Richard of Lincoln : a medieval doctor travels to Jerusalem / edited and
translated by Francis Davey.

Contributors

Davey, Francis.

Publication/Creation

Exeter : Azure Publications, 2013.

Persistent URL

https://wellcomecollection.org/works/e49pfmrx

License and attribution

This work has been identified as being free of known restrictions under
copyright law, including all related and neighbouring rights and is being made
available under the Creative Commons, Public Domain Mark.

You can copy, modify, distribute and perform the work, even for commercial
purposes, without asking permission.

Wellcome Collection

183 Euston Road

London NW1 2BE UK

T +44 (0)20 7611 8722

E library@wellcomecollection.org
https://wellcomecollection.org



http://creativecommons.org/publicdomain/mark/1.0/

RICHARD OF LINCOLN

A Medieval Doctor Travels to Jerusalem

Edited and Translated by Francis Davey

£

.
.i#_; S, .

- + - ¥ . . . s,

- jdnr_[c‘l'iq:l.ﬂll ey

ﬂ‘!t."h“r g \bltjp refeaxonant"
gLk

Jie elertus flar
5‘.‘..“.'. o RO WL

e

§ Fepty serv L
ABbe Fruen | Eﬂl_';“" 3

p— - =
[ e hedey madexon

:" s doucoondoata |
T ¥ \~'|‘-'1{l_l‘_l :
- I_-'J - = 1

l\"""‘--_._ =
- 2 -
D
H ¥ i =
e o it ~
i D
-, o
.
= e
b

ZFGJ'AA4 F'l-ﬂ':l‘ﬂd: vwal -.':l-:-n-i- -mrn_ .
" "'!_'l. £ l-SlI+ ﬂ'ﬂgﬁl“'m ’ ;
= Hl- 1’3 ¢ i










¢ w0y sdoui-p | 21O PG G
P
'I Jh.@.um:.__n_. 0} Jano( wodj Asuinopr ayl
{

it

!

r

eyer -
soyded -d - -, e
sopoyy-ud
Blpueg-eo
luoyla - 3N
esnbey - 4
BOJUBA - A
uen - W
o|sed - 8
Binogsesis - S
aubojoD -2
wayo -9
senoQ - d

Aoy



Preface

Thirty-four men and women gathered in the Tabard Inn in Southwark on an
April day towards the end of the 14th century, ‘on pilgrimage to go’. Their
goal was Canterbury, but there were others whose aim was ‘seeking distant
shrines renowned in sundry lands’. In the next century, two of these, Richard,
a doctor, and William, a priest, travelled to Jerusalem and left factual
accounts of their journeys. These were rather less colourful than the tales
collected by Geoffrey Chaucer, but not devoid of interest. Richard of Lincoln
left Dover in 1454 and William Wey sailed from Gravesend eight years later.

My wife and I have spent most of our holidays since retirement following
William’s and Richard’s routes across Europe and beyond. In producing this
book I wish to acknowledge my debt to the institutions and people who have
made it possible.

At the beginning, chance or serendipity played a major part in the endeavour
to come. One Sunday morning, I woke with a start as I heard the word
‘pilgrimage’ on Radio Four's Sunday programme. The voice was that of the
medieval historian, Diana Webb, being interviewed about the recent
acquisition of the Richard of Lincoln manuscript by the Wellcome Library.
Her enthusiasm was contagious and being already well acquainted with
William Wey through his Bodleian Library manuscript and 19th-century
transcription, I decided that Richard must be followed up in similar fashion.

Since then, the support and interest of my wife, Patricia Quaife, have been
unfailing, and as noted in my book on William Wey’s Itineraries (Bodleian
Library, 2010) she has ‘shared our quest across land, sea and time’. Second,
the Wellcome Library, which kindly gave me my first chance to see
Richard’s manuscript just as they acquired it, has now given its permission
for it to be used in this book. Finally, I am deeply grateful to Robin and
Diane Wilks of Azure Publications, Exeter, whose encouragement, assistance
and computer skills could not have been more generously offered. Without

them my research would never have seen the light of day. I offer my deep
thanks to all of them.

Francis Davey
March 2013






Two Fifteenth-Century English Pilgrims to Jerusalem

Who that will to Jerusalem go must make his change at London with the
Lombards.

With these words a fifteenth-century physician of Lincoln began the account of his
pilgrimage to the Holy Land.

In April 2002, the then Arts Minister, Baroness Blackstone, placed a temporary bar on the
export of an important medieval manuscript which a rare books dealer was planning to send
abroad. This manuscript, now commonly known as The Physician's Handbook by “Richard
of Lincoln”, was formerly in the library of the Dukes of Newcastle at Clumber Park, Notts.
until that collection was dispersed in 1938. The Minister’s intervention enabled the
Wellcome Trust to purchase the manuscript which is now MS 8004 in the Wellcome Library
for the History and Understanding of Medicine, and may be viewed on the Internet.

