the purpose for which an allu-
sion is made to them, indicate in the clearest man-
ner, that the apostle believed in the existence of
these spirits ; and he takes it for granted that no one
would dispute the fact to which he refers. Would
he have used such language, knowing as he did that
the demons of the heathen were only the fizments of
their vain imaginations, if his views had been similar
to those of modern Unitarians? We appeal to com-
mon sense and reason for an answer.

If the interpretation which has been given of the
passages that have been noticed 1s correct, we can be
at no loss how to understand others, which, taken by
themselves, might present some difficulty. The
plain natural meaning of the whole narrative, and of
the words employed, the assertion of the apostle Paul,
2 Cor. x1. 3, that “the serpent beguiled Eve,” the
repeated declaration in the book of Revelation, that
Satan and the old serpent are identical, all warrant
us i maintaining, that the account which is given
in the third chapter of Genesis is a real history, and
that here we have the first notice of evil spirits, and
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especially of their ringleader. Tt is well known that
our opponents consider the Mosaic account of the
fall a “mere allegory, or moral fable, such as is often
met with in other parts of the Old and New Testa-
ment, in which certain religious duties and doctrines,
with the genuine nature and effects of them, are re-
presented, as it were, to our senses, by a fiction of
persons and facts, which had no real existence.”?
And, very strangely, it is asserted, that the design of
this allegory was, * to show that there was no foun-
dation whatever for the doctrine of an evil principle,
which was maintained by the Egyptians, Chaldeans,
and other heathen nations.” “ Whether this apologue
were intended to designate the placidity of a pastoral,
or the activity of an agricultural life, as the history of
Cain and Abel appears to be symbolical of the transition
from wvegetable to animal sacrifices, or whether its
design was to show that, under the Mosaic dispen-
sation, no evil principle, no malignant being existed,
either as the opponent of God, or the enemy of man-
kind, the reason for employing the serpent for one of
the actors in the fable is evident, to render more
conspicuous the folly and absurdity of serpent-
worship, which had beeome very prevalent among
the heathen nations.”® This is certainly strange
reasoning, if reasoning it can be called. There are,
in my apprehension, few things, with the exception of
direct, plain assertions, more calculated to prove that

« Dr, Conyers Middleton, cited by R. Scott, p. 12,
¢ R. Scott’s Lectures, p. 18.
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the existence of evil spirits is clearly taught in the
Scriptures, than to find those who deny it obliged to
have recourse to such desperate methods to maintain
their sentiments. Not only the history of the fall, but
also that of Cain and Abel, because it is not to their taste,
must be considered a moral fable, or allegory, and sym-
bolical, forsooth, of the transition from vegetable to
animal sacrifices: so Cain is the symbol of vegetable
sacrifices, and Abel of animal ones!! If we were dis-
posed to pun or trifle on such a subject, we might
say, that, according to this view of the subject, Abel
ought to have killed Cain, and not Cain Abel ; for,
certainly, it i1s more likely that animals should kill
vegetables, than that vegetables should kill animals;
and that those who are in the habit of offering
animals should murder those who offer vegetables,
than the contrary. Surely, if plain, simple narrative
have any certain characteristics, if there be any pos-
sible way of distinguishing it from allegory, either
by the occasion on which it was penned, or by the
scope, or by the terms employed, or by the con-
nexion, or by allusions to it in other parts of the
volume in which it is found, we are fully warranted
to conclude, with the greatest firmness, that the
account of Cain and Abel is a history, giving a plain,
unvarnished account of a most melancholy event, in-
timately connected with one which, on some accounts,
was still more melancholy. Most assuredly it re-
quires no small degree of imgenuity (of a certain
kind) to find in it anything that indicates the transi-
tion from vegetable to animal sacrifices. The inten-
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tion of the writer, and of the Divine Spirit by which
he was inspired, evidently was, to give an account of
the origin of our species, of the way in which it was
brought into its present circumstances, and of an
event which occurred after man, by transgressing the
command of his Maker, had depraved his own nature,
and thus brought sin and death into the world ; and
in this light it is constantly viewed by the subsequent
writers of the Bible : the whole system of their re-
ligion is built upon the narration ; it is always re-
ferred to as a real history, and not as a fiction. It
has been asked rather sarcastically, and with an air
of triumph, “ Will you take the account” (of the fall)
“literally ? Then only be consistent with the literal
interpretation; say that there grew a tree whose fruit
was capable of imparting a knowledge of good and
evil; say that God walked in the garden to seek for
Adam, and that Adam called to inform the Deity of
his hiding-place; say that it was a serpent which held
the conversation with Eve, and tempted her; and say
that this animal was cursed by God above every beast
of the field, compelled to crawl upon the ground, and
eat the dust.”® How easy is it to retort here, and
say, Will you take the account figuratively? Then
only be consistent with the figurative interpretation ;
say that we have a figurative Adam and Eve, a figura-
tive garden, and tree of knowledge of good and evil, a
Jiqurative prohibition, a figurative serpent, and a figu-
rative transqression, and a figurative punisiment ; and

@ Grundy's Lectures, p. 80.
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why not a figurative Deity ? And why not interpret
the first and second chapters in the same way, and
then we have a figurative creation, a figurative heaven
and earth, and vegetables and animals ; and, in short,
we have nothing but figures or apologues in the
Bible, nay, or in the universe. This is most effectu-
ally carrying out the theory of Berkeley, as improved
by Hume ; only reducing both the material and
the spiritnal world to ficures and moral fables, in-
stead of ideas and impressions. If this is not handling
the word of God deceitfully, (I do not say it 1s done
intentionally,) and evincing a determination to make
any part of 1t, any statement that 1t can possibly con-
tain, bend to a favourite hypothesis, I do not know
what can be so. According to this principle of in-
terpretation, we might prove, in one sense, anything
from the Scriptures, and, in another, we could prove
nothing ; for it would be impossible to say whether
their language was literal or figurative, or whether
they meant what they appeared to say, and what
their words would naturally suggest, or something
entirely different. DBut who does not know that it is
almost impossible to write the shortest and most
simple narration, or even to utter a few sentences in
common conversation, without employing some words
and phrases which are more or less figurative? Wil
this warrant us to take the whole as a moral fable
or apologue ? A little care, and impartiality, and
common sense, will enable us to determine at once,
how far it is figurative, and how farit is to be taken
hiterally ; and so is it with regard to the account
G
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which we are considering. But we have no objec-
tion to understand the history of the fall Lterally as
far as language in general can be so taken. We
maintain that there was a literal tree, and that the
eating of its fruit, in disobedience to the command of
God, did cause the experimental knowledge of good
and evil; of the good which had been lost, and of
the evil which had been incurred. What a dreadful,
distressing knowledge of this kind, of which he was
entirely destitute before, had Adam after he had eaten
the forbidden fruit! What is there absurd in be-
lieving that the Divine Being assumed a visible form,
the appearance of a man, on this occasion, as we
know he did afterwards, when he appeared to
Abraham and others, and that this form was seen
walking in the garden, and that it called to Adam,
and that he answered from his hiding-place ?

It is very possible, I own, that our opponents may
consider all the accounts which we have of God’s ap-
pearances to the patriarchs as fables or figures ; and
then this argument, whatever it may be in itself, will
avail nothing with them. False principles and theo-
ries will for a time render those who put them on as
their panoply, invulnerable by all the weapons of
truth, when wielded by men. 8But this can be for
only a short time. These weapons will at last be
grasped by the hand of Omnipotence, and then they
must be irresistible. We have no objection to say
that a literal serpent, or the form of a serpent, might
be employed in tempting Eve, and that, in order to
wender manifest the dreadful consequences of sin, and
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the displeasure of God against it, the serpent might
be subjected to some natural evils, and therefore so
far cursed. And yet we contend that, in addition to
all this, both the narrative itself, and other parts of
Scripture, plainly show that it was a fallen spirit,
either actuating « serpent, or assuming s form, or
acting such a part, that on account of the ideas which
are generally formed of serpents, and the enmity
which subsists betwixt them and the human race, the
being who was the tempter and seducer, and on
whom the curse, in its most dreadful import, fell, was
denominated a serpent. This is the most easy, natu-
ral, and, I do not scruple to say, rational interpreta-
tion of the narration, and it is abundantly confirmed
by other passages of the word of God. There can be
no doubt that * the seed of the woman” meant Jesus
Christ. /e was not an allegorical personage. Had he
nothing to contend with, but an allegorical enemy ?
R. Scott asserts that ‘it, referring to the seed or
posterity of the woman, would have been more per-
spicuously rendered in the plural they,” and that
“ translating the same word, in the same clause of a
verse, both in the masculine and neuter gender, has not
only produced confusion, but a misconception of the
passage.” Now, although P71, seed, may be used as a
noun of multitude, and, when it is so, translated by
a plural, yet, on account of the singular pronouns
Ry and 33, which refer to it, the singular is prefer-
able here, or, rather, it must be in the singular.
And accordingly, it is so rendered by the Septuagint,
and by translators in general, so far as I have had an
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opportunity of consulting them. The pronoun, cer-
tainly, should have been rendered in both cases by
the masculine gender ; it is not easy to account for
1ts not being so: “ He shall bruise thy head, and
thou shalt bruise his heel.” DBut this confirms
the sense for which I am contending, that, by the
seed of the woman, Jesus Christ is principally
meant, and this is abundantly confirmed by other
passages of the Bible. It represents him as, by way
of eminence, the seed of Abraham, in whom all the
nations of the earth were blessed ; the seed, or the
Son of David, who was to erect a spiritual kingdom
on earth, and by means of it to confer the greatest
blessings on the children of men. He was emphati-
cally, and in such a way as no other was, the seed of
the woman, on account of the means by which his
human nature was produced, as described by the
angel to the virgin: ¢ The Holy Ghost shall come
upon thee, and the power of the Highest shall over-
shadow thee, therefore also that holy thing which
shall be born of thee shall be called the Son of God,"
Luke i. 35. And thus he was manifested to deliver
those who should believe on him from the conse-
quences of their apostasy, and to destroy the works
of the devil. *I fear,” says the apostle Paul, “ lest,
as the serpent beguiled Eve, so your minds should be
corrupted from the simplicity which is in Christ,”
2 Cor. xi. 3. Here we are informed that Eve was be-
guiled by the craft of a tempter, called a serpent. The
same idea is conveyed by the apostle in 1 Tim. ii. 14 ;
“ And Adam was not deceived, but Eve, being de-

A
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ceived, was in the transgression.” And if we ask who

or what was the serpent that deceived her ? we have
a definite and satisfactory answer given by those
passages which have already been quoted, Rev. xii. 9,
and xx. 2—10. He was *“the old serpent, called
the Devil, and Satan, who deceiveth the whole world,”
and who 1s at last to be * cast into the lake of fire
and brimstone.” We must prefer this definite state-
ment to all Unitarian expositions.

Though the passage presents considerable diffi-
culty, and though the opinion that the evil spirit
means melancholy, or enmity, or revenge, or tempo-
rary and partial insanity, is plausible, yet 1 must,
taking all things into the account, incline to the
opinion of Bishop Heber, that the evil spirit spoken
of in 1 Sam. xvi. 14, *“1is precisely the same, both in
name and functions, with the evil spirits of the New
Testament.”* And this is an evidence that the doe-
trine of the existence of fallen evil spirits * was not
first embraced by the Jews during their abode in
Babylon,” and that there is not the smallest evidence
(I might say, not the least probability,) that ¢ they
derived it from the Chaldeans, or (still less) from
the Persian philosophy and superstition.” We are
told, in the same verse, that the Spirit of God de-
parted from Saul. This must mean that the Holy
Spirit withdrew his influence, and, consequently, Saul
lost the gifts, the ability for government, and managing
the affairs of his kingdom, which had been imparted

¢ Heber's Sermons, p. 8J.
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to him, when “the Spirit of God came upon him,
and he became another man,” 1 Sam. x. 6. Does it
not follow from this, that the tempers which he
afterwards manifested, were the effects of the influ-
ence of an evil spirit, opposite to the Spirit of God ?
And, as 1t came upon him in consequence of the with-
drawment of the Divine Spirit, and by the permission
of the Divine Being, and also as a judgment, it may,
with the greatest propriety, and especially in the
Hebrew idiom, according to which God is often said
to do that which he permits to be done, and renders
subservient to his purposes, be represented as from
God. This is the natural interpretation of the pas-
sage, and that which best agrees with the general
doctrine of the Bible respecting evil spirits.

