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GENERAL VIEW OF MENTAL PHILOSOPHY. 13

Scriptural philosophers, not to show that the general principles of
reason and the natural law of morality agree with the doetrine of
scripture, but to designate that all philosophy, even of physical
and metaphysical science, is derived from divine revelation.
Others called themselves Theosophists and professed to derive
their knowledge from divine illumination or inspiration. Fraud
and hypocrisy were encouraged to secure the credit of the church
among the vulgar and ignorant. Nay it became a rule: abroad
with the people, at home as you please.

At last in the fourteenth and fifteenth century the taste for po-
lite literature revived in Italy, and the bold reformers in Germany
endeavored to correct the errors and corruption of religion. Lu-
ther perceived the connexion of philosophy and religion, and de-
clared, that it would be impossible to reform the church without
entirely abolishing the canons and decretals and with them the
scholastic theology, philosophy and logic, and without instituting
others in their stead. Luther, Paracelsus, Ramus and Gassendi
were eminent demolishers of the Aristotelian philosophy.

After the revival of letters and restoration of sciences, Bacon, Des-
cartes and Leibnitz were eminent in philosophy. Bacon became
the great reformer and founder of true philosophy. He established
observation and induction as the basis of knowledge, whilst the
essentials of Descartes’ philosophy, like those of many predeces-
sors, were thought and the knowledge obtained by thought. Leib-
nitz, like Plato, never arranged his philosophy methodically, yet
he admitted two kinds of perceptions: one without and the other
with consciousness; farther, he considered the knowledge procur-
ed by the senses as individual, accidental and changeable, but
that obtained by thinking and reasoning as general, necessary and
positive.  According to Leibniiz the reasoning power is endow-
ed with principles, all phenomena are intellectual, and there is an
harmony preestablished between the knowledge @ priori and ex-
ternal sensations. The latter only quicken the former. Phre-
nology denies the established harmony of Leibnitz between innate
ideas and external sensations; it considers sensations and ideas as
















































RECTIFICATION. 29

it is impossible to succeed in any pursuit or undertaking without
attention. It is, indeed, absurd to expect success in an art or
science, when the individual power on which its comprehension
depends is inactive. Again, the more active the power is, the
more it is attentive. The affective faculties, though they have
no clear consciousness, yet excite the intellectual faculties, and
thereby produce attention. The love of approbation, for in-
stance, may stimulate the faculty of artificial language; boys
who are fond of applause will be apt to study with more atten-
tion and perseverance than those who are without such a mo-
tive.

Thus, perception and attention,though both modes of activity,
may be distinguished from each other,as perception denotes know-
ledge of the external and internal impressions in a passive man-
ner, or as perceptivity or passive capability of Kant, whilst atten-
tion indicates the active state of the intellectual faculties and
their application to their respective objects, or spontaniety, in

Kant’s language.

IV. Memory.

Memory is another mental operation which has, at all times,
occupied speculative philosophers. Those, too, who have writ-
ten on education, have given it much consideration. It is treat-
ed of as a faculty which collects the individual perceptions, and
recalls them when wanted; and is further considered as being as-
sisted by the faculties of attention and association. Memory va-
ries more in its kind than any other of the intellectual faculties
recognised by philosophers. It is notorious that some children
occasionally learn long passages of books by heart with great fa-
cility, who cannot recollect the persons they have seen before,
nor the places they have visiled. Others, again, remember facts
or events, while they cannot recall the dates at which they hap-
pened; and, on the contrary, this latter sort of knowledge gives
great pleasure to others. The Jesuits, observing nature, conse-




















































































ORIGIN OF THE MENTAL DISPOSITIONS. 57

impressions are required to arouse their attention. The atten-
tion, therefore, of every faculty may be cultivated and improved
by its exercise; but attention, as a general quality, cannot be
the appanage of any particular power.