This book 1s an English medical and astrological compendium of about 100 leaves written in
the middle of the fifteenth century. The introduction to the calendar which opens the book
states that it was begun in 1454, Apart from astrological and calendar tables the book
contains two striking, coloured anatomical drawings. That of “Zodiac man” illustrates the
special relationship which was thought to exist between the signs of the Zodiac and various
human limbs and organs, while the other picture shows the location of 24 veins and the
physical or mental conditions which indicate they should be opened.

Apart from practising his profession Richard went on pilgrimage to Jerusalem, and
incorporates an account of his travels in The Physician's Handbook. If, as seems likely, he
made his visit in 1454, he made it only four years before William Wey, priest, sometime
Fellow of Exeter College, Oxford and Fellow and Bursar of Eton College, made his first visit
to the Holy Land. William Wey's description of his three pilgrimages (to Compostella in
1456, to Rome and Jerusalem in 1458 and to Jerusalem again in 1462) is to be found in his
Itineraries, preserved in the Bodleian Library (MS 565). The present author’s translation and
edition of Wey's book was published by the Bodleian Library in 2010 (ISBN 978 1 85124
3044). Since each of these pilgrims left a written account of his journey it is most interesting
to compare them. The two men covered much of the same ground and at much the same
time and so, predictably, there are many similarities between their observations, but, since
one was a layman and the other a priest, although both were making the pilgrimage for
reasons of piety, their interests and backgrounds lead to different emphases and attitudes.

Richard’s account forms about a tenth of The Physician's Handbook (folios 75 to 83v) and
Is written in a fifteenth-century dialect known as Danelaw Middle English. (I am grateful to
Professor Linda Voigts of the University of Missouri for this ascription.) He uses a mere
handful of Latin words or abbreviations, e.g. flum. Jordan (the River Jordan), and Mar.
Mw.rf (the Dead Sea), Porta Aurea (the Golden Gate), Probatica Piscina (the Pool of Sheep:
.e. Bethesda; see St John 5, 2-4) and a poena et culpa (from punishment and sin).

William Wey's Itineraries is a very much more substantial work, running to 104 folios, i.e.
more than ten times the length of Richard's pilgrimage account. It contains 15 “chapters”,
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the first three in English followed by 12 in Latin. The journeys are described in Chapter 7
(Rome and Jerusalem), Chapter 9 (Jerusalem) and Chapter 15 (Compostella). To these
should be added Chapter 8, which is simply a list of places and the distances between them,
en route from Calais to Venice via Rome and from Venice back to Calais, and Chapter 14,
which is a description of churches, relics and indulgences to be found in Rome. Chapter 8
has special significance since both men followed the same route from England almost to the
Rhine. Wey's other chapters include much interesting material. Chapters 5 and 6, for
instance, investigate motives for pilgrimage, while Chapter 10 consists of several
vocabularies: English-Greek, Greek-Latin and Latin-Hebrew. Chapter 11 is a sort of
common-place notebook with fascinating facts and anecdotes which Wey did not find room
for in the final versions of his pilgrimage narratives. Beginning with a brief history of
Venice and her maritime empire he then lists sacred sites on the way to the Holy Land. There
is part of an alleged letter from Saladin to the Master of the Knights Hospitaller, stories of St
George and other saints and much else. Chapters 12 and 13 are topographical, being lists of
places and distances designed to accompany his Mappa Terrae Sanctae which is also in the
Bodleian (MS Douce 389).

THE ROUTES
1. England to Venice

Richard travelled from Dover via Calais, Gravelines, Dunkirk, Newport, Bruges, Ghent,
Dendermonde. Mechelen, Aarschot, Diest, Hasselt, Maastricht and Aachen to Cologne.
From Cologne he followed the Rhine upstream to Bonn, Remagen, Andernach, Coblenz,
Boppard, Bacharach, Bingen, Mainz, Worms, Speyer, Strasburg and Basel. Thence he went
via Lucerne, Fliielen and Wasen to the Saint Gotthard. From Faido he passed through
Bellinzona, Lugano, Como, Milan and Pavia. From Pavia he went down the Po to Cremona
and so to Venice “all by water™.

William. in 1458, followed the same route as Richard from Calais to Aachen. His list of
“staging points” is almost identical, and, as one would expect, the distances between them,
given by each man, vary only very slightly.

Both pilgrims are conscious of the variety of “miles™ in use along the way. While Wey only
tells us where “Italian miles start”, e.g. at Ala, Richard is most particular in saying, first,
where Flemish miles start; i.e. at Calais, - ““a Flemish mile is three English miles”. He next
states that Dutch miles commence at Maastricht, and “in Lower Germany a Dutch mile 1s
four English miles”. After Basel there is a different “Dutch mile, which is six Enghsh
miles”. Finally in Lombardy, (after Géschenen), “three Lombardy miles make two English
miles”,

After Aachen, Wey, who in 1458 was going south to Rome before travelling northwards to
Venice to join the pilgrim galley, took a slightly different route 1o reach the Rhine. He
joined this river near Andernach and then followed it, like Richard, as far as Speyer. After
Speyer, however, Wey took a very different route, via Ulm and Memmingen, to Kempten,
Merano, Trento, Florence and Siena to Rome.