In 2 Sam. xxiv. 1, we read, * And again the anger
of the Lord was kindled against Israel, and he moved
David against them to say, Go number Israel and
Judah.” In a parallel passage, 2 Chron. xxi. 1, it is
said, “ And Satan stood up against Israel, and pro-
voked David to number Israel.” Those who believe
in the existence of evil spirits, generally, perhaps
universally, maintain that by Satan here is meant the
ringleader of those spirits, tempting David, either by
himself, or by some of his emissaries. Those who
disbelieve their existence, contend that by Satan here,
must be meant the anger of God, or some human
adversary, or both. One of them® says, “ This enemy

a R. Scott’s Lectures, p. 27.
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or adversary is here called the anger of Jehovah, and
said to be the sole cause of inducing David to persist
in numbering the people. It is evident from reading
these two accounts, that both these writers intended
the same thing by the term Shatan and the anger of
Jehovah.” ¢ The writer of the book of Samuel speaks
of God’s being incensed at the Israelites, and as set-
ting David against them, by suggesting to him the
thought of numbering the people of both his king-

doms.” And this is asserted after the writer had said,
a few lines before, “ It is said, and that not unnaturally
in the language of that age and country, that an
enemy, Shatan, had been the cause of his adopting
this injudicious and detestable measure.” So then,
according to R. Scott, God first suggested to the mind
of David an *“ injudicious and detestable measure ;"
yes, and induced him to persist in it, and then
punished him for it ! It is only justice, however, to
our opponent to remark, that he appears to intimate
by the expression, “ not unnaturally in the language
of that age and country,” that the author of the book
of Samuel might not be giving a correct account of
the matter, but only using the language, and speak-
ing according to the views of that age and country ;
while both the views and the language may be alto-
gether incorrect, in the estimation of those who deny
the existence of angels both good and bad. TFor
there 1s only too much plausibility, to say the least,
in the charge which has sometimes been brought
against them, that they allow the penmen of the
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Scriptures to be inspired, only when, and so far as
suits their own purpose. Another writer,® in order
to obviate the difficulty which arises from making
God the adversary here, and representing him as
moving David to commit the offence for which he
was punished so signally, reasons thus: “ The Lord
did not draw David into a trespass against any moral
law ; "and, recollect also, that the judgment inflicted
was temporal only. As to the judgment of the great
day when God shall judge the quick and the dead,
we only know that the Judge of all the earth will
certainly do that which is right.” Just as if we did
not also know that the Judge of the earth will always
do that which 1s right, as it regards temporal as well
as eternal judgments ! and just as if when anything,
whatever be its nature, is commanded or forbidden
by God, it did not become morally wrong to trans-
gress his law ! The distinction that he makes be-
tween moral and positive precepts is, in this case,
and for his purpose, altogether frivolous. He and
Russell Scott both suppose that the Israelites had
before this transgressed some moral precepts, and
that God had a quarrel against them on this account;
and that he might have a visible reason for punishing
them, he moved David to commit this sin. It is
(uite consistent with the representations of Scripture,
and with the character of God, to say that he may,
as a punishment for their iniquity, leave men to
themselves, give them up, as he did the Israelites,

“ Inquiry into the Word Satan, p. 13,
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1

Psalm lxxxi. 12, “to their own hearts’ lusts,” or to

the influence of Satan ; but inconsistent with both to
say that he himself becomes the tempter. James
1. 13, “Let no man say when he is tempted, 1 am
tempted of God, for God cannot be tempted of evil,
neither tempteth he any man.” Had David, when
James wrote these words, been on the earth, he
might, if the views of our opponents could be correct,
have pleaded that /e at least was an exception, as
God had tempted Aim, nay, more than tempted him,
for he had led him by a secret invincible influence to
commit sin; rather [ should say, it i1s certain that
James did not entertain the same views of the passage
under consideration as they do, or else he never would
have written the important words which I have just
quoted. While it is lamentable that Scripture should
be so perverted, in order to maintain a favourite
dogma, it is satisfactory to those who reject that
dogma, to find that it cannot be defended, without
doing violence to the word of God.

The author of the “ Inquiry into the Word Satan,”
maintains that, in 1 Chron. xxi. 1, it means a human
adversary, some king or nation at war with David,
and that this was the temptation to number the peo-
ple ; and that this hostile power is called an adversary
or a Satan, in the same way as Hadad the Edomite is
called an adversary to Solomon, 1 Kings xi. 14. But
can any reason be assigned why, if this had been the
meaning, he did not mention his name, or give us
some information respecting him, as he did in the
case of Solomon ? Is not this the usual method of
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the sacred historians ? Have we any account of
David's ever being induced by all his wars, to num-
ber the people as he did now, so as to bring upon
himself the judgments of God ? Was this king or
nation prevented by David’s numbering the people,
from prosecuting his hostile design? The whole
tenor of the narration indicates that there was no
immediate danger of war, but that there were both
time and leisure to go through the whole nation from
Dan to Beersheba, and take the number of the sub-
jects. There is no intimation that they were enrolled
for war, or for the army. An attempt has indeed
been made to deduce an argument for this hypothesis,
from the fact that three months of war was amongst
the things that were proposed to David by Gad. DBut
surely this will no more prove that David and his
people were menaced by a hostile nation, at that time,
than that they were threatened by famine or pestilence.
On the contrary, it is implied that whichever David
selected would be sent by the special interposition of
God. It is commonly supposed that the sin of David
on this occasion consisted in his not requiring the
people to pay the half-shekel, which was commanded
to be levied, Exod. iii. 11, whenever the people were
numbered. This, however, may be questioned ; it
does not appear probable. If it had been so, surely
Joab, when he was remonstrating with the king,
would have suggested the propriety of obeying the
law, and thus avoiding the trespass. But the sin
appears to have consisted in numbering them at all,
without any necessity, and evidently under the influ-
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ence of vanity, or pride, or mere caprice ; and Joab
seems to have perceived this, and therefore to have
very much disliked the measure. Had there been
any necessity, such as that of a threatened war, we
cannot see why the king's word should have been
abominable to Joab ; nor is it probable, that, as his
motive would have been innocent, to say the least, he
would have been so severely punished by God.

It is inferred, that because David’s numbering of
the people is, in Samuel,® attributed to the anger of
God, and in Chronicles to Satan, these must signify
the same thing,—that God himself must be the
Satan, the adversary, who stood up against Israel.
But how absurd 1s this conclusion! The carrying of
the Israelites captive into Babylon, is sometimes, in
the prophets, attributed to the anger of God, and
sometimes to the king of Babylon. Will any rational
being argue or conclude, that therefore the anger of
God, and the king of Babylon, are identical? Is it
not evident that the meaning is, that because the
anger of God was excited by the sins of the Israclites,
therefore he gave them into the hand of the king of
Babylon? That ambitious monarch was plotting and
endeavouring to accomplish the conquest of all around
him. God was not the author of that ambition ; he
merely overruled it, to accomplish his own purposes ;
and hence, in the way which is described in Ezek.
xx1. 21, he rendered the superstition and divination
of the king of Babylon the means of directing his

2 2 Sam. xxiv. 1.
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steps to Jerusalem. “ For the king of Babylon stood
at the parting of the way, at the head of the two ways,
to use divination : he made his arrows bright, he con-
sulted with images, he looked in the liver. At his
right hand was the divination for Jerusalem.” And
how easy is it, on this plain and seriptural prineiple,
to see the harmony of the two passages which we are
considering! Satan was as full of malice against
Israel, the chosen people of God, as Nebuchadnezzar
was of ambition ; all that was necessary, was for God
to give him permission to tempt David to number

them, and it would soon be done: as in the case of

Job, when God said, ““ All that he has is in thy hand ;"
how quickly did he go to the full limits of the per-
mission ! With the greatest propriety then might 1t be
said in one respect, for a very suflicient reason, that
God moved David to say, “Go, number Israel and

Judah ;" and in another, that Satan stood up against.

them, and provoked David to number them, just as
the trials of Job came from God, because he permitted
and directed them, and yet they came from Satan,
because he inflicted them ; or in the same way as the
captivity of the Jews was both from God, and from
the king of Babylon and his armies.

On the principles which have been advocated, I
must think, that in 1 Kings xxii. 21, it is at least
implied that fallen, wicked spirits do tempt men ; and
that false prophets were, in a special manner, their
agents. There is no necessity for supposing that any
actual conversation took place between God and the
angels, or between him and the lying spirit. But can

::--"__‘
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. we suppose that any such scenery would have been
presented to the mind of the prophet, or that he would
have been inspired by the Holy Spirit to represent,
even figuratively, a lying spirit appearing before God,
if there were no such spirit in existence ? If, as some
of our opponents would have us to believe, there are
neither angels nor devils, even an allegorical allusion
to these spirits would never have been made. Here
again the most natural sensd of the passage 1s, that
God had permitted a fallen lying spirit to deceive the
prophets of Ahab, or to prompt them to pretend to
knowledge which they did not possess. To accommo-
date here the language of an apostle, *their coming,”
their mission to Ahab, “was after the working of
Satan, with all power, and signs, and lying wonders,
and with all deceivableness of unrighteousness, in
them that perish, because they received not the love
of the truth that they might be saved : and for this
cause Grod shall send them strong delusion, that they
should believe a lie.”

Those who disbelieve the existence of Satan, very
generally, perhaps universally, consider the book of
Job as an allegory or fable ; and, consequently, they
maintain that no arguments can be deduced from it
to prove the existence of Satan. One of them has
roundly asserted, that ‘“to consider the book of Job
in any other light than as an allegory, would be to

1

give up all title to common sense.” To this it may
be replied, that he who can make such an assertion
should give up all title to modesty ; for most assur-

edly men distinguished, not only for common sense,
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but for learning, ability, and piety, have not only con-
sidered, but attempted, at least, to prove, that it is
not an allegory, whatever dramatic writing there may
be in it; and their proofs are not to be neutralised
by Mr. Heineken's dictum. It has been well an-
swered to him, “IHe that can suppose that Job was
a fictitious being, and his book a fable, must give up
all title as a believer in Divine revelation, and appro-
priate to himself the titlé of infidel. That Job was a
real and not a fictitious character, may be inferred
from the manner in which he is mentioned by the
prophet [izekiel and the apostle James : Ezek. xiv. 14,
‘Though these three men, Noah, Daniel, and Job,
were in it, they should deliver but their own souls by
their righteousness, saith the Lord God.” As Noah
and Daniel were real characters, we must conclude
the same of Job. If he was not a real intelligent
being, why did the inspired prophet class him with
Noah and Daniel, and expressly call them three men ;
and not only so, but repeat the statement thrice, as
if to guard against any mistake? To suppose that
Job was only an imaginary being, is to suppose that
the prophet repeats a positive falsehood and absurdity.
‘Behold, says James, chap. v. 11, ‘ye count them
happy that endure : ye have heard of the patience of
Job, and have seen the end of the Lord, that the
Lord is very pitiful and of tender mercy.” DBut adopt
Mr. H.s opinion, and the language of the apostle
would read thus: ¢Ye have heard of the patience of
a fictitious being ; and have seen the end of the Lord,
that the Lord is very pitiful and of tender mercy.’
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. But to whom? To a fictitious being.”* And the
persons to whom this was addressed might well reply,
It is easy for a man who possesses any fertility of
imagination, to suppose and depict a fictitious patience,
in any circumstances, and to any amount. But what
is that to us? Ours are real sufferings. We need
real patience. Where is the force of the apostle’s
argument ? The writer of a dramatic poem, many
hundred years ago, gave, in the luxuriance of an
oriental fancy, a very fine picture of patience, in an
imaginary personage called Job: be ye therefore
patient amidst your real and protracted sufferings.
What motives can this present to our minds? What
have the figments of lmagination to do with the
realities of life? To reason, or to pretend to reason,
from the conduct of the heroes of the former, to the
duty of those who are engaged in the latter, and
groaning beneath their burdens, and smarting amidst
their ills, is little less than a heartless insult. But
this is not the place to prove that the book of Job, as
far as facts are concerned, is a real history. This
has been done by many, particularly by Bishop
Patrick and Dr. J. M. Good, in their introduction to
that interesting portion of the sacred records.

