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PREF A CE.

Tue following pages were written for the sole purpose of exposing the
fallacies of “The Constitution of Man,” and of a pamphlet “On the Relation
between Science and Religion,” by Mr George Combe, works which, from
their popular form and lofty pretensions, were peculiarly calculated to
affect the principles and beliefs of unlettered readers. The author of the
present brief treatise is not ignorant of phrenology. On the contrary, he
is familiar with all that has been written on the subject since its first
promulgation by Gall and Spurzheim ; and what he demurs to in it is its
embodying, so far as it has been investigated, anything approximating a
complete philosophy of man capable of explaining all the complicated and
wonderful phenomena of his mental framework. That the system of Gall
and Spurzheim establishes an empirical connection between particular
portions of the brain and certain mental manifestations of individuals, is
what the writer most readily concedes ; but what he as positively denies
is, that the general functions attributed to these portions of the brain are
such as to explain all the operations of the human mind. The doctrines
of Gall and Spurzheim, indeed—to which Mr Combe not only gives his
ungualified assent, but on which he builds up a system of philosophy and
morals—proceed on the hypothesis that certain classes of objects in the
universe have special mental faculties assigned them in man, and these
objects, and these only, excite such faculties to activity.

Now a faculty of the mind is something widely different from this, for
although a particular faculty may be more powerfully excited by one
class of objects than by another, yet we would hold that unless it had a
distinct and clear relation to every object and being in universal nature,
it was no faculty of the mind at all, but only a manifestation of a faculty
in a particular direction ; and hence that the authors of the system had,
by a limited induction of facts, been misled into a false or empirical gen-
eralization. In fact, that if such an unscientific view of the mind were
possible, the human faculties would require to be multiplied to an extent
that the brain could not by possibility embrace their organs. For ex-
ample, according to the system the large and beautiful structure of the
cerebellum is assigned to the sexual desire alone. Another organ is given
to philo-progenitiveness, or the love of offspring, including all unprotected
creatures. A third is devoted to friends, inducing friendship. A fourth,
combativeness, is assigned to enemies, &c., thus embracing in their cata-
logue a considerable multiplicity of objects and beings without attempting
to exhaust the infinitude of objects and beings in nature. According to
this system, moreover, there are other faculties which are more expandeﬂ
in their range of operation ; for example, causuality may embrace most
objects in the material world coming within the scope of man’s senses; so
also may comparison, &c. Thus it appears that one set of faculties are
limited in their scope to comparatively few objects, while others have a
relation to most objects in nature. Now we are not a little struck with
the fact that Mr Combe did not see the necessity of every faculty of the
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mind possessing the same universality, or in other words, of being of the
same commensurate expansiveness, running parallel with each other
throughout the entire circumference of thought. The narrow range of
one set of faculties, and the great expansiveness of others, might have
suggested to Mr Combe that phrenology had not yet afforded a clue to
all the elementary principles of our nature.

What the present writer, therefore, objects to phrenology as a system
of philosophy, is not its being untrue to the extent that it goes, but that
it cannot yet be regarded as a complete view of human nature. That it
may and does contain in it innumerable recondite and important facts, but
that there is not unfolded in it such a complete view of man that it is
capable of being yet made the ground plan of any system of philosophy
or morals.

All these topics the present writer, however, has not attempted to can-
vass in the following shoft treatise ; what he has addressed himself to prin-
cipally is to establish that phrenology is not yet a system of mind capa-
ble of accounting for all the manifestations emanating from human nature ;
that even apart from the subject of religion, it fails to account not only
for the loftier flights of genius, but even for the ordinary range of thought
possessed by the most eommonplace men. Nay, the author has, he thinks,
proved that the entire views of Mr Combe, even taking his own defini-
tions, are purely sensational, and more clearly applicable to the mental
constitution of the mere animal than to the far-seeing nature of man, and
hence the atheism and other false consequences to which his system ne-
cessarily leads." The author has merely introduced Christianity to unfold
the expanded system of human nature on which it is founded, and conse-
quently to show what it has actually done for mankind, viewed as a mere
intellectual method of thinking apart and independent of its religious and
moral aspects, thus embracing a range of thought, the laws of which neither
Mr Combe’s “ Constitution of Man,” nor his work “On the Relation be-
tween Science and Religion,” attempts to explain. In fact, that Christi-
anity, even intellectually vegarded, embraces a field of view so infinitely
large, that no system of mind of a sensational or empirical description can
touch its confines or traverse its cireumference, and that consequently Mr
Combe ought to have rested satisfied with his empirical facts, and waited
patiently until a deeper insight into his subject unfolded a larger and
truer view of human nature. The author has especially avoided quoting
texts from scripture, for he considered it more philosophical to take up
the subject on purely secular grounds, and to point out scientifically where
the errors of Mr Combe’s system lie. In order to simplify his objections
to the works of Mr Combe, the author has thrown them into the form of
a treatise on education.