Moreover, as attention also denotes a distinet consciousness,
a reflection on sensations and actions, the aptitudes and instincts
of animals cannot certainly be its effect in this signification. No
one will maintain, that the rabbit, badger, mole, marmot, or ham-
ster, make burrows, because they have examined with attention
the advantages of such dwellings; or that the beaver builds a cot-
tage, because it has studied the laws of mechanics. Among
men, geniuses also burst forth quite unconscious of their talents.
This kind of attention then may excite, but can never produce,
the particular faculties.

iii. Understanding is the cause of our Faculfies.

This proposition is also cleared up by Phrenology. The af-
fective powers must be separated from the intellectual faculties,
and there are several sorts of understanding, and each special
power, affective or intellectual, is a fundamental gift, in the same
way as each external sense.

iv. The Will is the cause of our Faculties.

This opinion is refuted by daily observation. Who can doubt
that every thinker as well as every dreamer in philosophy has
occasionally felt the limits of his faculties, and has done things
disapproved of by reason. What had then become of the
will? I do not agree with those who object, that man is
degraded by having his actions explained. Those who use
such language seem to me to speak without attaching
any meaning to their words. Is man degraded by having it
said that he must submit to the laws of the creation ? Can he
change the laws of his organization, of his senses, of his under-
standing, or alter the principles of music, algebra, &c.? Were
man degraded by a determinate nature, all beings are so, even

VOL. II. 8








































































































































































ON THE MORAL CONSTITUTION OF MAN. 113

another ? and what hast thou that thou didst not receive ? * * St
Augustin taught openly and distinctly our dependence on God,
and commanded the preaching of this truth. ¢ As no one,’ says
he, ¢ can give to himself life, so nobody can give to himself un-
derstanding.” t He calls gifts of God, all good qualities, as
the fear of God, charity, faith, obedience, justice, veracity.—
He says,  that God has not distributed in an equal manner no-
ble sentiments any more than temporal good, as health, strength,
riches, honors, the gifts of arts and sciences. I declare then
that I believe in that fatalism or in that determinate arrangement
by the Creator, according to which the nature of man, his fun-
damental dispositions of body and mind, their relations and de-
pendence on organization, are fixed. Man in this life can never
be an angel. I believe farther in a certain kind of

Necessity.

The doctrine of necessity has also occupied many minds; it
has been admitted by some and denied by others. It is neces-
sary to come to a clear understanding about the meaning of the
word. | take it as the principle of causation or in the sense of
the relation between cause and effect. This principle is ad-
mitted in the physical and intellectual world; but in the moral
operations of the mind it is not sufficiently attended to. Yet
there is no moral effect without a moral cause any more than a
physical, or intellectual event without an adequate cause.

The principle of causation in the moral world is expressed
by the connection between motives and actions. It seems to
me surprising that this connection should have been theoretically
questioned while every human being is daily dependent upon its
truth. It is perceived in all our projecis, in the direction of our
family, in the regulations of the government and in every social
proceeding. - Motives are proposed whenever we wish to pro-
duce actions.

1 Cor.iv. 7. t Lib. de Fide,c. 1, 1 Lib. de Coreptione et Gratia.
¥OL. II. 15






ON THE MORAL CONSTITUTION OF MAN, 115

ly forced to do so? Who does not often feel within himself a
wish for something or an inclination to do some act which he
combats by other motives? Indubitably then, neither animals nor
man are irresistibly forced to act;—St Augustin long ago said,*
“ God in giving the power does not inflict the irresistibility.’
Man then is free and accountable; how far?

Free will, or liberty and responsibility.

Some philosophers attributed to man an unbounded liberty;
they made him independent of every natural law, so to say his
own Creator, and his will thesole cause of his actions; nay, they
gave him an absolute liberty without motives. Such a liberty,
however, in a created being is contradictory, and all that can be
said in favor of it, is destitute of signification.

Being free is the reverse of being forced, and free will or lib-
erty is the opposite of irresistibility. The whole constitution of
man,though determined by the Creator,does not exclude liberty,
deliberation, choice, preference and action, from certain motives
and to certain ends. All this is matter of experience universally
acknowledged, and every man must every moment be conscious
of it. Liberty belongs to the constitution of man.