But it we were, for the sake of argument, to grant
that the book of Job is an allegory, still it must
furnish to all who believe in its inspiration a proof of
the existence of evil spirits, and even to those who
do not, an evidence that its author thought they

@ Carlisle on Evil Spirits, p. 109,
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existed. “Even the allusions with which we meet
in the Scripture, are allusions to real facts, and to
real beings. The writers of the Seriptures neither
did, nor could, consistently with their inspiration,
invent 1marr1nar}r beings, either for the exercise of
their genius, or the amusement of their readers.
Such conduct would but 1l become those who were
commissioned to instruct mankind in things spiritual.
If therefore we should grant that the first and second
chapters of Job are an allegory, still we should
maintain that all its allusions are founded on fact,
and that the poetical mention of Satan in such a
book would be a proof of his existence. Mankind
have invented superstitions enough, without receiving
additions to them from those Scriptures which are
intended for the destruction of error, and the diffu-
sion of Divine truth.”® This reasoning appears to
me perfectly correct; as has already been observed,
the two first chapters of Job, if we allow that they
were written by the inspiration of the Divine Spirit,
prove the existence of evil spirits, even supposing
them to be a dramatic poem, just as clearly as if we
take them for a real history; and if we grant that
the book is an eastern fable, as some have called it,
still it proves that its author believed in the existence
of evil spirits. Does not the parable of the rich man
and Lazarus prove that Jesus Christ believed in

future state of rewards and punishments, and also of
rich men and beggars, even if it were granted or

a Carlisle's Essay, p. 110.
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proved that no such persons as Lazarus and Dives
ever existed? And the parable of the king who
made a marriage for his son, Matt. xxii., though the
Saviour might have, and probably had, no particular
king in view, takes it for granted that there are
kings, and that they sometimes make marriage feasts
for their sons, and act such a part as is there de-
scribed. Mr. Grundy requires us, if we believe that
it is a real history, and that it can prove the exist-
ence of evil spirits, to take everything literally. To
this we answer, the demand is unreasonable, nay, 1t
even implies an absurdity. Are we to suppose that,
because God asks Satan, * Whence camest thou ?”
he 1s not omniscient, and did not know where the
arch-fiend had been? In the parable of Jotham,
Judges ix. 7, are we either to grant that the trees
thought and spoke, and made a king over them, or
else allow that the author of the parable did not
believe in the existence of trees and brambles? So
we can, with the greatest consistency, say that there
is no necessity for asserting that there was any real
discourse between God and Satan, or that the latter
actually appeared in heaven amongst the angels, the
sons of God ; (the true worshippers of God on earth
may be meant—though it might be shown that there
1s not so much absurdity as some take for granted,
in supposing that Satan actually appeared amongst
the angels,) and yet the history may necessarily
imply the existence of a wicked being, called Satan,
a malignant accuser and tempter ; that he is obliged
to give account of himself to God, is under the control
H
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of the Divine Being, and can do no mischief but
by his permission ; and that he is sometimes suf-
fered to tempt and injure the righteous. The exist-
ence of Satan is just as much supposed here, as the
existence of God, or of men, or of marauders, or of
storms and diseases. R. Scott thinks that the term
Satan is an appellative, and that it includes the
Sabeans and Chaldeans, and the wind, and fire, and
the leprosy, all of which were dramatically repre-
sented as the enemies of Job. This is ridiculous :
it implies a violation of even all dramatic laws, as
well as of the principles of truth and nature. Could
the robbers, and winds, and fire, and leprosy, be
represented as appearing before God amongst his
sons? as being asked by him whether they had con-
sidered his servant Job? as intimating doubts re-
specting the sincerity of his piety ? as moving God
against him to destroy him ? as daring God to put
forth his hand and touch all that he had ? as going
out from the presence of the Lord, and smiting Job
with sore boils? How ineffably absurd! Such
incongruities and impossibilities would not be toler-
ated in even a work of imagination, far less in a real
history, which there is no doubt the book of Job is.
But all the circumstances agree well with the cha- |
racter of such a being as we suppose that Satan is.
As he is described in the Bible, there is nothing
stated here, but what he could and would do, as far
as permission was granted to him. Would even
Shakspere have ever feigned such beings as his
fairies, and witches, and wizards, had he not known
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that in the periods to which he referred, they were
believed to exist? And had he been writing to cor-
rect men's views on religious subjects, and to induce
them to look to God alone, as the author of all their
mercies, and as the dispenser of all their trials,
instead of aiming at gratifying their imaginations,
would he, not believing in their existence, have
introduced such beings into even dramatic repre-
sentations ? Where was the necessity or the utility
of introducing a being like Satan in addition to the
-Sabeans, and representing him as different from
them, if he had no existence, especially if it were a
real history? and even if it were a moral fable, it
would have been as interesting and instructive with-
out him. Everything proves that the author of this
book believed in the existence of a wicked spirit,
who, by the permission of God, was the instigator of
the plunderers of Job, caused the death of his chil-
dren, and smote him with a painful and loathsome
disease.

In the hundred and ninth Psalm, we have the
following langunage : “ Set thou a wicked man over
him, and let Satan stand at his right hand.” This
may be correctly translated, “ Let an adversary, or
enemy, or accuser, stand at his right hand ;" and it
is thus rendered by good scholars and critics.  Still,
the question is, to whom does the psalm relate, and
who is meant by this enemy ? I must entirely agree
with those commentators who maintain that it refers
to Judas, and that it is a prophetical description of
his sin and punishment.  The sin of Judas was the
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most immoral and unrighteous action which human
malignity ever had the opportunity of perpetrating.”
“1 can discover no reason why this psalm should be
supposed to relate to David and his enemies, unless
a hypothesis, which has little support either from
reason or Scripture, is to be accepted as such. No-
thing can be more significant of the treachery and
detestable impiety of Judas than the accumulated
particulars that are contained in this psalm ; and in
my apprehension, the force of the prediction is ma-
terially impaired by any reference to David, besides
his being the chosen organ of this remarkable and
graphical prophecy.”® The question then is, judging
trom the history of Judas, did any human adversary
act the part which is pointed out in the sixth verse ?
Did any enemy of this kind either tempt Judas, or
punish him, or prove the man of his right hand in
the commission of his crime ? fe tempted the chief
priests by going and asking, “ What will ye give me,
and I will deliver him unto you?” Matt. xxvi. 13.
Both Luke and John assure us it was Satan or the
devil that entered into Judas, and put it into his
heart to betray Jesus Christ. I cannot but think,
therefore, that Satan, or the chief of the apostate
spirits, is the adversary that stood at the right hand
of Judas, who first tempted him to betray his Master,
and then to put an end to his own miserable exist-
ence ; and that the common translation gives the
true sense. Some say that his own avarice was the

2 Walford on the Psalms.
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only devil or Satan that tempted him. But this
could not, with any propriety, be said to enter into
him then, as he had been under its influence, it had
been his prevailing disposition, for years past, per-
haps during his whole life. If he had no tempter but
his own covetous disposition, how easy and natural
would 1t have been to have said so! What end could
be answered, but that of obscuring the statement,
and misleading the reader, by saying that an adver-
sary or a Satan entered into him, and put it into his
heart to betray his Master? Nay, I do not think it
too much to assert, that if it could be proved that by
the term devil and Satan the sacred writer had his
avarice in view, still his meaning and the import of
the passage are, that it acted the part of an evil
being, known by the name of Satan, to him, and that
therefore the existence of evil spirits is here recog-
nised. And is not the same idea conveyed, when
the Saviour said, “ Have not I chosen you twelve,
and one of you is a devil ?”

There are several other passages which relate to
the subject under consideration, such as the follow-
g : ‘ Now is the judgment of this world ; now
shall the prince of this world be cast out,” John
x11. 31; * The prince of this world cometh, and
hath nothing in me,” John xiv. 30; “ The prince of
the power of the air,” Eph. ii. 2 ; “ For we wrestle
not against flesh and blood, but against principalities,
against powers, against the rulers of the darkness
of this world,” &c. Eph. vi. 12 ; “ And they had
a king over them, who is the angel of the bottomless
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pit, whose name in the Hebrew tongue is Abaddon,
but in the Greek tongue hath his name Apollyon,”
Rev. ix. 11 ; and the account of our Lord’s tempta-
tion in the wilderness ; on which it may be expected
some remarks should be made. DBut this is not
necessary after what has been advanced, and some
of them will come under review afterwards., All
who believe in the existence of evil spirits will apply
them to Satan ; and those who are not convinced by
the passages which have been illustrated, will not be
convinced by any other.

It may be thought by some that I have dwelt
too long on this part of the subject, and paid to
the statements and arguments of those who differ
from us more attention than they deserve. But the
subject is one of very great importance, both on
account of the doctrine itself which is at issue, its
relation to the duty and experience of the Christian;
its connexion with other important doctrines; and
the principles of interpretation, by which an attempt
is made to prove that it is not found in the Bible ;
and, as has already been observed, in one respect
we should rejoice if our opponents could prove that
they are right; and, consequently, that there are
no such unhappy and malignant beings as those
whom we designate evil spirits in existence, and that
therefore the Christian has mo such formidable
enemies as they are to fear. We own that the tenet
in question is what some would call an alarming and
gloomy one; and so are many others that are pre-
sented to us in the clearest light of truth shed around
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us both from reason, and faith, and the word of God.
And if we wish to be “ of the truth,” according to the
expressive language of the Bible, we must bow to its
authority, whatever it enjoins; we must embrace
it in whatever form it appears; we must follow it
wherever it leads ; and if we do so, it will all be
found salutary ; for as it 1s presented to us, in the
word of God, it all belongs, in one respect or another,
to that ‘truth which is in Jesus,” by which his
disciples are sanctified and eternally saved ; to that
truth which furnishes the principles of Jehovah's
government, is the very basis of his throne, and
which, we are assured, he * keepeth for ever,”
invariable associate of his mercy in all its glorious
manifestations.

as the






LECTURE Il

THE CHARACTER, STATE, AND POWERS OF EVIL SPIRITS.

Having ascertained, from the statements and inti-
mations of the Bible, that there are such beings
as those which are commonly denominated devils
or evil spirits, we are naturally led to inquire, in the
next place, what kind of beings are they ; what was
their original condition ; how were they brought into
their present state; what is the extent of their
powers ; and what have we to fear from them, as the
enemies of our souls? On these subjects, though we
have not much direct information in the word of
God, yet we are furnished with many important
intimations and general principles, by which we may
be guided in our reasonings and inquiries, and from
which we may derive much useful knowledge.

Scripture and reason unite in assuring us that
God, and he alone, existed from eternity ; and that
to him all creatures owe their being and original
characters. He is naturally, immensely, and un-
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changeably good, in the highest and best sense of
the word, and therefore nothing that is, properly
speaking, bad, can come from him; for as natural
evils work together for the good of his people, (Rom.
viii. 28,) so we may conclude that, as sent by him,
they are always rendered subservient to some bene-
ficial and holy purpose, and are therefore good. The
apostle James gives us a beautiful epitome of both
the deductions of reason and the doctrine of the
Bible on this important point, chap. i. 17, * Every
good gift and every perfect gift is from above, and
cometh down from the Father of lights, with whom
there is no variableness, neither shadow of turning.”
“ The Father of lights,” and therefore light in all
its kinds, and with all its important properties, is his
offspring, a kind of emanation from his very nature,
if he operates (ad extra, as it is sometimes expressed)
at all. We learn then from this important declara-
tion what God is necessarily, naturally, and un-
changeably ; and what must be the character of
all his works. This eternal Fountain of all life and
excellence cannot send forth both sweet waters and
bitter. The uncreated Sun, or Light of the universe,
cannot be the cause of darkness, especially in its
worst form, that of moral evil, which is the very
blackness of the thickest gloom of hell. Not only is
there no real change with him, but there is not even
the shadow, the appearance of change. How then
can there be such a change as would take place,
if this eternal, uncreated light, were to become the
cause, the parent of darkness? “Do not err, my
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beloved brethren,” exclaims the apostle with a pecu-
liar emphasis, which plainly intimates, that to make
God in any sense the author of sin, is a gross funda-
mental error of the most pernicious influence, alike
dishonourable to him and injurious to his creatures ;
and the truth on this subject is, that “every good
gift, and every perfect gift, is from above, and
cometh down from the Father of lichts.” And 1t
1s plainly implied, no gifts but what are good ; all
emanations from him partake of this character. He
1s the Creator of the ends of the earth,—of the
universe, and therefore of evil spirits; but as
brought into existence by him, they must have been,
in their original state, like all his works, very good ;
and they could be reduced to their present condition,
and become what they are as it regards their cha-
racter, only by their voluntary defection and rebel-
lion. In accordance with these principles and rea-
sonings, the apostle Peter, 2 Ep. 1. 4, informs us
that they *sinned,” and that as a punishment for
their sin, they were “cast down into hell, and
delivered into chains of darkness, to be reserved
unto judgment.” And Jude, verse 6, asserts that
these “angels kept not their jirst estate,” that
doubtless, in which they were placed by their great
Creator, * but left their own habitation,” and therefore
“are reserved in everlasting chains under darkness
unto the judgment of the great day.” And in the
prospect of this judgment, they are represented as
“believing and trembling,” James ii. 19, and as
exclaiming to the Saviour when he was on earth,
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‘“ Art thou come to torment us before the time?”
Matt. viii. 29; “I adjure thee by God that thou
torment me not,” Mark v. 7. We may conclude,
then, both from the dictates of reason and the state-
ments of the Bible, that evil spirits were created
by God in a state of perfect purity and happiness ;
for this is necessary to constitute the goodness of
rational and accountable beings: and that they fell
from it by their own wilful transgression and rebel-
lion against God. We have already endeavoured to
prove the possibility, and even, taking everything
mnto account, the probability of such an event.