Lerra, 4 Eastriern, April 1858.

* Simultaneously with this, the author has published a Chapter from a System of
Comparative Paychology, shewing the limits of one of the mental facultiesin the ani-
mal, and its e ded range in man, establishing the distinction between instinct
and reason, and illustrating, by a reference to their structures and habits, the exist-
ence and relative strength of the faculty in question, among various species of the
animal kingdom.,




THEORIES OF EDUCATION,—
SECULAR AND CHRISTIAN,

IF no general system of education has yet been devised to meet the wants
and requirements of Britain, it is certainly not owing to any apathy
either on the part of the public or of public men. It has times without
number formed the subject of Parliamentary discussion, and a greater
number of pamphlets have lately issued from the press, presenting every
phasis of the inquiry, than have been devoted to all other subjects what-
ever ; so much so, indeed, that the country is now actually nauseated with
the very mention of the term, education. Though this state of things
is not as it should be, we are not at all astonished that it is so. As long
as sober minded and otherwise right thinking men will allow their pas-
sions and angry feelings to appear in such a question, rendering the term
education a war cry and the subject a cause of dissension, virulence, and
abuse, so long we trust will Parliament, and the great body of the public,
turn & deaf ear to its settlement. The subject of education is surely of
too great importance to be arranged amidst a war of the passions, pre-
Judices, and conflicting interests of the various denominations of Chris-
tians,—for at present with the combatants, it is more a fight for victory,
or for the aggrandisement of their respective churches, than for true edu-
cation and the good of Britain. We ourselves maintain, however, that
Protestant Christianity is a necessary element in every true system of
education, not on the vulgar and empirical ground, that the clergy are the
best conservators of public morals, but on the higher ground that the
simple doctrines of Christianity form an organon without which the mind
cannot acquire that expansion which is indispensable to large and clear in-
tellectual vision: Religion in the deepest and largest sense embraces not
only a knowledge of the relation that man stands in to God and eternity,
but it includes as well all the duties incumbent upon man to his fellow-
man. The contemplation of these subjects awakens the subtlest portions
of our intuitional and emotional nature, and gives rise to the deepest and
most extended range of insight into visible and invisible truth. It em-
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Secular and Clristian. 5

and the diffusion of useful knowledge, that we trust will not cease to
operate till a higher culture be placed within the reach of the poorest in
the land.

But the benefits arising to the great masses of the population had no
sooner exhibited themselves, than a breaking up of the coalition that had
worked so harmoniously began to take place. The clergyman of the high
church party, in the spiritual pride of his order, feeling the awkwardness
of being allied with such a motley mixture of earth's mould, and being
now quite safe in the enjoyment of his living, could not help looking
askance at the extraordinary brotherhood to which he found himself
united. He had no one sentiment in common with them, excepting a
desire to preserve the present order of things, and that being accomplished,
their fellowship must cease. Nay, he commenced sifting and analysing
from his own point of view, the opinions, on the subject of education, of
the clergy of other Protestant denominations, and finding that their de-
mands were founded on a broader basis than the Established Church, or
had some sectarian interest in their eye, he broke from them with greater
indignation than he had manifested towards those who were actuated
only by general benevolence, or a sense of duty irrespective of all religious
influences. Thus a disseverance was originated and established among
the various denominations of Christians on the subjeet of education, for,
overlooking the great interests of mankind, they fought with and abused
each other about distinctions that would have been submerged and for-
gotten before the lapse of a year after the settlement of the question.