In 1462 William Wey sailed from Gravesend 1o Annemuiden and continued by sea to
Antwerp. From there he again passed through Maastricht and Aachen but then, “because of
a war between two bishops”, he had to make a detour turning south to pass through Trier.
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Keeping well to the west of the Rhine he made his way from Trier to Metz, along the
Moselle. and so to Basel. Here too hostilities caused a change of route. This time it was a
war between Pope Pius and the Duke of Austria, and the Pope had threatened to
excommunicate any person who crossed the Duke’s territory. In Chapter 9 Wey describes
the longer route which he followed, together with his friends, - both like him, being priests
and also called “William™. They went via Konstanz, Landeck and Merano, probably using
the old Via Julia Claudia, to Trento, Padua and Venice, where they arrived on 22nd April,

1462,

Here one may point out an important difference between the accounts given by Richard and
William. Richard gives no information about the exact dates when his pilgrimage began and
ended. It is only his mention of “the General Council of all clergy of Christendom”, held at
Basel, which gives us a terminus post quem for the date of his pilgrimage. The Council was
held at Basel until 1448, being then moved to Lausanne where it came to an end in the
following year. In contrast, Wey gives such detailed information about his dates and times
that it is possible to reconstruct a virtual diary for his travels to Compostella, Rome and
Jerusalem.

Medieval pilgrims to the great shrines of Christendom, in Jerusalem, Rome or Compostella,
where important indulgences were available for the faithful, were well aware of other
pilgrimage sites which lay on or near their routes and could confer spiritual benefits. While
some persons, e.g. parish clergy or royal servants, whose licence from their superiors to
travel on pilgnmage specified the length of time they could be absent from their duties, did
have to take account of the amount of time they could spend on detours, for many the length
of time spent on the pilgrimage was not a pressing consideration. In these cases detours were
devoutly made and the additional indulgences gladly accepted. Both Richard and William
were well aware of these further opportunities and the extra shrines and relics they mention
are tabulated below in the Appendices.

When Wey describes the service at Pergine in northern Italy, which he attended on Good
Friday, 16th April, in 1462, he gives us the tiniest glimpse of his companions, describing
them as two priests also called William. In the 1458 account, in Chapter 7, Wey several
times mentions the name of another of his fellow-pilgrims, John Tiptoft, the Earl of
Worcester, who was on pilgrimage with a large retinue of servants and musicians. We know
from other sources the names of several other pilgrims in this year, (see The Spring Voyage
by RJ Mitchell, London 1963), but Wey himself is not very forthcoming in this area.
Perhaps the most poignant episode in The Itineraries is when Wey describes the rigours of
the visit to Jordan. At the end of this paragraph he writes, “After visiting these sites we
arrived that night at Jericho, where we lay for four hours on the stones. A French priest died
that night and was buried halfway along the road from Jerusalem to Jericho.” Details of this
nature are not found in Richard’s account. He gives no indication whether he was travelling
to Venice alone or with friends. Once at Venice, however, he would have had companions
willy-nilly. Usually, at this period, two pilgrim galleys set sail from Venice for the Holy
Land each year, They left Venice round about the third week in May when the north-west
wind known as the Maestro or Maestrale starts to blow and gives vessels sailing southwards

down the Dalmatian coast welcome assistance. Each galley carried about 100 pilgrims, but
Richard does not mention this.

Both pilgrims give information about the sailing arrangements which must be made at



Venice. Richard’s account is very short, “At Venice a man must take his galley. And a man
must pay for his passage within the galley as the patron and he may accord. And the most
that any man pay is 16, or 40 ducats and to be at the patron’s board, and the bed will cost ye
another ducat and a half.” William, on the other hand, devotes the whole of Chapter 2, “A
Provision”, to the arrangements which must be made with the patron. The fare is the same,
40 ducats, - “if you are going to get a good place and be comfortable in the galley and be
well looked after ... and for your meat and drink to the port of Jaffa and back to Venice.”
But then William Wey goes on to give details of the route, the distances between ports and
the conditions of carriage which are part of the contract between pilgrim and patron. Next he
offers very detailed, not to say homely, advice about the Kit, provisions, condiments and
medications which the pilgrim should purchase in Venice for himself and his servant “if you
have one”. All this information is given in English in Chapter 2 and again in Latin in the
course of Chapter 9. Two examples may be given from this latter chapter of Wey's
solicitude and the amount of detail he gives.

“You should also buy in Venice a small chamber pot, because if you become ill and
are unable to climb up to the upper parts of the galley, you will be able to do what you have
to in it.”

And

“You can also buy a set of bed-clothes in Venice near St Mark’s. For three ducats
you will get a feather bed, a mattress, two pillows, two pairs of small linen sheets and a small
quilt. When you return to the seller in Venice he will take them back and give you one and a
half ducats for the set of bedding.”