In attempting, then, to form an idea of the present
state, character, and powers of fallen spirits, it is
natural, and even necessary, to advert to their original
condition in all these respects, as they were created
by God; and therefore to attend to the information
which the Bible gives respecting the holy elect angels.
And as it is always delightful and profitable to ob-
serve and trace the harmony between reason and
revelation, to see how, in many most important cases,
the latter confirms the conclusions and conjectures,
and enlightens the darkness of the former, we may
just glance at what it is rational to conclude are the
character and powers of these happy and glorious
beings, who kept their first estate.

Now there are several things which seem to indi-
cate that man is the very lowest order of accountable
creatures. We know that in him the rational and
irrational natures, with their different capacities and
powers, are united. He partakes of the senses and
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instincts of mere animals, and also of the capacities
and powers of celestial spirits. Like the former, he
is the subject of sensations, and appetites, and pas-
sions; he needs the support of matter, moulded into
various kinds of nutriment : with the latter, he 1s
capable of knowing the character, of performing the
will of God, and of enjoying him as his portion: and
it is almost unnecessary to say, that the rational and
immaterial, is unspeakably the more important and
excellent part of his frame; and that the body ap-
pears to contract the capacities of the soul, to fetter
its powers, and to impede them in their operations.
How often, in this respect as well as others, when the
spirit is willing, and even vigorous, the flesh is weak!
Farther, in man we see rationality in the lowest,
feeblest form, or state, in which 1t can possibly exist.®
Its principles lie dormant for some time in the breast
of the infant. IHe is at first entirely the creature of
instincts, and sensations, and appetites. Then he
begins to have some faint perception of reality, and
truth, and right, and wrong, and to reason on the
facts with which he has gained a slight acquaintance.
In a lower state than this, the power of reason cannot
exist; here we see, as it were, its very commence-
ment, its first glimmering dawn, connected, in the
immprovement which is afterwards reabised, with its
advancement towards the perfect day. But betwixt
its most effective developement, its highest attain-
ments in man, in his present state, and its absolute

@ Appendix B.
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perfection, its infinitude in the Divine Being, what a
distance, what a chasm exists! Is it then left entirely
empty of rational beings ? Is it possible that man
is at once the lowest and the highest order of them ?
‘Would not this be a notion similar to that of those
who, in times that are past, imagined, because this
world is the only part of the universe to which
they had personal access, the inhabitants and pro-
ductions of which they could examine for themselves,
that it alone is inhabited; and that all the stars and
planets are only shining points or gems, the sparkling
ornaments of the canopy which is stretched over our
heads, and that they were all created for the exclusive
pleasure, or benefit, of men ? And will not this re-
mark apply, at least in some degree, to the opinions
of those who deny the existence of angels, either good
or bad, for no other reason, that 1 can conceive, but
because they cannot bring them, in any way, beneath
the cognizance of their senses ? We see a gradation,
without any void, or chasm, in vegetable life, from
its very lowest to its highest forms, endued, as far as
we can conceive, with all its possible sensibilities and
beauties; and also in animal life and capacity, from
the very dullest insect or shell-fish, to the half reason-
ing dog, or beaver, or elephant. Are we not then
warranted, by analogy and reason, to think that there
will be found, in the universe, a similar gradation, of
which man is the commencement, the lowest step, in
rational capacities and powers, to an inconceivable
height above us in various forms of glorious crea-
tnrn}s ? And how high may it rise! How extensive
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may be the capacity, how mighty the powers of many
of these orders or ranks, especially of the highest !
while still there is, and must be, an infinite distance
betwixt them and the Great Infinite Eternal! How
delightful, how animating, the hope presented to us
by the Gospel, and by the Gospel alone, of one day
joining these glorious beings ; gaining the most ac-
curate acquaintance with their characters; being
numbered amongst their friends; emulating them in
their celestial excellences ; and uniting with them in
their worship and pursuits; and of thus coming, in
the most emphatic sense of the term, to an innu-
merable company of angels ; and yet of viewing their
clories as only the imperfect reflection of the un-
created effulgence of Jehovah! Alas, that this hope
should be forfeited, for anything that earth and sin
can afford or promise! How often is the folly of
Esau, in its worst form, repeated ! FIor what trifles
and low gratifications do men barter their celestial
birthright !

And are we not warranted to conclude that the
lowest order of these spiritual, celestial beings must
soar far above us 1n capacity, power, excellence, and
happiness ? The meanest of the animal tribe rises,
by the very possession of life and feeling, far above
the highest order of vegetables. There is something
unspeakably more interesting in a capacity to feel, to
enjoy, to suffer, to be sensible, in some degree, of its
own existence, and of that of other creatures, than in
all the forms, and laws, and motions, and affinities,
and beauties, of merely organised, but still completely
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dead matter. There is a great gulf betwixt the
former and the latter, which nothing but infinite know-
ledge can fathom; over which nothing but almighty
power can carry. Were we once to allow that mere
matter could be rendered capable of sensation, by any
division, or composition, or motion, or position, of its
particles, without any change in its essential proper-
ties, or having united with it, or infused into it,
anything of a superior nature, we could not stop
here; we must allow that it is capable of thought and
reason, of being rendered all that men are; and con-
sequently we must admit all the absurdities connected
with this supposition, give up the immateriality of
the soul, and allow that there is no essential differ-
ence between the most highly gifted philosopher, or
the most eminent saint, and the stones or mire of the
streets. In like manner, the meanest, the most stupid
rational creature, that can reflect on his own exist-
ence, and inquire after his Maker,—can distinguish
betwixt holiness and sin,—can enjoy the satisfaction
of a good, or smart beneath the lashes of a bad con-
science,—can rise in its thoughts and desires to
heaven, and exult in the smile of Jehovah, or tremble
at his frown,—can thus enjoy an infinite good, or
suffer an infinite evil,—is unspeakably, I had almost
said infinitely, superior to the most sagacious animal,
to which the least idea of God, and heaven, and eter-
nity, could never be conveyed by any possible culture,
or by all the means that could ever be used. Are
we not then warranted by analogy to allow, that as
man appears to be the lowest order of rational beings;
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and at the same time, the link between matter and
spirit, rationality and irrationality, or between mere
instinct connected with life,—and reason,—that the
lowest order of rational spiritual beings, the next
link above him in the chain of life and mental power,
may be, I had almost said, must be, far superior to
him ? That as there 1s an 1mportant property in
animal life, which there is not in vegetables, and in
rational beings, which is not in mere animals, so
there may be in pure, spiritual existence, some pro-
perty or power, or at least a modification of a pro-
perty or power, which there is not in a compound
being like man, that will render the lowest order of
the former vastly superior to the highest of the latter,
especially while the soul is united to a gross mortal
body, and that too, as ours is, deteriorated by sin.
Now these reasonings, or conjectures, if such they
must be considered, are abundantly confirmed by the
views which the Scriptures give us of good angels in
all their ranks and gradations. They are always
represented as far superior to us, as possessing powers
to which, as it regards their extent, we can make no
pretensions, and as able to perform operations which
may well fill us with astonishment, and which are far
above the reach of our ability. Hence, in Exod.
xxxiii. 2, God promises to send an angel before the
Israelites, to drive out the seven nations of Canaan.
Here an angel is represented as able to subdue all
those kings and their armies, or which amounts to
the same, to enable the Israclites to obtain the victory
over them, and that by some unseen influence or
1
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assistance afforded to them in their conflicts, and as
it would appear, from some facts which are recorded
in the history of the wars of Joshua, by rendering
the laws of nature subservient to that purpose. And
that God had a created angel in view here, and not
the Angel of the Covenant, is evident from the
threatening which was connected with the promise ;
“For I will not go up in the midst of thee;"” and
from the effect produced on the people; * They
mourned, and no man did put on him his ornaments.”
Again, in 2 Sam. xxiv. and 1 Chron. xxi. we are
informed, that an angel was sent to punish the Israel-
ites, and to destroy Jerusalem, and that he smote in
one day, from Dan to Beersheba, seventy thousand.
It is true this was done by a pestilence, but it seems
to be plainly intimated that this plague was inflicted
in an extraordinary way, by the ministry of an angel.
Or if we were to allow, for the sake of argument,
that this was merely a visionary representation to
the minds of David and Ornan, for both saw him,
still there is a reference to the native power of angels.
Again, in Daniel iii. 38, we read, that “ God sent an
angel and shut the lions mouths,” even when they
were hungry and ravening for their prey. From this
it follows, that angels can control the instincts and
appetites of savage animals, by an influence of which
we have mno conception. Psalm xxxiv. 7; * The
angel of the Lord encampeth round about those who
fear him, and delivereth them.” Here it is implied
that an angel is equal to a host, and can guard the
righteous on every side. The angels that came to
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Lot smote the inhabitants of Sodom with blindness.
This they did, it would seem, by exciting some
influence either on the air or on the bodies of these
unhappy men, without coming into contact with them.
When an angel descended from heaven to roll back
the stone from the door of the sepulchre on the
morning of the Saviour’s resurrection, there was a
great earthquake, and it seems to be plainly intimated
that it was caused by his power. In Aects v. 19, we
find that the angel of the Lord opened the prison
doors, so that the keeper knew nothing of what was
done. In like manner the angel brought Peter out
of prison, and caused the iron gate which led into
the city to open of its own accord, Acts xii. 10.
When the angel of the Lord appeared to the shepherds
at the birth of the Saviour, he caused a celestial glory
to shine around them, which overwhelmed them with
fear. John (Rev. xviii. 1) saw a mighty angel who
shone with so much effulgence, that “the earth was
lightened with his glory ;” and this appearance was
doubtless intended to indicate the greatness of his
mental power and moral excellence. And it was an
angel that presented to the mind or imagination of
John all the visions of the Apocalypse, Rev. xxii. 8.
They are said to “ excel in strength,” Psalm ciii., and
it 1s evident that the Psalmist has in view chiefly
intellectual and moral strength, which qualifies them
for the service of God ; for “they do his command-
ments, hearkening unto the voice of his word ;”
though, as I may afterwards endeavour to show, it
does not exclude what is equivalent to physical
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energy, or power over matter to mould, and influence,
and render it subservient to their will. They are
also denominated “mighty angels,” 2 Thess. i. 7,
where the apostle has in view an occasion on which
their might will be put in requisition, and manifested
in the most striking manner ; for the great probability
is, that they will be employed to effect many of the
changes that will take place, and to exhibit many of
the wonderful scenes that will be manifested, at the
second coming of the Lord Jesus Christ : and we are
assured, that at the end of the world, *the reapers
are the angels,” and that ‘the angels shall come
forth, and shall sever the wicked from amongst the
just,” Matt. xiii. 39, 49. And it is evident from all
the accounts which are given us of them in the Bible,
that they excel in wisdom as much as in strength ;
or rather, as has just now been observed, that their
strength is principally the power of wisdom and
knowledge : and that in these they are far superior
to men is plainly implied in the language of the
Saviour, Matt. xxiv. 36, “ But of that day and hour
knoweth no man, ne, not the angels of heaven, but
my Father only.” The same fact is evident from
Psalm civ. and Heb. 1. 7, where we are informed,
that God ¢ maketh his angels spirits, and his ministers
a flaming fire.” ¢