Thus, the subject of education has of late suffered chiefly from the
unseemly broils and differences which have arisen among its pretended
friends. Its enemies, if it now has any, have long since withdrawn all
opposition, or left it to the result of the civil warfare which is now being
waged in the camps of the various denominations of Christian brethren.
The war-cries which have been raised by the different combatants have
led reflecting men to consider the connection that subsists between reli-
gion and education, and whether they are attracted by a mere fashion-
able sentiment to the side of Christianity, or are influenced by a
deeper insight into its vital power, the great majority of statesmen
and thinkers have adopted the Christian view. These tendencies,
however, may spring from no deeper source than the all-pervading
opinion of society, and thus our statesmen may be nothing more than
the mere mirrors of popular thought. We would gladly persuade our-
selves, however, that they are guided by a more penetrating insight
into the real nature of the question,—that they see in all its bearings
the searching and far-reaching spirit of Christianity, and form a just es-
timate of it as an element in mental culture, Be this as it may, a decided
gentiment has set in in favour of Christian in preference to mere secular
education ; for although the secular educationists are still in the field, and
are struggling to maintain their ground, they are fast giving way before
the overwhelming energy of Christian thought. As the secularists, how-
ever, are one and undivided in point of feeling on the subject of educa-
tion, and as the various denominations of Christians are in a state of the
most violent hostility to each other on the same subject, so much so that
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Thus the history of France at this period presents one of the most re-
markable examples of the consequences of a country renouncing all faith
in the Creator and Supreme Ruler of the universe. While it marked
the utter profligacy and abandonment of the leading men of the country,
it evineed that the general intelligence and good sense of the nation had
disappeared. But secular education has originated in Britain with a dif-
ferent order of men from Voltaire, Rousseau, Mirabeau, and others of
the same description. To these men, secular education and a knowledge
of nature and her laws appeared & proper antidote against the fanatical
and persecuting spirit of Romanism. In Britain no such gross fanaticism
or persecution has recently existed, and accordingly secularism in this
country could not originate from either of these sources. In Britain se-
cularism has been adopted by a class of men, who, by their mental con-
stitutions are incapable of appreciating any higher system of culture,
and could not by any intellectual effort of which they were capable, dis-
cover why education should be connected with religion. We, for the
sake of distinction, would describe this new order of thinkers as material=
ists, not because they may or may not believe that the human mind is
nothing more than mere organised matter, but because their range of
thought never extends beyond the circle of visible and material things ;
nay, we would not attribute to them all that range of intuition that is
embraced within the circumference of the visible, for even in this circle
their mental insight is circumsecribed, much like that of the animal, to
the relations in which external and visible objects stand in to themselves.
It is certainly somewhat extraordinary, that in the middle of the nine-
teenth century, such a class of men should imagine themselves to be
philosophers, or still more so, that their works should be perused with
approbation even by the humblest description of readers. Mr George
Combe, of phrenological notoriety, is the facile princeps of this school,
and his ““ Constitution of Man” is the recognised organon of secularism.

In the introduction to the first of his three lectures on education, Mr
Combe sets forth that—

“ Owing to the want of a philosophy of mind education has hitherto been
conducted empirically, and instead of obtaining from it a correct view of
the nature of man, and of the ohjects and duties of life, each individual has
been left to form upon these points theories for himself, derived from the
impressions made upon his own mind by the particular circumstances in
which he has been placed. No rcasuuablye person assumes himself to know
the philesophy of astronomy, or of chemistry, or of physiology, without
study, and without reaching clear, consistent, and certain principles ; yet in
the pflilusaph;,- of mind the practice is quite different. ~Every professor
schoolmaster, author, editor, and pamphleteer,—every member of pm-liament:
counsellor, and judge, has a set of notions of his own, which in his mind
hold the place of a system of the philosophy of man, and although he may
:11;31: have mat}.llmdi his ideas, or even acknowledged them to himself as a

eory, yet they constitute a standard to him by which he practically jud
of all questions in morals, politics, and religiun?’r' 2 g

Mr Combe goes on to remark, that—

*“ To enable us to form a just estimate of our positi intelli
Jus to. _ position as intelligent and
accountable beings, introduced into a world prepared for our recqﬁ?un and
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though his work is sufficiently crowded with the most abstract metaphy-
sical and philosophical terms, yet, as has frequently happened to greater
thinkers than Mr Combe, there may lie concealed under them, views and
opinions which, when stripped of their dress and decoration, he himself
would have shrunk from entertaining. We shall take the liberty, there-
fore, of unclothing as delicately as we can, some of Mr Combe’s leading
notions coneerning the nature of the human mind, and if after this simple
operation they appear either to himself or even to a half rational creature,
anything like natural or the products of nature, we shall willingly resign
ourselves to his leading strings, to be conducted to that limbo of thought
and opinion, to which all error and falsehood necessarily lead.