Richard’s account of his progress through northern Europe is terse in the extreme. His
vocabulary is small and his narrative consists mainly of the distances between SUCCessive
stages on the route and the tolls and charges which the pilgrim must pay. He recognises only
three categories of settlement, - villages, towns and cities. There are 11 in this last group,
viz. Ghent, Cologne, Koblenz, Mainz, Worms, Speyer, Strasburg, Basel, Piacenza, Chioggia
and Venice. The range of epithets is tiny; the only adjectives used for towns and cities are
“walled”, “little walled” or “full fair walled”. Apart from villages, towns and cities the
principal features Richard mentions are bridges, ferries and castles. The six bridges he
names attract slightly more varied descriptions. The bridges at Maastricht and Pavia are
“stone”, that at Koblenz “fair stone”, that at Basel “great” and that at “Thrusse” fair. The
ane at Lucerne, however, excited his admiration. He describes it as, “A fair, long timber
bridge, roofed with tile. It is eight paces broad and half a mile long!".

Despite his brevity there are a few intriguing vignettes which include , “a good bating-house
(a sort of medieval transport café) between Worms and Speyer”’, the fearsome legends
surrounding Pilatus Lake near Lucerne, where Pontius Pilate is said to have drowned himself
in remorse, a well at Pavia “that healeth of divers sickness both the man and the woman,”
(this well, later visited among others by Frangois I, can still be seen in the crypt of San
Andrea) and between Milan and Pavia, “a fair park, well-walled with tile, and therein be
leopards and lions and all manner of other deer and marvellous manner of fowls; today this
is the World Heritage Site of the Certosa di Pavia.

In his 1458 account (Chapter 7) William Wey says absolutely nothing about his journey until
his arrival in Venice. In Chaper 8, which deals with the same journey and lists the distances
between the stages on his route from England to Rome, thence (0 Venice and back to



England, he gives 16 tiny marginal notes indicating frontiers, places to change money, places
where the length of a mile altered, the location of Universities (Bologna and Perugia) and the
resting places of St Christina (Spoleto) and St Francis and St Clare (Assisi).

In Chapter 9, the 1462 pilgrimage, Wey is much more forthcoming. He explains why two
detours had to be made (see above). He gives several interesting facts about Trier where
there is a tomb of St Mathias, the well where Athanasius composed his Creed, the Quicungue
Vule, and the knife used by St Peter when he cut off Malchas’s ear. “In the church of St
Mathias there are as many saints’ bodies as there are days in the year” and “the Bishop of
this city is one of those who elects the Emperor of Germany, who will be chosen in the city
of Aachen.” At the town of St Nicholas in Gaul “there is an arm of St Nicholas and the
largest collection of chains and fetters I have ever seen in any church”. Finally, in Northern
Italy. as mentioned earlier, William and his two friends stayed in Pergine from Goed Friday
until Easter Monday, where they were hospitably received by the parish priest and assisted at
an interesting service with a girls’ choir on Easter Day.

Wey arrived in Venice on 22nd April and had five weeks to explore the city before
embarking with the other pilgrims on their galley, the Morosina, on the 26th May. The
vessel then moved to the traditional departure point, “The Towers of Venice”, near St
Nicholas Church, finally departing for Istria on 1st June.

As one would expect, the two men have their own interests which produce differences of
emphasis. Wey was so impressed by Venice that he devotes approximately half of his
Chapter 9 to a description of the city, its history and its ceremonies. The fact that he stayed
there for five weeks during which time he witnessed three splendid events, namely the
Doge’s procession on 5t Mark’s Day, the funeral of Doge Pascale Malopero and the
coronation of the new Doge, Christophero Mauro, goes some way to explaining this. As a
priest, Wey had a special interest in the clerical hierarchy, in vestments and processions. The
colour and splendour of the ceremonies he saw shine through his narrative and he presents a
detailed verbal description of the scene later depicted by Gentile Bellini in his work, now in
the Accademia in Venice, Procession in St Mark’s Square. Bellini painted this in 1496, but
the events shown occurred on St Mark’s Day in 1444. Wey’s account describes the scene
admirably. He was also interested in the way Venice was governed and he gives much detail
about the city's complicated constitution and also its Sciole. While both men list the more
important relics which can be seen in the city, Richard’s description of the Serenissima is, in
his usual, laconic way, simply, “Venice, a full fair city, standeth all in the sea.”

2. Venice to Jaffa

Both Richard and William (in 1458) cover the voyage from Venice to Jaffa in Just over a
page. (For clarity, place-names are here again given in their modern forms.) Richard
mentions Rovinj, Pula, Zadar, Korcula, Dubrovnik, Durres, Cassiopi, Corfu, Methoni,
Candia (Herakleion), Rhodes and Jaffa. Wey's 1458 list runs: Poreg, Dubrovnik, Durres,
Cassiopi, Corfu, Candia, Rhodes, Paphos and Jaffa. In 1462 Wey gives Poreg, Rovinj,
Zadgr. Sesule, Korgula, Dubrovnik, Corfu, Axtis (Methoni), Rhodes, Paphos and Jaffa.
Again the distances given by each are very similar, in fact they are identical for the 1.600-
mile voyage from Corfu to Jaffa, apart from the fact that Richard does not mention Cyprus
by name. Perhaps they are taken from a “master copy” kept in Venice, which Wey uses in
his Chapter 2 in English and in his Chapter 9 in Latin. We know from the Venetian state



archives that the pilgrim trade was strictly regulated by the city authorities who were
punctilious in ensuring that the interests of both pilgrims and the patroni, who owned the
galleys and travelled on them, were properly protected. Wey writes in Chapter 2:-