Some moralists, with Dr Price, maintain that understanding
is necessary to establish free will, others devive it from an innate
moral sense which is everlasting with truth and reason. My
view of free will or liberty is as follows. It consists in the pas-
sibility of doing or of not doing any thing, and in the facully of
knowing motives and of determining one’s self according to them.
Three things then must be eonsidered in liberty: will, the plural-
ity of motives, and the influence of the will upon the instruments
which perform the actions.

The first object to be considered is the meaning of the word
Will. I have already stated, and repeat for the sake of clearness,
that many authors confound will with the propensities, inclina-

* Lib. de litera et spiritu, c. 31.



116 PHILOSOPHY OF THE MIND.

tions, or concupiscences, and therefore deny the existence of
free-will. Internal satisfaction and free-will, however, are very
different things. Satisfaction accompanies the fulfilling of every
desire. The sheep and tiger do not act freely, because they are
pleased, the one with grazing, and the other with tearing his
prey in pieces. Each faculty of animal life being active, gives
a desire or an inclination which man and animals experience in-
voluntarily. They are forced to feel hunger if the nerves of
that sense act in a certain manner ; they must see, if the light
strikes the retina of their eyes, &c. Man, then, has neither any
power upon accidental external impressions, nor over the exis-
tence of internal feelings. He must feel an inclination if its
appropriate organ be excited ; and not master of this, he can-
not be answerable for it. But inclinations, propensities, or de-
sires, are not will, because man and animals often have these,
and yet will not. A hungry dog, for example, which has been
beaten, occasionally refuses the food offered to him ;— he is hun-
gry, he wants, but wills not to eat.—It is the same with man.
How often are we all obliged to act against our inclinations!
Thus, experience proves not only that the faculties do not act
irresistibly either in man or in animals, or, in other words, that
there exists liberty or freedom, but also that inclinations are not
yet will. Freedom, however, presupposes will. How then is
will originated ?

To have will, to decide for or against, I must evidently know
what has passed or is to happen ; I must compare : hence, will
begins with the perceptive and reflective faculties, 1. e. with
understanding ; the will of every animal is therefore proportion-
ate to its understanding. Man has the greatest freedom, be-
cause his will has the widest range ; and this because he has
the most understpnding. He knows more than any animal;
compares the present with the past ; foresees future events ; and
discovers the relation between cause and effect. It is even to
be observed that not only will, but also our participation and
accountableness, begin with the perceptive faculties, Idiots
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have sometimes inclinations, but they are neither free nor an-
swerable. It is the same with children before a certain age ;
they are said not to be capable of distinguishing good from evil.
A man of great understanding and good education is also more
blameable for a fault than an uncultivated and stupid individual.
Thus, the first condition to freedom is will, an effect of know-
ledge and reflection.

The second concerns what is to be known and compared,
viz. motives. Will is the decision of the understanding, but is
adopted according to motives. These result principally from
the propensities and sentiments, and sometimes from the per-
ceptive faculties ; hence they are as numerous and energetic as
these, and the animal which has many and powerful faculties,
has many and vigorous motives, and freedom in proportion.
The plurality of motives, then, is the second condition to
liberty. An animal endowed with only one faculty could act
but in one way, and cease from action only when this became
inactive. If, on the contrary, it were endowed with several
faculties, it would be susceptible of diflerent motives, and a
choice would become possible. Yet a plurality of motives is
not alone sufficient to freedom of action ; for, in that case, the
stronger faculty would occasion the deed. Il you offer food to
a hungry dog, and at the same moment make a hare run before
him, he will eat, or follow the hare, according to his strongest
propensity. This is not freedom ; the strongest propensity
only prevails. If, on the contraiy, the dog, endowed with the
faculty of knowing and comparing, has been punished for follow-
ing hares, he may tremble and have palpitations without pursu-
ing ; he chooses between different motives, he desires, but he
remembers the chastisement, and he will not. Thus liberty re-
quires will and a plurality of motives. It, however, demands
still a third condition, viz., the influence of the will upon the in-
struments by which the actions are performed.