" Let us examine shortly then, into the nature of Mr Combe’s opinions
on the subject of the human mind :—

* According to the phrenological theory of human nature,” says Mr Combe,
“the faculties are divided into propensities common to man with the lower
animals and sentiments proper to man and intellect. Every faculty stands in
a definite relation to certain external ohjects ; when they are presented to it
they excite it to activity, and delight it with agreeable sensations. Human
happiness or misery are resolvable into the gratification of one or more of
our mental faculties, or with the feelings connected with our bodily frame,
The faculties in themselves are mere instincts; the moral sentiments and
mtellect being higher instincts than the animal propensities. Every faculty
is good in itself but all are liable to abuse. Their operations are right only
when they act in harmony with each other—enlightened intellect and sen-
timent holding the supremacy.”

Mr Combe lays the ground-work then of all his opinions on the sub-
Ject of man in phrenology. Now although we regard the phrenological
form of enquiry as in the last degree interesting, especially as presenting
many curious and striking physiognomical facts, yet to us and most other
thinkers, it has failed to unfold the great laws and principles of human
thought, for it has not approached the true evolution of those faculties in
man which originate his absolute sense of law, nor does it indicate, ex-
cepting in the vaguest and most shadowy fashion, that portion of his
nature which points to his future destiny. In the above generalized
view of the subject, Mr Combe sets forth that ** every faculty stands in
a definite relation to certain external objects ; when they are presented
to it they excite it to activity, and delight it with agreeable sensations.”
Now we would ask Mr Combe, whence or how is it that the mind con-
templates its own operations, which, of course, are not external to it ; or
whence or how is it that it embraces the contemplation of its Creator,
who is invisible to every human eye, and whose nature and attributes
are so much above human ken, that the mind can form not the slen-
derest conception of them, and in the effort is at last forced to humanize
them, assigning to him only our short-sighted notions of Benevolence and
Justice.—Deity was never presented to man to excite the faculties of
wonder and veneration. He has never made himself visible, still all
mankind believe as firmly in his existence as they do in the existence of
the material world itself. Neither can the intellect, as defined by Mr
Cﬂr_nbe, comprehend or originate man's impressions of the existence of
Deity. According to Mr Combe, ** Comparison gives the power of dis-






Secular and Christian, 11

abstruse metaphysical questions, abstract principles or analyses of mental
phenomena peculiarly applicable to man, Mr Combe unconsciously limits
himself to delineations of these, characteristic only of the nature of the
animal, and lays them down as doggedly, and illustrates them as seriously,
as if they were gospel truths, and beyond the boundary of all possible
criticism,

Having glanced thus briefly at Mr Combe’s notions concerning the
human intellect and its products, let us examine his views with respect
to the * sentiments proper to man,” and discover the sort of supremacy
which, taken together, they are said by him to exert over the propensities
common to man and the animal. The first mentioned is described by
Mr Combe as common to man and some of the lower animals :—

“ 1. BenevoLENcE—uses.—Desire of the happiness of others, compassion
for the distressed, universal charity, mildness of disposition, and a lively
sympathy with the enjoyment of all animated beings.—Abuses.—Profusion,
injurious indulgence of the appetites and fancies of others, prodigality,
facility of temper.

“ BenTimenTs ProPER TO MaN.

* 2. Veseration—uses.—Tendency to venerate or respect whatever is
great or good ; gives origin to religions adoration.—Abuses.—Senseless re-
spect for unworthy objects consecrated by time or situation, love of anti-
quated customs, abject subserviency to persons in authority, superstitious
awe. To these Mr Scott adds ‘undue deference to the opinions and rea-
sonings of men who are fallible like ourselves; the worship of false gods,
polytheism, paganism, idolatry.’

* 3. Fraxess—uses.—Determination, perseverance, steadiness of pur-

— Abuses.—Stubbornness, infatuation, tenacity in evil.

** 4. ConscienTiousyess—uses.—It gives origin to the sentiment of justice,
or respect for the rights of others, openness to conviction, the love of truth.
—Abuses,—Scrupulous adherence to noxious principles when ignorantly
embraced, excessive refinement in the views of duty and oblization, excess
in remorse, or self condemnation.

* 5. Hore—uses.— ['endency to expect future good ; it cherishes faith.—
Abuses—Credulity with respect to the attainment of what is desired, absurd
expectations of felicity not founded on reason.