“When you make the contract ensure that the patron is bound to you in the presence
of the Doge or Lords of Venice in the sum of 100 ducats to observe in full the agreement
with you; namely... that he will take you to Pula, 100 miles by water from Venice; from Pula
to Corfu 600 miles: from Corfu to Modyn (Methoni) 300 miles; from Modyn to Cande 300
miles: from Cande to Rhodes 300 miles; from Rhodes to Baffa (Paphos) in Cyprus 400
miles; and from Baffa to Port Jaffa 300 miles.”

Richard’s stages are:- “From Venice 100 miles to Rovinj and 20 miles to Pula. From Pula
150 miles (to) Zadar. From Zadar 100 miles to (gap) and 50 miles to Korgula. And 100
miles to Ragusa (Dubrovnik). And 140 miles to Durres and 140 miles to Corfu. And from
yonder to Methoni 300 miles and from Methoni 300 miles to Cande and 300 miles to
Rhodes. And from Rhodes 700 miles to Port Jaffa, and ye are then in the Holy Land.”

Both pilgrims mention St Euphemia at Rovinj and St Simeon, St Zoyolus and St Anastasia at
Zadar. St Anastasia. a fourth-century saint, had her Feast Day on December 25" which led
Richard of Lincoln to state, incorrectly, that she was present at the birth of Christ. William
Wey is more accurate, writing, “She is remembered on the day of Our Lord’s Nativity
because on that day she endured martyrdom by burning™.

Both travellers were impressed by the wealth of Dubrovnik:-

“And 100 miles to Ragusa, a fair little walled town and a rich one.” (RL)
and, “On the 24" May I came to the city of Ragusa. In that city is an arm of St Blaise,
hishop. It is a wealthy city set on the coast with a fine wall. The silver money there 1s very
good.” (WW)

Both men. also, were intrigued by the miracle of the lamp in the chapel of the Blessed Virgin
Mary at Casope, on the north-east coast of Corfu island facing Albania.

“And there is between Durres and Corfu a chapel which is called Casopa. And
there ye shall hear a miracle, for there is a little lamp which burneth both night and day. And
it is but once filled in the year.” (RL)
and, “Next I came to Casope, a city which had been destroyed by a crocodile. There is a
chapel of the Most Blessed Virgin Mary there where a lamp burns for one year on one filling
of oil.” (WW)

Richard’s description of the voyage from Venice to Jaffa 1s as brief as the rest of his
narrative. He does mention, however, two sites in Istria, near Pula, which legend connected
with Roland. (Further south a medieval statue of Roland can still be seen in the square in
Dubrovnik outside St Blaise's church. Although this was erected in 1418 neither pilgrim
mentions it.)

William’s 1458 account is almost as concise as Richard’s, but that for 1462 is much more
informative. He mentions the wine which can be bought at Lysme (Hvar), “where one can
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get more strong wine for one grosser than one can buy for eight in Venice,” and Axtis
(Methoni) “where the wine called Romney grows”. Once in Rhodes, Wey's narrative
expands greatly. Apart from listing the relics owned by the Knights Hospitaller, which are
also, very briefly, described by Richard, he gives a most detailed account of the way in
which the thorn from Christ's crown flowers and withers on Good Friday. There is a
description of the seven islands near Rhodes owned by the Knights and the legends
connected with them. A mention of the great Hospital on Rhodes leads him to describe the
garrison in the castle of Sympere, i.e. St Pierre, at Bodrum, with its vigilant guard dogs,
which patrol at night and “which are well able to distinguish Christian from Turk”. The
shadow of the Turks is always present in Wey's descriptions of the Eastern Mediterranean.
Quite apart from the mutual hostility between them and the Knights Hospitaller, which led
both sides to commit acts of chilling barbarity on their prisoners, the political situation in
Cyprus, where the “bastard” King James usurped the rightful heir, his half-sister, Charlotte,
with the help of the Saracen Sultan in Cairo, made travel between Rhodes and the Holy Land
very dangerous. That they completed their pilgrimages during this decade is a tribute io the
courage and devotion of both Richard and William and the other pilgrims who ventured thus
far east. Constantinople had fallen in 1453, the Turks had forcibly transported 30,000 men,
women and children from the Morea to repopulate it and Count Flad V of Wallachia, known
to history as Vlad the Impaler, was fighting the Turks in a campaign which culminated in a
massacre on Corpus Christi Day, 1462, of, so it was said, 30,000 Turks.