In cases of disease, it sometimes happens that different mo-
tives are known, and that the will has no influence upon actions,
In convulsive fits, for instance, the patient may know what he


























































































ON THE MORAL CONSTITUTION OF MAN, 147

kingdom of God. St Paul says,* ¢The kingdom of God is not
in word, but in power.” And St Jamest is very clear in writing:
“What does it profit my brethren, though a man say he hath faith
and have not works ? Can faith save him:—as the body without
the spirit is dead, so faith without works is dead also.’

It is, indeed, scarcely possible to find a true Christian; but the
unbeliever who deems Christian morality merely fanciful, is more
excusable than those who call themselves its disciples, but suit
Christianity to their own tastes. Such conduct has done incal-
culable injury to mankind, and by spreading abroad false concep-
tions of its nature, has greatly lowered the Christian system of
morality in general estimation.

The second precept of Christianity is, therefore, also con-
formable to natural morality, or to the faculties proper to man.
For these look for general happiness, and are satisfied with
neighborly love, without any regard to personal distinctions.

The third precept of Christian morality concerns its propaga-
tion. Jesus commands his disciples to preach his doctrine as
preferable to all other systems of morality; to be indulgent and
forbearing; to give freely, as they have freely received;} and 1o
pardon faults and errors, provided they be corrected. He who
does not act according to the law is to be excluded from their
society; excommunication, therefore, is the severest punishment
it admits.

How lamentable it is that these sublime prineiples of morality
have been so dreadfully disfigured, as now not to be recognisable
in social intercourse ! Understanding has, from time to time,
endeavored to oppose arbitrary interpretations, and hence divi-
sions arose. Unfortunately, and in direct contradiction to the
mild spirit of Christianity, unbelievers in its doctrines have been
persecuted. This was the most certain means of confirming
dissensions, and is the more to be regretted, as these have always
been based upon secondary things, which in themselves never had
and never will have any influence on mankind. By degrees the

* 1 Cor. iv. 20. 1 ii. 14. 26, i Matt. x. 8.






























































































































PRACTICAL CONSIDERATIONS. 189

I arrive at the third point, which is equally delicate and con-
tested, but indispensable to general happiness; I mean the re-
striction of selfishness. 'This feeling is the most formidable of
all the enemies of mankind. It particularly induces neglect of
the natural laws of morality, and divides society; it excites one
individual against another, family against family, and nation
against nation; it saps the foundations of empires, for it sells
places, justice, and even puts up Heaven and immortality at a
price; it concentrates all power in an individual, and establishes
absolute governments, &e. We may therefore ask whether so-
ciety has the right of restraining the desire to acquire, and how
far it may enforce it ?

The answer is similar to that given to the questions impli-
cating the other animal faculties. The desire to acquire is a
fundamental power, and cannot be annihilated by any enact-
ment; it is a strong motive exciting the other aptitudes and dis-
positions, and may be most usefully employed; however, to
what extent its activity is admissible is a point not yet deter-
mined. As an animal feeling, it must necessarily be subordin-
ate to the moral nature;indeed, as all countries have laws against
its abuses, the propriety of limiting its desires is evident.

We are, now-a-days, permitted openly to maintain the injus-
tice and the violation of natural morality and of true Christian
principles, committed when individuals are secured in the pos-
session of peculiar privileges and immunities. We may now
also dare to say that personal merit is preferable to the pride of
ancestry; that it is more just to reward talents than incapacity;
and that every one should be obliged to exercise his natural
powers to add to the common stock of industry, and ought only
to reap the fruits of his own exertions.

This, the effect of civilization, is a great step towards natural
morality—the only basis of general happiness; but I dare main-
tain that it is not yet sufficient to render it paramount. The
obstacle lies in the inequality of natural talents, and in the weak-

ness of the moral sentiments, in by far the greater nugber of
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