* 6. Wonper—uses.—The desire of novelty ; admiration of the new, the
unexpected, the grand, the wonderful, and extraordinary.— Abuses.— Love
of the marvellous and occult ; senseless astonishment ; belief in false miracles,
in prodigies, magic, ghosts, and other supernatural absurdities.— Note, Ve-
neration, hope, and wonder combined, give the tendency to religion ; their
abuses produce superstition.

“ 7. Ineariry—uses.—Love of the beautiful and splendid, desire of ex-
cellence, poetic feeling.—Abuses.—Extravagance and absurd enthusiasm,
EIEfETEIIL‘-E of the showy and glaring to the solid and useful, a tendency to

well in the regions of fancy, and to neglect the duties of life.”

Such is Mr Combe’s account of those faculties in man which not only
controul and direct his animal propensities, but which originate all those
higher relations in which he stands to God and his fellow-man. Accor-
ding to Mr Combe, it is by the legitimate and healthy excitement of
these powers that man is enabled to act a moral and religious part in
this world, and the manner in which this is accomplished is by keeping
their proper objects constantly before them, and by excluding as much as
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sense of law that never deserts them. It is this principle in t.hem, that
radiating out upon the universe, guides and directs them whithersoever
they turn their steps. Accordingly, Scott’s Jeanie Deans, with an affec-
tion for her sister Effie of the strongest and purest description, will not
tell a lie to save her, although she might have done so with the most
perfect impunity in so far as all earthly power was concerned. Her sense
of law is so large and imperative that although the simple statement that
Effie had secretly communicated her condition to her, would have saved
her sister’s life, she cannot make it. Her feeling of moral obligation is so
large, strong, and absolute that it is only comparable with the invariable
laws of creation. It is not the impulsive conscientious feeling of a
moment. It is that sense of law which, looking into the infinite depths
of the past, present, and future, can descry nothing there but records of
truth and absolute goodness, and she must conform her conduct to the
spirit on which the universe itself has been constructed. Henry Morton,
in Old Mortality, is actuated by the same form of nature, and by means
of it is piloted through the troublous times of the Scottish covenant. A
great variety of Scott's other charaeters illustrate the all embracing nature
of the same principle.

The form and consequences of the sensational nature of man is likewise
exhibited, not only in every day life, but especially in the lives of cri-
minals. For example, the most flagrant criminals, frequently from being
placed in situations where no temptations are presented to them, conduct
themselves with considerable propriety even down to middle age, but
circumstances changing, they plunge into an abyss of profligacy and
crime that to superficial observers is inconsistent with their previous ten-
dencies. Now the inherent defects which led to their crimes existed
before, and were open and patent to all who had depth and penetration
to desery them. Even the notorious murderer Burke conducted himself
with a fair show of propriety and decency till he was 35 years of age, and
accordingly the phrenologists found that his organs of benevolence, con-
scientiousness, and veneration were well developed, and they accounted
for the frightful enormity of his crimes by attempting to shew that his
amativeness, combativeness, destructiveness, secretiveness, and other ani-
mal propensities, were still larger. In other words, they applied their
sensational system to account for the conduct of Burke, but they failed to
indicate the deficiency of any principle that rendered him so purely sen-
eational. In fact the phrenologist does not admit the existence of an
such principle as belonging to the human mind. Agreeably to this, the
system occasionally goes a far way to acecount for the conduct of notorious
eriminals, whose chief characteristic is their being almost purely sensa-
tional, but when it deals with the higher forms of mind, it fails to ac-
count for anything. Accordingly the phrenologist dwells with peculiar
gusto and delight on the heads of the most abandoned criminals, from
that of the celebrated Jack Shepherd, who was executed for murder about
the beginning of last century, down to that of Bennison who recently
underwent the same punishment at Edinburgh for the murder of his
wife. They refer, moreover, to numerous examples of persons preserving
for a long period a respectable character, but heing exposed to evil