That angels are far superior to men in activity,
knowledge, power, and dignity, is clearly implied in
the figurative representations which are given of them

a Appendix C.
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in Scripture, particularly in Isa. vi., Ezek. i. and x.,
and in the book of Revelation, where the cherubim
and seraphim and living creatures are described as
being full of eyes, to denote their knowledge and
wisdom, as having six wings, as not resting day or
night, as running to and fro like flames of fire, as
being the constant attendants on God, and beng
permitted to see his glory, and to stand in that
presence which no man can see and live. They
sustain the highest honours, and realise all the
happiness, and discharge the most important offices,
of that celestial kingdom, which flesh and blood
cannot inherit. And if’ any should object that the
living creatures are not angels, since in the book of
Revelation the former are distinguished from the
latter, Rev. v. 11, this would not invalidate the
argument ; for the angels are, in this passage, pre-
sented to us as their companions, as equal to them,
and as engaged in the same work. The dignity, the
powers, of these celestial beings, and their great
superiority to men, are also plainly implied in the
names and epithets which are given to them in the
Seriptures. They are denominated not only angels,
or messengers, by way of eminence, but also cherubim
and seraphim, thrones, authorities, dominions, princi-
palities, and powers. In addition to all this, they are
perfect in holiness ; for they are designated by way
of eminence, * holy angels,” Matt. xxv. And we are
sure that their moral purity must be complete, without
the least imperfection or stain, for they dwell in the
immediate blissful presence of God, they are the
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constant inhabitants of those glorious regions into
which nothing that defileth can possibly enter. It is
also evident from the statements of the Bible respect-
ing them, that they are immortal. Some of them
may have been for millions of ages employed in con-
templating the glories of God, and in realising
intellectual improvement ; and still eternity is before
them. In every respect, they are far superior to
men,

To these glorious beings, fallen angels originally
belonged. It is the dictate of reason, it is plainly
implied in the statements of the Bible, that they, as
well as men, were created in the image of God, per-
fect 1n knowledge, wisdom, purity, and happiness.
What was their rank amongst these exalted spirits,
we have no means of ascertaining. But, as it evi-
dently follows from the representations of the Serip-
tures, that there are gradations, as it regards intellect
and dignity, amongst the holy angels, so it is pro-
bable, that those who fell might belong to several
orders of the celestial hierarchy ; and consequently
that there are subordination and superiority amongst
them still—that some excel others in capacity and
power, and exercise a degree of authority over those
who are inferior; and even that some are worse, -
more depraved, more impious, and malignant, and
impure than others. Whilst the Scriptures, as well
as fact, assure us that amongst the fallen sons of
men “ there is none righteous, no, not one ;” that all
are under the influence of the carnal mind, which
“is enmity against God ;" yet some, even of those
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who are placed, as far as possible, precisely in the
same circumstances, are far more depraved than
others ; it is reasonable then to suppose that similar
oradations in wickedness will exist amongst fallen
spirits. Farther, we find that outlaws and robbers,
and even systematic murderers, (such as Thugs and
slave-dealers,) are obliged to have some kind of
covernment amongst them, to have rulers and laws ;
and that the boldest and most vigorous, those who
are best qualified to be ringleaders in mischief, and
to repel the attacks of enemies, or the efforts of
those who endeavour to reduce them to order, and
maintain the authority of law and government, are
invested with rule amongst them. So we may sup-
pose, nay, we may regard it as certain, it is amongst
those unhappy beings who are banished from heaven,
and are leagued in rebellion against the Sovereign of
the universe. The principles of rationality, even
when perverted, the influence of sin, to a certain
extent the necessity of the case, would lead to this
combination which we have supposed. So far, then,
we may allow the representation of our great poet to
be correct :—

¥ Devil with devil damned firm concord holds.”

We should greatly err, however, were we to imagine
that they live together in harmony and love, that all
amongst them is peace and concord. No, this would
be to transfer, in our imaginations, one of the glories
of the celestial regions, one of the sources of their
happiness, to the infernal world. Heaven is the
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region of love and peace; hell of hatred, discord,
strife, and confusion. Fallen spirits, doubtless, even
more than fallen men, “live in malice and envy,
hateful and hating one another.” All this is con-
sistent, however, with the subordination of which I
have spoken, and with their being leagued in rebel-
lion against God, and in their efforts to diffuse sin,
confusion, and misery, throughout the universe. One
in particular, denominated in Scripture the devil, by
way of eminence, the old serpent and Satan, the
wicked one, appears to be “the king of the bottom-
less pit,” the ringleader and ruler of its wretched
inhabitants. To him, partly in consequence of the
force that is exerted on them, and partly out of
infernal policy, all the hosts of hell submit, and under
him they carry on their impious warfare against
their Creator and lawful Sovereign. That God
should permit them to do this for a long course of
ages, and even to realise various degrees of success in
their impious warfare against heaven, and in many
cases to execute their plans, is not more mysterious
or unaccountable, than are numerous facts connected
with this lower world. These led a prophet to ex-
claim, “ Wherefore doth the way of the wicked pro-
sper ? wherefore are they all happy that deal very
treacherously ?" Jer. xii. 1. “ Behold, these are the
ungodly who prosper in the world, they increase in
riches,” Psa. Ixxiii. 12. Indeed, it deserves to be
carefully remarked and repeatedly asserted, that there
is not a single cavil which has been raised, or ob-
jection that has been urged against the scriptural
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account, and I must add, against what is called the
orthodox belief, as held by intelligent Christians,
respecting evil spirits, and the part which they act as
it regards the human race, which might not be raised
and urged, against what we see and feel every day.
Now, on account of the subordination of which we
have spoken, their ringleader is represented in the
Bible as a ruler, a king, amongst these unhappy
beings, and they as his angels, his messengers, his
agents, Mait. xxv. 41. Under him there may be
* thrones, and dominions, princedoms, powers,” in
hell as well as in heaven. If we suppose that pride
was the first, the ruining sin of Satan, his punish-
ment would inflame, would madden his ambition,
instead of quenching it. The representation of the
poet, here again, perfectly agrees with truth and
nature. We might almost imagine that Satan ac-
tually exclaimed,

“To reign is worth ambition, though in hell ;
Better to reign in hell, than serve in heaven.”

May not something take place amongst these fallen
spirits similar to what we know often occurs amongst
men? May not Satan, the tempter of the rest, attach
to his part and plans those who were next to him in
power and dignity? And may not these influence
others, and thus all their ranks and multitudes be
induced, be forced, to submit to the prince of hell ;
especially because his depraved views and disposi-
tions are similar to their own? Notwithstanding all
their knowledge and craft, they are all supremely
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foolish ; who can say how far he might impose on
them by his “ glozing lies,” and specious promises,
though false as hell? We are fully warranted then
by the deductions of reason and sound philosophy, in
supposing that, according to the intimations of the
Bible, there are various orders amongst the fallen
spirits, and that all are subordinate to one chief; and
that therefore we may consider them as the devil and
his angels.2

We are justified then in asserting that their powers
and honours might be inconceivably great in heaven
—that Satan, their ringleader, might be equal to
Gabriel or Michael—that

“ High in the midst of all the throng,
Satan, a tall archangel, sat."

and that mighty spirits, of various ranks, fell with
him. And how great was their fall! Who can say
with how much ardour love to God burned in their

breasts ; how near to his burning, splendid, majestic.

throne they were able to approach ; what smiles of
his countenance, what tokens of his regard they
realised ; what blessings they received from him
with what extasy, and in how lofty strains they sang
his praises ; how glorious was their purity, or what
rapturous pleasure filled their breasts? Here again
we have seriptural facts both for argument and illus-
tration. How amiable and excellent was the cha-
racter of our first parents when created in the image
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of God; in that image which includes in it all pos-
sible moral excellences ; all the principles and graces
which the omnipotent influences of the Divine Spirit
are necessary to form in the character of believers,
and which heaven itself will only complete! What
favours did they receive from God! what manifesta-
tions of his glory did they witness ! what wonder and
aratitude and pleasure must have filled their breasts !
We can scarcely help imagining that they actually
sang,

*“ These are thy glorious works, Parent of good
Almighty; thine this universal frame,
Thus wondrous fair; thyself how wondrous then !

What then must have been the case with those who
were angels and archangels in heaven! The very
fact of their being, in consequence of their rebellion
and fall, in such a degraded and wretched state—
utterly and for ever banished from heaven and from
hope, “reserved in chains under darkness, to the
judgment of the great day,” implies, that their privi-
leges and glories were something like what we have
supposed, on the principle, that “to whomsoever
much is given, of him shall much be required,”
that ¢ the servant who knew his Lord’s will, and did
it not, shall be beaten with many stripes,” and that
in proportion to the nearness to heaven to which any
are exalted, must be, if they rebel, the profundity of
the depths of hell into which they are cast. What
an appalling contrast is presented between their pre-
sent and their past state and character ; one that
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may well, at times, diffuse deep, awful solemnity
through the frames of the blessed angels themselves.
How must the hell of these fallen spirits be half
formed by the recollection of their former heaven !
And how dreadful the power of moral evil, since it
thus perverts and destroys the noblest works of God !
Is it not probable that one act of wilful, determined
rebellion against God, or of trifling with his authority,
and transgression of his law, would, by its native
influence and necessary operation on all rational
creatures, have transformed angels of the highest
order into demons ; an archangel into the prince of
hell ; one of the most glorious and happy, into one of
the most deformed, and hateful, and wretched beings
in existence, ruining him for ever and ever? How
evil and bitter a thing is it to depart from the living
God! How destructive that death into the regions of
which those who do so, wander ! What then must
be the influence of all the sins which every one of us

has committed, if we are left under their guilt and,

power through the ages of eternity ! Into what an
abyss of depravity and wretchedness must they sink !
—it must be a bottomless pit!! The fall of these
exalted beings directs our attention to that most
difficult question, whether considered naturally or
morally, the origin of sin in one of its most myste-
rious forms. For how, it may well be asked, is it
possible that creatures so wise, and holy, and happy,
could, and that without being assaulted by any
tempter, be dissatisfied with their state, could desire
any change, and endeavour to effect one, by acting

cmamam.
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so foolishly and wickedly ? But on this subject we
must merely observe, that we know by facts and
experience, presented to us, not only in the history,
but in the present state of the world, that wise and
holy creatures can act foolishly and impiously, and
directly contrary to their general views, and inclina-
tions, and habits. A man who can with truth, and
in the presence of God exclaim, “ Oh how I love thy
law ! it is my study all the day,” has grossly violated
that law, and that in cases in which we should have
thought his principles and habits would have effect-
ually secured him. And the most plausible theories
must be wrong when they are opposed to undoubted
fact.

What was the first sin which Satan committed, and
for which he was banished from heaven, it is of
course, as nothing is expressly revealed respecting it,
impossible to determine.® The general opinion, and
it is, to say the least, as probable as any other, is,
that it was pride; and there is one passage of Scripture
which seems to favour this sentiment, 1 Tim. iii. 6:
‘“ Not @ new convert, lest being puffed up with pride, he
fall into the condemnation of the devil.” Some render
this ¢ the condemnation of the accuser” or evil speaker.
In this way Erasmus, Coverdale, Cranmer, and others
translate ¢ 8udBoros. But though it often has this
meaning, [ cannot think that there is here a reference
to any human accuser or evil speaker, and to the way in
which he would condemn, or cause to be condemned,

* Appendix E.
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one who was lifted up with pride. For those who
brought the charge against him, in the case supposed,
would not be false accusers or slanderers, they would
be speaking the truth ; and pride is not a sin which
would have arrested the attention of the enemies of
the Christians, and induced informers to cause them
to be condemmned and punished by either Jews or
heathens. The words é 8utfBohos most naturally refer
to the great accuser of the brethren and slanderer of
God and men, and the sin which he committed. Not
to urge that the word kpipa sometimes means crime,
or fault, and might, without doing violence to either
the text or the connexion, be rendered * the crime,
or fault of the devil.” The most natural interpretation
of the passage then is, lest being puffed up with pride,
which was the first sin of the devil, the young bishop
be condemned as ke was. And when we consider the
character, the original dignity and circumstances of
Satan, as far as we can form any idea of them, ambi-

tion, leading him to aspire to be independent of God,

if not equal to him, was the sin into which he was
most in danger of falling. If he was one of the
loftiest spirits in heaven ; if he felt working within
him a mighty celestial energy of thought and action ;
if he was invested with authority over inferior spirits,
all of which were yet powerful and glorious in their
measure, and even in a high degree ; if in these cir-
cumstances he sinned at all, the probability is, that it
would be by forgetting his duty to his Maker, by
arrogating to himself independence on God, if not
equality to him, and by requiring from inferior spirits

e St et o
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that homage and obedience which were due to
Jehovah. Hence we find that pride was the spirit
which he breathed when he seduced our first parents,
the essence of the sin to which he tempted them ;
“Your eyes shall be opened, and ve shall be as
gods, knowing good and evil :” equality to God was
what he proposed to them. And as his design was to
ruin them, what would appear to him more likely to
accomplish his purpose, than that which ruined him-
self 7 In accordance with this, we find that he en-
deavoured in the same way to overcome the blessed
Redeemer. When his other attacks had failed, he
proposed all the kingdoms of the world, and all the
glory of them ; hoping that this might enkindle the
flame of ambition in the breast of even the illustrious
Messiah.,

Whatever was their sin, the apostles Peter and
Jude inform us that they did sin. “ They kept not
their principality,” or their government, as the word
is correctly rendered by some ; that state of dignity
and power and high privilege,—and perhaps of domi-
nion in the case of many of them, over inferior
spirits,—in which they were placed by the supreme
authority and goodness of the Sovereign Lord of the
universe ; and which they could preserve only by
paying to him the homage to which he had the most
sacred claims, They * left their own habitation,” or
residence, or sphere. Perhaps by * their own habi-
tation,” heaven in general may be intended. This,
while they continued innocent, was their /lome, their
Father’s house, in which they were created, or as it
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were born, to which they had constant access, and in
which they enjoyed the immediate presence of God.
Or, according to some interpreters, the word oikyripiov
may denote a residence or station assigned to them
in some other region of the universe, where they had
important duties to perform, still enjoying, however,
the presence of the omnipresent Jehovah, and realis-
ing complete felicity ; and it is not at all improbable
that this may be its meaning. If so, the language of
the apostle intimates that they voluntarily, in oppo-
sition to the will and command of God, left their
office and residence, and neglected and refused to
perform their duty. Or if the former interpretation
be preferred, then the expression appears to denote
they willingly left heaven itself, and preferred the
loss of all its glories to submission to God, and the
performance of the duties which he required.