3. The Holy Land

As one would expect, there are many similarities between the accounts given by Richard and
William of their tours in the Holy Land. At this period the Saracens controlled visitors’
activities very strictly. Only the Franciscans, based in their House on Mount Syon, were
permitted to act as guides to pilgrims who were allowed to stay in the country for a mere 13
days. The sacred sites they were allowed to visit, the routes they followed and the times at
which they might visit certain holy places, e.g. the Temple, were rigidly supervised. It is not
surprising therefore that most of the sub-headings used by the two pilgrims are identical e.g.
“Pilgnimages in Jerusalem”, “Pilgrimage in the Vale of Jehoshaphat”, “Pilgrimage of Mount
Syon”, “Pilgrimage of Bethlehem™ and "Pilgrimage of Bethany”. The feeling of a “package
tour”™ brochure with its list of organised excursions becomes even stronger when each man
recounts, on site, not only the canonical episodes from Christ’s life and the Gospels which
were associated with Bethlehem, the Garden of Gethsamene, Calvary and Emmaus. but also
apocryphal anecdotes like the hole in the stone made by Christ when He appeared like a
gardener on the first Easter Morning, the well in the Vale of Syloe where the Blessed Virgin
washed Christ’s baby clothes and the cleft in the rock which opened miraculously to protect
the infant John the Baptist. One may assume that these legends were part of the guides’
repertoire and the recital of them hardly changed from one year to the next. This is not to
deny the religious impact they made on the pilgrims. Both Richard and William adopt the
convention of inserting a cross coloured red in their manuscripts beside important locations,
whether they are canonical or not. Richard says, “Where ye find the sign of the cross is
plenary remission a poena et culpa and in other places, where the sign of the cross is not, are
7 years and 7 Lents of Indulgence, and the said Indul gence was granted of Saint Sylvester at
the instance of and the prayer of Constantine, the Emperor, and Saint Helena, his mother.™

This is almost an exact translation of William Wey's, Ubi ponitur crux est plena indulgentia
d penda et culpa, wbi non ponitur crux sunt indulgentie septem annorum et septem
quadragenarum dierum. Predicte indulgentie concesse fuerunt a sancto Silvestro Papa ad



preces sancti et magni Constantini imperatoris et sancte Helene matris ejus. Might these
identical quotations originate from a common source, perhaps one supplied by the
Franciscans?

This is the most striking similarity between the two narratives. The numerous differences,
however, reflect the characters of the two men. William was a priest and a theologian. His
quotations from Scripture are more numerous and fuller than those of Richard. He gives
details of the hymns the pilgrims sang at important points on their tour and the texts of three
sermons which he himself preached in the Temple in 1458 and 1462. He thought more
deeply about the places he visited. In 1462 he attempted to find the answers to a number of
“Questions”, mostly topographical, which could be resolved “on the ground™. While Richard
is most punctilious in detailing the entrance fees, “tribute”, which had to be paid with
annoying frequency as the tour progressed — he cites 18 occasions when money must be
handed over — William Wey completely ignores this feature of the pilgrimage. Richard does
not mention the Franciscans at all, William mentions them frequently. They first appear
when the Warden of their House on Mount Syon meets the pilgrims at Rama to welcome
them and to celebrate Mass. Subsequently Franciscan Brothers lead them along the Via
Dolorosa. show them round the Monastery of Mount Syon and spend the night with them
shut up in the Church of the Holy Sepulchre. When they went out to Bethlehem William and
his party “slept in the Franciscans® cloister”, and at the end of their visit they spent their last
night in Jerusalem “in the house of Syon™.

Another striking difference is the lack of any reference by Richard of Lincoln to the
Saracens, until the final page, when he says that on the last lap every man must pay two
groats of Venice to the Sultan for safe-conduct. In William's accounts their hostility 1s ever
present. In 1458 they appear as soon as the Venetian galleys arrive in Jaffa harbour, pitching
their tents on the sea-shore to ensure that no pilgrims land without permission. After two
days’ delay, (three days in 1462), confined to their ships, the pilgrims are permitted to land
but are then immediately shut up in three caves underground for the night. Here the Saracens
count them, a procedure which occurs several times during their stay in the Holy Land.
These caves were notorious for filth and lack of amenities, but indulgences could be gained
by those who endured the discomfort in the right spirit. Two days later, as the pilgrims
journeyed from Rama to Jerusalem, a detachment of Saracen cavalry made a hostile
demonstration, but without actually launching an attack on the line of pilgrims who were
partly on foot and partly on donkeys. Once in Jerusalem the Saracens refused to allow the
pilgrims to enter the Church of the Holy Sepulchre until night-fall and, when they did let
them in, they counted them and wrote their names down. The final extortion, as already
noted, was on their departure in 1462, when the new lord of Jerusalem demanded another 50
ducats before he allowed the galley to depart for home.

The attitude of the two men towards the Jews is revealing. In his accounts of 1458 and 1462
the only time Wey mentions the Jews is when he repeats the, apocryphal, story of how Jews
tried to seize the body of the Blessed Virgin on Mount Syon when the Apostles were taking
it out for burial. Richard includes the same legend, but he also has two other stories tending
to denigrate the Jews. In the first of these he describes the altar “where the Jews diced for
Christ’s clothes” and in the second the places “where the Jews constrained Simon to take the
cross from Christ”. These stories are both told by St Matthew (Chap. 27 vv 27 to 35) and St
Mark (Chap. 15 vv 16-24). Both Gospel writers describe those who impressed Simon of
Cyrene and later diced for Christ’s seamless robe as “soldiers”. They would not have been
“Jews" and William Wey, who knew the Gospels well, would not have made this error. In
perpetuating these items of anti-Semitic propaganda Richard, who was not as familiar with
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the Bible as William was, was probably repeating misinformation given by the guide.