Secwlar and Christian. 15

We have surely quoted enough to shew that Mr Combe might have
attributed a similar organization to the first energetic carter or coalheaver
he met, without exciting any man’s special wonder ; but he has failed
to point out whence it was that such an organization could have pro-
duced those lyries which, for depth of feeling, clearness of intellectual
vision, and force of expression, transcend all the best Greek and Roman
lyrical writers. With his moderate share of “ wit” and imperfect mea-
sure of ** reflective intellect,” how can this school account for the sur-
passing genius of Burns ? and that too without high culture, fortune, or
other adventitious circumstances favouring his powers! According to
their system, the complexity, strength, and conflicting character both of
his animal and moral impulses, would more naturally account for Burns
ending his days on the scaffold, than for the production of his immortal
songs,—and the scorn of mankind must everywhere follow a class of men
who are either the supporters or abettors of a philosophy which, with
such lofty practical pretensions, is incapable of accounting for the most
prominent phenomenon in Scottish history ! According to the same sys-
tem, Sir Isaac Newton is distinguished chiefly by large organs of wonder,
weight, and locality, and his reflective intellect is not above the average
size. The celebrated Richard B. Sheridan is characterized by large in-
dividuality and eventuality, and deficiency in the higher powers both of
intellect and feeling. Mr Combe, in remarking upon Homer and Shake-
speare, says:—*‘‘ W hen a favourable combination, a fine temperament, and
large size are conjoined in an individual, they constitute the perfection of
genius. This T conceive to have been the case in Homer and in Shake-
speare,—vivacious buoyancy, ease, and fertility arising from the first and
second causes, joined with depth, strength, comprehensiveness, and mas-
culine energy the result of the third, place these authors above all others
whom the world has ever seen.” We say nothing to the meagre and
measured form of Mr Combe’s ideas of Shakespeare and Homer, for it
is only in striking conformity with his sensational philosophy; but
although left to imagine any amount of cerebral development he chuses,
yet he cannot, it appears, account for their productions without super-
adding a fine temperament, an element that is not indicated either by
the form or size of the brain,—and in many cases, such as that of Burns,
he superadds a superior quality of the brain to supplement his philosophy,
and quality of the brain is not to be determined even by post mortem
examination.

Now, on the whole, we consider the systems of Gall and Spurzheim as
invaluable in go far as they record a large series of curious and interesting
observations, but that either they or Mr Combe have evolved from them a
complete philosophy of man, we entirely demur to. Even taking all their
facts for granted, their philosophy neither accounts for the loftiest mani-
festations of genius, nor even for that more common-place ability that
conducts the ordinary business of life. According to this system of hu.
man nature, man is alternately subject to the play and influence of the
good or bad impulses that prevail, and hence there is no more absolute
sense of law or moral obligation in him than in an organ that emits the
sounds in accordance with the keys that are struck or touched. This is
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denies, indeed, the existence of the leading attribute of humanity, with-
out which neither education nor progress of any kind are poseible.
Accordingly, in all the secular schools which we have seen, children are
made acquainted with objects of every description, made to repeat their
uses and go through a system of training that might be applied to the
parrot, monkey or other imitative animal. In America, this frightfully
vulgar and material system is pursued until the youthful mind is so -
crammed with all sorts of facts, that it becomes as confused as an animal
that is attempted to be trained to a diversity of operations, and hence
the young enter upon life with a confused mass of undigested facts, in-
capable of application to any practical or useful purpose. So much for
- the philosophy and practical skill as teachers, of the secular educationists.
But let us turn from them to the Christian aspect of the subject.
Neither a true philosophy of man nor even modern ideas, science,
literature, and manners, could possibly have sprung up in juxta-position
with paganism. The largest form of thought of Greece and Rome con-
sisted in a belief in innumerable deities all influenced or affected by pas-
sions, prejudices, and fancies similar to those that belong to humanity.
all the phenomena of nature were believed to emanate from these deities,
and the variations that took place in these phenomena were attributed to
the prevailing temper or sentiment of the gods. Thus the religion of
Greece and Rome drew an impenetrable veil and impassable barrier between
man and his investigation into the phenomena of the material universe.
All nature and her operations were the immediate handywork of the
immortal gods, and man need enquire no farther. This state of things
rendered the world ripe for a new religious organon, but from whence
was it to arise? The Jews were the only believers in the one true God,
Jehovah, but their peculiar temperament and habits of thought required
the exhibition of visible and living sacrifices, and their whole system
was thus more adapted to a peculiar people than to the human race. It
was too materialistie, exclusive, and full of dogmatic formulas, to gain
proselytes even among surrounding nations. It might possibly blend
with, but 1t could not in the nature of things overshadow or absorb into
itself all other creeds. Such was the religious condition of the world
when Christ appeared. The simple declaration of Christ that man was
originally created perfect, but that he had lapsed into sin by disobeying
God ;—that he himself came from God, his Father, to seck and to save
sinners that they might enjoy eternal life,—for there still existed in the
goul of man, debased as it was, an absolute sense of law, which with di-
vine assistance was adequate to his guidance,—was a doctrine so large and
Godlike that it was naturally adapted to every condition of humanity.
Christ’s injunctions to his followers more emphatically enunciated and
enforced the important nature of this doctrine, for what is his charge to
them to ““do unto others as you would wish others to do unto you,” but
this absolute idea of law reduced to the form of a precept? These
doctrines were calculated equally to satisfy the longings and aspirations
of the philosopher, and the feeble and glimmering hopes of the untutor-
ed mind. This new religion, indeed, appeared to bear the same relation
to the utmost requirements of the human soul that the laws of nature
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Thus, even looking with the eold unflinching intellectual eye of a mere
demon, all future human progress, after Christ appeaved, must spring
from Christianity. His doctrines were unmeasurably larger than the
reason of man clouded and overshadowed by paganism. Nay, they were
infinitely more expanded than mere human reason after being stripped of
all superstition ; and, warmed and excited by the prospect of a higher
destiny than any other religion had presented, man must now look with
larger and clearer eyes on the universe. But before he could do so,
Christianity must supplant paganism. It must first remove from the
souls of millions, a religion which was the growth of numerous centu-
ries, and must then take its place. It must further root up all the weeds
- and noxious plants that had shot up and flourished in this untoward
soil and impure atmosphere, and supply both a soil and climate for the
healthy development and growth of the newly sown seed. Paganism,
indeed, had nursed, for more than three thousand years, both in the
Asiatic mind and in that of the south-east of Europe, a sensational species
of religion which had now impressed a too permanent sensational mould"
upon the human soul. One advantage which the new religion apparently
had was that this foom of mind was readily affected. It seized upon
the new doctrines with a glowing enthusiasm commensurate only with
their simplicity and truth ; but, lacking the law-seeing element, it was
as easily to be impressed by fancies and other extrinsic agencies as by
truth itself  Accordingly, Christianity became speedily incorporated in
Asia Minor and the south-east of Kurope, with as many fanciful and
garish doctrines and formulas as the old religion had errors. The wor-
ship of images and the prayers offered up to the Virgin and Christian
saints was neither more nor less than superinducing polytheism on
Christianity, and thus enshrouding her doctrines in the fancies of pa-
ganism. The Christian doctrine, indeed, now participated largely of the
spirit and sentiment of the old religion, and its true life and soul were
little better than dead. Thus the sensational mould of man’s nature,
which it required many centuries for paganism to form, now accommodated
Christianity itself to its own nature, and encumbered it with dogmas
and formulas so fantastic and idle, that the underlying spirit of Chris-’
tianity itself was no longer visible. Out of such a bastard and unreal
religion no new truth could come. It blinded man’s mere inductive intel-
lect and thoroughly overshadowed his reason. It supplied him, indeed,
with innumerable ingenious and curious fancies, but it shut up effectual-
*ly the gateway to truth and nature. Man had not yet looked truly at
the universe through the eyes of Christian thought. '