In this revolt, it appears from the hints which are
given in other passages of Scripture, the being
known by the name of Satan, or the devil, was
the ringleader. In his mind, enlightened and pure
as it was, the idea (unaccountably to us) sprung up
of disputing the claims of God, breaking his laws,
forming and executing plans directly opposed to
his, and finding happiness greater than even that
of heaven, in a state of moral and spiritual separation
from the eternal Source of all felicity ! This project,
we may suppose, he communicated to others, present-
ing it in the most plausible forms ; and unhappily he
prevailed, and persuaded multitudes of the heavenly
hosts to enlist under his standard of rebellion ; in
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consequence of which they left heaven, or left their
own office or residence, and were therefore com-
pletely and for ever excluded from the realms of
happiness. The apostles inform us that they were
thrust down into the regions of darkness, and
reserved in everlasting chains, (chains that can never
be broken, and will never be loosed,) under darkness,
to the judgment of the great day. Chains are one
means of securing prisoners, and places of confine-
ment, especially dungeons, are wusually dark. In
allusion to these facts, the fallen angels are said to be
reserved in chains under darkness, and wherever
they go, in whatever part of the universe they are
permitted to range, they are still bound in these
chains, they are still surrounded with this darkness,
they are still in the prison of eternal justice, they
may at any time be seized in a moment, and dragged
to the tribunal where their final doom is to be pro-
nounced. The historian of the Roman empire has
elegantly and forcibly said, that the whole world was
but a spacious prison for those who offended the
emperor of Rome; he could reach the objects of
his displeasure at any time, or in any place, and
drag them to punishment. With much greater pro-
priety may it be said that the wuniverse is but a
spacious prison to those who have offended the
universal Sovereign, and are doomed by him to
destruction ; and a sense of his displeasure and of
their own depravity must involve them in the most
dreadful spiritual and moral darkness wherever they
go, even if they were permitted to appear in heaven
K
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itself. “Darkness is a state obviously suitable for
beings to whom the light of heaven was unsatisfac-
tory and odious; and chains are most proper for
beings whose proud and wanton wishes were dis-
contented with the glorious liberty of the sons of
God. Both also united form a degradation emi-
nently fitted for beings who, at the head of the
created universe, were impatiently ambitious of a
higher station. Both at the same time, constitute
a proper temporary punishment for beings who
rebelled against the government of God himself."*

But, however dreadful their state, their punishment
is not yet complete ; they are reserved to the judg-
ment of the great day, when they are to be called
to an account, not only for their original rebellion,
but for all their subsequent wickedness ; and espe-
cially for seducing and ruining men, and tempting
them to crimes of every description, and for their
opposition to the Son of God, and to the spiritual
kingdom which he has erected on earth.

It does not appear that there is the least degree of
hope either of their obtaining mercy, or of their
being disposed to seek for it by repentance and sub-
mission ; and perhaps we may say that these two
things are inseparably connected, and operate one on
the other; and that, in a very important sense,
the latter is the cause of the former. Were their
wickedness and depravity not of such a character
that they will never repent and seek for mercy,

a Dwight, vol. i. p. 3567.
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and desist from their opposition to God, it is not for
us to say what might be the conduct of the Divine
Being towards them. We read i Heb. vi. 4, of
some who had so sinned amidst the enjoyment of
great and peculiar privileges, that it was ¢ impossible
to renew them again to repentance,” and especially
because they had ¢ trampled under foot the Son
of God, and had accounted the blood of the covenant
wherewith they were sanctified, an unholy thing.”
Perhaps, then, on account of the circumstances in
which the fallen angels sinned, amidst the light, and
enjoyments, and privileges of heaven itself, there
is the same impossibility of renewing them to
repentance—the same reason, essentially, for doom-
ing them to eternal punishment. This impossibility
may be not merely a great difficulty, but something
connected with the very nature of things, and the
wisdom and rectitude of the Divine government.
But not to dwell on this, we know, from the very
constitution of rational beings, and from the nature
and influence of sin, that these fallen spirits must be
dreadfully depraved. The very act of rebelling
against Jehovah, amidst all their light, and their
knowledge of his character, and all their experience
of his goodness—the violence they must have done
to their own judgment and convictions, before they
could indulge any dishonourable ideas of a God of
infinite perfection, and dare to trample on his author-
ity and law, must have dreadfully perverted all their
views and feelings, and disordered their whole moral
frame. The entire failure of their attempt, whatever
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it was ; their complete loss of all self-respect; the
condemnation, the reproaches of their own con-
sciences ; the workings of the evil passions which
they engendered in their own frames; the frowns of
the Almighty ; the sentence passed on them ; the
despair which would seize their breasts, and spread
its frightful clouds all around; the punishment,
however just, that was inflicted on them, would, as it
were, madden and infuriate them, and render them
desperate and reckless in wickedness, and would thus
deprave them, to the utmost extent of their powers
and capacities, and fill them, as we know sin has
done men, with all unrighteousness, impurity,
wickedness, maliciousness, envy, deceit, pride, cru-
elty, impiety, and hatred of God, Rom. i. 29. If
such a description as this will apply to the human
race,—is applied to them by an inspired apostle,
notwithstanding all the restraints under which they
are laid, and all the means which God is using with
them to bring them to repentance, (for the apostle
proves that there is no difference between Jews and
Gentiles—that of both it may be said, “ Their throat
is an open sepulchre; with their tongues they have
used deceit ; the poison of asps is under their lips;
whose mouth is full of cursing and bitterness ; their
feet are swift to shed blood,”)}—what must have been
the effect of sin committed by angels in heaven !—
what its influence, since they were left without hope,
without, as far as we know, any means being
employed to stop them in their downward course ;

|
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but when, on account of the way in which they were
forsaken by God, and of the condemnation of their
own consciences, and the operation of their depraved
and guilty passions, they must have sunk 1into
despair of ever finding mercy, and that partly,
perhaps principally, because they were conscious of
being entirely destitute of the least disposition to
seek it in any way that could be acceptable to God !
It is a generally admitted principle, established by
reasoning and verified by facts, that the more excel-
lent anything is in itself, and the more important
the purposes to which it can be applied, the worse,
the more corrupt and vile (if it is capable of wvile-
ness,) the more destructive does it become when it is
entirely perverted. What would be so Injurious
to man as the food on which he lives, or the air
which he breathes, if its properties were so changed
as to become the very reverse of what they are?
It 1s not within the range of possibility that an irra-
tional animal should ever become so hateful and
pernicious a being as a thoroughly wicked man.
It requires the perversion, the utter depravation of an
angel, to make a devil ; of an archangel, to produce
the prince of the devils. In proportion, therefore, to
the height of capacity and power, of dignity and
happiness, to which Satan and his associates were
raised by the omnipotence and bounty of the Great
Creator, must necessarily be the depth of the gulf of
depravity and wretchedness into which they preci-
pitated themselves by sin; a gulf out of which they
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can never rise, and from which we have fearful
intimations in the Scriptures that God will never
raise them.

It follows, then, that the hints which the Scriptures
give wus respecting the fall and malignity of evil
spirits, their determined opposition to God, their
insane attempts to frustrate his plans, and their
ceaseless efforts to ruin man, to render him as
depraved and wretched as themselves, are perfectly
consistent with the deductions of reason, and with the
evidence of facts. And this observation will apply to
their not being immediately doomed to suffer the full
punishment due to their rebellion, but being * re-
served to the judgment of the great day,” and their
being permitted in the mean time to tempt men, and
to oppose the plans of God. Both of these are
perfectly analogous to what we see and experience of
the Divine dispensations in the government of the
world. When evil spirits rebelled and incurred the
Divine displeasure, they did not cease to be account-
able as it regarded their future conduct. Banishment
from heaven, and consignment to that condition which
is represented in the Scriptures as being “ cast down
to hell, and delivered into chains of darkness,” con-
stituted all the punishment which God saw fit to
inflict at that time. It is in vain for us to 1magine
or conjecture what would have been the case if they
had ceased from their opposition to God, and had
humbled themselves under his mighty hand ; for this
we know they have not done, and from the very
nature of sin, whenever it pervades the frame of
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rational creatures, and perverts all their views and
feelings, this they never will do. But doubtless their
state, had this been the case, and the conduct of God
towards them, would have been very different from
what they are. Is it not probable that the incorri-
gibleness of sinners, or the fact that they never will
repent of themselves, is one thing that renders an
atonement necessary, before God can, consistently
with his justice, bestow on them one of the most
valuable of all his gifts, viz. the influence of his
Spirit, to renovate their hearts and make them par-
takers of his holiness ? Fallen angels, however, what-
ever be the degree of punishment inflicted on them,
and whatever was the design of that infliction, are
still responsible for their deeds, and at the great day
they will have to give account not only for their
original rebellion, but for all their subsequent wick-
edness. May it not be said, then, that in one sense
they are still in a state of probation ; that God is
trying them in order to manifest to themselves and to
the universe all that is in their natures, and thus to
demonstrate that it is an unspeakably evil and bitter
thing to forsake God and rebel against him? The
fact that the result with regard to them is certain,
and well known to the Divine Being, is no valid
objection against this assertion. He well knew how
the Israelites would act in the wilderness, and how
men, whether saints or sinners, will conduct them-
selves in all circumstances. The issue of the trial is
just as certain in their case as in that of the fallen
angels, and yet this does not render the probation of
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the former superfluous. Why should it be thought
to render unnecessary that of the latter ?

But to return from this digression, it follows from
what has been advanced, that the character of these
fallen spirits must be a compound of craft, subtlety,
envy, hatred to God and all his ecreatures, pride,
obstinacy, malignity, and impiety ; that they must
be morally capable of any act or form of wickedness,
which their power and circumstances render it pos-
sible for them to perpetrate. In how many lamentable
cases do we see men reduced to such a state, and their
characters and conduct presenting such a compound,
as that which has just been specified! And hence
the names or epithets which are given in the Scrip-
tures to these wretched beings, and especially to their
ringleader, as the representative of all the rest. He
1s denominated *the Devil,” that is the accuser or
slanderer ; * Satan,” the enemy, and that in the
worst sense of the word ; “ the wicked one ;" * Apol-
lyon,” and ¢ Abaddon,” the destroyer; *the spirit
that worketh in the children of disobedience ;" * the
tempter ;7 “the old serpent;” ‘the great dragon.”
He is represented as the great opponent and deter-
mined enemy of the Son of God, who came to destroy
his works and deliver his captives; as constantly
engaged in tempting and destroying men; as ex-
cluded from all hope ; and as doomed to spend his
eternity in unquenchable fire, which was prepared for
him and his angels ;—names and representations of
fearful, terrible import, and which lead us to conclude
that he is the most depraved and wretched being in

oy Pa—
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the universe! How miserable are those who are
taken captive by him at his will, and who are to be
involved with him in his ruin! Let none think that
- they are exempt from danger here, because of the
moral excellence of their character, and the amiable-
ness of their disposition, if they are forgetting God, if
they are destitute of supreme love to him, and of faith
in Jesus Christ. Trusting to moral excellence, when
confined to the claims of men, valuable and lovely as
it may be, is just one of the devices of Satan to ruin
immortal souls. It is one of the golden chains with
which he binds his captives ; or, to change the figure,
one of the opiates which he administers to those whom
he has lulled asleep, and whom, perhaps we may say,
he would not disturb by urging them, if he could do
s0, to the commission of gross crimes. How valuable
the promise—who would not seek an interest in it?
“ The God of peace shall bruise Satan under your
feet shortly !”