4. Homeward Bound

One of the psychological features of pilgrimage which still exercises modern pilgrims and
those who write about them is the “return”, the re-adjustment to “normal”™ life after the
exhilaration, dangers and satisfaction of a successful pilgrimage.

Richard takes his reader from Jaffa to England in eight lines, William (in 1458 and in 1462)
in slightly over a page.

Richard mentions two relics on his return journey, the Holy Blood in the church of
Sant’Andrea in Mantua and the cheek-bone of St Bernard in the Abbey on the Great St
Bernard Pass. Perhaps the medical aspects of these two relics held a special interest for
Richard. According to legend the Holy Blood was brought to Mantua by Longinus, the
centurion whose spear pierced Christ’s side while He was on the Cross. It was shown to the
faithful on Ascension Day, and its authenticity was settled by Pope Pius I (Pope from 1458
to 1464), who declared that it had miraculously cured him of gout. The cheek-bone of S
Bernard was revered because, according to the legend of the Lactation of the Blessed Virgin
Mary, Bernard saw a vision of Our Lady in the Cathedral in Speyer, and, in response to his
cry, “Monstra te, mater”, she expressed milk from one of her breasts which splashed his
cheek.

William’s concerns were rather more practical. In 1458 he was anxious about possible
pursuit by Turkish galleys bent on revenge on Christians in general and the Knights
Hospitaller in particular. While he does mention St Dismas (the Good Thief) in Cyprus, St
Titus in Crete and the three saints in Jarra, his relief on coming ashore safely at Venice on
6th September, after a voyage of 64 days, is palpable. In 1462 the situation was even more
tense. When Wey arrived at Rhodes on 19th August the Grand Master was preparing for a
siege and had given orders for a two years’ supply of wheat and wine to be collected. The
frightening rumours continued. Doubtless the pilgnms on Wey's galley, the Morosina, cast
frequent glances astern dreading to catch sight of the rise and fall of the oars of a Turkish
galley in pursuit. In Cande on 5th September a man told Wey and his companions that the
Turk was at sea heading for Rhodes with 300 ships. Again one can feel Wey’s relief on
landing at Venice on 11th October. In contrast, Richard makes no reference to the threat
posed by the Turks to pilgrims at sea.

5. Money, Transport and Accommodation

Both Richard and William were well aware of the cost of a pilgrimage and the necessity of
making proper financial provision for it. Richard’s account opens with advice to consult the
Lombards in London. William's approach is rather different and much more detailed. His
first chapter, one of the three written in English, is entitled “Changes of Money from
England to Rome and Venice”, As one might expect of the man who was repeatedly elected
as Bursar by his colleagues, the Fellows of Eton College, he shows great financial acumen.
In describing the various currencies which the pilgrim will encounter between Eton and
Jaffa, he gives the names of no fewer than 40 types of coin. He also gives advice on where

13



the best exchange rates can be obtained and the pitfalls by which Levantine money-changers
will trap the unwary.

Throughout his account Richard gives details of the fees which the pilgrim must pay, e.g. the
Channel crossing “from Dover to Calais will cost him two shillings, if he be a footman, and,
if he be a horseman, four shillings and three pence.” Then there are the river crossings: e.g.
“There is a ferry ere we come to Ghent that shall cost a halfpenny for passage™ and, “At
Bingen there cometh a river (the Nahe) to the Rhine and a ferry over the water, and there a
man must pay an obol (a halfpenny) for him and for his horse.” Wey does not give this sort
of information for the journey to Venice. Once in Venice, however, both men give the cost
of a berth on the Jaffa galley as 40 ducats, if meals are taken at the patron’s table. Both men
quote a price of one and a half ducats for the hire of bedding. (Wey actually gives details of
a “sale and return” transaction which comes to the same price as that given by Richard.)

After the departure from Venice, William gives good advice about buying provisions en
route, “When you come to a port it is good to be among the first to go ashore for you will
thereby purchase what you want at a better price, for example vegetables, chicken, meat,
fish, fruit and eggs. Be very careful of the fruit because they very often loosen the bowels
and, in those parts, lead to death for Englishmen.” There is similar advice later on for the
pilgrim after his arrival in the Holy Land, “When you come to get donkeys at Jaffa get there
in good time and then you will be able to select a better donkey”, and at Rama, “It is a good
idea to be among the first to arrive at the place to choose a room and to get fresh water: it
will also be sensible to purchase a rush mat from the inn-keeper to put between us and the
ground to sleep on, because here are no bed-clothes there.” By contrast Richard concentrates
on the entry fees which have to be paid at the various sacred sites, e.g. “Ye shall pay at the
first entering into the Temple, for your tribute, a Venice groat and a half,” and, “In the midst
of the Vale of Jehoshaphat is a fair little chapel, in the which is the sepulchre of Our Lady,
Saint Mary, and there ye shall pay for your entering three shillings to tribute.” In addition to
this “tribute” Richard indicates the fees or gratuities which must be paid to the ass-man and
the dragoman. Sometimes these payments have a sinister ring, e.g. “Betwixt Ramys ye must
have a guide homeward, - two groats of Venice and two shillings. Also to the Sultan for safe
conduet, - every man two groats of Venice.”