In the beginning of the seventh century of the Christian era, a veflec-
tion and incarnation of the sensational religion both of Asia Minor, a
portion of Asia proper, and south eastern Europe, arose in the person of
Mahomet. He himself was the highest type of the Arab mind, and, en-
dowed with a large but only sensationally religious nature, he promul-
gated a new creed. He announced there was but one God and Mahomet
was his prophet. To all his followers, whom he styled the faithful, he
promised an eternity of the highest sensuous and sensual enjoyments.

Meeting with persecution, he mustered an army and speedily overran
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foundly impressed by the enormity of the church's errors, and while the
well disposed among the laity felt the scandal put upon religion by the
church, many of the clergy themselves called loudly for reform. The
Roman Church, however, maintained her infallibility, and denied all
abuses. In these circumstances the Reformation was inevitable. Wick-
liff in England, Martin Luther in Germany, and John Knox in Scot-
land, exposed the church’s errors, and appealed to the gospels; they
were seconded and supported in their efforts by the plaudits of the people,
whose opinions they but reflected,—and in these countries the Reforma-
tion progressed as rapidly as the current of public opinion set in In its
favour. :

The Reformation and the invention of printing are the two great facts
in modern history. The one reacted on and powerfully assisted the other.
The Reformation stripped Christianity of the false dogmas, fantastic for-
mulas, and idle trappings with which the church had invested her. It
restored to the human mind at one and the same moment both a religi-
ous and an intellectual organon,—and Europe at once awcke from the
sleep of a thousand years. But the Roman religion had performed one
important office for modern Europe, for if she thoroughly hood-winked and
blinded human reason, her priesthood transcribed and preserved through
a period of Cimmerian darkness innumerable copies of the Old and New
Testaments in all their purity, and they further saved and handed down
the literature of Greece and Rome, 7Thus modern Europe had preserved
to her not only a religious and intellectual organon, but likewise the-ele-
ments of literature and civilization. The former eleared and strengthened
her intellectual vision, and the latter gave to her a tongue and form of
expression.