It follows from what has been advanced, especially
from the statements of the word of God, that while
there are different degrees of intellectual capacity
amongst evil spirits, yet the powers of all of them,
and especially of their prince, and of the highest
orders, must be fearfully great; I say fearfully,
because they employ them only to do mischief. I
can by no means adopt the theory, that if we suppose
the abilities of devils to have been originally a little
superior to those of a highly-gifted man, and take
into the account the way in which they must have
been increased by exercise and experience, and the
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knowledge they have acquired, our estimate may
probably be nearly correct. If the premises which
have been laid down are valid, the lowest order of
them must have originally possessed capacities and
powers superior to the greatest of men; while, per-
haps, the united intellect of hundreds of mortals
would not equal that of the superior ranks, especially
of their leader. Probably they may possess a degree
of vigour of intellect, of power of acquiring know-
ledge, of operating on matter, and rendering it sub-
servient to their purposes, of communicating their
ideas to one another, and of influencing the minds of
men, and therefore of acting the part of tempters, of
which we have little conception; and the actions
which are ascribed to them in Scripture, and the
hints which it contains respecting their influence on
men, as well as the views which are given of the
powers and actions of good angels, confirm this
opinion. And also, we must take into the account
their invisibility to human vision, their immortality,
their exhaustless vigour and power of action, (for
exhaustless it may be deemed when compared to
ours,) their long and varied experience, gained in
heaven, on earth, and in hell ; and then we shall see
that they possess vast advantages over us in our
spiritnal warfare ; they must, therefore, prove most
dangerous enemies.

I know it has been maintained by some writers,
and amongst others by Dr. Watts, in his Philoso-
phical Essays, that spirits have no natural power of
operating on matter, and that therefore they cannot
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influence it at all, unless special, extraordinary ability
is imparted to them by God for that purpose. But,
notwithstanding the plausible arguments by which
they defend this opinion, I must think it incorrect ;
nor do I see any difficulty in answering, were this
the proper occasion, all the objections (and their
proofs of their own opinion are chiefly presented in
the form of objections) which they urge against the
contrary sentiment. It is granted by them that God,
the Father of spirits, possesses complete power over
matter, to create and annihilate, to mould and influ-
ence it as he pleases. Created spirits bear the image,
and partake of the nature of God ; and this implies
some portion, however small, of his power to think
and act. We know of only two substances in the
universe, matter and spirit. Those who believe that
the soul of man belongs to the latter, must allow that
in its essence it resembles God, and participates of
the properties of his essence. Since he, then, pos-
sesses Infinite power over matter, must not created
spirits be endued with limited power over it, accord-
ing to the measure of their native ability? How,
otherwise, could they bear the image of God, or
partake of the properties of his nature? Some,
indeed, maintain, that power, knowledge, wisdom,
holiness, and benevolence are essentially different,
not only in their degree, but in their very nature and
properties, in God, from what they are in the crea-
ture. But this opinion is not consistent with either
the language of Scripture, or the conclusions of rea-
son. The Bible not only informs us that men were
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made, and are renewed in the likeness of God, but it
exhorts us to study conformity to him, to be * holy
as he is holy.” It informs us that believers are
made “ partakers of the Divine nature.” And if there
were an essential difference betwixt the spirituality
of God, and the spirituality of angels, and of the souls
of men ; betwixt his power, and wisdom, and good-
ness, and holiness, and happiness, and theirs, (and
not merely an infinite superiority in him, as it re-
gards degree, and the manner of their existence,)
how could we be said to possess any knowledge of
God, or any correct ideas of him at all? He would
be, in that case, as much to the wisest Christian, we
might say to the wisest angel, as he was to the idola-
trous Athenians, an “unknown God.” Can this be
the case? Both reason and Scripture reply, No.
His existence is nesessary and underived, and in-
cludes all duration and all space; the existence of
creatures is contingent, derived, and confined to a
portion of duration and of space ; but there is a real
resemblance betwixt them in nature and properties,
so far as mere existence, opposed to non-existence, is
concerned. Again, he knows all things; men and
angels know some things ; but knowledge, which is
an acquaintance with truth or facts, is the same in
its nature in both cases. The benevolence of God is
infinite, that of men and angels is limited ; but its
essential property, wishing well to beings that are
capable of enjoyment, and feeling satisfaction in their
welfare, is the same in each ; and similar observa-
tions might be made with regard to wisdom, and
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purity, and happiness. Are we not, then, led to the
conclusion that the power of spirits is the same in its
nature with that of God, though infinitely less in its
degree ; and consequently, that as his extends to
matter, and includes complete control over it all, in
every respect,—so theirs must extend to it likewise,
and include ability to move and influence some parts
or portion of its various forms, and to render them
subservient, to a limited extent, to their purposes?
That we cannot form any conception of the way or
manner in which this is done, is no argument at all
against the truth of what has been advanced. We
are utterly ignorant of the way by which our souls
can, by a mere volition, move the members of our
own bodies ; we only know the fact by experience ;
the mode is just as mysterious as the way in which
disembodied spirits may operate on matter can be,
That angels have possessed the power in question, and
have rendered material substances subservient to
many purposes which they wished to effect, is evident
from the statements of the Bible ; and there is no evi-
dence whatever that any special energy was imparted
to them by God on those occasions; or that he exerted
his omnipotence when some words were uttered, or
signs were given by them. For instance, we are not
to suppose, when the angel rolled away the huge
stone from the door of the sepulchre on the morning
of the Saviour’s resurrection, that the Divine Being
exerted the energy requisite, and that the action was
really done by him, though it appeared to be per-
formed by the heavenly messenger. The narration
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in this, and in similar instances, leads to the conclu-
sion that the actions were performed by these celestial
spirits themselves. And how could it with any pro-
priety be asserted of them, that they *excel in
strength,” if whole legions of them could not, by any
inherent or natural power that they possess, and can
exercise when they please, have effected that which a
few puny mortals could easily have accomplished ?
which is certainly implied in the hypothesis which
we are opposing ; for the latter could have rolled
away the stone, and the former could not; nay,
would it not follow that all the angelic hosts of
heaven could not move a pebble or a feather?
Angels must have some means of discerning the
forms and appearances of matter, of ascertaining its
presence and extent, and some of its properties ; or
else how could the morning stars have sung, and the
sons of God shouted for joy, when the foundations of
the earth were laid? And how could they perform
the services with which they are frequently charged,
since these have a relation to matter? How could
they minister to the saints, as we know from the
Scriptures they frequently do? And to those who
believe in real possessions we may say, unless they
have some means and power of operating on matter,
how could evil spirits have taken possession of the
bodies of men in the time of our Saviour, produced
insanity, inflicted various diseases, and tormented
and lacerated them in the most shocking manner ?
How could they have entered into the swine, and
caused them to run violently into the sea? In all
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these cases their influence seems evidently to have
been exerted on the bodies of their victims. Surely
we cannot suppose or allow that God would have
exerted his omnipotence, in order to communicate to
them ability which they did not possess naturally,
nay, that he would have wrought a miracle, in order
to enable these wicked spirits to do mischief, or to
give effect to their malicious wishes. This appears
to me a far greater difficulty than any with which
the contrary opinion is encumbered.

The fact that our spirits cannot operate on matter,
or produce any effects or changes in it, with the
exception of their own bodies, or through them,
as nstruments, does not at all militate against the
theory which I am endeavouring to support; for,
from the extent of their power, when they are
united to a portion of matter so intimately as to
form one person with it, or to be one constituent
part of that person of which matter is the other, so
that they cannot think or act but through its instru-
mentality, and that a comparatively slight change in
some of that matter will deprive them of their power
either to think or act, and even of the very conscious-
ness of their existence ; and so that they are affected
by almost every impression which is made on their
' bodies, and sometimes in the most powerful manner ;
'we are not warranted to infer what they would be
+able to effect if that union were dissolved, much less
'what are the capacities and powers of spirits that
I have never been united to matter at all. For, is it
textravagant or absurd to suppose that, as God
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intended our souls to exist in a state of union to
bodies, not only in this world but in the next, (we
know his intention by what he does,) there may
be something in their very frame and capacities, to
fit them for that union, and to prevent them from
ever being perfect without it ; while angelic spirits
may be so formed, as that they may attain their
perfection in a separate state, and, that though it may
be an advantage to the former to be united to matter,
it would be a disadvantage to the latter ? It is only on
this hypothesis that we can see how the resurrection,
to which the Seriptures attach so much importance,
and which they represent as being one of the richest
fruits of the death and triumphs of the Saviour, can
be a blessing to the saints, or indeed at all desirable ;
or how angels do not labour under some disadvantages
on account of not possessing bodies. But all God’s
works are perfect in their various kinds, and each of
them adapted to the end for which it was created.
The circumstance, then, of the influence of our souls
being confined to that part of matter to which they
are united, does not prove that angels, whether good
or bad, have no power over material substances.

The greatest difficulty attendant on this view of the
subject, and therefore the principal objection against
it, is, that if evil spirits possess the power which is
thus attributed to them, they would be constantly
inflicting the most terrible evils on men, they would
throw the whole natural world into confusion, or, in
the words of Dr. Watts, ‘“devils would not content
themselves with the mere temptation of souls, but
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would always be making wretched mischief in this
natural world, and overspreading it with calamities
and desolations, with plagues and fire, with earth-
quakes and misery and death, if they had an innate
and natural power to move bodies.” To this it is
sufficient to answer, that we owe our protection, every
day and every moment, from evils inmumerable, of
various kinds, to the presence and power of God.
He is the Preserver of men, and whatever may be the
malice and energy of these fallen spirits, and whatever
their ability to agitate matter, and to render it sub-
servient to their will, he can restrain and control
them every moment, give them commands which they
cannot, dare not transgress, and say to them, as he
does to the waves of the sea, “ Hitherto shall you
come, and no farther.” That God possesses and con-
stantly exerts influence which is abundantly equal to
all that has now been advanced, is implied in the
prayers and thanksgivings which we are constantly
presenting to him, and which he requires from all his
rational creatures; as well as in the promises and
representations of his word. That glorious, sovereign,
irresistible authority, which could effectually com-
mand evil spirits to leave the bodies of those of whom
they had taken possession, to abandon a certain
region,—and without the permission of which (and
the language employed evidently conveys the idea
that permission was all that he gave, or they re-
quested, not the communication of any new power)
they could not enter into irrational animals,—can
easily give to even devils commands which, notwith-
L
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standing all their stubbornness and impiety, they
dare not, they cannot transgress. And besides, it is
to be taken into the account that the great object of
Satan, that to the accomplishment of which he bends
his most vigorous efforts, is not to injure the bodies of
men, or to inflict temporal calamities of any kind,
but to ruin their souls, and therefore to lead them
into the commission of sin. And moreover, there is
a great difference between spirits having no power at
all over matter, no, not so much as to move a single
particle of it, and being able to control and change
the laws of nature, and raise tempests, and produce
earthquakes, whenever or to whatever extent they
please ; or to change portions of it into pestilential
miasma, and thus to diffuse disease and death all
around. Their power 1s necessarily limited, and
must vary in degree in proportion to their intellec-
tual abilities ; all that we suppose them capable of .
doing, is, to take advantage of the laws of nature,—as
men can do, to a certain extent, and render them
subservient to some of their purposes. And even in
those cases, God can cause the wrath, and malice,
and power of devils, as well as of men, “to praise
him,” and the remainder of them *he can restrain.”
In endeavouring to form some idea of the power of
fallen spirits, and therefore of their ability to tempt
and effect mischief, we must take into the account
their activity, and the rapidity with which they can
move from place to place. We are far from attri-
buting to them omnipotence, or omnipresence, or
ubiquity, as some of the opponents of this doctrine, in
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their attempts to caricature it, and cause it to appear
absurd, have been pleased to assert. According to
the representations of the word of God, we believe,
not that Satan is everywhere present, but that he
¢ goes about seeking whom he may devour,” that he
goes “to and fro in the earth ;” not that he is ommni-
potent, but that he “seeks whom ke may devour.”
And whatever may be the number of fallen spirits,
we do not think that they literally fill the earth or
the air, or that they are constantly present with men,
or permitted always to tempt them. Though this
fallen, sinful world 1s infested with them, it does not

follow that it is their only range or habitation., This
is not implied either in the statements of the Bible,
or in the general belief on this subject, If they go
about, they must, according to any ideas or concep-
tions we can form, transport themselves from place to
place, and this they may be able to do with incon-
ceivable rapidity—*to fly through nature ere the
moment end.” ® The following well-known passage,
in Dan. ix. 3, 20—23, is commonly thought to prove
and illustrate this. ‘“And I set my face unto the
Lord my God, to seek by prayer, and supplication,
and fasting, and sackeloth, and ashes.” “ And while
1 was speaking, the man Gabriel, being caused to fly
swiftly, touched me about the time of the evening
oblation,” &e.  “ At the beginning of thy supplica-
tions the commandment came forth, and I am now
come to show thee.” “From this remarkable story