Richard gives the European ferry charges in obols, denarii and solidi (halt pennies, pennies
and shillings). Other coins which he mentions, for use in the Holy Land, are Venetian ducats
and groats. Venetian coins were readily accepted all over the eastern Mediterranean. After
giving the exchange rates for Venetian coins in Corfu, Methont, Candia, Rhodes and Cyprus,
William Wey concludes with the words, “Venetian ducats, groats, grossets, and soldi are
acceptable in Syria, that is to say in the Holy Land, but no other currency, except at a great
disadvantage in the exchange”.

The hints dropped by Richard about the mercenary habits of the Sultan are made more
explicit by William. In 1462 the pilgrims returned to Jaffa at the end of their 13-day tour in
the Holy Land and boarded their galley on 28th July. Wey writes, “We paid the Saracen
chiefs 15 ducats for our safe-conduct over this period. A new chief, however, had been sent
by the Sultan to govern the city of Jerusalem and my patronus, Andreas Morosini, was
delayed two days ashore at Jaffa until he paid the new lord of Jerusalem 50 ducats.”

Neither Richard nor William says explicitly how they travelled as far as Venice, but there are
some clues. Richard mentions ferry charges for horsemen as well as pedestrians and he
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gives the fees for the hire of donkeys in the Holy Land. One might reasonably assume that
he did not travel entirely on foot. Similarly, the speed of William's progress across Northern
Europe indicates that he probably rode some of the way, and he too certainly rode a donkey
in the Holy Land.

What does appear from both men’s accounts 1s the importance of river transport. Richard and
William both made for the Rhine at an early stage in their journeys. Richard used the Rhine
and the Swiss and Italian lakes as much as possible. Once over the Alps he headed for the
Po, “one of the four rivers of Christendom”, and used water transport: “And at the end of
Pavia 1s a fair river ... and the ferry sails to Venice. And four miles from Pavia cometh the
river unto the river of Po and from Pavia 40 miles down the river to Piacenza”. Richard lists
several more places en route, including Cremona, Ostiglia, Lor and finally Chioggia, - “A
fair little city and 25 miles to Venice all by water”.

The places on the Rhine listed by Richard of Lincoln and William Wey are, on average,
about three German miles, i.e. 12 English miles, apart. At this time there were barges on the
Rhine which travelled upstream and could have been useful to pilgrims making for Rome or
Venice. Medieval illustrations show barges being pulled by teams of men, and sometimes by
women, as well as by bullocks. The places in the pilgrims’ lists sound like traditional over-
night stopping places at the end of a day’s towing and suitable accommodation for travellers
therefore would be found at them. While pilgrims could and did eat and sleep on the large
sea-going galleys between Venice and Jaffa, if they did not put in to a port for one or two
nights ashore, they would not, normally, have needed to sleep on the river barges. Wey's list
of stage points on the Rhine is to be found in his Chapter 8. A brief extract runs:-

“Andernach; Coblenz 3 miles; Boppard three miles, Bacharach 3 miles, Bingen two
miles.”

For comparison, Richard’s list for the same stretch is:-

“From Anderach three Dutch miles to Coblenz, a fair walled city and a fair river
(the Moselle). And over the Rhine is a fair stone bridge. And a mile to Rhens, a little walled
town and a castle. And a mile to Saltys, a walled town. And one mile to Boppard, a walled
town, and four miles to Bacharach, a walled town, and two miles to Bingen, a walled town,
and there cometh a river to the Rhine” (the Mahe).

The present writer has followed Wey’s itinerary along this stretch of the Rhine and found
that most of the towns mentioned had, in the 15th century, at least one friary, usually a
Franciscan one, though there were others as well. Andernach and Coblenz, for example, had
Benedictine, Dominican and Franciscan houses, while Boppard had Benedictine, Carmelite
and Franciscan (see Brommer and Krummel, Kloster und Stifte am Mittelrhein, Koblenz
1998). Similarly almost all the ports which the Venetian galleys visited in Istria, Croatia,
Greece, Crete and Cyprus had Franciscan houses. The Milanese, Santo Brasca, writing 30
years later of his pilgrimage in 1480, said, “On the 14th October we entered the port of
Lesina (Hvar), a city in Dalmatia, and there we stayed two days waiting for the wind to drop
and the sea to calm down a little. As there was no other lodging to be found, the very
reverend Misser fratre Pietro da Canedo and 1 went to lodge at the monastery of the
observant friars of the order of St Francis, who received us with such affection, such joy, and
such humility as I have no words to describe, and. in spite of their poverty, they did us great
honour. I must tell you that in the Levant there is no comfortable lodging to be found,
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Page 144 (folio verso 76)
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