But the opening up of the religious and intellectual organon of modern
Europe was the more important fact of the two. In the Saxon and
Norman-Saxon mind, which is naturally more largely endowed than
any other with the idea of law, it found a ready recipient. The new
organon of the West imparted to the Saxon and Norman-Saxon races
two distinct ideas that were in striking conformity with their spirit,—
and these we have already put in the form of two propositions. The
one gave them a boundless field of view both in the cirele of the visible
and invisible ; and the other invested them with the idea of absolute
law pervading the universe. Thus the Saxon and Norman-Saxon races
now possessed an intellectual organon, larger than any other that man-
kind had previously possessed, and their function was to examine not
only the world under their feet, and their own spiritual frame-work, but
the regions of boundless space through its eyes. They must unfold and
see law and order in every thing in the universe, otherwise they have
not looked nor seen truly through their new organon.

Thus, after being promulgated for fifteen hundred years, Christianity
found a more congenial soil for its growth and development in the Saxon
and Norman-Saxon mind than it had found elsewhere. The character
of the Asiatic races was too sensational, and so thoroughly wanting in
power and comprehensiveness, that no profound truth could yet take
root in 1t. The Celt had too feeble a genee of his ¢wn rights, or of those
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speare himself, is nothing more than an incarnation of the same gpirit, in
an Anglo-Saxon form, for, embracing in his intellectual glance a complete,
view of the human family, he delineates every variety of character and.
condition of life, and does so in harmony with the profoundest Christian.
sympathies. Looking through his Christian organon nothing is con=
cealed from his view. Even Burns, the national Poet of Scotland, intel-
lectually regarded, is a genuine flower of Christianity, whose memory:
will be revered wherever the domestic affections hold their sway, and his
lyries will go down the stream of time, shedding around them a rich per-
fume that must always strengthen and enlarge the cause of virtue. All
modern seience has sprung out of the Christian organon—and all the
“true science of the future must come out of it—and that for this simple
yeason, that it has given to the human mind a length, and a breadth,
and a height and depth co-extensive with visible and invisible nature.

But Christianity is not only an organon indispensable for the evolution.
of new truth, but it is as imperatively indispensable for the preservation
of the old. It has impressed upon modern society an idea of law so ab-,
solute and invariable in its form, that law and fact have become identi-
cal. When the mind recognises a fact it is only receiving a law in a
concrete form.  Accordingly, the youthful mind, when thoroughly im-
pressed with the idea of law, searches for this all pervading element in
every phenomenon or fact in nature. Modern deism, pantheism, and
every other large species of infidelity, derive all that is true in them from
Christian thought. They have all been lighted at her fane, and kept
burning through the heat she imparts to them. Let modern society lose
the idea and sentiment of Christianity as a religious belief, her intellec-
tual nature loses hold of that organon which originated and preserved so
much knowledge, and, collapsing inte narrower forms, gradually lapses
back into the barbarism that distinguished the natives of Britain when
Julius Caesar first landed on her shores. The first questions that child-
hood puts at the earliest dawn of reason are, Who made me? W hence
did I come? and whither do I go? The impression made upon the
mind of childhood by the answers marks it out as the future denizen of
civilization, or the groper after intellectual anarchy and misrule. The
true answers prepare its mind for the reception of a larger intellectual
organon than it was otherwise capable of receiving, and possessed of this,
it regards and examines nature with an eye not only susceptible of being
impressed with the mysteries already disclosed, but even of discover-
ing some of her still deep lying secrets.

Christianity then, even viewed merely intellectnally, has accomplished
more for mankind than all the systems of philosophy and methods of
thinking that have been promulgated. All the great truths, indeed,
which have been unfplded since Christ appeared, have sprung from that
infinitely expanded and law.seeing element with which Christianity first
deeply impressed mankind, and it is by the proper cultivation of this
form and range of thinking, that all future human progress is rendered
possible. It has thus not only cleared and strengthened the intellectual
eye of man, but it has opened up to it a field of view, both in the regions
of the visible and invisible, as boundless and illimitable as creation itself