¢ Milton.
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we learn that some time in the day Daniel set himself
to seek the Lord by fasting and prayer; that after
his prayer was begun, the commandment was given
to Gabriel to explain to him the vision and prophecy.
In verses 20, 21, we are told that Gabriel came to
him while he was speaking ; that this was his even-
ing prayer ; and that during the time in which he
was employed in uttering his prayer, Gabriel came
from the supreme heaven to this world. This is a
rapidity exceeding all the comprehension of the most
active imagination, surpassing beyond any com-
parison the amazing swiftness of light. Light is
several years in coming from such fixed stars as are
visible to the eye of man. But there is the best
reason to believe that the heaven of heavens is at a
much greater distance than those stars; so as not
improbably to be a heaven to them as the fixed stars
are to us. The poet therefore is justified by this
wonderful fact in that forcible expression, ¢ The speed'
of gods (angels) time counts not’ No stronger
exhibition can be asked or given of the activity (and
it may be said, speed or swiftness) of these wonderful
beings.”® Whatever may be thought of the meaning
of this remarkable passage, and of Dr. Dwight's
inferences from it, which however appear to be quite
legitimate, when we think of the swiftness of light,
which is either a material substance, or dependent on
the motion or vibration of matter, (and according to
the latter theory, its rapidity would appear to be

« Dwight, vol. i. p. 316.
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ereater than is implied in the former,) and yet is
computed to move at the rate of 200,000 miles in a
second, what must be the rapidity with which angelie
spirits can move! Compared with this, matter, in
its most subtile and refined forms, is dead and slug-
gish! What must have been the speed of Gabriel
when he was “caused to fly swiftly |” Truly, it must
far, far exceed all our power of conception ; it must
be almost as great as that of our thoughts, and must
secure a kind of ubiquity. And there 1s no good
reason to suppose that fallen angels have lost this
activity, or that they are much inferior in it to good
angels,

But here again our subject is involved in difficulty
and obscurity, in addition to what naturally belongs
to it, by the metaphysical subtleties of the schoolmen,
as stated and maintained by Dr. Watts and others.
They assert that spirits have no relation to place, that
they cannot be said to be in one locality more than in
another, and consequently that they do not move from
place to place. DBut with all deference to the abilities
and learning and piety of many of these writers,
I must be permitted to say, that there is more force
in the plain common maxim, or axiom, as it may be
called ;—for surely it is as self-evident as that it is
impossible for a thing to be and not to be at the same
time, or that the whole is greater than the parts,—
“ Quod nullibi est, non est,—what exists no where does
not exist at all,"—to prove that spirits must have a
relation to space or to place, than in all the abstruse
reasonings that can be employed to evince the con-
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trary. Heaven must be a place as well as a state,
since the celestial bodies of Enoch and Elijah, and
the glorified body of the Saviour, are there ; and this
earth is a place. Can the holy angels then be at one
time in heaven paying their homage to the Redeemer,
and at another on earth, ministering to the heirs of
salvation, without some relation to heaven in the
former case, and to earth in the latter,—mnay, without
being actually on earth in the one, and in heaven in
the other? Surely our souls, when united to our
bodies, which are always in one place or another, must
have a relation to space. This does not imply that
they are extended or divisible; why then should
this relation be thought to involve either extension or
divisibility in disembodied spirits? We grant that the
relation of spirits to any locality, and their motion
from one to another, present many difficulties and
mysteries. But the opposite opinion seems to imply .
an absurdity, a contradiction, and therefore I cannot
hesitate which to embrace.

Knowledge is power, and it must be so in the case
of evil spirits; and when we take into the account
their original capacities, the activity of their spiritual
frame, the long period of their existence, the various
scenes through which they have passed, and the events
which they have witnessed, the manifestations of
character which they have beheld, the results of their
experience, and of the various methods they have
employed to seduce men, of the plans which they
devised to counteract the purposes and to destroy the
works of God : their knowledge, such as it is, must
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be varied and great. How far they may possess
anything like a desire after knowledge, and make
efforts to acquire it ;—whether the representation of
Milton may be correct, that some of them reason deep
and high, concerning predestination, ‘fate and free-
will, and foreknowledge absolute,” is not for us to
say ; though I can see nothing unreasonable or
improbable in it, or inconsistent with their being
miserable outcasts from heaven. The disadvantages
under which they labour, however, arising from their
wretchedness, their depravity, the * chains under
darkness,” in which they are confined, their banish-
ment from those regions where the most glorious
manifestations of the perfection of Jehovah, as well
as of the various characters and excellences of
created existences, are exhibited, must lay them under
immense disadvantages, so that their knowledge is
undoubtedly scanty, when compared with that of
holy angels, who look into the works of God, and
especially into the plan of human redemption, in the
light of glory, and amidst all the advantages which
it affords,

The last observation suggests the question, whether
sin, by its operation on the mind, directly and imme-
diately weakens the faculties of those who are brought
under 1ts power, and therefore whether we may sup-
pose that Satan lost any of his intellectual ability,
when he rebelled against God ; in other words whether
his memory was rendered less retentive, his discern-
ment as 1t regarded natural objects and truths less
acute, his invention less prolific, than they were
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before he fell.. That sin is unfavourable to mental
improvement, and that it always perverts the moral
Judgment and affections, and weakens the moral
powers, must, I apprehend, be granted by all. But
whether we attend to facts, or to general reasoning
on this subject, we shall be led to the conclusion, that
it does not enervate the intellectual faculties. 1 do
not know that any reason has been or can be assigned,
why the omission of any duty, or the violation of any
command, or placing the affections on any wrong
object ; why the exercise of pride, or selfishness, or
envy, or aversion to God, should diminish the reten-
tiveness of the memory, or the quickness of perception,
or the ability to compare one object with another and
to perceive their agreement or disagreement in scien-
tific investigations, any more than that they should
lessen the acuteness of the senses, or the vigour of
the body ; there does not appear to be any conceivable
way in which they can affect the result in question.
We can easily see how, by the influence of the feelings
to which sin naturally, nay, necessarily gives rise, or
which it calls into operation, such as self-love, fear,
desire, and aversion, it will blind the understanding,
pervert the taste and the judgment, and disorder all
the affections, as far as moral truth and duty are
concerned,—how it will produce a dislike to the law
which condemns, and aversion to the God who threat-
ens to punish, and who must necessarily disapprove
of what has been done; and how it must destroy the
nice, and well-adjusted, and most important balance
between reason and conscience on the one hand, and



POWERS OF EVIL SPIRITS. 153

appetite and passion on the other. For instance, we
can clearly see how and why Adam, after he had eaten
the forbidden fruit, should be averse to hold any
intercourse with God, and should wish to hide himself
from him : nay, why he should desire a change to
take place in the character and requirements of his
Maker, which is the very essence of enmity to him ;
but we cannot see how this should make him forget
what he had previously known, or disqualify him for
mvestigating abstract truth, or the natures and pro-
perties of matter or spirit. And if we attend to facts,
they confirm this reasoning, and the conclusion to
which we have come. How often do we find superior
mental abilities conneeted with a most depraved heart
and vicious life : almost the powers and acquirements
of an angel, with the temper and conduct of a fiend !
And if sin had a direct and necessary tendency to
weaken and destroy the mental powers, it would fol-
low that the more vicious men were, the more weak
and stupid they must become, till at last they would
be reduced to the condition of idiots, which is contrary
to numerous incontrovertible facts; and on this hypo-
thesis the intellect of Satan must long since have been
destroyed. On the contrary, there is no absurdity
or even difficulty in supposing that his capacity may
have been enlarged, and his powers strengthened, by
the knowledge and experience which he has gained,
by the eflorts which he has made; and thus he may
became a more, instead of a less formidable adversary,
But still his advances in knowledge and in mental
ability must be far inferior to what they would have
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been, had he continued stedfast in his allegiance to
the Most High.

The views which I have been led to form and
state of the powers of fallen spirits, necessarily lead
me to differ from one, whom on account of his talents,
piety, amiableness of character, and the important
services he has rendered to the religious world, and
to the cause of truth, I, in common with all who
know him and can appreciate his worth, must highly
esteem. But amicus Socrates, &c. Dr. Wardlaw,
in his judicious and instructive Essays on the Book
of Job, lately published in the Congregational Maga-
zine, maintains that Satan did not produce or cause
the fire that burnt up the sheep and the servants of
Job, nor the wind from the wilderness that buried
his sons and daughters beneath the ruins of the elder
brother’s house. And I suppose, though he does not
assert this, he would maintain that he did not, by .
any direct agency, smite Job with ¢ sore boils from
head to foot,” whilst he allows that he might instigate
the plundering Sabeans and Chaldeans who carried
off the oxen and camels. And the reasons which he
assigns for his opinion are, that the common belief on
this point invests Satan with a power which can
belong only to God ; that it represents the prince of
darkness as controlling the laws and wielding the
elements of nature, causing the thunder to roll and
the tempest to rage, in a way that would seem to
trench upon the prerogatives of God, and which is
inconsistent with the language and appeals of the
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Scriptures, and especially with the appeals of the
book of Job; “ Who hath divided a water-course for
the overflowing of the waters, or a way for the light-
ning of the thunder ?” ¢ Canst thou send lightnings,
that they may go and say to thee, Here are we?”
“The thought,” says Dr. W., “is to me unsuffer-
able, of any inferior agent actually possessing and
exercising such power as this. If you once admit
the prineciple, then when the rolling thunder and the
resistless lightning fill your spirits with the sublime
emotions of reverential awe, and the shrinking hu-
mility of a conscious impotence, and ¢’tis listening
fear, and dumb amazement all,” how distressingly are
our minds disturbed, amidst the full and solemn
recognition of the might and majesty of the omnipo-
tent God, by the intruding recollection that the im-
mediate agency by which all these tremendous scenes
are produced, is, or may be, the agency of the prince
of darkness. Nor do I feel myself at all satisfied or
relieved by being told that the dependent or malig-
nant agent can go no farther than he is permitted.
The question still recurs, does the wicked one possess
power, even when permitted, such as enables him to
perform these wonders, to wield the elements of
nature in the thunder and storm ?”¢

That there is considerable force in the reasoning
contained in the passage just quoted, is at once
granted.  Still, however, I must think that Satan

* Congregational Magazine, October, 1840, p. 662.
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actually did effect, and that by his native power,
what is attributed to him in the passage under con-
sideration, and that for the following reasons.

First. The plain natural import of the language,
and scope of the passage, lead to this conclusion.
““ Behold,” says God to the tempter, “all that he
hath is in thy power; only on himself put not forth
thy hand,” Job i. 12. And again, * Behold, he is in
thy hand ; but save his life,” chap. ii. 6, 7. “So
went Satan forth from the presence of the Lord, and
smote Job with sore boils from the sole of his feet unto
the crown.” And would it not require as much
command over the laws of nature to manage diseases,
to inflict the leprosy by a secret, invisible influence,
as to raise a storm, or to cause fire to descend from
the skies to destroy cattle? The language employed,
the representations given, are of such a nature, that
every person who reads the account without any
preconceived opinions, or any hypothesis to maintain,
would infallibly be led to the conclusion that Satan
by his own power effected what is here aseribed to
him. God is not represented as imparting to him
any energy, much less as exerting his omnipotence,
to subserve the designs of the tempter, but merely as
permitting him to exert the ability which he pos-
sessed. I know that there are cases in which the
language of the Bible, accommodated to the views of
men, would, if taken according to the ordinary or
general import of the words and phrases which are
employed lead into error; but it remains to be
shown that either facts; analogy, or the general tenor
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of the word of God, or the clear statements of any
one part of it, render it necessary here to depart from
the literal meaning.

Second. Is there not, to say the least, as great a
difficulty in supposing that God would exert his om-
nipotence, would roll the thunder, and hurl its bolts,
and raise the tempest, at the instigation, as 1t were at
the bidding of Satan, and to gratify his impious and
malignant desires, as that the mighty fallen spirit,
who is represented in the Bible as no mean or con-
temptible antagonist to the Son of God himself, can
influence, to some extent, the laws of nature, or
rather take advantage of them to accomplish his pur-
poses? To me the mystery and difficulty appear
unspeakably greater in the